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ôl5s,£oi^ A*»+*3<* d^ljL^X;! 

(J I 3 * - I à li 15^ 

i3 1 ^ < k * x -4 *u 

j~J jJjI j J5?w ^A$* : jkî jjj 
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__j a_^Ip jj^I <L**.+s c C^æ\?- *<u^4 j l3j j *. « w\jI^jj]l j^p d.s*' — ^ 
j 3*^3 JÇ L) c i_I 3 ^ *4^^ 1^^ ^l^ 3 3^3 

• <Jh*^ C^*^4‘ 4 S^"^3 3~* > 3j) 

j (_jll I *4/»-l^^ Ij C^Ss?- *4/« ^iâÂ/4 j (^LLi I IjjM ^JLl*;— Y 

{S'kfy* $ j 3 J ^ J 3 (£33^^^ ^ ^ 3^3 ^a!S\jI 

(vV Jii). s** 


A«4*v00^^/ IS" - "' A*®** 33 l^ 14 ^ j ^ j&jj* 1 [3 ^ 33^ 3 ^^ l / , *' ,4, '^ ^ — F 

. C-JwU] jU^ C A<4»X&*1 .j 
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c ^jUj (j^l j ^^a15\JI <1)\j j 4 aJji»j {ji. ^>ts<a.J c ^Ub jv* OL~\.î — 0 
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— Aj *Xa+a jS b ^Aj C A^»J A** 

\ — A ü\jf \*à JS dS^A ôlSs^b {j*ÀS oUUk. 

^ — \ *\ I l—A Uî ll^ JA a) 

üjU/® di+S ji ^L*i C OUÎlJs^ A.*u**»J> A*>- \S $I *A;lU^- 

^—■^Lwol jSs A&*j c JuS" d&A 0 b 

\ V — Y À (^L^o ! ^ 

jpSà ç\ç& 1^ c ^y fcA^*i ^ ^Jp c aS"\^'I ^ a] — o 

Y^ — ° Y (jLJI aj!pj ûLil bJJxJÜb M I jJÏ* 

)) AÎUj a (J? l.virf.C’^^b I ^ (^jl^î^i — *\ 

®\* •— ^ 4 —ô-aS\^j b jI*AjU$^^>* lvO cjl 

C j\ (( aJI j \ )) a)L> j ^«ÔjIj (Jl^iv^l aS^/ ^Illl (j\^>Jù\ J J|j>-| _ V 
o*A^<i»jb jbiob (Jl^.A^ J& *Xm* jS à 

w-un <jui 

'^J^aCj\j 1>-I <*-«b ^bj jd lJûIx^ j aS^>- — A 

j CjLoI o*A^£Jb jL^jb ôjjj ^jîjb ^ *Xo.^ ^ AaJ^v^ 

UV-WA JUI*> 

“ <—»A b C (_^iI£/jJl*k£- jl jA^ijS 4lU*<j ^ 
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^l«ilp jP aS"" {£ J^xfi j (£ pU O^ISn^ ^J^T J ^SOjiI j J^*î 

(JîjljJrW'*^jl^,4 ^jLxJbl . ^AP A^IpI lj(jl,/J<J^^ ^~*^+** Ô^J A 

I^L* *£'^iàb «.^L^p l)1^.>" ^JIp Ip jl (_£pJ***s/ 4 ^b a<4L 

<jL* £/ijP • ^o*y^ ^Iaxs^S*^ jPajjP aS^^^Ip JIp ^3*Aa £/Ij C-*u*j c/^Ü 
ô15s.£oIp jL.£o1p d-Ji-uJ ôI^a jS ’p ^sj wUl^ aJUL^Ijp l a l£j iSs^^-* wUu^.^1^ Ar^ 
^ ob«l 1 ^i-S^ ^l*.wjip (Sj jb pi^^*I iAaP &JL* j blïlT J-fd£* 

A*W> i -^^Ap lrW,,4 A^ 0l 7 ^ ol5\lWwjlp ^\a**o!P (J? Jt^^ ArV^ 

^ p jL*%o Ij aL**!*^ 

A^m^JjI j l^N! I ^+^\A*,4 A***jijA ^j jtJïS' Ia ^-*-.)J ^>>^1 jà j P A^X,j l*>- 

P {.£ P^^#4 aL^I^^ 1 jP (^ll I jA*%0 1 j$j 1 (_ £ l; j i ü1‘JL^m)Ip 

; «AJoLax^Ip {£j\Jixj ( j^j^’^'^c >^p aA^Ip a5\1>IIj p^5^ lZj** ^ t^lJJUj 

A^Ij »À**Ij A^I*Aj A^kA>2^ j C—jI>- A; ^^?Iv2.a>-I a!»wJ^ ^1 aS "*"*\£> A^^S"j^J j 

ç\£\ oLu^ib jl^il ^JaI^- %jLjp uUijlSs*^ j U *aL**j>* aS" ^a ûUi/ 

. p:*^ £jp aJUL ^Ijp ïj£<j 

wIaA^A^ 1 ^^1/4 ^jb i ^ L—I LC Jp l v^.p I 

^j-U jl j wbp/^LLl IJ j\jj^** 44jii^4 A?x^J C***JjP dSijjb aS^ 

pl^jlj dPI ja^m^*»J^ £jUPj>-(J,U oapU^b a$^jJj!jS"jS\^ C-+À) 

«1a:>-Ip^ Ij^bS^(>J sr'U- a;j jAjl A.O;^SCiI^ c^jV 




O ^ wL) ^ à 0 ^ (_)^£^ ^A ^p**\ï A^ rv^W ^4 £* 

^ J J w\.^o lj ^A ^ i -<^\^' [Jp U ^-«A* 1 i vv'A ,r ^*^2.J »A—^O ^ A 

^ ^-VwV»>^4^J l^J l J^V ji ^Lo J 3 0 ^Lw4r*^ ^»\> 

. abjjï 


\Fi ^ «U JJsi^l . JL r 


jlH^ 


J^Jjt 








Aa tAÜa 


jlijul jia U aS"^v*L*I^ «A*.*** ^>- CI^pIj jf\j (SU 

4~*+»ja Ü^jÿ~ *4**,i 4 j ^jl*;U Ca^UL* j I^jIAP j.*.^- ^£*J ci^-/J A—1-^ jl 

(jJ^JUj aj ^jlj ‘aSOIp j ejtAp aS" lb I jl C-»^-l { \S d£s* ol50l;b OUilla^ 

'—^Jj*-* Aam^Ja» 0/1 01 4^*.i J>-l j A J jbl; j*\ J“^ J . jl 4+v+>>_}■* 0/J (j,'* - ^ 

^.*0 j Jj4j lb I ji ASbjIjjU olSsOjb jl < _J l>cl; 1 4$b jj ^V"l * 0l^v«j ji .OU^bijj 

C '*0j£’*'l Jj^j IS" i jiJbj J jw^jj j t Ob j 0 1 j i A****» ^Xjj c^jP^Aj Uj (JO-^ùb Jb****! 

(_£0L*l oUilk^ *4*w*»iJ/« j^Ij ji ^j )\j ) V jjj 01 ji j Xw Jl jIa—aj 

* * 

^ I C-*5\>- OjIjj^ C-.^- aS^jS^I^I djbj^ <-^d 

jA^^J^^ou j ôljl jb\ï^k^ ~>JJ A { _oUxAjI jL^ . Ï j) jb^ 0 I 

I jA~++»ja C~^b j i)jïS ' I ài* y\ï l jijU jj*vi y ü l *AX*~>- J» ôi^tu*! jl (2/ y? 
<~+h jS *jl jb ^^3^ j I y J J („5i^ j ^b/»i ^ ^A-*d'A*^^ jt* 

<L*>- L^ A; oUjü I IjaS - "I j^j>ûU! U s, « aS^Uü ^ 5" o l j ^ s ^ a ^2 j j^j j 1 jj~*&jj a^JL>- 
*A4^1i bJxAj { j&.*&Â \J^^\ ç^r j (J 1 OU-tAk^î ^nbJ* J J^UÎI 

g, 

Ji J\A>- ‘iS'^&jtJ)j*jï (j*> A jjj jLb 4 j Oljljâ aSO^P jl^bl (O-Xjf* 1 ! JjA~j jj 

<Kam+*^a lÿ* J l^î aS' ^Aaa< lkA^j j0/1 J 4X^Iat>< l^i 1 3 ^IjIaJ 

(jJ?y ^ *t?y l^^-^ 1 ül4>* j-i 0 U~«$"Ij j (Jjp d^lb aj JIaILxj 0 jS "lj aS^ 

• ^jb jij j^j 0lj_l (Sj^à t^lAojj:»- Aj ^lâl4 (_^Ia^L*j 


A^t J\Û *4 


<0 


33*^^" 3^ ^ 3 \ Y* t 3^ \Jy ^ L^"î Ô^S\aS^^ I ^ ISsaA 

ôw\5\^mjI^ ^Iap^I j.ûjL» j$ JiM>- j\$ à ^Ü I j I j j c^\£^! j 

* •? 

J3d$v« ji (jl j \ OUJlia.4 ^ ji—S üISsaI e ejl; ji <1)1 j.^ (jl—il ®jlp j OLol 
(jl^ll^ijl jSsO^C ÿ& l£^&* ^ (S^ 1 ju (d*ilj 4<«1.}1 

c£Ü I 3jbjl jj'j dïdlp jl 4 üi j J^dSv* 4 j (J31 plp j d^Lil 353 b 

ji du^ c/,1 j <iS\P- jï ^^jji 3^ j3jJ^l JJ—iJ_/ 

^v^Aj JU *Aa>-jI 4>cJ 1 ^ l^^vul // 1 £JJ«-b,> J d*iio 1->J J ^ ^JaS^O^' 4 

(^jlSs^l; C *Aa^jj *^J J # ôJ.^ (_£ y J (J (3^^ 

(JL* JuS^^v* ôlSLiob OUÎlla^ ül jif a**3> olSwib ^.Up 

ja,>-1oIjj^ 3^ j*1 ^^L*i 43^Ji j j jà ^-JL*j j •-k^^Lxàl trü 

PjjôJI^jIpI jjk** 3/1 ilj j C Y j**l £jb ^Lî c£*A>-lï aS^jUI^ 4j ol 

•* r 

4Â*J3 jlï I Cj (^t ^ ^ > ”33U>- j\ o\*> ô jj*^ Cj ^ c^*«ob 

Js^^T^^saISsJ 1 aj J?(^1 a^ j>aa\) j s ^S^L^I \j f ^£ c£^b!)L 
.AJl^j 33 ^ j (jZé- j£* (S^ ^ 3a^ (j^ j j~Jjj \ jj***jj" 

jà ^ I J . 3J^> { _ A>- ô^U I 0 IS" P j\A b aLw'J 4.J 3^^ 33/^^5 oU* ^aax15\;1 Af^j J 

ol^iJb ^j>-j^ ülj» I (^Uô jj>- aj ^l>- h 44^U oUj 

oIaAI ^1 x^1 j l>- 1 ^ (j ^ jj^ obU^lji ^o ^' 4 

* 4^bl 0^^ 

d*^» CddA jUjpj 4i-Uj ^.5si;b jLiljl U ïj>- (j31U 4^*ji 

djUai^j^iL^lôjji -A;ld . C.^1 y.Ss)\C^jç>- USlj fj^\ ^)j\^j ü} 

(j 1 j C.^»lôd3lc 4:>-l;dlj ^tdj^cij jjl^* j . d*>3 j.5\ij XjU (j31 j.S\ij ^jl 
jl _/l a;>- . ^jd^ ^Us-l Jj^a 4l^ jü*j ülj^o ïjyji t ^j^.A j*\f T ^ap 
j j'dA^ *U£.j Jiji 
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j* 3 -) 


»aâîL> < _slS\^ j <Jl>- j>~ <_ aj «Aa**-/"* J £/*a1I <—>Lp 

OjjiVlw^j- j* (_£ÜjPj l5C>-lj AXdjS^^Lij L-jSv^^J jta jSTL& jo*J ^Ul^ 

3^ y 4>- ô A*IO Jj ; * 4.5^ lSjJ*J ^Jp^taj iS jwb*^ Ôj^.^ jl^U 

(^1 jl tv?Al^Aff Jl^ô^ jJj* ij^v^ AXxîl ? AJ-i ^J^/ J 4*Hk* aSsIjI 4 j 

A^lll^^Ai 43 ^\p^ . A**m\ à y ^ 1 yjf ^A*^ J C^ ^3 3 3 ^ ^ A Ai l«v*A.*^ 

• * •• «* 

O \yA^J>S . C^^U.;flj(Jjji^-jl>*j^4>-j ülj^jA 4>- A^AS" Jj (^ÜJpj l^\>“ jljT 

cA^l^lâp (l)ta>-0l Ail; ^l^l A;b 4S ""{SjféJ (l)U>-ÙlülJJ^(^ 

^J>-Ia jA olA**«<£ol^ j ^*1 p f \ja <Vj (_£l^jl$\>£ O I Ai l)A ArVW A Jâ£ (^1 _/ ^s" 

^JJ^ >l*lîT (JlU^J £^jA Jryj JJ^ 

1 yXzLi 3^ AS"""*ôI^^^woIa -v^ I ^iw4 l^J 4 **^ 3 /* 

(j^«j j-^ £/ I J ^Ip OAjLoIâ^ ^*; (j>L>- ^1 £/I jA ( 3 ^ 4 ^ *A^J^L^ 

.Ca^Iaa^i^^/ üj^l; juts j->* j^ olîjS^oL>- ^j^J^j 

^1 ^»l (^1 3 » ^>-jl>- J A 01 AiA*„*l 0 1A J i 33> jPA A+**j*y<* £y 1 ^jl cU 1,41 AÏ \ y\ 

o^n CLa^\>- üjS"Lîôjl;j^ ^îl^- Oji-^lj 

y & J Jà ôh A^^J^ j^f^lji ô*A>-^|p *A^>~ ^\^^Ia; l^î \X^ü) J 

lj>- jl>- y~ _/Jcjl_/ 1 JJ>* 'j» aS" üir Ç li Aj t^$->- j* . A^pjP jl-ll^Aî % ^\P j\ 

J ^j \ Cf- 1 , <S *4ajlj j3 J^I (j- i (JL,xîjJ^« *ô^Ai üU.i Xx^A 


c^1a5^* j^j J«J | ^ ^ Pj.*?z. ^IXav^ J 1 jj lI^.] 1^3 Ij «i — \ 

J A-S _ÿ 0“ ^" s 4i ^ 0^- >, J^' c ^J lj A^?^A^s jlil jl à I A^.j^ AXaxI ^ 

J A^a lj.=L jl^^îl (£àj j Ai j I 4 J UxJI AxjC^cJI j ^Ixa.JI j frA^xJt y j^sJ (J û.^ I 

J ^ ( - J' a *' , AA-o AU Ij j J A L 5 *"Ai (3 Læj 1 Ai 

Ij <^> I J ^ ^ A 3 I A S*~ Asa^«A L>. ^-t^.£> li Js 1 3 jI o Ij-?.'*• Ijlîï 

_3 Js-i J ^'i J 1 (^jL «0 , I /S AU) 15 J jjU^J 

»1âA^«j ^».5t?eXj I 


• U-A4AI 









ç\£ Uj jÂ') a^ <jl«i>j Aj^io j 1 jli 4 j ^4>- ji ( j&\ J . 

ja\ jl A $”* wbljl^^" (_jL*ol <•—-Aoil 0*A^wjl^ (jl^L^I ^ j 1 (1)lS”*A**s»^j 

^ ili I jl jl^l^l jl Jo ) d-^l Axdl.} d.S \ jïj {£ jISn»® 1 

^ c. 

^ L>j ô»A$s,£ota (j\j ^ OjWj ^j^A^l; 

j.5 (dSvOj 1 * (ijlSv®* d^- 1 IjJ *AjIj J £.*«) j A^bl A**-*aja Ij jl j j f ol5s**jb (_£ 1 a 0 w\Ssd) b 
£^5 J J{j A { J-^Aj dj£s>- ^* ; jljl XjIjXj jUjUj^l O-Ax/T 

^>-jl>- (_£ Ij j Aj I J 1 j djjbjo jl7l {j\ jï j J J W 'b^- J . 

A,«bl (jl J ' JÜb %LJL»*ji IaAP J».£- A) jST^I jX> aS"C-^ ljlj^l jj . wU^j~$s*l* 

j2> ^>-jl>- j Jdb jULJî^j jl»d.« Ajjlp jlSsî'^dj (S^ J j' ci'-''- 4 ' aI*^J j/J Aj A^îIj 
j^Cj 1 jl LÛj . ijdoib 6JjS" (f\4i APj-oOfd^O AjL-UjjU^Pj C,5s>- 

jlaI ijd (jprjl^- jUudita ^aj Jlj'*d*d>b ajp ^Up d->1yf ^ «bL» 

(j;Iaa^1 ;\ Jm ^'^--Uljl Jo ci' Jsr' v o IjjTjlf^ajblj w> o) ^ 

JUi* jlSbolSTjl dbj jrj J^A^ij u^ p 


4^S) «A.^ 







cLLo o LJ lia* 
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4aWiV^ 
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♦* , A 

^L.*.**» 





Up Ol*îlia,* j jl OUilk^ 

. ijb jl ji bb’l5^jj.£5”jl £&S 'CJbl ji Jlybj^ & C-^I ( J ; S’ if>l» elSbljb 

*4>«j^ JUAj JU JÏ OA< XjljJ^ wUÎ^vA ^JUxJ (J^^ 

( PH. D. ) c£ j#Va;>~j:> wi>-L ÛI 4 j^j (M. 

• X) J^ J‘k 


d^^P aS^ ^ c3 j^ (J?^J Ü I 4j L*w® ^l^wv jf Am4v*<j^ ^1 

Jru ^^**1 c)*A-C j J>sï fr 4^A>- 4 j ül^>- J ^ J 

j^jb )) t_ ]a)c.£-<JL>[ p 4S"b\jl<_jj,bjb^jxJtjb . ^jb<_£ (—^jlssx^ Iji^ 5 " - *«^>bp 
» j « <-3 j^j j4Â+*\à )} j « (_^!>L*1 )j l^UjL- )) j (( 

ülij ji 41^35"^ I jl j <AJjb j\j C-^ j (J^4 <0 (( (_^b«<l y3b>- (Jb-ji 

• y 'j<i^Jj' üb j js j Ss* 

jl ^blx*^! tw^wL^ 1 j Owi^w \ ^0 Y Jb»» 4^U^I 

J JUlA^-b j jUXj l:£ 1 bjjl J 

*» ** 

4***aja (j IjI iS ^ j l>- ^ilp jliaïl ^v^jl (jb^ijxJtjl^ Jru 

jI^ôJ,^.p i)jïS'\ aS^JJ1ô«A^ 

4^îli>- ôX^^JîlJ (j&?r yJxx; 4 j a^^*>J^^/1 , juL^^ 

jl 0 b bCrJ JÜ jb JU;^.I bfTji o * ^jJb-ji 0jlS^l ^a 

(^3»J<J.Jl J (3IjP J ÔbJj O^ijlj J ^jO J Ôl^r 1 1 J ÔÜ I J wUaj l^ljl$^j 

. *UL«a L-\/«1S"j “C.x5^j Li IS "j 4j j>c_J j j 
^Uo-I ojl jx>® \ ^“\o jUb ^^b j~b jl <u«**/J^ ^1 jb^>Jt,jb j obb-J 


0 UJÜ 2 -J 


JlO^p ^ j w"'lx] ILl^4j ^ 4 

^ ij>- ^ ^ Ij ^ ô LwAA L*^ aS" l^\lA \ ^ s ® w- ^l^-* ^O ^—-Loj 3 

1 , 4^>-^^ L5~* 0 vj> a ^Lo^ 4. 4 ^»3 Ow-bo ^bv **— j l*J IJ^a 1 s IJ 1S\j 

lv^lo^/1 *J^ ^IjP vj^ J-bCj iis;* j5 ^j^Jj JJ ^_> y U^ Ij (_? _/ 45""*wbOjX 

jl ^U 4-^ 0~U L>'^- # C^- 0 In^j 1 ï L> *'^ a j*~ ~ J ^3 w 3^ ~33** 

j a a> b * <u—Uj 0 ^ ^ j ^L?n^ v 3 ^ t ^j jwbô ^ \ ¥* 1 \ ^ -* j>~ ^ \ ^ £1 j 3isc^ 
j (j\ j \ £&* jÂ> jl oxJJ :> Cop j j ±?ry ÛI 4 <% 1 Js> ^o . C^by 4Ü Jj^l j 
ülîl jwu *&*(Jj>£j wbo^f ü j'ÿ ol £rj*U jlj ^ 45^!>Lw‘l Jip 

j Jü^5^V-^'l>0 J 4*^ A^>b\J bjtjA <^’l £-jJ?j,*jS J~J>~ C^bAJLvj 


al? j àj 4jL £j* j t^J3> JcJ b a*^^ ü 4 jb\i 

\_" * * ^>W— 


^ «*— ■' ^ «— 
o ^ C- 


^ * j 4 >=.aAj 


JUJU Jly I ôUjJLi j jl>- j 61 *^ 3 

^jl^Z/jJlj-U^j J j^'A p J (^i>* j J tjr’^'j iS3j C/*^ J v^^JJw^r - 

. C-ijS”jb*^ '—A -jj'-* sj3'jy* A>''-■> ( ^>-U»-j 

r iJ » 4^ J j C.^ l$^w.« j—"j j jj~*jj J <j^ ^>M- a j° ^ j^t*<si^J 
«/ ^ • • * " 

Oji .f J.^« ollLub j Xj£\3{J'j ' ^ j"Ai jlî j' aLX- d>o 

- -/ v O " 

( tJb e 4UJU)) jl y*i Af Ij 4 L.U jT ^;l W J J^l Ar 

A^bjjj \t*v VUL- w: lj' Jjl jj^'^j ^Oyt : V J 8 A / 
j, j bU\Tj^ A^-Jif cS J' j) bj'j>- jb ^A 

j oIâJUj L jT^ vV - ^ 

. j t-jU- j'jt-J - 5 ^r.^' <-AU«Ij J-Ai ^U-jUa^l 

v—^J- 4 j' _/>-l L^^OJ- 5 J- 5 A^sU- (jlj-J /»j!p <-jl> ji (Jji b W ,;0 


^Ul ^Wj 0U 1 0a^aaj' j \S^ji o/^* ^ r i n J" 

Jb-Lt aK^I i Aj <^-^-5^ ^ 






0 


{ yS' dS6 13 


J>\$ Aj jSsO *dJLj^b OUHi^^ Aama^J, 4 6b^>tiJb j jbb^i aS"*AOjS" 

^^Ia*** I J wLa^ ^ I y (^b ^^33^ ^1 4>î«vwld ^ *\)jS \aj 0^_/ 4aaJ»Aj 1 j 

(_£ 1 o^Aa-A^ aS""**Aaa> ^pIj ^axaA l£j ^ «Ail^-Ls^ ^ *^bb jb I b 0 b 1 

a^2a4\1.î^ 1 ^^^y33 a>2am!^ a^\aj!^/ ( y j^^ /4 «-talAA^b ^1^/1 ^ 3jf^* 1 * 3 Ï— La^a*j b aS***' 

A>nI fcAj l C*^^AV<*b.$ *Aa^^ I b J Ù *-\,A^ J I t —^ ^AvAa3 *AaS^ b 0 I J ^ O b JJ 

Aji^li b (( A J 1*1* 3LS\p- )) A$^* ^Aaa^ ^ 4j>&aL (j 3) J 3) j56j -LO J 3 \lSs+* ji^Jb d*AOjS" 
l^)^^>- Ju^ISsj^j cj 0 Ij à ^>- (^1 ^1 b ^6bu| A-Æ^ii^j i.— aa*I<*-A jb** 4 ^jLaaO 6b^jJ 

o\j \ JsUj^p jSCâuj jamL^ j^>-i 6^5 aS\JU>- 61_/ 1 j-^ 

^ Ia AÎ Ul IxS^O jâS^Aj -\J 1 o A JJ ç ^J5p C^-L* Aj ^^S^^Afjl J.*j3 AS^Al^b ^^>-j 

. Oa*U-Aoj5sJ Lîwb j ôXüJ <wjb>- jCLa^IoU I jlîlji jlc 61 
^Ijj cJc^" 6-uTjjU.j j l>\j \ Ç j^* J 6b^ :: r c ^^ j 6bbu*i a^-j7 

^l^ubl j5\i (^1 _/ 1 AaXjJJI jl jA^dSv» olSsiJb 61-U,*,£jb JLau^Ij <*— Aj 61 

ft j_• 

+*> lOUJ \\zA *4 J^jl (^1 Aa^^^aaAaa/IJ JjI*a1>-j^j^ j ^jj I 1j^^.1p C^xîUi 

. j.aawj ^6Cs^Ia^^j 6 I j^^Ai^J^Uj^L4j5^^A^6l 

61 {jp'j Cj\a^j33^ *\j£Js \ _ ^ js^J ij^i<L*-i ^jvs>- ^Asu^b olSbiJb (^Ujl 

OUilla^ £ Aam^»J^ ij*&3 I jîjl>- jj^jj 6 J -Li ^1? JljîJ 

ôl56i>l^ ^ d Lib Li jjaj2s>- jSi jl>*x$l \ ^ ^\V y 

3 cJ^Ï ^ 33 a 3 ^^b^j iijl^ 4 A^i ^1 ^u.b^ j^b lj ^JaS* 3j£sA 

>jy ^rj^-jy^ °j'jj j çj^ ^o'jj j ôl^ r * ôl^ib ôT^jOUysj 
(JUJi^- j C*JUi a^»ja {j\ \YIV aU l£s jjj j! j C-ijS”jlj# ^l^l 

. i/jUTU-j lj^ 
: jl C^JjLp 4^^*.^ I (Jj^a 

l^ I 4^l>- (^t>b»l (Ju y J J ^^9 I J jTj ôi^~ — < -- A ^ 






jj Sjj* Üjlî I l)I j o>X£> Jl j I ôbi^JÜb aL^a^j 

% 1 4*.3^SsJ ^Jf\ J$ 0 i«A*r4>.*A0 

• ft 

J JLjl bàjs’ 1 j ^*}L*1 ObJU^ J&* ï ^ b JI^aIj — u-j 

. X**~) y Jl j \ ôlx^.-üb j! jC 'ôjljji l jij>- Vîbfj 

i-j'cS' j\ ^Pl J Jj» A.Â j\y \ J Jîbj 4 j J 4 ^- (jMSsX^O ^\>-L»i O^U I — ^ 

^ 4a* 0*X>1 ^ Jj 0^)1.*^)^ ^aP^* 4j *Aa& wIa^AaO b ^ t (3^^" 

. d)lj"^ (^Ic^^j j <AJjbjo <1)1 jjJ JïsA) 
j JLJ1 <jJ£ jl_/1 jlij^lj-i Jib ^*jb J y£- ‘fyS* u^b 4«kjp — ^ 

.(JLaa«I Ali j\j Ü*— - , ^P(^l»b w*i/b Sjy»*!} j*>>-\(J[+*-\'*2j\) i ji 4*^l>- (_£ J 4 !^ 

^jJûP ^Jp <UX4J ^*a( j^sA) Ob 4 c^b ,**0 15,4 Cb l .5 *5^- — a 

• cJ^ 

l L A 1 y^2. J J (^£^**>1 UJ lli>* 4*MAA»J** J Sa 

el5vi.ibjl Jb(_£ljj.£j J^S"d-^ ôlSwjb Jb oWlk^j Cj\aj^- <j J^-i-ib 

, X>jJa^£ c^lixXJ \ 

^ii£* ol&Üb Jb OU)lk« j OlLà£ ‘dOSCljb ^ 4~+*y* j\ 
obil jAsJ bjL* ibu-l j^bTjijU- JJ~»JJ bT JUj ^bj c£jbl jj* 1 Jjj— 4 J 

j*Jj_> 1 jj*bjj* j C~-!J ; fd$b o&iîb (_/^lol^lk - ^aîjj 

ill^ol (jÂ£ L$^&* Ù/^J ôl5s/i*ib (Jjb> j Ja£”i ôl5b-jl^ 

t ^.jyil, ôl5s-iib Jjb ^bol oJSwib 

JljUjül J jubbj (^jjp jy\j. ‘te'j^- 4 oi^b Jbi^j (^Jp J^.'j 

. Jüjli Ojlkjj tbl 

ji\i£, ol^iJb Ua-jj üT J ^J laî l^ 1 ^' ‘ 4 cb- > dr' 

J|^.p j Jl j\ j Ob *+*ja jl <-bjk ji *£ Jb (S^^'^'j 




V 




cl^^ 4 ôl^^vji^lj |^41 *m^ à j\^\) <—**33*^ A++*+a^a ^jf b ^Lp b 

A*a£>£j I ^3**L$ j* (1)1 jf* 4^*-i C->l*JÜ2^ A+**ajajï j*p 

. **j*\3 jj^ 

• IS^jb a j *Aj ^33 A OUlT>I*X* «Ajb £/1 ^1 ^1 y^ 3 L^y 1 O b 

j*p\>- (Jb>-j^ J 3>&2^3 cjb b ^4,^2^- olSviol^ (1)1 J »-bib Al$j5j\j* JuS^ct-SC* 

(jbLJb£ JIp (^UjL\i^ J 2jiij a(jf j b a^^ja j 
. JJJb j^j £^5uj <L*£ aj \£* jL^j^jbj (1)1 

ojl A*-**»3 A Cy 1 ^3J$^a ol^*«jb {£^3^3 bblS^^Jj^ tw^bUL* 

j (1)1 3 «w^L^Lû^ j j^*s£*£j \ (Jj\^,&£? ^jl^*jl 

jà lj(^! j\ 3 Jïjj j CJU*i j wUT (jLb Ij^j 5 *' J^33 ^ 

. OjU JjAA J^\*j ^ (1)^ ^jb 






















I ^ ' IaJ 1 \s a 4 m ,. « 4 )* ** * '31x4 

j! 






- «Jûf 


jï ( ) <jJ>j p j j&jpr j 4/»Ip j^I 0.^.5 4^jlâ^ ^ 

C-x^Ux aS^-C’*'!_/^ jjj Cj} • 4 >ow?AVV 

. XO jï ^P JaIj fJJ ôXi lj J. J.j£ ^^s>- ù ' uXiAS'j^ Jl**» 

’ j ^^**1 Ji».XX* *— 

^3^~ j** 3 la 4 ^ AV 

jJ* i j j (£j\jy^*j\ {^ L ^ 9 y £j\aA*5j 

Ij (£j\JJ* u> Ol>-^Ua^l C~w* J4* jl cJûbk- (_£b A>xji^p AÂ 

^^xiSsjl (jl lLIa* 

^S\>- 0 I jij I J cJl>- ^4 ^wLL« 4px£^2 1 À 

j y Ij j\ 4<wJ \a<* 3 j\ ^)lSsèl ^j^.*»a1So I 4^»Ax^ 4 >%■&*& \ *\A 

4i^^IS* o U^vJLj 

.C**«i4ii^/J j Ojj^> jJbic£«^j j^mJjJ r^l <^l>- 

4$^ < ; {Jf \ • 4.4 J^3<* J (jlXi I 1J^/L4 4 ^a1^J Y 

à j 3^^ 3 J ^ 3 3**^ 3 J 0^1$ \ 1 i— *£* 0 \ jy o \ à 

VV y ô^UÏ (JLIT ol&tib 4/u\h jLiob j#b j J-ài 

# C- x.^' ù3^M 

J-ij£ô JI.J.A j ~ÂA ü^ï <-jjU jÀ** 1 t^r-Vjljjj oVU-j j jl^'j 1 ! — V* 

. ( V u cP) CJxJ jS'a 

O^" *A*AAJj^ 3 J V, A*j| ^J»lp j 4^* 4j ^AAaJ ^ 

. .54Jâ>-^t* 


àJ j & in» J Ia# 


ï Y 


s. W» 

^^alSsiL jOUJ^J J.J^J C£ J y** 4.Aj\sl«^ J.M J —\ 

(J jSOUÜaJ j 4 >j .Sjà OUI (J Jp *oXj\j>- <s\J ’ V_jUa* A^oj^laj 

. ^li£l Jj-Jî^ L^* - ^" 4 ^ J -i J ^ 

rr-j j ^2.>- jl Ô^LûX-wl Ij iL«l^ JL» <—*1.waX# <—(.pUîXjI ^ 2 >z.-^ 2 .Î —Y 

jS"à j j&à j j 1 J 4l***^j c£,(_/ ^ . ô I J 

Obb jis"* j ^y^y^^ j o~^~ 

. C^*l Alilj 


(((jy^\ 4ÂJUj^ J\ )) 

j+^i) y^ ^ — Y 

^JÜI <—>l^w C*J j*- 4 J **-*>. j* ^ j—^* )) 

(jLiii ^/«aîi —r 

« <_Sj'jjr^ cP^ </ï*l>* J^J J^' J » 

CjIj j-^-^Oj' 4 JJ~**JJ^ —t 
(^«xlSsilj) ((bjjl Ù-tfji j I )) 

(^^Jl^JL) « (Sjbj)^ *SrJ J ‘-rO^^ L*jU*j jf I » 




\ r 


4.»JClî OUJlk-) 


cJoJ jS'^ —*\ 

« ^yrj ijU- ''S’<^\jJ\xs-j ^Uc“Vîj-ül 0L- 4 <uJlSv« » 

^_jU^?aa»îî<â ^îLæ*&Î,^ = 

kAjlôwLv(_^^A lj <djS"(^\j 101 JàJcj* ojbj^ Ijij>- (J jb'b^JL-j 45"* 

l£j'I i JüIa^-U ^>1 jb Iji *j>- *a!L-j J 

. wülojS^jl5”" j\ jw» Q/ -bit_ -las j (JlilT (^Ij^IIwLp j 


_ s» 


b J ç'ÿS'J 4jLÜ *4^»j (J^aIj *i 45”(JlwU^JiJl^ 

, T J '''^J 4 X>-L*» 'J 0 I 4 -~-<j ^4 -X)l 4 I.ib 01 ij» I j! ^«Sj J <-^'bS"" 4 ; 

. C-**Ui£b <JL*»jI 01; I ^1 j }-ij j5v*^ j 

= J 

4Àwdi (Jî^" j Ü.J Ü>J 'O-* 4 ' iLLji ~U>-^A 4*v^«J> *4jb£LS” 
^jj a j ^y* l$ ^b oTji (_®jiolpj^j,4ji (_^£^b» Oa^^j (_^0Lvl ç'ÿS'j 
.^jj^5\»C~»UIjI^ I j-ljbj^JÜb jC-*«y obL^I 


<***» 

„ * # •» 

• «/' J_/ J <J-^ c5-^ j^5"b *4lw»jj —\ 

j <>jiUll ilj j (Jj\jy* J^* 4 *»u j)àl* ^jà jUajc 4 Or' J- 5 

Obj^^Jb j» ejt>b j AÏjfj\J JJ*: j vl£ ^j^4 4 jjvJti *4 ]L.j V; 
CjLoI j 4À~U ^LJ Jji *ôjji Obj>*JJb 4*w.j^ ^jU 
. Jjl4i~*>- 0L5JJ 0l_,o <jLJI ^jIpj O Loi *ôJi5vi.;b 


= J 







<Ü oJ Ia 9 


\ t 


<***) LA I j AA$ ùÿ Jà ^j 44 *^ 3 {_*?**' ^ 1 j*3àà aIa^^j — Y 

: b\jr olSÜÜb 

w\,J ^ ^ 3f^^ 3 3^3 J ^ 33^3*J 3^*^^ d/ ^ 3 ^ 

^ j ^L? IS*"* *-\^^ *Aj 3^“ ^ ^3^ 4; l^S^ ^ w\j 1b 


L> Sj^ < — J^jj) JJ~**JJ J <C»jSj\jî (J;^ 


i/tv 


r 


# Jj 1 Aa^^* l***^ ^ «J^A»^ i . ^^aXj li^ 1 *^ 1 j 

dta lla^ âî^î ^î yj*Ü£ ^W4 <îL^j; 9 <=Jit^> 4^3 = ^ 


a : 


iK^f^ {J** 


ô\^£> ■Jl'â 


>*0 id' J^Jji 

^ Ù 1 JJ ^ (( < ~7 J 3J l5j^ 4À*m\Â )) jAlS"jà 

(( _^3(_£Ia 4^ij*Aj I (_3^- 4 )) 

Ojl c üj^wlji (( u *jJljl )) u^' I jÀ'S'jï 

(( (_jli Ijj *4Â~sUji iS^J^ Çj^À* Ü>^ )) 

\ J^»\ j) (S J'f' 4Ss.^jta 

{( I^\a,~,)[Âa \À~Aï jiâj ji -^J^J £~>*\p-J )) 

\ ^V * Ojl C lJ(( )) 

(( (jb jJ (J J (J;*..* )) 

(Sty* ^ 

\ 4j j j» c ji J^O 4 <S^J A 4^Jj‘l Jj4 

(( j*p\aa ùl (_£'' ,w ^ OUllla* )) 
u ^ji4 1 iji^;T al&üb c 

♦* ^ 




^ 0 


1 LaJ llir^ *A. 


LiiSs^yilx* 4 j (_^lajl^lb 4Â~J$ cJj^ 


4 <uJl y <uL jj^ c^*>\*«l £»}yrji CJ ji j <jO \\s.Aj jkS“ 




a*J 


U 


(( C-%4 j^p-j i_Jt>.X« ^ju ‘aJsjIj djb ji <Ua.£ jikj )) 

C (jll^S^b il; I ^!>Lvl C lS jS j A iS I ^jlp (J jA^S" JÏ 

W* 

(((Jui^>- J.S'Aj ^1^-jIIj c£j'j C^f;^j' (5^d £%*> )) 

\ ^V * 4 l/^j yj^~ 4 *aA* 

(( L-Ai^ji ( Tolerance = ) <J> jS d\^\ )) 








































(jl jfy l^’^' 




>>\ J* 

^yjf d$Cj a*5wJb cl)ji j 


<£* * 

I ^ oLs) ^ I c b j L*^««) 1 3 































I4XU- c C j,*b I ^ dl^**ob ih tjU I c <_J;>*JIp 

<jl>lS I j 

c£l^ ^fcld ^^dl o^UjliT (jt iJy* jl ^^***1 o*LJ ôwUj jb*l$l £/J 

J I jf l^v*> \ d^>* dbdob cl) I aS^ ^J***^b ** m ~~^ mm /* 0 ***i 

dAJlLa^AS" - ^M j^^JLvs\J ci j& Ol^îlla^j CjUL id o*AS\d>b ô*-Uj>Lc ^5sO iSj^J^J 
JJfd^vol5^ib(^Ukpl OlSCjJ . .>jb X^-jl^ 0 I (^bJ 

a^ alj j bAdSj jl^^o 0 jd'Jb 4 S 0 I jl lj^ j>~ wI>caj y^y~ 

« I ^ I ^ 1*^"" ( ,f 0 lS\.**o 1 à 4 *&.+a Ls*i 1 b I 

I Oy,^i>cJlpl ^iju JL*jlJlojl ^ j>- jL~j Ol Jb\>- a*P U 

^w£b (jldfb d^-oj'* 4I2Aj ^ j>cjL*j ^rjb Id t \**+* J^»j alSJSjbj (Ji y y aj 

Ij bblS^^J^od^^d^ ôlSsJïobôl ^ I^^îajIj I db>!J5^jd>^jJ Jl „/I* aÎjP ^Idlb 4 îT 
Ai ^PjU* 4.So.>ljl IjJ> ^jd ^>/Ldj.-l5 jb C «Xb I j jliL)l A>-JbJLdd j^Jjj 

C jj (_£lS I £iljj.S ^ jb j\j \ C-***l<jb (Jl j\) ja ol 5 \,£jl.C j 2 2 > J ji* 

jOj l£^> I ^ 'j+à>- 4j £*d <jr I j-> I j ^ j ^L aT C*^U;*Jjd ^ jl Jl y j ja 

. ^*Oj dSJ* y 

^jdoUJlbc «-UJlj;^ J,d"d^ ol 5 \d;b JLj>tdJb Jlj^ a ^(Sj^j a c b»l» 

(jr\J aS^ _/ (_^IaUj’^j ô-\^A^ OlwJ -UAi A^l^l (jl_/1 tî. 5 \iA^î J 

C-^a«î j ^ 1V ^JiUtjvj ôlS\^jlc jl_/1 <l£ jZ> . ^jb ^j>-j U C^SvIjT j d\j\ 
j\j oX) I jï ^jIjJa^I U j Caa«!ôwAa^.*^ I j U Obji ^ jl (_^L;b j ) 

. « wblj <ubl j! ^Jjô 6 _^5\a 5«L jlj*J jJca ÿ Ju 


ûloUJlk^ 4jUa>. 


& % w 

. ^j ^ lj ^ l*£ I ^ ^a»vw,j 01^ I ^ b Ij lS^^ Ia «Aj k ^^ i j ^Aj 

*4j 1 j>* jï *£ \£j >laJ (J oI^aIôjIj v o S^jy olSwib aS^^IôjIî ^IiS^ 

^ y ^t o^ y b ^ *Aj b ^^S"" - ' ^p*±\ki<A ^—*+>* 1 ^a I^à a U 

^Jy^A d l^ywj b ^^jaj ^) 1 ^ 4; l^-vj iAjIô^^S^ ( w-**»* 1 

ôl5sJL)b J 0^^ ^Ab*ÀALi C_J J ^ IjÙ I ^ jl^ 4^ I ûA^ jL ^>1 4,<£**J.£ (^1 

oJbU Jjj:^ ^rl>- j (J-*^~ ^ ci >15 I (^jlSvo* jl U . *AJjb o-I^j Kjw ^S - d^s* 4 

j j+a(^£ ^»1>-jO ^ (^U 1 aL*^ b^l j» I C^lxllb^ 0^J*S^I 4$^*^3 ^.v«j^jP*-J ^ ^ J jb**^ 
l^j>-(j^ bv*ol^^ c i^ j 0 à Jy b3 

(j£! 0 *Ap J ^A b 0^'"‘^ c>a ^ • ^ 0l**J lw ^à ç 1^0 ^ c—>lS\ji^y 

Ji\l£- {£ U41^ j j^ O^jîj*^ ^bi J ^ôISs«m^I«Aj iSj^^ I * 

( yc,>~ (jbljlS** ô\5wib ct^j *&ïj* jUj • ^aa<^ ^j^' 4 

^jIS^( i j\a>- 4; ôl5w>b 4Xvw^l^ J *A»wIj 4^J^13 0^-j^ ^\a^>a 

. Jüli ^Ia5l 

j I 4 ^ iS j'&t' *(2^^ ^ J:^ j a o) ^\$ j ^ ô A °J^ J . 

j ^A i{ j Jm jlSji IjObirtrb^^A ^^ . ^jbO^U^ JaJj 

JU ^Lx 4$\L jl^-l J liljlS" 4 j* A^x-xi Ji *A; \i[*£ o\Aj)à.> Ji oj* 

<y.\>- jl x\jî^jf fj*£ 0jA (_j^îj^ ^m\^>-\ iSj^'i^j tS't [ ~" at * 

<j\jï ^y yaJxJ^A u ^i ? 0*«A>- cS^O j' ‘- J ‘ Aa ^ ü A ’ J^'j-*- 

ô^jj I^T Jîjk^M ytj ^aS aJLx^® aS"C»*- 1 JVlj*- Ifkl Ç vl^f iT)/ 
ij^l^j i£\*j*j>.J ^ ü>\j) <£\*<&&j> ü\jK & iS}ïj A o^ 

I^UJI j.ii 4jlïjl 4>-^ j/l xS"a^p <1)1^ 'jV^ 


J 


I y , ,m) O.^J 


C J 


^jj üU^ j ^jU jjj^. '>‘^5 <jy ^ aTo^U^I . j 

fjACjSj ‘Jbii jj* Ji^j c-xjUj d^ji y $z~\ C/) ^ 




\ji 


r \ 


. j * j** lAj J ob~ol ‘■^b (_£Ia1**^j 

^1 ^l*2.jl j-uUj _} 0 ^^ ôilûl^l jLÂ>-l ji aS”* {C?3 0 jW^ 

(j \j 2j{ ole j\ y I d£\dJA <_^l; J \\\K Jl**» *Aj^I>- 3J, dS\d^J . ^j>i) j& 

jO.*» bj i^b^jlj^i ÔO • jLo _/v*S""(j*JJJ^^b® 0j>- C5^*i*lj jlj.)^ I jbb’Uj-^i 

^jl ^^j-ljl d5v>jAji . ij-i^ ^jbji 4 ^ t^Y Jb~j i_ r ..U5^<«3 

^Aji j^* (^Jl j>-{J ô>X£ U aS"* jA (j \ b) ^L«jl dS^&j$J 

Jt>bs> jS”^«jl j-UT tjAjJjfi "(jUj . C-$b Jd+*2 (_^ldjlJ <L)b^ l^-1 *-ljJ _)2j 

jb> j ji . C-Jb C**0 (Jyi (^Utj^jJ >Xy j C^ddS" A Jljb»U 3j** 3 Jf~ (A’b*- 
(_^l U yë-P b ojUL bjjlj l~*'’T^'»b>(_£UOjl Ù-^ <1$ 

. iAl; b Cl—O (jlSjl—0 Ij XIaS^IwIS" d—J lj^j>jl Ô J^ jl 0d£ } J~~~\ jb (j^ J ^ 
JjJLJ Ivi* j~ J aJjI j tjuja^b (_^Ia^-V 5 ^j-1 kS-^iJ ^'•^'b t>b»IS~^Jlj;i_^ 

^jl j;,_£ Ç J^ ^ J J jl>ol* A^(J JJV 3 ji . -UaIj>- {J, j\y.A*\ Cds*j£ 

. -Ü jd o^5U jlcldjj^5 A$"^-i>b Alita jlialJl jb^ialb 

0^1 j <JJ£ C^^IaI>*1^ j^xa \j^jj Çài (j I y ci^ (J>J 

Ô 1 *4v^?x^ # a jipj OLJ> l;j C 0^ Ij C.^I(JCAy C 1 $*^ 

c Jp C ^^jJ5sJl 45*"C^.»^LI ^sJj^^ll ji.4 Ojljj^ V_JU~ VlSsJj C^vA>l ^J) J j^SsJl ji^ 

« 

^j* ïjï'^'J V*bj fbfbj d^JAj ÙIjjV b)bj -bj^/ (_9^- b 

Oljj (J>j ô^l«ûX^l ùTj^ J^ljjlVid)l j^pu ci^j jl 

C^^oj (^jLvjl i)*\£ 4j OUyiLj j c^.a^1oLv^^j oljj oi 

JX\9^llC <^1 ^p1jc4^wUa ülJlî JJ c ^Lo-oLLIj .^jl-^jlx; A^vli 

j-*A 4^>-Lvw ^ 1 AS"4 j j^ 2 .) c-^Lv^Ij j 

jj^ j . cA^r. • 1^ f m J^* -/r; ^ J oUjI$\; ^ïlj j C^l(^ j^j 

jwLC (1/1 . ^jl Jj ^j ^>c^4 j b {^1>L-1 c c^-Ua jii 




j«isbiJb i» .^jb yj <3 x~\ ->jbjkr ‘-r* j**. y> jg*-**? 

^Ssjyii ^P (_£l A C-amX^. a ^>j,j C (_jbjjl ObbiljA C {£•?? jb^b ^ Ü j-bl >J 

iljJb ob-t^Ua-^b j <-3j>- ^p .a^-Ij jbj^ ^ lIj £jb ôbb 

b" f'.j**^ < &rj'-* I jj* ^’1 j^\J J&> jl l j^lc^lj J U! ^ jip «bblSsia W 

Jl^'yij**i Ijlf-1 '(jbbbjj jü^^j** (_$®j «-I^vIOjUl* M*IS' ç*2j 

^ t 
1 *—(3*^ J ^ t >—-^%A a j ^vS””O - 4 ) b"* IOwL^b j (_>Ip 

V' " v_- -y--^- V, - — - Ij-* - (J^f; j^b (w_->lj>- (_£l^ <6^^JUj(_£ ^£\*!>sJ •>j>- jl (C^>- 

J ^^S*y >—■*ÂP 4 j -b b -US ' \j £\J^* <-^l J lj V 1 c£-US”lJ b C-aw? j jlp 

• ^*S'j I 4l*^b* ~ i lS\^4 j Ob^l lj I <^*j I j?** 

, ^^w*S*b^»v>"ç^*vU j2 (_^jbv4 (_^Lc JJ^ l^»»bCj Y j*j 4S'bt* j I 

^SJAj lj^l-\S*j& (J,j ^jb Jabjjl (^b'jJ Ajbvlib (_£^}bl 4À~1’$ 

dJ>j ^ysb- 43 bb- jjb> tjv» 0 . ^jb ( JS' CjjUj -Ufl> jlâj Ci^b <j\>- J 


*r 

oVl 

<bb* (1/J jr 4 er^ J 

ji U (^l^i jÛjj 4S'C/bM 


h* 

4T 




^ j&) Ia4^*w lS^0^>- <i)\***J)j* oi^>- 

•» 

jbjl 4S"” (_^l^ÜI jUaA jl b -Li»b Y bbUU *4î^5 jl (_jbj^ (jr_l ^jf iSj* J 

.C**-I^b J*jjj l^lC-^45"(jbl j(jw»4j ^jb^l«o Jjb^jlp-^l (jbjî l^(^l J/ 
fjiji JüJLib jlcl c.j llp iTj j- c^Uo^lj>l>- jl iiiv>y> b 

f 

IjC-aa j/« (j-1 a;jUbi a$^ wULiS"^ j c^bwti <Jijjl l^* l aj JaJîi c-Â»i>- j <jl^ 

. JÜb<_£ ^ib jj (J:>- J (j^bjj t^Xi- (>-Ua . ^*«lo^ji: l r T J?-j^> 

j^- Ijc^ jjbf 4 j*jS*XÂ— ib^ l-A>- ô-^j j^"^ lj-5j>- b)b^j^* 

(Ijjb ^^ajCb t-Jpl çc'^lS Ôj^"I j) jb^wi . Jj 

jb^b jl 5 «.i(^/JJ (J^j- 5 • (j 4iljj jilp <-3bS^ b lj^j>- jlc^. 

i _ Paul Tillich 2 - Mahayana 3- Hinayana 





1 " - • ■ b a ^Jj 


r r 


CJLS>. jj j,l ^$"1 j^'odJUj aS" jSCi j£jJ (j)j* 

cJ- 3 ’"’^ jy~À> j/1 jd* ! jl j‘iJ (_£ jb^> (J^^ p • 'd.^^-^'f- 4 C~*juk>- i $jb 

j** I j*** !c-***j!^ 

o^>j ^p aSo! iSj^j j o j>- o^XJl^S' 

• ü>ri; ^iju JU jij^ (jl j*Aj oU* jl 

b'-’^j^v- 4 cS^*J ûb j>*j-4 ^ 3S ' jwjl l* ôj jsl jjj ^IS* I 

(^l^SdA^ Ji>l_^jjl j I . ijL*»^ Jad y L ^Isl* ^ ~^'jJ > (j^**^** OjJ’vS.J 

j/J A«® . Cwlo^U- IwLj ^dj ^jjj3 ajb ii j£. A^tJiiji aS*” U j*&& jà dû-lx^ 

^l^-l (wspb dijbjI^S A^jiâ^4 frljj Ji aS^(JIa jl^>< jl U * 6 jb" ^AlSj fl^>*Vbj 

cAb^ Ifi' * 4-ft J' J Ç fr 4 jr 4 ®dJ*> (ij . dilaJd jUI j£i Ji (jjf ^ jC>- d$b 

< ~~ £ 'j' mJ .J ô-dJdu <_aUs^ jl^b jL^ji <,— .A Sa C-sX&UAj sd.y*J A$~ C-~~jlô jb 

O^ltwJLJb»-I i]j^j\Cjj\^fi- ( jtLj ( j’^\ aS"" ^jS\j db o^l^jl^~j OjL^j ,db(_£ apUI 
^U*^ 4 ô 3jjôlldlj^ U^>. JjU ^**a ^j>^~~* jj^-^j- 4 did olp jv?j^j3 aS" 

• V^LS^b J CJJ>- jj>- ^AJ^CoLÔ- . Xdb A^ibji IjCJJ» JUUa 

• *^djljixj Ijj 7 bj^lj jaI^I)) : Jj jsr<j?cdojj 

: OjjS'^wLL.J^j « :o**lAdf a;_>ld^ » 

j b. ((d^b^^^^-^jljC^Al-b^jjLMÎldijAJa^ljd^iJ ^jl^ ^j>-jl-l>-d5\j)) 
J?U-jllAAlÂ5”j^ I^^AS^A^^^d^jyVU-^^-Uj.ft ‘ÜjlJj^wU.^Aül'yiAÜV ))| JL; \j 
jÿ L-Âki* JÏ U>»J C^I^LL. l^bl A»® j I jlcl Jjj . wUdb C+*MjS Jb-I j jTji ^aJI^ 

^ ‘ f\ °JC ^ t}^ S } + - 51 Ô 4 ^Jc^u . Oilv IrTjl oüût ciu^ ^1^ 

jdjj b^ £jj>- aT ^b Jj lj^j>. ^\j>. C^JU 

b b" ^jd^U- >' db ^ -Çj&ejir. jy bljlj Ir* jLTj^b ç jd jubj 

• J? U* ^ ^ U 5, j<s3 jï Jl^Jbj ^J^>- 

i- Mycenaeans 2- Hittites 











61 . j*> V- Ixi iliW A,A^ki IXXil AjUia. 


Y t 


(j\** fljti j* \j*y jjs j y,j\ ^\y j{ j ^yy jZ\ 

J* j? ^ y* .^IjjLvjl ^ j>-j 

• l*£ ^ls^-1 ^ j\£ J ^j***a*j ^ ^ *-\ A ^wlj jl^*,^1 

! (j\Â>- IjôXJîp ^1 ^/* w\jL jliîil ôXj I ôl* 4$^(j}US^j.i 

ij(( ôj^k^l )) ^^Uav^l (( )) d£\) l)1 ^^jC^>&a.vw^jI45\ ; v4 \sô* 

jl ^ ç j^S jl^ ^£*-*jl*f« Cj ^c£^b <j*j ~°-f ^ 

1 j jUT j OIpjUzl jb iUa^l tiSsJ . .>_/^ jISsj IjJlt* b Jwi* tutébUaâl jilp b 
I y ! j ( —aIi^ Jl^I^jPjI L^I^P^-^^b jjj^j- 4 *—^d ^ JJ^i^ •■b^ ;_£ 

^1 ^S"l .XS'^J jL b J (_^U>j-«^5 b J jbtj (_5 > ”j^ ? b jbj£ b^£"(Jb j 4 j 

^wvj <XlS" ^»*jly?I j>\A) I 1^> I »X>b »Xd.Ssj^-xiaj ^lio_^<* ^—A\yî\j b Jit* 

b Ij i ^>- ^* OlpjUsl jb ttS\j j\i j jl? jv*® . jS” b <t*o 

JUO jlto lA»ta 4JL***^J Ijl^* I X\jj^j\ ^ jb'L^ <»-jlj.5 j l^t I 4 IA(J^jSnJ^j-« 

JUS"^ ^dL*Ji.J*ôjbji A^v^lSsdA . .Adb*jb ^>^bj 1 jlf 1 b-JUi bj 

jbli ^ JjjlJJ ^i?Lîjl J.^b ALÜ-X» ^£*JU^ ^Ab jS*l ^*dd'-^J- 5 aJIaI$"I 
j'+aj (£jj \ ®-^A^ôl-*"j ■^J^6 ^>*aj tfjjM d*Xd.Ai 

i^j jS" (_^JL« b Jit* JI^aj wbb Jr'- 1 \J ^ 

*4jî^i? j . C-JjJljjl C^I^JjtCj jvJj ((0jjla*-l)) l* J (_}®^J JV 

4T Jl ^J5" b I 45"" C^-v-l^iL,* ^ I i^A-tS j « ôjjlâ*-! » dr J- 2 J-**-' ^ 

jl Jbb l* ? aJIj -US' JL j j>^{ Ij y^-i «jb jlàjjU^lj J.j'J* rL y\ï S Ajb 

join’d L IjùlJl 4tiJi?<^l»*U^apUbijjiw XIjjV ôjjk^'Cr' bT^^oj^ 
4 j ^*Ij ^ y- ji 4^T 4>U^I *Xjb . AAi übti Ij^MoXjT j 

TJO^I ^-xî Ifb" C-Jlk*^! jUf Ji 4^51 . ^‘ÜJ (i^Us ülol^U’ a d b ^l4Xtff 

ùbil ^jb 4$" C. J. Bleecker J>^, i£^* jj~*jj ^d 





. *..4^ 1 o A? Laa>*> ^**0 ^ ^' s ' , ^ o I wU^id^- a 5" £/ i i^êi+a , (^a*^ I Aa**^ j 

iijA; j*\* ijC*j*^\£ (jl a5"AJU5 ^\j l$j~*> <Sj^ 

• JJs^5\; i_a* 0 i y ^P(JlJ d I j aTI *Aj J^JJ^ *£> ^ c3 ^ *A1 aI^>- 

^—*11^4 I ^l^*» tlj I^4 a«*aa>^,4 (1/^ AS"*"* +X£** 1 *\) ^ Jy**&^ jf ^jA ^-b* 

*k£” j5\1aS~ j+Zj ^jj ^o t^jj a5\.4^15sJs* j \. d-^ld ^Js ob (Sj^i^ 

\ ( +&\a j& JÏ {£j$2A (1)1 j\>- \tJ>\) (J^b j\J$ j\ 1,4 jj]à.+A -L* J kS 

^^iLLi ^ J ^ ü l A$"" ds-cS" üb~^ )) -UO^ cpI^>- <jC>- J^“ J 

^0 1 b (^j^ 4 Ob Aj^IAaj^^ ^a)\aa 1^0 t a^aj bb** , J )^ 

jl ^/Vb j ÏJ *Z£jij\** *&(Sj^^ - 0^ *\jj L£jr v5 5 t ^ (l)l^J>-bjl A^Jb «AUxj^C 

Ij(1) I aS*"aS\L C^^j(l)Jj^^jvi ^4 l^J Jjl3 . Jj^SsJ^ - C-^b OL*L5 

0 ^ ^A*A^“* AS *^ [ 4 [ C . iAa^S^ . ^ «A AA^( ^ ^yW Lw^ 1 

4v^!> 1>-j ! ji .AXib <dili 4$”"J jiij jU^I jl>c*A^jj^A 0-L^s>- 

oIj^Ua^! j Y om *<u.K"^ ^ i^_Jlia^ iij^(_^ I j . 

^^ ^ *Aj ij 0 L*m) i jP te\jL jjS SJ ^ ^ ^A»A<* ^A î V4il «44% #4 C^U ^ 

7 • 

•AJ IAJloJ j jS - ^ j>-d)lc I *a^j^ (S\j(£ j^^ü\ j+AJ ijü I aS^JUT(^ iJl>- A>- 17 
j>~ I (^liil^ o APj j (1/ (j A J^i (1/^ ® AAIj # JriJ j (J,l^ 

j fl j'- 5 OAc j £5 ca y aS" (jb ja U c^o.^? j ^p (j Lb j^> . JLib^ 


i- Wilfred Cantwell Smith 

j ^ J ^ o%.A4*j I aAJT*" aum lj — ^ 

iw (1)I^%XJ ^ b^-O lJ3 ^ J A«Ah5 I , i^hva) i ^ L tX~4 

j.JU^) J ; Ua \ji {j**î ÔljA^dS^jjJ oÀZAà (jLi; ÔI<bj^A*« èS ^ AXij j l^j ^ U^C- 

£y±*P , *A*«LsAw} A%a^vA OiA^S^ 3 ^AîJ b&> b- Cx^aJ 'J+J A^ t ^ » I I J ^j-s\V J 

♦ (f^v^) 3^ ^ *^* oa^.j JI ^)TUw 











OL*J Lk^ AjO^l^Xll Jjj IbrL. 


r i 


JuàJ rJi a^JU- c £ oaUL#l üTjl j ^ jS* olf T ij>- Jîl^l Ja^jl ^aI 

(^I^Sua ÿ ^t_^ <5^j ôTj^ a$" jU^j ^rd-P" *yrj s <s\*a ii. ija^I ^ ^j>- 
oL^lâ; <>J a>^ ^jjlj 0^ (j aj ^jjA <5jk j f.j'- 5 

jlSvo* d>- (3 c-Â^b -b b UxJolji . ^r^S» 'k*‘* 6 j\~' J dïjZ '0 I jï ^\A1j>*^j 6SjZ" 
i 1 jXj aS** ^ly 1 Ij L .i* 4*w l ^L'Mfewl bjS"* j ^ j b 1 5 

ib£ b d^uJl>-*Ai^Ap Ai^i^JJil^j/'^**'J' 4 ( j*^*jül j^*j jl . »bb jy&>- *ùlb* 
jUJ d~ib .AAI^>. A^bl JuxiaJ d->j,d-~iâ d->UUia^ j lj^ aS^(J;Â^ j£^« (j'J 

(jbp^Uslj J ^jb jl^ I A*slj ^ I Ijjl OlSvjd jj»^/Aj^Jf 2 d-«*»<lAI**l^>- jl J 

> jlpj AjLJ.» (Jl j \ C^f^- 'js y jl ^A J jS" ’y ( j>\ jl ^A wü jlj*d«l Û-^J I J-i *& 

ê J^S” ÔJjà (^LJl 

Ji^pl J;li j \>O Jv^Ij 4J^il *Aj J à l/* C d^rv^l i^,«Ki J^4 ^pO 4ji^U 

c£lA(J"4^*ûJ l£ ^IjiJbP J’uf cr 4 4 

ôib_^ (_jJ*^5 *Ajb j jS' 1 J jjlo ^Ji ^>Jb Û-Lc ji (_^LJI ^JJ —^Jj^ 

«• 

(_£ ô ^j J J *“~ id üi^”j ül*-bj t/ 4 * ‘■^O'" - 

(jL-SsJ jjb 1-iSsAj 4 il^-'JlAlj^- L$ jlj ^5b^(^Uül^.>- 

Col^J J J+f L^V, tP^* jj^ ^ 

jjb 4C.*-lA^f^\-î-U jl*Jb I y y- y ir m j>^ ^d 5 • *y. 

Ob^laj’ ^ ^ojJûa C^*lAli .j üUjl ^ $A*ÿ ûTji £jjy aT Jbo ^T,^ 

UklJb jl j JO aTaO^ Ul ‘aj'Ijj^ ûll*-0>j 

C^LÂ?-jl aSCJU-j^ Ujl j d^ib Xa\j>- jSsj-l^jb ôwbjl*-j 

^aïj>- jV. j ^->y ç\y? Jbijj j' çy<j (Sjjv 


i - Raymond Klibansky 





TV 


22 ***» 1^9 ^ 


. l*A>- ^Uj U <—J^-l aS"* IjOJLJb*- (1)T \jj 

• *\Aj j Jj (Jl J IvJ ^1 ^/*LU ^ - , LI>*I Jji^j 

(^ l^-4 j IjL« l^l^l aIv^U*- (^£ Ia 4Av*,U^j 1^ lx l; ^C Ij I 

Ç ôl^^S** IjU aS^Uw* aJI^JU oIjjv^J Ulc a^CjIU Î 

(J J)j^vO 4>-JJ J : i A^ A^ O Ia* 1 IaaA C—a<aO J ^*aO cj^ O IaaA b^ ^ 

• ^«-bA L (_3L ^ ^v2-Æ-^ -i)L> ^lj '(_^Ip o«5v>- Ijl)I jTI 45" aU 
^jbjVA(_£l_/ (3^*' 4 J ^-3 aIa ^1$"j ji-2J 4 5 " aJ^ i J 2 - 3 U ^ ^^ If' 3 L$J^'" > ^J^j- 1 

e^U <jl$^* j-i . ^jLJ ^jva^- iljJ L c£jji>l ! J^«' d$w j*z>Cj> Ij j I j ^ j^>- 

J;l;Uj C.A-Uji5\J>- U- 44*’ji Ü jlU l ^2* ^^1 j j jLj 45"C*A*lcob jldi ^P 

sjfij j t ; j-5 IjU 4** 4 S"jjL; j Ja£j iijj» ^ja &*jZ JjJ djb IjjT 

û I dA\AL»jl Ia jjlft 4 $"CIaawJ Ijj J.A (_^^asO 

(J,Ia-jIIJA^j 4Awl5jb jA OIaUIJ U _^2j‘ ÔUaI C OLv=»ji ^»lc 45"^S"j jIj 

V «a»1 ^$«Aa I^a 1 aS" ç *\ aZaa^A . .-LaIj4aa«I wljl>-i-^A*>10 -La4;^6a5\j I^ (_)b *j 4$** 

•-X^a^ l j ô aAj j (_£2*Aa.Za d->l^ia5 l «-- | j^v2.J 45 ”*Caa*<I^ j> jyO .J ^ J l^d I jJUj 4S”* 

^4?jlrI4 j^IaI>-I U ^jÜ5^j^a^ jl^- Ijl^T^1 j 
( ^<>.1p l^^^aaa<?-> *-\aj 1,0® (jl^w^l 45 "j j Ij »Aa Ia^j I ^jb 

wLaIIj -Ij b U 44 aJ.5j Jj (_^.AUaj 3 . C-dS” dA lj>- (_£ ^«"L*a J J J) djld j 

^,-Xl C j^jl ^Pld 45"jjkjl^ Oaa«j ^aI jd aIvSÛX 4^1-5 ÙUI J fjj ^Îoj 

: CvaI41ÀS” 

adb dù>- jlis^j . odb J^pj ^| jj J<5 ^| 

• dib t- r , l>t>- lj\jj (jl>»>- jliSsA ^X I <Jj 

^LjUli—,A-l r T(_^ijjji 45 "^a*ÏI^j j Sj[j \ a 


i- Teleology 


2- Teleonomy 









a ol*JUfl^ Ajo^Uxil Ajlla.pL, 


Y A 


a*? ^kii *Ul j>- JilV - *\ù\ «AaI j>- J. uU> aS" ^wilj Aiih oUl j 

« {* m* *A*A P*"" 

t (^L^i c ^AaS"*L—a.1^ •■Aj^aj ^ •AaS"**AaIp jt aamA^na obul 

c juio ç as^* <ji j++* {j \> «Aîi ja) >i (j,^ c \j ous^rj 

JjIj Ij^I 4 wUO^/ ^a> Aj /* jC» A$^ ^ Jj 

l ^ ^-■>~' fcAj , .0 ^5 ^^^XaAAV>* wljlô*A^ 1 1 ji AS" X— A j l^S/^ J tS\ J jf 1 *A/* 

J (^J^i {J\J ^aLûJ ^l^-l ^***> 1 (> J ^ \iJ^\A gISs**.)!^ Aa^aaJ ^1^*1 

Ajblj 1 jO»*vJ bwUA Ij>- ^ y>- A;l>- AÏ j\«C j-Ji jüb jPaS^ <-1a**I (^i>-0 I J £ 

• LaiW^m) JâaI j>- A^L* Aj 

^ t » fi. 

ljJ.,5"d.^ olSsJOli <U*^^U\5l li ^jj jy J.jloi js 

• ^pl 01 jfj* 






4) j> J 1 4H 


{J. 4^1 


^ L<*x& Ij 


L5' 


**» ^ 

ciM-£* j*S à 
JLJl j oLol ôJ5Cü!^ 













































(£Sjy jUj JÏ jl aS” cU>-lv» (^d e -'A 

JLæJj CJïj>- iJ^is wj C-aaU *ajOji . C***Io^>jj L)i*Al*.*Jta 

j>b O I c£l_/ (Jljlÿ ^Lil y>j ji C-S 1 "'ojOj- 5 <l)lSw»iS’’*1j I 

. <JL,*«lowUU jl^jj <1)0 I y. <!*.>•.** (j'l JjO***- 4 l£j\ z**l d/J 

* _L> jS"(_^ a)U*»j jlp I jJ à {Jr X?-l çj' ^Jp AjL*j (j'l o-U —j jj 

JJb ü I e dj0ji C^**IC*5v>- jj*>A> jl yl^j>- o jOj^ <—* A 0 

j jj^> jjj A$vIj <A)I.5^S* fj^jj 1 j <Jb" C-iJb»- aS"” c£j^* Aj 

j uf JIp d-5\>- c a.<w^>- j>*> aj 1^4 jj>* (J, jl (J^jIap a$oI \7 (^ ôjjâl ô lj^ ^y^~ 

aS"~C-.** l ^ * A (Jj*- 4 ciLj^d/^d-^ - (J^4Ai> y*Wjl ^ ^*&Aa 

C.^ 1^^j 1 • t-—*,^l^b (( ^l^*Aj I «Ai U*J \^ a)^*a! I )) .0j)1^)I 

aSo II; 0^ ülSv*l Jj>-j^ X_J Ua^jJ^-j^ j 0$ j$ jlolï^l JÏ IjC^olSl 

A>caXj j I . d-M^I AlJtS^jl^^l j\ j 0 Ï jj ul^b üUj L$^ aS""O l£\J 

(( ôUai^JI^/üÜal-ül j) jl jA*j jljl A^jl>0jJ^S jiiill j;l dlSwuAj lj^j>- 

• *AyCj I 0 ^ ^S* - * ^ L 

l A -J ^4 fcX^.^ aS^ *A^ j b ^b (jl^* 

Aik>-t)b4 IA) J d^J X^.plj I jl^ X-^l^ I J çj~«2>-\ 


ùjr*3 jl J* jl . ' *>— Jj L$JJ^ (J Jj>* j oSsÂP^ j I A£*XsP 

ôj-b j oà j) ^A (JlâJlj (_£ljb 

. C^UlXjj (J‘v^5 J^^~J 4«**AÂ« (_£ljb aJI^j 4ia>-> | b a 5\^b>- 

. 4 <lS" j>- C->Lîl 4j C-s^U- OUjj^ 

. c CJs'j?- i_Jûj^*j ji Jjl (J^ai 

. £ \ ^ C C.S"_;>- J OUI ji ^ Ji J^2i 

• £°U^‘ C^>- 

. tA^-a 4 C3"*;>■ J'j>-'j4i ^jl$>- Jvaâ 
jijjio ^jip ^ ü I oui j c^^diS'jé- &(jj*z ~;* jj^iji 41S5 


. o * 'j? c <—^>1 


Ij (jlj I *ljt J ù2>J^ jl^->-1 I* j Obi-lÆl* jl ^j>~ J 4j OjLil 4)l*»'_ ) ) oS^+*)jj 
C i Y ( jk*»<jl = ) J j\ ^ jU I *a!^ jl . C-^lô^b jl J> (_$’ - JJ'. 3 ^ ^JJ' 4 

(&"J ^ =) ^tj-4 11 0 * 0 * (^ O'.' = ) * 4 11 (jljli 

c £ (üWo^* = ) ^y.A* c ^ cM^ c 

jljii^i.Jbjl (j >-j JjUp 4j 0 jlil ^a ^aIS*j . £Vj £ Ij £Yj 

Si^Vü* t§^d : ^ ùliT ^ a d ^ 

. £ l^y» jU j 

j ."A ^I jIa jd^>-£1 ôXîJo.Aji4:^*Jd^i jl(j^ J . ^l-^jCr 1 jl 

J (>jj Ja>-lj (jl>-iJ*J* jiiâll Jjl ç\jj a!^.*vJ . C^AAil0^ (_^U>civajAj 4>*i^ 4^1 


ÂaJs^ ) ÿ\^À^\ ÿy~»i ^ !j^ °^v 


Û-1 (V C"-' 

( \ VT t ^13 y ^ ôlj^l^î 

J* J^UJ ÂJLS.4; tyjjtib Jlj-1 C A jl - T 

. ov\ -vi n ^Jb‘ r* w• h [ ^ 4 ^c- jU 






rr 


£} J,*.-»- 1 fji 


c a^S ji . O.**>lo-U« àcZiÿ <, > r >b a15\j j Aj IS” j l^.>- (Jj^2.j j a* SÂa aSS j 

(j" l_4 0*-V**l <Oil g ; (JLjjLp (Jjl A>lA*& A>^-A'~A > (^^b '»—■***\j 

j^ j oa* I (( aS~jS\ <.— ^ ÂJbv«^ | (jl aJL*»»j ô I jà j (( (_4j jS I a*?*! îjf* 
,j~«>-{j (Sj J* Ow^ jbU-l J\ÂÀ\ \ t_JS"^y« jA )) '. OjLp 4>*iv? jU® (jvîb i_-.:>-*A.ijS 

^j.«î<(_£ ô»XO (( o^l**ülj j ja ]b (J,bv<ô)14Â^>-1 o^lj^j£ jÿ+~X\j A**jj>Â*aJj>z.£ 

bü 141x5 ”*AJ (^XaÂa A>*.+*) {j I . C-^lô-b* I (Jj3 S 1 J Lp ^Jo jo (_£jjî (jv*w>* j 

Ju$”d^-« ôt5wJb^!>L*l Ca UJ \\aa*a~*+»ja ^Ix-J A. Barker j^jb }^* l 

jl JÂAJ lj jl j I çj? A) JjJl/W I jA ÜJ>- J -bO J) Oàj) I «JbwWwl; aS'j jl a5”” à jJ 

. JÜJlJtiâ. j£ (_$jlf 

a5s; I lj .5 JJ LJ aJL*j (j^l j5sO a 5>**J jl iS J I (j-^b b odJjlSo 

IjOjLp A^ïj\ ja (1)1 aI^I Ij j aL\aa ja\ 

45^ ! Ô*AJL*Lrfi J 4>]\*AJ ^1 JAJÏ 3 J 3 ^\*A 

^JLA 4 4S^*AO(jl*>- ^A J^-0 I ù JkA I <JL*J 

j *• I 3 ^5sj^ i 4px.^vj wb IlMS""*a,«j \ jz*" *Aj I/waj ly 

Oj|j(J 1 4^ J-5^J ûUJ^Îj jJUj JJwS^4 ^J ^^sxlSsJI j jU; Ijü I 

. AjL$ y j 4»lù J*> SJ 3 ^ 








|Tp f ç-fJ 







aL*mj ^ ^LlaJI y-^-^ £jAj! (£^\ aw X»J~I 

a 5j-o’j ^Jp Sjiva^j c ^jÂJ S JZ'Sjj jlv^^/l (J>jV Ô js- c ^Ci'b/I <«iolj>- 

a] I ^Jpj t (( e-L*j (Sj**\ ôl>t**v)) ; AjLi^J Jj?l (^iJl 

. apLjIj ^Ui*Jl 

^.^*51 j3j I y ~*>~1 c ^ iA-?* I y ^|p c ^j**l1 <uj I I I JjÂ*3 i wi*j L* I 
c JUijVI J^c£-a^>- cJJu i â5sJ-1 i^L>-L^ Jpl ÂS^J-1 jl^Q : z jp ji\ ç jJI<J 
JUI ^jj »A*j ^jj ilj Jj c lH^* 1 ÂJLJi^-jjP lix-à a?-I ^Ij 

(_£.ÂJIjA iâ_a1o.*!Ij Â-JjNl ÂjLaI^IwIô ^_s>-c jS^I^pj 

^jv*JÂdl^lsÂûj U^l>- jjâl ^jp JjjJ-1 d j 1^1? I Xp ^Uj^tj j>tJT 

c^Jlj jjl (j'-ülj S^UÜLJl j ÂJjwiîl Jt>W- i (ju.il fpjJl JpI jij liàil>- c y j_>-Ull j 
C-iLj c jU^jl y* ÂA j-j AXUP(J Â^lîVl pIjJ lij . (_jl*Vl ^jj (J,l aJ^U? aÛIjLjI 

CJir JJ! OtévÂJljp* (J» j'-^ i ülCVl *Aj>-( 3 I u-JUail 
i (( üU-Vj j^k; |i» Jj c jUjll <->Vvâi jl*ajljP üVl IjA J,l Oj^ww.4 

aUI lpjIj c ^tdVl JapVl jlîUJIj ^Jap^ll jlklljl ÂJp ^lj£j Âi^ CJ*>* 

Â«*jlôJj jj c A-llâTj^^CJlj'Uj Ajbl JI^jAj 4 J^IJp .ültaLp^U- i (JUj^w-VIj 

(j- 4 ôl*Vlj 4*^Ul All>-j ^4 ôl^-l OUx^îJ £\j4) C A_L>-j ^iljjl wlip 

iJ^AiVt ^_*4 jjj c âJjÛaII y- 4 tijb Sz^J * l^dl jb\ j*yi J^ Â^llJi a^^>- 
J^aÎI j ii3\Ul (jpljj (j-i j c (( ^PjAéVj Âp)) ^3l 4 Upij-5 

c(j" Aj Ullj <• liAp'yi f-L«^ aÀa+*i y* j& Laâj i LPLJip'yij jj^-1 j j c <-Plv2j*Vlj 


A5""^?c J I ^9 Aj 


ri 


ijU4 (l/i?^.**)! (jlkL* j&j 4 ^jOj^sllj *1 j-*Vl %\} A ^ ^'-) <j A 

t)U" Sjj JJ.$ j.fllà^Jljjl 4 jUaJL*Jl (j\ <!)Uab*Jl 4 jj'J.jUlIj A^ilall £$b 4 (jOallj 

^.ill . £j> will Çj) (_^l A> (dd-Ajlj <-\.j1j 4 (jwbwll (_JjIa* ^Jp A'^i^lp (Jl^i 3 Ai)l«A_jl 

r— iM 

çijj IjPjJl L-Jjjf £^jl . Ol-iJlJ OUMl <jP A;5^.i jlvsjlj aJj. 5 ülj^l (jx^ 5 *" 

. aJU.$v>j Jjv2i*^jlj 4*d.iL« (J p V-yjJ • Ob-jUll 

SaJ &Jt Ü! 

. ÂT>1 oL;I Jl a^U- 1 oL J* 

c lbl>- jlS"jî 4 Aj Ij aJp 1 ljJjl*>l 4 ^■•A5 ^iuli (1)1 (_^1 lj.^j li «-lS\i-l <1)1 ^.plj 

J J*JLji!l ^ jL C (JfiSjJ <l)lj . cJ« jZ: p jl 4 doU- ja\ Jp Aj'jJ^ <Jaîj:j (1)1 L»1 

Jpl Âj jLX* Aluj (1)4 jA l>lj £*><J Ç jh 4 (Ja5jXj ji (1)1 J 4 
^?«j^îl çj ji c ^*^1 jl^ 1 ~j"Ij Jj^>t;il aap (—jI>-1j . OlSjNl 

JJ V^*d Jj-Ô < ~ J lJl Jp ^jj-Wl I^a (1)^ 4 ç-fry 

fj\i _> li* VJ 4 ^iuil ij>-J ^ M 1 a] ^J A J-* (l)b jll il t J A J 4 

•, j jji/>j\£ g ; ij>-'yid^b(j c A-+/P ji\$\ j^mi 

, t)l i 

4 Aa\£ jàJû Jp 4 ^$sll li* <l)l{ 4 4>-jd(J (_£Xi^.o~*Jl J*JUil AaIp (jbj^pl 
ôUj'yil 4 «DUjîl^ j0>- CijJi oUjVlù^lci £frJù\**rj J p ^ 

j, jUjNi^ eijipb jji c-ïjii u r> «.bjw'.bi ^Ua^-u.o-iw (_^-ii oUj'yijv 4 £Jl& 

j Ia*a^ 

Ol çjl c J»XP jJ IT c ùUjll ^=rj! üc (IUI-jrj olTU. : ù^-> 

( 4J JP bjlp jls' jl t pjJrl Ua *oV . 4i* *> j j 1 J (IWI OjJa- ùjSô 

. ^jàjjÜA Ci'M- y>j t * y* ûw -'-1^* OUjil dj& o' çjl 

a ; ( Aj.r'yi 0 - S>l o-* JjVI «>' o/ ; o' f >. ‘ U.lj 






r v 




. . ^iUîl <L)J>X>- J.J J$\ (j- 4 

^ jll C Ü.Â ^ j\ : JJ c 4.y JJ jjl I J.A tj^Li y Il J 

’ l^jîlÜ . ÂS”" I jj 1 yxtS) c 4 *\aj 4*3 JJ -\Sl 1 —Oj^J (jl 

t>l; 4 *a*^>j âJU&I Otad>*:;J 3SJU-l^j 4 PoU-l (J 

Cj^-^l^jp J^Ljjl J y*2.~*) jl 4 IftV jlj .(«lolîMj ^wGjl^llp(j\j 4.\s.^\ jîl^A ^ 

(JftJUoV ÂAîÂip jlS^lil ^r-Ull j . ax Ji U yw«L ^ULdlcJlpj j£y PoU-l oV 
<u'N ji aI^vLx ^ J jXo bd c ^r«A^ J,l a!1p aLwvL*^ ^ ob** ^ AÎ^jix* a*p 

t dji jaS .+*\• jljjii*»l j\ j*\<j a *^ia • ^°b-J,l 

ôl^Aiî JjlJjV aJI xxl 1 S^U>tilldjl Sc* < — 

ju ({ £T^Mj J SL^ll^A aJÜ-IoJaj .doljJ-l^ilp Aj . ^••XSÎI ^ol J^-I 

à jA) b^ l^,/43d"^^ ii 4,J «^ b 4.C w\3 * 4 a& 1,-a!,! ^j\xil fl wl^c *1» 1 ^ ^ l^lp 

^j?>-j!l ôU^-aÂ! q\&j , ajI^_’JIj\p J1 Ua I 

, Aj ^a^axII (J I Ô ^J A 

y* $j$ 0jS\j ji c lPw\5 ^jj! jb c A-jb J>.j\ AaIp j^pI 

^ ^aiJI , Ip*a 5 o^l j%\ 

c (d^ ^ ^ ^a^a> ^w\p ^p o^L*aP ^Aj \3 

aS^1^4jI^«Ap lx I C ^5 ^ I I L$ 

c^jJI 0^ c ^Oill ^IJ ôLL^I Jl^Î . a^^j ïjb ^p*^ c U ^p 

Ulj . aJj! ji^x! oil y*** iJ* <j£P (j aÎjO>- üjSsj ül c lî^U- <jl^ lil c 

. di j*** c JjVl A^à 

<—; Jb ^—^a>- c ^JJwül I ^Jp ts^.J ^LS^ib/l ^jÀxj js-\ 
c J^v^.^" cIaI AaSvI^I ^lv^^jb/!ül Jbj ob £i.AX* j^p Aa/^JI 






J 1 aj L**j 


rA 


i J jA) c o j\U $.>^lljjL^>- c ^j!i^$ ^1 wi^llj 

tl^2.;l <ui 1 j^I>- aiIp 0jl ; ùN I 1*-^^ Cj^^- (^uJl O^l^-lol 

di\î JbTj . 4*U1 iJUÎi jp JjJull <J<U<£ ^ jk c j^fl Lu JJ 4ilp J^o>- jl ajN 
Ij>a ^5 îî^l>- ^Î 1 aIaII 4 JjJU^ 0 ol <—& oNI ^ 1 *J 1 

jJL>- 0 \ (_$ <wbtsil j^jl Jl*!lo j^i ol ç jLi c l^JI ^ ûNl 

S^jUj c £jWlj 5^j>» j* ^1*5! a ja C^jIS^ oli . Li-oU~l 

< . (JjJUU cLjJL>- o^cJ oLj^U ôAa t ùVi i*ÂA ^Ja5 Iv^j 1 iJj^ll 

bj>-JbJI ôÂa fj&Ai jj^i ûl jj^y ^ • JJ 5 syry Oj^j o\ 

j\ JJU1I syrj ôTj J*«.LiJI ^ jb <J>- iUjwU^Nj bj^j* W*:^ c UjJ.^ 

jl ^ jb ; Âjbll* SUL!! «j-» J J' oUjwUilj ob^J .1 ColS^jl : biS 4 <dJ 

ji) ol^ S^bill JJUi'j^ «--fJijV 4 (v>bX« : J^Lp) V^ 4 U^l OjSC 

. jJuLI ^ja^jTj JJUiy>.4^l^ jf ol^jilcjlTjlj . (5^UL.: J^l 

. Ub os yr3 JJ J**i*«*JI ç jb 4 <—*j15^oIj 

. JjUlbj>-j jTJ S*aUxUjJJIoUjJaII^j^?- jl^- bb ji^l ^b*-'yic r >b>-l 

<oV 4 « j^l ÜA J-» Âa^I 4 -jjîU ôsyrj^ jyÜ\ J JU^ill » 4 Îj» 

ûbj^-jil ^>-1 j* ^ jb ^S 4 ûb yr ji'J ùy. V J ^'û ' 4 çjy 

. JJjlJI 4 JUS cj>s\ ytj . ûb yrjü *Â*J >J?J J?* 

ïjrji y â1p ^JlU ijrj ô^iül *^4 JjUI Sj>-^ SIp ^ ôir bl : JJ ois 

jAJ 4 jjai fap ajip j/ d ji ji . c^ 1 ci 11 ' " :ip JjU11 

. pjiu j c-ijdi c r jt>ûiJ v-jjSii à* f»j • ^ Ji 4 ^ 5I > 


. (# juT ÿ- c ^“ ^ vsu jO J^' r> Li ‘ ^ irùl J - ' 
jui r ^ j_>5V r&'i : ^ ♦ ob ^ Jl ^ ^ ‘ J ^ JI " T 

, (.jul y* A =- i ^- j- 5 ) *b& 







r\ 


Aj^I>- Aj jLIpI Ai^ (1 )jS\j (1)1 JdoU-1 a!p (1)1 C-^lji-1^ L^jl J jA) <j£-3 

* *d^Jl^dl aIpj Aiv2.il ôJIa aIp • çjWlJ S^j>-j\p ONI 1A^(J 

3 ^ ^ Av^IaXP^I A-Ap-^jl^il 1 (_$ 1 l£j^ ^ JJUJ1 

.2>ljl (J A 3 ^ J^l ôS&çjA l J y ~jSij (jl^s^^lS** c Oj jSsxII ^1 JJ^/l(J 4Jp 

. I 1 3*^+ Ô ^S*"*^ £ 4* (. aII^.aI^ 6 A^a^^* 

Jj^fl J^ai!! 

iS^i-l v-ijyJ (J 

^jwUdlkAjij • l^j^J*>Jl(JJ 5j^^' 4 AÂuu^ill *U*A$ jp 

^j_LC I.Aa ^Jp y . ^£j *Aî V Aa* £jjixil d)^ c ^L^illj 0jS\!l JjP 

; dJc/ 4 ^ aJI ^4 c l^j*A7^J*iil^l 5 jiîl^ ^jWIAaIp (3J.v^j A;V c aâxÂvJI c-aS^I j 

o-'.ir « ju.1 v njijp,^ >e,xll )) (3^1^1 J t A*X4*Jl^A iÜ uji 

C (J ^Sljll^SjtjJ-lS"* 4 A^SvaVl 4,Jp <_ i Usj (^JJ! ^S^LJb Uijl * A^v^^ci 

. vJûj yd! IJlA AaIp c3^^i A;U 

. ii^>xxil l 3 ^.U (j—^ LJt>l> 0 (1)1 < ^ j>Jl d)h 1 »^^p a^Ij 

<UajLJI jA ^jl>jl(l)l C (J J^/1(J Ui J . jAliÜ C {jliil^j L*l # 

• A;^)jl^ ^Jl^l l)>1 ô^Iâ^I^j c 

caS^j^ Ijlwli^Aj dw ll AjV d)UjJb jA'a* lJûj ^^ lil liuft(l)l jM]i!l(Jjij 

oirilj . Aajj^j Ua a : 1p üil^ , Ja\^ ^Jp ap jïjü jSojlv^ 

aS^J-1 (1 )j ^^-IaIIaaP <J*Ap c ^^IamÏ^p (Aa] l>-* J^v 3 (JI>-j\PcJûj IwIa 

I^Jlj # Jkxiib^Jv^lJ^llÂ^-A (( Jl.SvJl)) j ^1 jll ; JlaS . S jii \j ^a CaX?- 5<Jjl Jl^ 
wlSj . l^ll * Ulv^iJ Sjii! d)V (( 

OjSsj (1)1 l-a^- Vj . Ia^^ a ajSCI c Aa 5 U 1-^i^ a) JlSJi ^ 







IJ>(J j* \ aS^^-I *1 jb^-Vj . l^>-l^j aJLN aS^J-1 

. JVlf 

(( '^1^"" U jva>" (jj^*9 )) aJ (( Jl5\H )) j ^Ijl l)I A;V C d^- A.J * (J jA) 
jlSdl oV c ^^^1 Jjl A»*** ! Aiiàl ^*Ap £4tÂilJJI ^j^d c£^ 

A-JlÀ . C aJI A^AM-iiL 12;^ O j$\j ^£a212jN C A^d 3 ^ (Jj A^iJlj 

ctv^I C (J l5sj 1 Jiiî (JjîwL4 ^Ijl ülj . <JlSv> ^^saJ Ajl ^CA-^ftlil (JJ Aa*m_vJIj 
J lSsJlj «2>l^llj )) (Jlî 0\>- Aj (J C Iwi^^Jp (JlSJIj'y 

IJUb Ji*_j . J^s>U-l (( J J jj-* il_,U : Jli 01 O 1 I $J)I C jJ«i)l; J^U-I 

5J^11 o'ilSjl ^ *J,Vl tXJÂj j 3 • ^i*ll (_ jl> yô ^j, ,*J>j l- 4 ^\ 4 ^*1*%ia!I 

. ÂjjIIzJ: d-~xJ té'jX - lj c OlJJlj ÂjjUa^j ÂjjJIj oVli* ^j c ÂS^ 

ôlî JlS""(J,l l^olô ja Jyyi Jl Âjj^ilH^Jli” : djl^l^ j$tj Jl> 

. . l^l jJ A)^îa jJ> lf-j^”<J^ Uâjl 

Jl A^jJI NI U ÂÂi» V VI dx>- ^ C oVlSCll j'U JjU 5T>I : J h 

A.JI 1^>*V A^* I (j^jSvJ C (J^jv^dl c-O^ll 2 - 4 (j* 4 4 _^iil 

J ôl£*' «Jj^dljl^l))j ^ij'jl : Jj^î 
. ^ui â^ ^ c u&? v* ^ jikii Oj^i ^ a j'y c Âoij'yi ss^j- i ^i>i ^ <jA*j j 
ÂJ'yijÂn^iljjp 0 ji^^ap^cij^:il ^jj jl ^'yi^j-Â JJjvaA-ljl^l -lijlôlj 

(a.5U:J^Ij^) Jl>* Â j^-^ 11 ÂS^dl^J jx^oVcaJp JiiUI 

“J^j US^jjSCjjl ^ AjN c ÂT ^^11 (( e-.jikll » J ilj'ül V 1 ^«ill C Jl^Vl^P 

îJL^U.1 o^lS^I 0 ^ « 5 J^ lj . uP ^ à 4 » ^ c ^ > ’ 

_jA (dx^ ^ N ^1 C 0 jÂ\l 11 Jjl V^ 4 ^ P J^' 

. JaiJb y> dx^ ^ J^. 4 SjiJb 

Aji, rt ip Jun jy-1 Jciuw J^ur^io^uo/^:^!^)^ 






t \ 


I ü l J *XÜ4XX^l>-(J ^J^SliCp < J 1^1 j . I iS'i*» oj1«Ai%*>NL ii j>C. UOj^jli 

^a.Aip <UiJiJ-l(3 lUiA ^Svi IMè c Sp^Â^ ^ 

vl*>ta j >~3 dSslJ jjA \i>X*c.A dA ^j>c.a iikk J.J c 3w\.>-lj tS'jp-j J^»-lj j>c.a 

JS^ÂÂJbMj jlS"c SjIAu-NIj c^i* c d.^k*!\S^*PI iikl ’ cJj^J <ÀsL>*j . Uo-Uj 
üiril . __>>■ I OlP*^ 4 JI Ç\A^jA ^Jikiu 5_^LI Â5 "j>- IS "j>c,a 'Â^'j>cX.\A e )\ y>-\^ <X>-\j 

. 4)1 j^-\ ÂJUdli “tS"j%- SjIju A* VIj a$Tj>- C.xr'c Sjl^Vl 4‘xaJp 4x51 j is^l J 4 ~£j>- 

cJûjjXj (J ^Jp O^jlj 4_JüVl aS^J-1 ^P 4>-jU^ 4S^>- 

c c oJb- \j àS*j>- c dSQ; ^olj * 

. \ . 4x/* 0*b-^!l jU\pl 4^rv^xll ^<3 

j\x) I j-A>tiiI (j,l j-A>c^il \ j+~s «AÎ ^j\^IS\aU Ü» cJ^-^ Cj^-i 
c SJb-j!l ^JiU U^(J ^:pI jlj * ja (jlîîlj c ^j^\ dj^j • 

o^*Axa^» l^-A>CiX^ c *X^\j j-*>t*s£ 4-?^ c \ j- ;U jl f jl 

. talj^* UU^J j.*l«j . 2>*Xa) <■?**£ 

JÛMJ«rf1 

îS'jX - 1 ^j OlJI (j 

(JjSC 4.4 s^ cJ^V I i (( 4S^,^-1 )) 0 ^ ^ ^ ^ ^ 4,^wl^r 4 ^wL4^.j^ 

t .>-1 J_a>-(J 0 I JT (J ü jS\)J,j c (^\i I j-^ci 2 J c ^xdlj «-1-L.U (j \2 lia*- T jLjI 

^jj?- ^4 J?- (_^l t«L,x^ ^^-1 JjS"I^Ij I^Ip j-?*{ . (( jx!I^*JT 4.5^1 » ^o^,;j 

C J 1 j(ijJ.^-1 : 

d£k J' AXX^J jUpIj c Oj rO. ^(VM^ 1^ IavJ, ! (J,l iJ 4a,«aj 4aXam,J 

^4^1 lj.Aj c jlS ^P 1-i.X/ 1 jA I (JLphJ V^;- vJ J ^jj c 4 ] \^j ijJ.J-1 

.^ 4 * (( <s* £ . ^j^p. (j,*-~i 






I 4j ImJ 


i r 


jvp c ^j-U-IaJjI*jî JJîJUj c aJ1^^*j JlÜ c 

I^Jp JJ JJLjl^^jl J jAj <J^~-} «V^i J^é- 

^ 5 ^ w *U*x*j IC^Lj^J Js c jOj^JlJlT c 

4*lp C ^^mS"AjI Jl5j . (J^J J*^i c3ly2jl ^Jp (J ,4s; ^’^ A;j*£ ^Ja*11 

a£^~1 l)I ô jyü , Jj^l ^*11 aJp J^p (^Ül ^Aj c jSVl jaL (j^J • Ô ^TJ J . 
c ^jl>Jl^$ *\>-j ISI Ox^- c JU.Ü J ^ ^,a^ aljjp ôjLp CJlS^ll c *U!i {£*•£ 
C->li j\\ I*Xa JjSsj ûl JJ^r • t l** 4 4 C 4 u^O^ 1 

SiLil o'sJ J^dl 

A^l j]l (J *^11 :>UM oV C JJUil V Ua : J JA) jx)l ^*£ aS^J-I 

J>1 ojU^l -Up j\^ll jl Jji ja> ^aj c V UaS - ^ . £^jl>Jl(J »A>-jll ^j>-j ^^iûj ^ 
Ail c ^*^^1 1 *Aa JJ J*^o^ ^j**JJ ^ j £~ aÎL|>"^5 Jv^^- c c ^*J-I 

% \^2.j 1 ^»Ap »A*p ôU2>*.^ ^v^ll j^p Aa^ 

• ^d*li c oliîl ^^p Ulj 


CJirol aSJJ-I (1)1 c [ r ^\ y*J l^îj' . 5^A' Jl^ fJ^-> 

ai 5^>-Jl>-^jlJ^>«^11 jb £ (j^^-fcJlJUjj^-1 jAj t jjii-\A^lJ1 (^aj^U 

fj\jj pU:;^ 1 j I ^jJ^ v»ül bl c (^J]l(ül .^J*^) J 

^jjbJi c cfjViOij .ouvijisîüc J\â\ Ci .üiJL-u i^^Tj .Mji uuj/Sid^ 


'il Ak^il^j jj< i jl ^ c ÂiUJJ Ujlk* jiril üUjJI "üM i l r j^>- JJ &JS Li 
ajU # ÂjlgjJl J\P Jl Â^üi Âil—» ^;^“l ül j* cj^-ll ôyd ÎZAk» C5* 


JJ 4bU- jjl plj lili . ù^laJI ^4 {*Aj jA_j . jjSCil jl» j J 4$LU «*k ^ 
. Jtb c ^;llj ^1 >)l LjO^ f jL i jUJl J ÂbL L}ir jlj . Vj^ 

c jjCJl jUj^ >NI jVl J ïT>l r ^iLV Ul ^IjLI J Jji* j^j 
ji^vi^P jira : u;c(,3^ ^i-ijjCji f >.i ^ u^.ijT jAJ 




k\4>! 


tr 

• J^l J- 5 ) J üUj <J <UP ÂJl>- ÂS^-I ÔjSsjM jl ^jlj (. ôUjW U^rj' 4 

Û_J^J di «-^^11 ^jj/ (jl ! ^J.^1J^) \ r j^ü I d j/ (• (®^J^*J 

C ô.>j>"j ôTj ^JjUI (jp <tSsA’~*jS- ôj^i ôl ci ^Ij • W' ^J . 

. aî jJb- <j I J a;p d$0>l ülj c ei <jUjj a;p d^ib» j\p Oj^j <jl (JUjllj 

.OjCji j sr>i L w f jIh c Ô/iJiôUj^^iôNi j Âr>i^ja>-üi : jjùu 

( jl ; OIOôI j j£ liU. d5sli ^Jp ^p SjLp <-^~ll ÂjI^- : Uli 

. ^ lx>J^-l Ç jl;jU C 4.«^aaJ AjldJl (1)1 ^ 

; JLÂ> jl oj jÂj . (( 2—«l^Ji A^-d )) ; ^j-âll ûl J . ® 4 ÂJliil j 

c d^d^ ÂS^s-jU C «A>-lj 1 IaI^T^ 4 (_^l ÂS^^-1 £;l-L-« d -4 aÎ (j ISjj1 C (1/Vl(J iij>cx!l 

Jb-l J ^Jp jÂï*~) jl Ou Côi *Ul« (1)Jjl a] üir (jlJ . -b-lj d/.l(J p J A J j . 

JS" j (jj^j jU c <jl Ul_> c 5S>1 C^kflJl dSj c wbvlj (jT^ri j 

: JlÂi <jlj jl 1 a;p (_jI yr^j . JWU j£j c Oljj/1 (JUî ^ jü c U?-lj U1 j/l <jj 

(jj^l iJUJ d^î^ c yîllj ÂiU-ll ^j-b»jl 15""c W^d* (J> 1 Âil—Il *I*V» d 4 ^r* 5 -^ 

dSsi jS"” c j\*^l Âil-^ 4 (jlJ.>* ÂiL.U(J _;5j(jl (j^ - ^.*^ ^ 

J>s£ aJ Cf-^J ù^J (J^(Ji c jlbl c&y 

jjS"Vj c ^Üa^jl'yj ; d->li j/l (J-l)o ^jUjU c Âa&IcL» jÿ OjjI 1-o-^j o^J^l 

{ jfijA) j I J5"c ôjli J& 5Jl>-l j à.ÿS'(^ jlS iî^>dUl d^î'^j . US^L*» lij>s.xll 
J"j 4 ül^Uab» (jl^i^ A.Jt.Ss]l d^i^ij j'a j jl jSsX j/j t Ivi *y il U a j jSCj 

. d-»ljjj.^l d 4 . j>^ (j 1 ^(j^^ jÂ* 

Â^jUll jlj/l(_i ii^>*juJJ(jlj(J^Â!l : J15 >djû>- Ju*s>UÎUdp js -1 

obb t^iîlj \6yù . «JJ J-H'âll 1^ Ul^J,! ÂS^4-I JjI d 4 l*^*“lj U jl 
j;p Jjûîb Jb-IIjjl (ôjî : J^»lji)üjlui (a^Sjj i^âJI UbU : J^lj^) SjjI^ pâll 

^-^y A ûjUI ü»Jî • d^J^jj-^j . ÂÜ^I ülj) s ^\ij^J^\ÂS'j>- 








t t 


(Sij;^! J^l ji) ij>*c o^S"*i li~c 3i y&\ ^jJs.^-j J^ll Âil j'^ > ü K J, 

. <Ü jtalpl ôl® 4 'j\*ll <Ui3 li"” 

ô_bsj ôl b*l t ôLpVI (J CJUa>- îS'jiA ôl Âiiliil 4^~JÜIj 
4 JlUl (J (j^i ^ ji c JI?ta cJtallj • ô jl JU-I(J îij^-j- 4 

c JtaM (J •A>-j jA ^^lll (J ij>-jll 0^/ c JJ£~J>1 j ^^3lll (J lij-« ^1 

Ôl 4 JlUl (J ij>- ôV C JjNl U^”” J . JlUlj ^TJ } (_^dlljA ij>*^llj 

Sij;^* j£" 'j£- ij^ll üV 4 tatab* ^j^t -^l üir c ôU" 

JL?-I J.j ; Si(JU-I (j Sij>-jil ÂS'j^-l jjSsj^As 4 OÜJI jlS _/.p c 

# A®taJ^I / ft* ta *-* Aj^j « f V t^jUl «-jUl ^jJ C ^\anJ2-o Ol_^ 4 l^o 

i^jj-jN Aj\ jll>t-vî c ^lai)' rjj*£ ÂS^J-I^a li*! ÂiUwll ^Jp ôta ta^P <_-*a>-I 

J 4 j>" l 4 ^* ûJa ^JjP ^^StfiJl ' (_£<-Ui^-4.ftJl ^-s^Ldjl Ji3 . ^j UJ'(J li 

ii jôlil J^ailljA tfjjl ôNl ta>*J>-l 4 Oir^J p J'^ta jlkj « JU-I )) i3i! : JUj jl 

(Jd j\ J <J A ûUjH ô* Â^JsJl (jliilj 4 J^ÂJlI j ^^>lll Jtaij 

(_^JÜIjA ^ôlll(J iJ?"jll )) a]j 5 jU . ^5-Vta (jw ^i* I I U ^ I a I 

^xllj (Jl^-I ^£**+1 l-C i c (( (Jl^-I J 1=^1 J 

çÂx~+) U* I (( lf~î j>- wb-l(J Sij>-j^ J J-Ici 5ij>-jll ÂS^J-I ôjSsjôli )) aIjÜ . (Jlill 

. Jta*- c^l (Jp ^J.1 ci ÛO*^ 1 • Jj^' ci^^ J . 

i j>-j[\d^ i Jf<- (((j^ ^Ata)) J yjl ((^Jlll Jij^-ji.')) : Jj^(jAj 

(Sij>*: J^lji) b j?r j- 4 ôjSCôl 4 SjUiljl ÂîC*JI olij^-jll^ DIS" *\j^ 

. ju-iyu yfjjjSjUiij 4 (j j>-\ juypy 1 yj(jt>y ^ta : ji ôi^-jUi jbÂjp. ju-i j 
‘^yU:]lj3 ïyry CJini4Âr>lôl^lj .J^taJUl^taJtaUJI p-l 1 Ja 

ciy^NdüJsjm : 

Â^UIcUîj^ il jl :JJ .ôUjll Â^ilJlj4Âr>UJI t T M^ta»4^UJIj4i)^l^ol J Jlj 






t o 


ôlS" Il ul*jlli cN lj , 4j lj>-^J p aS^j^-1 (3^^ (3 ^Jp 

C ^ 4a1p cJ&aS\$ . A$^M ^^j>*j^Jp 1^$ Ü^ { jl 4 6 

y C 4^,wJl^5 "% c lilial ^j jUI l^~A (( )) J »Jj jl (J iji£j 

. l^lp ÎjjjIp ÜjSsj^ l5~ C U^Ip <0 jlp (1)jSC^ aS^J-I üV c *lkJlj âp^wJI aJ 


cJl;)l J^iîl 

Â5j>»l ^V^Âj (J 

C Ift^P^j O^l^'^l^- 4 iA j\S&\) A^^A Ij«®wI>-I C ^|p aS^ 4-I 1^,4,**$ ^^.ûll 

. oVjÂii i^sâ ii j>ï.;1i jIaâpL <w*ji j^-'yij 
jl>- L«l ÂS^i-l ùV <. ^\*JÎ\ ÂâIj ^p aa.**jù% c (Jj'yi jxAl ^Jp ÂS^^-I IA 
.^jl Ijj*^ lJ J>&lAj (j IA (^liil . Âj y.*Jj!l ÂS^^-1 (jjNl . J,>-li jl li ^>6 â 11 ^jp 
iiljNl ;r>lj* (JÜI :J^lji) Jj^tJ-wkll JS^Jj» (JjMl:J^lji) (jull 

^p A>-jlix^ c ajUSI ^Jp I^îlj Aa^LJ! <J ^j-Jli-i . A^ jd\ aS^ 4-I uij 

, o!3JL aS^M (J ^^S\îl 0)1 c ^saaxII 

OlS^^lo Jj&oV c oI>^VIaS^^j aS^^j av2aUIj ^*JLl]l 13 ^^Jp ^a 3 j^p! 

*Ad Aj^/ A.ol^lV^J C l^Jl iJ^>c^llJ^J***J C o jS s^ ûi j j^'y 

^jLV i UU A l^JI £Î^>dll b a !jî c Aa^aA-U üjS\j ûl i ^JaS oU . S^ljl 

c AaS^>- ^pL^ (...Jû^aaJI Js^LwmÎI oLwAVi oV c ^iai 1> ô 1 iJ^>tlll 

A-a1p ^p Aa^aXÜI A3 1(^5 \ • Aa^aàI^ ôJIa ôl 

J^^IaJ! ü^Vl (j aS^^ aI^j ^aaJ j^xJÜ! oI cLSviVj , a^«a/ p.Ap'y c aS" j ^amJi 
i £*Jî;;JI IA& ^p jjjUll oUS””^(J Âa!>\aII J^p l l*k>- ^^IjÎpMI IÛa jlS^lij 
.^Â\\ Ua S jjs \i\ Âl^Vi « Âjjôx*J]l ÂS'j^~[))j UjIj 

ÂS"j>-J C VI (_$ J^~ * ^ I Â*j J I ^Jp Â^rtnÂ»J C liJ I JI ^Jp aT^J- I 1.4 







4 J l-wtj 


i \ 


JJ*£ C ONj-dll j\**> (J A$J;i-l UIj # lJaJsII (J aS"^j c p\ J jW (J 

C AaPjJI 0JJ^]\^ j\ c Sjjv2.]|J U! Aa$ aTJU ôV C ^Aj;MJ Ul . AÜ^tJU 

ii^>*^(1)1 ^ (j’Ujjv^Jl Jl l^.' 4 J&J a>*Ix^ CUlS^ll (J,j A i>l c o!)U?Ij 

.AiL;^l5^cl5j>tdUS^>-JjcPJ*iHj j^rj* Jj^slioVc U.^i 

£^XJ Jj ^ <w *’ } ^JlL$ j-vP A^X-v^j 1^4 l^.j^l$ C t—jj2ll^/ U*j(_J A^JUf JlpL«lj 

a£J>- a$J;U| Ul . Aa*a«â]I <,_ ^^ % )I\ U.^i aSJ^-I Jj^j^it j^-VIJI U. J 

OlSjM j» I**» c^jUl Ur'yi l5 aSJ^-I Ja$ . a1 ^.jjj c ol^J Jl OlSv* ^ ^v*J-l 

ülj a*1p j\p \j . t]j>^~i JJI (J >j c <ui Jjv2^ £.5^0 lîj>sill jl (J 

<jl£llj C jlSCll Jl wJL J*>* <>J!l ùV C Ivijl £/Vl (J> iJj>*xll 

Jj C aSJJ-I ^Up .2j>-j* j£>J ^ (JîJ^ <J^UÎ1 ^P ôjLp AjV C ^j>« j * j iP 

Jj^2;>- üV C UjjIU- 4 (J APjvi^j>*j üb A!sP ^X;Jj . l^plkiJl wUj «A>-jj 

jAj C ^tU^Jl ^j^j>» Jl C ^U_^JljA (^£jjl ô^J Jl V—-^f^J li^>tJ»l 

C£jU~l ^v*J-l j<& ül Jl UjUj <_$ (jU^pûxil ^jA &*) t> —Jj . *lji>l 

£j>*xll O Jî çJsAj j c Jp-Ij J^c5 S^wl^Jl ^l^>»Vl Oj^i AaIp ^pU . ApxU^^y 
: J^lj-^) AMI ^ / ^ 2j „Cj'*3 c (J'* jjpwJ JJ^I Jl AjI J>< (J ^SsjjI C Ùj>i*+A J\& 

• cl/^^l c a] (_£:>U!>U (^ Jlâj 

Aa^v 5 Jl aSJ;U| J Jl ^j-v^j* üV C (j^ ^lj^“l I^A I Jj-ûj jAj 

(J, j'y I j ; Ji*v2.?»tll] 'y J JVa.^- UæjI <L* ÂS^^-I j j 5s; jl A jiJ t tvà;l J.^â] 1; 5j>-ja 

jl5Cll,j Jjvs.^ *Jijc i^5 ùl^'ci ô' jliùl ‘-^'j^-'ci 

jV c U J\PJ (JljVl^i-^j^ia]' J «-L^l Â5^>- J:,« c AJ d;^l^.| 

Ju J o \^j^~\ ^*ÿù£- (. l^J ^SsaAI J ^v24>- JJ o ^yry \ Ÿ+& Ç 4^ * ^ 

. J U li j j^sî <• 

caJISs^^p l^- ^yA'y Â5j>- d^slAJ c ii5slAI j>£çJ>Js\<j, ÂSj^-1 Ulj 




-U» I 


t V 


dS^JÜÎI (J UT £ Jaid A; j_i£ Ul £ AjP A>*jl>- jj.*l J' Ajl j>-l Â**J Ij JwLL lc \j 

(J^j- 4 >-VXP . Ja^Jd AJ jU- tî" £ Âj A;jl>- jl £ ^aP^I 

A^,^~l )) j J £ j £ Â^il d^J.j L ->.L^J AÎ-oil cJwUO , »>. 

((jlSOj^P ÇJj> i ^ Icij 4 i(j A « Cf ^' ^ 

. AAi^fl aS^J-I a!>-I^ c o^*5j a*LS »-Up a5^>- 

I^-LjI c lJû-ÎISCJIj ^J>clix^]l wUp aS^J-I C (J t«lj 

l^i>--lj c *lll ^p v_«.SsJ ^IJI AjL^all ojjjUll ob ^Jp <J «-te**! .Lf-Lïl 

s\ L ^AA^^/U 1 J lj^ I—^ ^ I 

^Ic lJb^ iibil(JI^ pVIaL^D!l3j^ ikiljjLc l-i^j . l^i>0 £ aJp^S^ C 

d^slS ^.jj c J^>%AÎ1 oSsîiUj . ^ jj\\ 

<J^J.>-lj *1 jAI 0^ c <Jp apIjjuV c Ul>- ^jl>t.ii 

^ C L/2j 1 £j*jl>Jl ülSv* ij\£ C~+\£ j\£$ w ^J^'cj 

(j^Jijl 0 jl JJL* (J>l A*Jaj ^lp jl A-o^*c>- j*^J c ^lll (^A!l ^j\ll ^J^x1p*x.a1I ^ ijii 

. ^J“' > ^ 4 ^ Sjj£ frill A-i 4 (jA 2 ^ J 1 ^ 

£^a^- ^J^ai frill 6ÏJJ (J>! tJûjl$ul! ^L^xl jl Âj 1‘A^l] A>- J-^L$ Ji^lÀÜ (Jlâ 

. Uj jU-i «ai ji Jj-»jH. : ôaiïo 4iV 
^pA>i* A lJajIScIIaIp ^ j ^^Ij^pNI IAa ; J ^Âî (j^~j 

lxl*«^ S^j jJI ^ ^*Ap wLp t_!fijIS cSI A d £ A\lall ^j^l (J,lj l^Jl a^./^ ^ Ulj 

. jl^a^-Vl ^Jp (Jj.J SjLp jill <_(J J.^-1 (_^£ Pj*ll (_ll 

iJ^PxXll (jV £ <i.£.Jj>- pj ÂS" (_}■*•* I® £ J^*-lllj £_-«*<-^- A$^J-1 U«I_J 

(_J*JIaJü ^ I ^^txlI ô^ £ l^A ^ £ Ia l^-ww4 i 1 1 Ad 1 *m1 I Ifc-U^ l^^ Ij o I ci -*^- 

ÂS^J-ljl .* ^fcUÎ^^wwll Jiv^ÜÎI Jld . Lib j £ 1^5 Uj j frl J^-Vl -bljrlj 

jlJLSil ilyl "jl jAliall j c a;^j U>-Ij fr^i ^jp Âi jiil pi y I P j IjXjjl^ S jUpaJ jiil(J 






ïS~y>zi\ 5 JL*j 


i A 


jLl 2 iUJI(^ 5 jC^jljl»Axll ü'JaLkaj *^i^p^jI j^J*JU j 

aS^A-I ^Jpj 1 *AJi1' ïj Jlj (J j^JÜ* J^fxJb J j\a**2j\ 

cJb J*S* J j5v> Ji c ^^tllljl J J^fj^ J ^Uy5 V J jV JJij 

• jaJ J j>q.1aj\&0 • ^JlJ^JLaj I j>^ a I Jj*j V ; Jj^P 

. J 4j(Jl S^J^Üi *lll *£j>& J * (J aSJ^-I UIj 

v— +^sé- SjLJ-l J,lS:> L3iL ^jUi *lll J^lio U U ; Uo 

^ \ ô ^4 ^^aîl j ; Sj^U-l J,I v a . ^jjJI 

jljJ- » ^Jp ^pIM ; ^U'Vl JU . J,1 l^TlJl (J 4>-U-t>U , ôj*J*-\ Jl (3 

Jw?lûJ ^ C 3 j\^23 Ojl Ijo ûu I (J OLxjT* jLà JjSCj jl 

O L ; J iibsA OjSs,J^\i ; aJU^'jJL* ^Jp l^5jJ j Jj c ûLi^sll Ji50j 

. aSJ>- j ^5 nJ!>Iî ; aJUi* 


J^' 

1>2j U^iP * b j*S* ^ J^ 4 * ^ læ\>* *A^P *0 , J ^ 4 ^“ j I ^ 

Jl j>- 1 ’^p ; 1 jJliC^x^-; ouxIJl a^\>-I ^j^3jlLu5 Ia jb>- 1-U»j . Jj^l ^^J* 4 

# ^iVl^U)l(J Ijp 4$J;J-ljlj aJp Jpl . JjJw'J oC^\>- ^j-4 

.5^^(di^Jl^-;ji) Isi^j-s-jj^j jl 

J,l Âi-ii-I^J (( . . . y^w? jib J^-Jvj ^ y* S^llUkllA ÜJ^J jlUlÂi^J-l )) '-J* J* y* 
; j J LÂ*^ Sa>j i ^ j^-\^j£-<~»>y lî . I \—£ jl? ^ a^LIp I 

^11 jyi I (y l^lt4'^ jl^Vj ci <. L5 ^ia- I i ^ V c [ J^\ y üj £j 

, '-tf *»-^P *■ y# <5 1 c ^*j , Si ll sJaii^. ^,1 j."^ 

Jl ^1 j c LaxxIJI S5x^-1^ LjIp <^,>«J! j• ol 4 ^ iji> y . JL?J1 






t \ 


• 6'c/^ l r p *W' 

t ^p \ajL>- ^.Ap ^4 (( ^jll )) Jid) ^p (Jj^^l oiljl *. ù^~-i 

U js*} ÂS^p- SjlJd^i j ( p <JL>^ Ai ^J*îl (J o^/ < Â^dîl oil* 

C^JaI^I ^JjÂ; (_$ ^-b-^dLi (j^ . S^lll (J)l (_£^ (j' 4 

. ^jp ^jü-V ô^"”ù^j 

« ^Tpi » jb 4dP ^x>-lj . aj1*)I 'j^JùW ÂS 'j£- UiX aJp ( j^Jle-\j 

. ^S-^)«Aj'ù/ £ ^j*jï ^,w.A,JI (_$ J*)l (1)^ C 

aS^J-Ij Âs lî p jl>JI (_5 3^ j-*rj* 4P^..kJl (j^ ^aA^p li . cJ^jaj <j^3 

£-lll<l)l tS”" t 4Pii jPxZj 4$^^-l (jl (J^jAj 01 jt-^-'-Lp ^ l^-L"l(_5 (^J^’^"'{3 Ajl_/U 

43Jv2 J4^jp «-^ijl Ü.A 3 \jï I(_SUXj jl *4S^3-ljp* ^1^1 jV • 

^jp\ . 45^,3-! (J?l 4aaaaa) 1j 4P J^J ** ^ j*aJ1 <*-^**^ 

aL*J5 j wli; ^|p 4 13a * lll5 , 4S^,3-1 V 4 Æa^ 3-1(_§ i3j^ • 

C^ftJU^Jp 4 (i^j *l5v3-l *AdP 4 4 ^j3-1jV ^**3^h 4P^*Jl 

4 4,* jlp ^ j C-i-v^J £ 4^1*1^ (JU^ cJav^J ^AJJsP 4P^^3j J 

^Uij l^L 4P^Jl v3^P . ^UaJlj 4P^pj! l^j 4 4 S",3-1 j ^^lj ^J 

jl l^xll jUjll J ^5^1 4 JJ^^yi jUjJl {J 4;jl^lil 4ÎU11 4^3-1 If. 

jN 4 jj^iScil 0^S"3 If 4 4 ^Ap 4P^pJlj Ol;<^Jl Ji3^ i^lkjl 

<^j S )l I £^.Âj ^iâpVl d^bû^J . 4 pU«j c_Pvaj^ Ip^j 3 ^ J^î (_/° 

# 4a*^j^^- j jS\j jli . 4;l^S^>C^^- 4A5^>- jl • L-j-v^J 1 l^^é$ ôjlwLû^ 

4iUll J^>- (Jjl 4 SjUp &&1 jlS^ll . U^«^• , {J^3 

Jijl^ VI ^UaJl^j 4P^pAsJl jji 4 o*X*jV^j jl j ^ 

Ijplv2i jl 1{31^ a^-lj j I c5 ^j^d Jj^y ^ c 4^.1 pj oL^^Jl JJL3c 

V <JL> 1^^! ^IkJij 4P^pAAj 1 ^p»*aX,o l 






aT^JI 




4 J 


0 • 


jl 2>\ C 4>\lllj JjUj OjSs^JIj 4$J;i-1 l>. jjuaii jl ly*J 

j^s*Jlj C C^i'^J'T'J C lJûj lv2.x] I J iUA-*il Aijfi'pJS' 1*1 . aJsLH ^ LiVl^ 

.Obj^l ^|p jj£JI<3JU^JUli i i_JL~)ljk_>b£NlJ ljUJaJjS"*^ dp UIj . j ?-jj 

c I ^ 1 Jp ç J.« c lx olS*" 11 « cJ Cj^ 

. ^ 4^A>- vl)l^ 4$J^-! 

4jIj aJp ijh . ^JpST Ijl JJ c ? cj' ^ < ^STJU jl lyj 

a) jrj 4sji-iji jjj. jc ^1 l^Ply 1 4 ;>-j*A^ 4 O^^jÛI 

^.xJj c \.fpi ^j, ÂS^X-l j j5\j jl ^jb aJL U^jI a*Ip . âJjJîII dSsb (j-* 
. m^i ^aji jj;N ;r>ij c ajU) awJi jjlu pi oM c d^ur 

Ob ^a>- jll jN ^ oVjill j)^ Â>*jl>* aS^A- 1 jj^i à I Jj4 • ^j pJ <j^J 

V ^il Obj>"jll blj . J.WI (j-bi-l O^ £rj*^ c_& A ^ ‘■“'jr^' c9^ 
I ! Jl® lLa>- ( «-lidJljJ ^cOJI a jbfbjp J-Aj . 1^® S^a>0 j\P ^-^bXI OA 

. O^jill J Âl>-b a;SJJ.I Ob 'j>-ji\ g*: J*4 ül UÎ 


aJL^JJI Gi 

^Jjb/dj b l r ’Lji <J J J^JI JJp J~~*i c ^j^Xl tjl (jj-tas ^il 4;^ilw,il JJ 4 ^I ^5 

. o^I^pI i^jÂjj ai&j**» w\jl j\; c 4 -^a jaiI ‘'b^^-1^5 ^lj\j ^\*sX-l jl Uj.?-I . XJJÎaJI 
c^pjl £J~>y jJji ÂO- a J>j^j* apU; jl (^AlJl jll (j- 4 '^' c ^ 

• ^ujjV'd^b (ja*^ dr 4 4 p ^j' ô* '^ A <j'j 

ilj t a^X- 1 ^lj y^j c Â^jV l r *b/ c 3;l>l aJ Oa^ ^A-l Ûj£ bl ; J^® 

Sjl^-I jli j^ CÂS^^-I Â*illlÂjjAV!j «JaJaLdl -i'j 4 Sj^l -^'j U^J ( 

# A * j X b l I j I l’ ^~t C AA^a^ Aj^jA'yi A^J br ^ C-^A^laXll^ ^ 

yr J . aJI aJ A^-jJI JkUvàf c °> > - û p \y 01 J;*j 






0 \ 


* I *j l c <~j jA j| ^5 4 aS^^!—I ^5 ^lj yr a;I ^aÜ^j . ^1 j 

oyM jl Sjj ^*j UU JjNl U1 . jAÜ? jijl :>L*i ; J yù j 

lJûaSC^ . Sjl J *1 N cjuS" - *. aJ^1 1 IÂa (^5 û jl^>- aj jaNI(_$ v j JjJV 

. »X*J^I A$^>- mplS"*C friIL a^ liJÏJ j ? AjjA^I^ Aj jjbxJT JjÜ£ 
Ojl^J-l jV Cfrll^iJl (J AiL*^J cJfcW2.j| Aj IAjU ! J OlS^J-l (JjSC (1)1 l*2jlj 

JÜ »XÜ IAj^ÎIJj A$^i-I (1) J>\) (1)1 Ç jl> A;^U • (^l*Jl Ulj . *X^I 

jl a^aÜI (_aS\Jl ^ U a^m)}\j . u^sÎj5^^^\Jj c OljicSI (J 1 a jJlJ JL^-I 

. a J l r ^U ^Jp J*ij| ISa (J (_£j5l cl) jSj c IgJUi (J Coü IS! a* : xWl 
Ji . IaU^I? j jSJ iS"^d-l 4 >Ip Â5^>ti4 j j£j Ji j>tJI ^ 4*ki jl ÂJlillj 

jUI ld,A JaI jl çJU>■ c <LiJ 2 .d 2 .~i Jj>- ^)1 > j'A\ j£~ ^ âAsS (J jdsîi IjAaIA 

. IgUp 4~>-jl \jA.^J>j 


(j-V** C~2J J ^>cJ I (J^i (J>l uSj^jl (1)1 AiUiJlj 

(1)^ C Aa5 Aj^ C Aoljlj J>- Jl . j2xdl Jfi J, 4 JUI Olïj jll (J 

j'y c C-wojj i JU^- ^4 ^*j-lj c ^jjJJ aLU j\P 4JJj 

. <UÎ ^,^l>îjl jl.A>î.4J ^ 4; j*~.Ai d^*«xJ_J . Jüdl 
. ^Lill IdA ^SOl d^jj J 4Xx^Iil U j>~ 1 IdA 










































j\ (( {j » 


► L) 


^j-Lo ^ 1 j 1 

l**oI ^ ^ix- J oLj^I ô-X^***) I à J 
















J l j <J^p-l SJ,J* *£"£*«* 1 Ijj$^j (_IUjJI« ^jj cL5nj ‘ 4>» J^s* 

J^S ^ c£ iS J J j\3 ^+**\.*£ j ^ J t 

. 0**il*ui^S" ^JJ^ L^ 4; ^JJ** 

<_£U> j* j,/ d/ ^ 

^aa£ ôIj J J Cj ^ ^ s * m • «.** 1 ô J,* I j ^ Ij j ôwLv*^ 4*.J>l.^j ^ 2 .>- 

ojbj^ . (^Idji^Ul l7 jlS^JJol ^1 _/ (^L*^ ôjLj^ J 

l^ I j\J>\) jl 4>cJu J £ wLi ^r^j* 4 J^Uj £jll* ^ ^JJ' 4 

«X.>-ji ^jj Alij (_£jljl jS"Ij ~*Jl*(£JfT ■* J*^J OIp>^1^1j>“ 

^u ji>- ^ jJm ij^ j&>s jj\ aT cj\i^\cj\j>jj j u*ii jj\$ 

. C^ldwli 4liS" jl 4 ôjl j J) A**** J ^***> j y<aï£- J>- C-»**ljl jlS"jjj *oXi cJaJlj 

üI-Uj»JÜIp J>*xS <j< ! jl 4jli*»ll« UJlo^ ^ -Ul3- j oLLil jl ï j ja ji ^A £^l jA jl ^(^aj 

Ol^v^l . C-s^aJ C*o (3 _/1 üU I £~J*y y* 3 C-«£ijS'yM jl a 5^ JJl jU-^j ^lx*.S" 

f J^J CS^kj fj p £j'j J '' ^ L>-\> ^JtS*J*J Uf^* (& A JSi A -tj A ^ j^Jjj 

iijjp^ (jl^l^l £ j*&£* Ùl^JlI J Ùj*ij ^j^P fè?* J*^J ^J-ûP 

0 UaT iy^ ù 1 j j l^f' 6 jy>~ (3 J_/ J à y>- ^ {£ j>*.Sa j 

c (33 jy (J*??*j^-- 4 4 4 S* > J'^J' A 4 ; J3U (Jbljl^ j 


C (J>«^V C wl^l •-L** 4 (3^^jl ci^lv 3 c (J^A-^" (3l*«^!A-4 

4 üV;^r* 4 ^So^~ • w ^ ; ^- 4 cjl'A^'i'jl^j I^-Âîj (313<i5^j (3 ^J-»pIc a 'I^_^ 

C(3-^>l «üjl-^AptA-* c (3 jL*«^Ij>- Jl^U I c (3jl~jl^>- 1 c j51j -l^^-!>C« 

jl^i^li—Ji^v*jl aSCjjISoI . C-v/lo^l^^ijjj^ Ij jlj I ^Uüj (^~j^j' A j (3^l j ^" üjjU- 

4-J>Aj J I *Al) Aj jA**2 ^1^*0 J (JI^Aa^^mJ li (3 jL~J ^aj Ij C ^j | j 




o A 


^jjl J U^llS" 4 <-J?>\A <j>\ (JIa^jjI jl> . ^jh 4a\ï\ ^ Jj\k J :>l r * 

‘AÎI^**-^ , XAj^J ù I ^ 0l*AJL**tob ^J wl;I4l^> j) 

jl jl aS^( j£wl^O ô Jj j jl jIj I A^O ! U aS*"^ ‘.ISn/ 4 OlS - OJ* Cjj j jl 

j tc^Ij j ô«A/*! a U b oLmà 5 jLf AS^jljl(^bA>wilj>-j>- oOJU^b 

^jl>- ^l^J ïX*a jLr j^j ûJJ^ £$lj (_£ jljL* j ji l)L» A$"j» 

, <0*^1413 Lj jlJlïjl jljl (_£^SvO j” I 

jO 4$" l^jjl 0^^ ^p**A**J *^jb J ^ j-Sa 00/^J^- a]LS^ ôO; jl5\J 

J jlSs^l Ij ôlS""-U.;l A^OjI ^l^r* J lf^ ^ ^l J ^{ b 

ij\jï (( jJîAJ ÂjL-jl) ^Lj jl J5 Uj j' ^ Xïjfi biTjl yjl5b t-JjL-l 

. ^<Oj/T jlxâS 


(_£L*.c^tA*4j ^w\S1^^£^aj <w»ÂU ji^li i j\ (ju^’j J ^ 

l/x »_^US^ jbb y j 1 ^j>* ^ 1 j à ^y i ' i ~*"'^ jr-<C' <j* j4j ^ ®j^ j- 5 • X»^\i^kS 

jlyrA&Jb AJlAkT 1 i A%jl^^p,j^ j\ Ai^4j j o^y 

(_$l^ lj JL^ (_£*y (J p t>ib>b\Sl é \j$X ybb” <_£j . e>s)) ' C~+»\syry 

; C-w^lô.ij j I i -xJ j (j X 1 jïj>- (_jbb J j* b jT ôbb 

a] Jû\jA£ {j? X*.£- _/.ÜA-I bl ^^Æa 5 J-âl )) 

i ^ol^Jb isjïj* 4JlAb£” ^ Lr^'-? 

. vrr^ 

j' j' & J 9 ^ J^i 1 <J-J. aTJO^jU j' 

Ar^T^ y- j' j JVo^l j Oj^’ J» j oJj * 6 ^ 

J\jT j \jù* ji aT (j^i^l 4, y X** ^ à. ^ ^ C - 1 




U JL )*jf o jiJU ^ y C+£y j 4LiiSjp Ol$i^l 
aj {j a^ 1; (Sj^r J y 0^>LS~ Jl 

i]\jlà\ ( j' \ l X)\ôAà C-xjjT üb^i^ljx» I j JJjta jl^ül (S&f 

. C^aa/Iô^A^ jlJ I Jl j>- 1 j j\j I Jal>-j oLLil ^c j jlSv* j jUj 

^1 ^ ^ ^ ap^-A^ j >" o ^ Y Y 1 ApxA*^ ç 

j ax^UC^. J>b jj iiji^ cijS Ax^jI lJû!>- 

(Jl jpr J ô ^ ( \ ^ ^ A — ç ) (Jl^v^l (S^i I J-*l* j^Ull A^p (jr^^ 4 i C^^ljl 
aa^JÜI jIpI . Axx$"*^ ^b t $Ao^5T ojiwU j ax^ÀST y I 

VJ^U- JI Jjv^i c^Um^ J,: aS" $A,* I N Y V A>tiv^ Y1 a1^* 

^lA.jbS" - ' A*4.^ A&^ 4S^wLsX»wi a (_j^ hL»v*>MjI^ a> A*>- j (_^ 4j aI^* jl ^ 

J(Jjvsi Ju YYV *A>xiv2 \ *\ AJU~ Aajj ÂÜ j3 . AjIaxA» j} ^lliî.* ^yj \^P ôLi 

Ab>-j.} A*;j ÂJl iw-^l-v^ . C^w*IOjj! ^H^j^lij jl JJbA; ljL*£* 

(^^aS* Jl^^ oJxp aj ^Ab^S - a**.^- £/ A,-*.^ ^aîI^mjî*' jl ®YÀ 

£ CA^lA;^y AsiU" ^>-1^ aS"( jl-wj^ b IjL*j^ çj^l üj>- J x£*<y J 
c^^VIa;1^*j ^1>-jI Y ^ ô # A>tiv^ A^;jS ^>iv^ wli^A; Ij^-IL^ 

^iUÎI ^jJl>- (,_ a5^ (JVuS" (^l^si^ aj wl.^5^ ^ (VY a^c^v^ 

, d^lôwli (j^4 ül j*r ^A^il>-j 

aSjT 4>- jWXJ J Ajl^-J ^} AAJji 

*A«Mj(^Iavsj^oI^ *AJl^ï(^ ^LwJx^I ljc>H^$\5l5^S"Jb ^ÀYj^ aS^(^^A^S^w\JI^j^c^ 
ô^r^JûJÎj lj<—^"lj aJL^j ^ % iÀ lj|lUI ûji>- aII^j \ ♦ aS*^ 

( \ * O * C-^ I J I J ô*XwwS^ I t^SsJ L*v4 ^ 

cj^LT «Aax^w Aj • ■>>* » l 4] L»M<4 ^L»^- 

XÎ»^« jl^^J 0 ' i * M °*Ji oX>* çji <u.^ _^>-ljtj^ LjS* 






^5 lS 


o A 


0*0 <Û)1Â.**J £/ *A_^.^. jl ^Ol ^j^bj jl (J yÙA J jv^Nl <J j.*a$ <— O-S"" b I (J.J 

^ A b^“ i ^ ^ ^ ***i«\j 3 ^ *A*^*^ *A«^,^’ { f ^Xmr^^" b 


. *Ajld^^j\J ; *5 b ^ J ( 4 ^b^* ;' Ç b-M-C*^ d_^*1^bl 

^.Jbbt-AbS"” wûJ ^ (_£ j\*Oaj ^<aJUxl« (_j^}LS~ wL^. 5^(^/ jJl^-w.0^ aS"<JL**w)JOwV^jj 
Aj«A-**»' J..^.^- wL *.£-j aÎjIÂ^aj^j' tA^^b \ Y —j»*(_$ jl^-bfl 




>1X30 


ib .a>j1.aî ^_jjj 


j ^ 


j- 


£31 Â 


J 1 *" J' 




ijc+S ^-. < 00 o*oj.i ^ >t -^ > £^bJUU j & jl-\Jjj £jbjl ; jlolè j j oJ jj 
ij, £jA àX£\£ ItA *0 jIj 2^ APj^ji A^O-O^i j Jj^jS'Cib jl OL>-jl *£ (j^-jb' 
AP^^.^ aS" 1 j jS\>à aJI*vj iAA>- _j (jdl-Px^ll “s J) *A> ( —AbS”” (_£j . «Aw»» oXo ol5\**.)b 
L S aS" O*" I (j^ j b l^b (j'1 . O*0ôij£ qUXa*0 ^j>- c^lj» ^AY Jt^j^ O^OjjSbb 

jully ^jbwu;U>; jicJiifj^^jb . xa^OUJ IjjIJ^^O ljj* 

. O*0aO jJ \ * ^A j-i Ijb^jr' OX XTji \ V^ alSOiita OvOjj^if 

*A>tj^9 jJsX» *AXb(_£ jb*Oj>- (jw?>d$ 1 O-OSfji £jb ^ * ^A db* 

jl (_$UaJL-j jl jC obb aT^ jb b jT y ôj^pj C.*-Ua^ jUj >j 

(j^L-..f A-l v .* iCj^ ^jb ^Y - *A>s~Av^ Â aJ jj^1L\a1jJÜ 1 A^ J.Â^ji(Jbï-5<l ^jr^XllJ^bf-AA^^U 1 

a^u^ ji^ii oui v u bbb ^jbb jj ^jb o-J . ^i^jî \ * a \ ijci^f 

^jUJ^jU ^ AYr ^ 

(ôl^^lb) ^ j“b 0 ^jjT jl^ oxi azJmjj \ » i i Ji aTaIUj^I obbji lyj 

: C*^l(jû>- a)Uj J 1 Obb j ôAi A^ijJ 
*• ^ 


.JiJIoUISIUjJp >\J^ (j^Mr' ^ (j.J^tu ,>= àl ù^ y W 




^ (T_ jj-*' l —-~ j ^ 4 ® *®j J fi N * *V & d$Vl a;) j ç*\~* ü 

. U-^ \ u ^ 

Alslj ^wjlSvj jl J^JJJ aS"JL£ ôJlO aÎL^j J <—A>-j.k A^n^jI j5sO ^-JJ' 4 

^ 1^*lij «-L^b^ \ % *\ £ 1^0 ^ ^b j ( ^^ ) • ôb*o j 

( yjS\ ( j*£ J C~*àSS’ js ^jlJ ^SsJ ^ji** oXjlS^J J* y6 oiiJ j^Xa aS"^ A^ 

. 1 4+JmJS' j à (^1 j>« jO J \+*j 4$^«X£b «-L*** £/ *A^^- 

jl^tjuj ô^jJÔ Jj a Y JÏ AWIa^^J £j a 5" A>cJ I j\ 

, JU1 jl jl5f jjj j\ aS^ <J,\^>-i c£^ ^jb (2/1 • cI^Iai^JS"^*"11 

k^jS 0 a>- (^»Ao^ 1/41^^.,4 ^^S - *L^ c^j 

# JbU^ jl j\j* Jjljl J X&{J ^L jL~0 OL*aS OjIJ) ^jijlî I J jl ^ J>- 

; (J (,y~>~ j^ A ojbj^ ((J.p-ljîl ^p j-uSsjl jjJ.^ ^J^)) VJUjji 

# (( Ù ^Xa^\]I L—l ^ luA»^'^ ! )) 

; ^ju>- Ij^Uta ^ «Aîlji aJI^j j^j 

ajLj l®s^2j ô ^pM ^u^nJI l—^^***1^! I ^Ia***^ I jL^ L^ L^ )) 

(( . ojjjl AaISj A aaV -iâJI 

jljlcJakA jj^jijl ^Ubjv* j*jz£- jl aS^(JLv^jJ(_^^;^ J 

wUl 62 Jj Jl^T 4>- jl jbll^il LI (J,j C,*-l 62 jï l>- j 0^^ 

• (j^^J 

•* *** ^ 

ijli^j'y jL-o j^J (J^'j 5L>-jl ^*15*1 : jl ùb j^Li 

jy üb^"l-^< <j+*jj jl cS^Lj t^bAlaÂîlji 

(j® ^L Aj (j)*?” (_^lft A>t*«; j2 2j>-ja {J, U C-. t JO L OLa jl . (J^^xJ C~*o 









\ ♦ 


jIj l ^_-o(J,j *Aj!o^ Aa^Ix***»! J ô^ljîï^l j\ bjS*A$^^X$b 

] ji JjJjLp cl/ l/^ • J^ j 

jljlj O^jt>U Ia ji^ji aTJp A; ^P*X« — \ 

. 'J$ Ôjÿ* 

4&j*£-£J>jjs\j L*£* ^ii oUl j jiUJI oj aJUiII a 5\;J-I c£j 

\^a*jj jdl^>-L^j xMj^ (Sj\ j^oU^ aJI^US^ap j^cl/ 1 a>**J .C^IaiA^j 

. xS~<j oijl \ ô ^cr^ V(T J ^°(y 

jJÜJlj L»^ jèé- j-> ,J*jb J* c£j c ^ ^jj* IS-'^” ~ ^ 

1 j jl ^ *aJL-j jl i ^ij4 £\r* ^ * °A jUa.*j j 

(_^lo <1>-1 JU <jv«* Lm£^ J c£^_/ 4 px^.J c£jj 

‘ 0 j W j ^p aJUj l; Jb>£ - JÏ V u • ib ^ lj . ^ ‘AL*j ^dbj ‘°J l ;j-> 

c-^ * r * t *«jU* ^ u^ jj^ 

. (r*A J YY*Y 1 ^olSwib O**»^j) 


(oY'-oY u ^) IjlùWjjfi 

jT oJii» Jyw A * *« jb 5 ^ (0Uîl:l) ./>■> <J^ c^jy*** 

<^ju£j ûy-^ Oi' ^Jj*- 4 ü^/ùi^'u^ <>. <>.b*p- 

. JCwib j^ldf ( jUÎi <J ~£ i t>-* ‘ d J J J ^ b 6X ^ 

c^Ur- JbT^/ c¥r j' : j\ &/ o\#r 

jjj. j jir^u \jju* Jj c~*\»*ji jt -> ^Z 01 ^ 

^ jU-b \ 4 tv JU. c-fc& bp l ^ T ' * ‘ 










« c 

j \J>>- OjIj jj \ * i /\ j$j C*d j) ^jiyyrj ^ïl ja \ L) ^.*Ji *Aïlj* j 

. ^jS^lJûaUj ^P a!Uj j °JJ^ A^\a 

!j jîl P J^TJ cJlisjl *A{+*j \ jS J wLj!JÜ.S "{J j\j\Z* ij \ % 0 * JL* 

. ^jjTji d$^L« <0 

I— ^yIjjij\?jà j\j IJ ^ 1 * J \ * °A (_^U JL* 

aJL^j *d- jIjj Djbj^(_^lajl>-l ôl*«l cjL^d 1 - 0 ^ <Jl j** OMjj^j 

X)\StJiÜ^jjà AâJkï tau^lb ijJ> J>- A^bUb^ : jl 4ÂÜ3 

(( J : ^>J1j J.^^ix!l (Jl?j a^IjUS^ j jZi JU » ; c^bJ ^IJL* Ai^s ^vLkp ^jPj 
o 1 ^ 10 y? 3 ^ c> ^^ j i 0 ir ^y? 

^^iSjjH (j ^ js j\jï y\jï>\ j^xsl julî C~:£ 

AA++l$j\ 4Ss>t^A i (J^l Ai^wU C JdAXd jj iUb J\<4 jl^j^O ôj; aS^ (^lAAi^Ü j 

^jl^Ü^Ai^Jij^ ^ I I I jP (Jîjljwlv^ . *A;^jS"^LA4j 

, JA*yUd^ Ai^Iè Ijü! ùl^-^o OjS " I aS^ C*>-L ^ilî Ai^vii LjS" aS^C^^L 

, 0 ^L* y^sir^A j jaj j La^ ^1 y, 

I jAA^ib JîL^ji c^bjb J,j ^j^y 4 i/j^i *j>~ <■—j 

c^lAJjid^-jJ . a;Ljlij^iJVUlSjll; A^^jJl^il jloI> 

4 ] l^j jIp I ^ J^sJ? Ô^>JJ I AlilS" C^AaU cjly^l *aÎ l ojIjj.5 aS^jI jbsîi'jl 

: Oj^jS" oA^jïj ûü j 

Âs^ r -J!^j5j ( ^p(_^iji v yj'y ^j^- 4 ^jy" oi ypio 

. .. (_ Çy** Ùj\~*a j^’t ytâ"^j^k* Oljj^-jll ^<4 £v_/üil A^i 

. (( ((_£~*A) JâdL A.^j UJlj AiP j.^xj j 







■\ Y 


. ^.ptjful iS OjLp cl/^j*^ l£j aS^I jblc (Jj£ 

I o^jj I j/û>- ... Â_A»^àjîjl ^b*îl ÂiL*j jà 

Ol ^ S^ LiWo J Ail-w^-wvO ^J. 4 ^ ô^ ^^SJ 0 ^ 3 ! Y* ^ I ® 

b Âx jC iîI ôJb-jllj ^jbJI (J oLSwJJ C-»;Li]l ^j?^j]l j jS\j jl Jl>si^li ^jUJl(J 
^J*>- Olp ^j- 4 ôL*c4j\jl Tù j>\> jl wliN jJ.; 1— 2*\ç,aj\ l^^l ^jl>Jl (_$ 

. ((... Âl£s.*.ll (J;lii-1 

^j>-j C—jjLîpIj o^>b ^IS*! C-wxAU CJL*I Aj j\î C.>jLp <jr Iji 

. vL***>lAS*5>b jUj Ijjl <1 Pjj ^.pl jol 

. j\ J~U e «^j ^JJ j' JW iji ù) 


jà a^IJ jï (£j\jjx £/*aJI j-W^ jl ! jl i£ jl j*?* Ij^b^ jl ^giU^s^ 

JdSÜ j ^j^î- j cijbf^rj' aJUJ aS"o-UU U jl j\ J-ii e A;^f ‘A^r 
tS'jj ôIî^*JIa 5jl aS" Ij-ls^ 3 . jt.^- C-^vwj a^JS" jUj^Làj jld^*wjb 

jjjS j j^jU aI>- 1 j JJbf bJ^ d^ <j)j^ * <Sj**> J^jJJ 

ÿ j>- aS” Ij^lb bjj-b- a)Uj aS”* J.aIj>-^ jlj! j IJjl 

lj aji£* j aJU^ j a;U jaj oT^jiUj Jr » j'j xT>; oUA obpj ajlÿi 

. JUïO A^bl 

c^jO 4 ‘^lAhSV Y * "\ Y *«jb^ A; j C.*-Ic5jl^ <^'j^ ^ jcJè W 

, wLwvl;^ 

ôTj^ j U^ l$\S' ^l; &\ ôl j* \j>j>- |ib 

- I ^ • * . 


I_?QÜI I^yjjl csAitVl ts jJjll 5lil ... AUjll oà* A» I) 

Jl^l ^ <jjü-b UUjIj UlTjV Cl^b 4AAI JSL^ll à 







n r 


ajol^bl -La*.;£- ÂjîJii-lj Âv^liNi j o^UNl *1^5 lv*£* .Uu*»l j U^Ap'y Â_J j*2.Â\\j 

< accS\j IjLJj S^ - " Jiî o... £/<a)I ^jj (J,l a! jf'j a!a*2$ 

a^aa^ ^j**c*-j \aJ$ ^jA ... £_jI- *^Z) S '$\j IJsa! ... a) ^ 

I jf I *A_aV^ . . , Aül £-IaaO 1 <^_Aaa*^aa^ LS~" ... 

. (( l/^I j-Uaj c3jydJ 

1 . C-a^I 6s\zj aj l$j\ jt*» <S^ aS””(aLa-w!^ b ^ jz aa\j 

C**Aj$i aJI^ (j-1 ji j Owli «--jU- V'i * (jA 3 Ij-W 3 ^L^-« j s-J.*a jVS "ji £t**b 
$ j>*j ôlj^à (_^Iaa?xaw j j £e**b (j'^ jl . ^aIj>- ^Ji_it>bS~(_^I a { jX,a-«^' 

^il_P £ (l)l$^*]lj À; I j all (J,jl Ol^i'^l ^Ja^UIj O^J?"’'^ j&\ fj* ^JJ)) 

(_)>l 0 ^.aO b»-jlp £ (jbxll J_$"*J AaIjîj bî.4S”* £ Ia^AÎ^ £ OjAi Â-^^lp»-^j ô^a,ÆP 

Â-ax1x 1I ONU-I <jlj.* 45 jj âIaÜaII O'yiSsll ^jU,* (J p ^ «-W?l üU^-l C->l>-ji 

V_ *>\>- ^jA ■ÇzZ.A) 1 Ca\>-J . . . ôl-^A^J 4*^;M (J,l JJ el^A^J ôL* 

**jA Ià*>-I jj j^SI LL ^\j ^*AjiSl IjiAP'Iaai ijb a_ax1x!1 a*aa^1aS 1 x—4*^^ 1.41 *■— 3 b 

JssLjj'yi^j J.aXaa< 1 i,^\l~«)J U ^\J Aa^jLaLI (^dj^ 5 AüIpIaaJ I e-A; LJaaJ jXaa.!I 

. (( _/ ^âîl^Jl» ) j\?\ jj^]l(JU jl_/lj 


^\ Jjll 


l ^kJ ^ ^lJ (^L^il jl jlî 1 C-w*0 t ^ 


(. •. ci ^^’j) û; 4Î r'jî' ^ 

, 4jjS'(j'\ A^aaw Aj oàj£ OUI lj J.a >-jj aJUj I jà 

5 J>- 4 ) \^J j J Lj ^ *>-l J *ÔjIjj^ 


(S\j ^ % ° % JU4j IjaJU j(j\ 






1 i 


jJI^JpÔIa j \ il J JlL J(_$ dJl*vj ; j' ÿs* Aj Ij j I Y'f ^ Jjl ( j^A -Ü;»« 

« ♦ 

I jl C^**10 jLp aII^j I ^ j >*ja jl ^>-j . Jjlô^ji l5j^' 4 

AjL^ lxS" ^ VTô djl.C'*' AP^,*^ ^ % VY* ^ ûwL** AX^ij^J A^t^J — \ 

# ô l^s>«<*.) i ^ ^ bi 1 o *A^\a*vO 1 ^ 

• 3^ AjI^IxS"^ 0 wl^j \ * V \ ô j \x3 ApxmwJ — Y 

<Jjp (... j ÂJUj) jPo-JI ^ü^-l OÜI — Y 
jTji j jjiib jlJ J ;_*>*1J (5jlJ (^ <^b^l ùbj J*^ *•— 

m Û k* 

. O^Uxis (3^-^' 4 oli(j^JJ ^ J , 

‘oJlSUbb "aJI^IxS" :> VY^ **jl^ ap j+jZ ^ WT oXi ax^jJ a^,J 

. Jw^b',^ 0 ^ji(* ôl5\<£^b ^l-^ii 

{J; J& ^ , , , (J a] fcXt^ ^x] I 1 Mi Y^ 

jiüj;rij 4iib (jM/^Lr- -jlîT jUr^Upp^v 4 
aÎUj l j\ t A>%^) ,C~-U:>^ J. : >-j^i jU j I^^'(J a l3j^u^ ^Ab^ 

• xM { <j >i jl jr ’ ol^iJb OUI ‘aJSCâJb ‘aJIAUT :> vro e ojb* 

<jy> (... J âJUj) ^UJI OUI — £ 

(JpLp cJûJIj pUU ^jj(J ^1 y~>- *aSL-j Jl ( _$^A j a]Uj^J 

• (_£jl ./■•'■*' JJ*^ A c//^ 

ol^bûül's^b VJlAbr i vro ‘ojL-Vj^^ j^AUj â 1 

. JJJ o^io jSno J^J Alj^- 

j^p / ôO^jîj ^jJï OUI - «i 
;i 3j fOwb-j*ojbj^> ljôUj*-l ; ij übijv^ ôb^ aJUj^Ij^ 
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4j I 0 1 Obb j^b A>"\^c>~ ^hcp^i *Aj jl a 3L1 jlp l 

. 3j{£ ^ IJ0 I j&\ (_£ j j\*+A) J ^ j\+*+A) 

^J3^u~^r 4j IjXlxS"" *0wLi \ V * \ *0jlC’*' 4P j.o.5^ jjJJ' 5 4) Ia*<J (j>l 4?x*«J 

. JUj ôwlO (_£ j£j 2 *4?x~J j I J>-J xMj<./ 

(JjP / jJl 0*A^j OUI » % 

J (J'j^ J (_$i^ J* <ji J 4>»lj>- J j ^ L/J 

j\* J (J>1>*1^ {j\~+>- j (j Ç *0ilj y 3 (-5 ^ f< ^’ 

(J p £y^J CT J l£ J c£^/ jy (J^C^J ^- 4 J ££**** 

3 JSsA^j^j jIjI \j>>- ^ol5\; oLîl j ol$jJU j! j (3^^ 

. ^ j\ï ^j^T3 0 \j\J jv\j üUijlS^lj^j ^ijlSsj c£ta*A;Jjï 

Pj 00>j OÜI ji (Jlli^ OU j^-Li e o4 j 4ÎL-J I <S^kS <jl~s* 

nlo^X (^/_/'- v *'_^ . (_^jPj ^,«jU jl**5*lU c$’ w ^ (_^lA'il^Â^*<l_j 4X4S” 

oJ&-j oljl aJI^j aS* ô *\* I ^ \ * o ^jp ^2^) ^**3 
. wLib(^ j\ aJIxiII v-pllS^jl 

« 1^-» I j 1 ^ 3 ^^3 * ,4A ^O^i à} 

4;liXl^^Yl ôjlx - APj*,^- ^j— (-Jâ-Jj/« jl5*jjjji 0-\^i 4î/ij; *4>t^J — \ 

. xMj(j? jl jr “ (SjZ'y 

• ^ 

^ * 0 ( J 9 \ Aajj ill jà ig (£j\jy jU J A^c»wJ — Y 

. 1 0 33j 

<_;~kr VîljûlsS’* W * \ ‘ajlx^ *4Pj^5i ^ * V*l ôJLÎ- 4;JijJ *4^*J — V 

; J.d<L»A ^4 (_^l JJ^< *4; li^ bs" ^ A TV 0 jlc - 4P — t 







(. .. J ïJU j) ^ojJt^l 3/tf j oUt — V 

^ûp^UùI-^ j j d^Li j5s j C^- C-w*l*lj C-oL*l a] tw^ 0^tj\j aJUj 

Ü tô^JJ I 4 ÎLv^4 jA OUI j' J 




: jlj^- C-4 IjaIUj {j^l (Yt ^) 

UlU ^ aaM ^wLaÎI^j! ^bj A^l^Vtj 4;l^Vt ^*^^5 4Î Uj 

^ djlflT* A£*\ * VY* O^UiAX^ j; 4>c,^) , ^ jI^^14a^I>- aJUj 

* *Aa^ lj 0^^^ Ô ISnaaO b oljsl ‘ejSs.£>jb 

(jj* / t-^ij ^ *4Uj djb-i — A 
jl>- lATji j ûJüijôf ^ ij ^ * n * U \ • ©a t$UJU ^ 

. (JL^*ilo^ «X U aÎI^j 

i *>-lj ^ aJL^jj wU ji~ ^jl<jbjS”L^jl 4$"^; / ~' > " ^'■“^ 

(Jl,>1:^-1 , 4?%+J iJjjj^ ^ * ® A ôb^Aj 

4PjAif Uj£ JaA 45" ab jb <*_.;>• I j ^ 4ÎU J CJjj *^*4^ t£'°jM <-^ O^ 6 

jlj^T olS^-ibb l£j*j a VjlAUS" o-li Y'* £ ôjb^ 1 


. <—t 


Ç j-Ü» ^ V' -- * 

oliI oj£i>b *>- X5.U U^ Oiyt j' ^^CrJ b_jf 

‘oXiC*- ; ^ if V® djUr'4#j^ N ^ t — N ^ Y (^Ua>»x^j® ^£_) 

ôj>- j c>^' j'j-' j o^i i&u. ‘®A>* ^ J 1 ajiA ur^i 

l«Sj ùT *ojl;ji aT# 6j2JI j^ 1 ^cf e j' (J~> j 1;T J' 0*H ^'~* 
‘■cSCîj c-ibal oT } •—'US'(j-J ojJAs'/ »Xji& . xil; ji oUJi-ji 





LS 


U/ iM 


(^1 j 4 j\Jum\ïa j 5j£ a*>-\ja oLaÜ ïS*4) jIj ^wU>- jj^ 

• j A jXi J.ÀLi1«Â^ v—uU xâjI jLx>-lj^ ^ 4>Lio 

^j\> / Jl*JIj JUm)I oU^I JA JU&I jl^l - \ * 

44** lijH Ol^.-*! jl A.S" } J>-J aJLm^ÙUj^ Om-jIaJUj 

U ^lao- (^Iaaô^U O**. CO»ljb* 4 j 

j' 4L*j^ri 

b‘Tb jU û»U oT 

J b iS'jïj* a J141^ o-U C—»^i ^Y*\ ‘ojbr' 4P 


IlS^pj ^ 

( V^V Y ) <SjJM ^ (J 

(J'^A.aavI^oU o oA*i AXo-U^ iA^.^ ^ kA^.^ J^AÎI^. 

# «i jb ^ J [_4*^bS* •AJI^^j^ j b 1 b j 

J^i! aS^ AA»b(^ olSbUb iSj^j 


. O.** 


l aII^.»*^ jb l j\ ap^*.^ ^1 csUaJUj 


âJUj ) l^a ÂjLjlj àHt3 .«>\)!l ^AP OÜlj ‘b;«4üJl ^Uil — M 

Ü^ (• • • (J 

I a5"a,** b !jUa^JjUj ^jl Iap j 5 .o.^^£j l^^.j ^aU? Ij® j>-ja aS"^ viÀS” 

ôbbj^ c£j <S jb^.5b‘ ôwiiWM Vjb^Aj ,J-\£ljj*î- (j-4if *4Î\4b^ji 


I O.** 14Â A>aJ U»j J/1 

A*J llâ,« lOibAj \ Y*0 *\ ijl-v^Aj tOO^aVl^j-wÂi ^■*- 4 jUî4ji AS^I jAÎ Lvj ^ I )) 

C~j jLI pI jO-XAU C-J1 Aj ^JjU UiT 1 )) ; ^JUj j^a^AU/U-ji y,)j (( . 


(( . <JA,U a AU 

*J.l5 ^ *j^ b^jA>- CaLjI^j AjJ j$Ul! aH*-J!)) jl aJUij ^I ja Lü^ 

. jlUÎI <b->jA>- : aj A ; Â5"ôl5sJ a]Uj (>lj! ^aI^I ^1 j 
oLîl ^.ijl IjJIjp jl:ifj JâJI OUI vIaTjI Ij^jb A?-! j>- ôUs' (jj 

(j-4f : aj oirois;;) . dAs'tj a j,\\jt&\ jb’T j j *jj~ij J^l 


(Yi 











% 


*\ A 


‘ 4 aH*^j (j'ljl ^ 1 ,A 4 >ca*J 

ôl^Jüb ûli I oJlSvioh :> Vf û jl^ ap (£\a — \ 

. *A^M;^ b\jif 

. ^ ^\[S^jj^ N V % N &j\&* ap^*,^- (^Iapx^j — Y 


(^jp (,. # (j aJL^j) 4 J 3 ùl^i — S Y 

i_^IjAj OllSv£ a!<vmL^ ^s; j5s>-j j+m I ülSs^l Owlpli aII^^Ij^ 

\ 1 0 * { !a! yj 0 *xi v —^ <■—C-^L ;1 aH Jî'ïb jl aS" oUjlj 

. C-^lol) Cblÿ ü I «JftJljjl 

o\ 5 s~;b OLil ‘«.A&tjb aJIAIiS"* i VT 0 ^jb - Cj *^ 3 c£^ 

. 0^jf 


( 3 y> (... J *ÎUj) A^ît OUjj — W 

^ i j.i 4$^ j\ ij, u4]L-j ^SnoL j 4 b>j 

. ijb Ojlij 6 ^b 

• JLil;i/ <> ci'jp W* ' V>^ ‘ 4P J^ 

. j^jxSI olJl : 4; ai$" ôlS^i ùUjj — 

Ip : 4; JLÂSblSsJ XildjJi — 


<jj* 


/ i£j'^ tfiy**j' u^Ji mm ^ 

ib ^-.b ijji iyu* j * y eo'^y ù^'y^j' 0 H (i^a^'u^ 

. JUJ^Î 4,U jb w/jb *jb ^y ^uO^i' /' ^ ^ -> ^ ' jU ^ 

,ujii upUjI >\**j ta* y^y 'y^ 






* *+*>\ o«X* 1 j *Aj 

j>~j^ )) aS^ôw^pU \j> Uj a] <~£*j>- ‘ojbji i£ï\j\ — ^ 

. (( 41x*j iJ j>z1a pUîj C-ArW*J IJ^S 

. ^À! ïj£j Jlï ojb jx> c£bfO — Y 

çfjjirjj <^eS J f is*'* *j*rJ » : ^‘Vr^’ù'J j?”*J <J*‘* ^yrJ J* ~~ ^ 

. JlOb<j? Obi U A J ^ J*ak OVj-ÛA ^1 l5v>- Vxif 4; 4$Ol Ij . (( 0~.W oiU 4; 

^Sfl i*_0*l0>^Jill *“^bl^->* (_^l j aS"*(_ 3>—i 

OlTIjiUr 0***>l^)^.Â-* 4^; I *A;I^J j'uObol ^b» (_£l^®4; OjO/* 

0***b <j~&> 4j J:0 Ob‘lj*>* (JJ>- OlS^Ijil jS”lj 4 

ÿj Obij~>- (_$! j iU^j j.*>- ^j »j . Jjli^’ c£ljb j-J Oblj-w*- 4.“»® 

. OJb JU>Ij>- jlSv*! 

(t <>Ui j «-LU o^ xiir» : ( a 4>) is jj y>^ — o 

. O—jb OjO- 4j Oil?- ûbwil ^"-Âj aS"O») I 

^vjU / ûbj?-Jlj>lji ^ & 

olSOJIi Oji . O^lAxiS - ^ J-Ji aa 0?-L* by\ju ^bS^j-Jji 
Ij4jOli ^lLp-L* (jl j-M^jjAj ij>-OU^4 ^(—->Ix 5^ji Lmjî^ 4$”*aO I ( ^ ^ A^a? Y* ç) 

(j'Iji AS"i jà(J OiUx^l ijc>- <-il:5””x_Jli2,* 4 j J^bT 4.^-J* b (J,j J.j\X(^ J15” 

4X?-li J \ÀJ* jï bx**< (j> I J.-v£>lÂ<« 4 j l>» 4 /^J O^lôbîlO.* (j*JJ 4j J.j(- jhr 

^4 b^riU ’. °jb (>Ij -2 ^sj . o^lôi js ib yj U ^-j i j>- oUJbj jl_j 

X *%‘A j ^ ^ 4 1 i ^ 1 J (( » • ■ i I 1*^^ I A 1 ô l—£Li LtJ Î^ vJ I 

• w \ r(jA? t ^ ^ (J^ 






v * 


(J^^jliA; { —^lj OUjI J^^UiL^j (\ * 0 \^) 4*jjjjl 

. Xib j! ObJi^ ^Ib’jl j j$ X* VlL^j aS^ cob ôwUi 

, ^jx jj^i j>- jSXaa (£$jy ojjjiSsj ijOi sj^ <—->ixS^ 

: Ai^jl C***b j^ y jl <jUa>*.J 

YVÀ Ojb'' Aj ôwLi Ali j; \ * OY* cJûJ y C^-b Ij> jS* aS^ (^\a>t.^) — \ 

* a^l j* olSsiiob iS^j A ajI^-IxS^ 

£ 

V £-) ji A*;ji aS* (jl* y ji A?x**J — Y 

. xS’fj il jl jl (fcAa^ 

\ » ^ aJI^-Iâ^" ji rV^Y ojIc^4j (_£Ia>s,**o — V 

. (wuvt^ 

(J>(. . . (J Â)Uj) tÀ^ljîl JJ<X£ ^ *1 

VJL^j _jl (_^L.v? j/^.p- o \olSllob (_£ J^"j* a;I^LS”* J.i>- {j\Aj*j> 

Ci;lk« jfc.& Ijy *a)Uj Ol'^ J . A^oXieij/f U^M. Xl ÿj ^IjSl âX^j ÜÜ' 

. XS^-C (J-xk* ,*1 4 ]l^j ji (j-J ^l^J ^ (>lj 
il^^l )) : XS **\j il aJjSxx iUb J-Â^ ^lx*l j' aÎI**«j <^rj 

, (( 0 J 'aS\! 1 1 

il; O^U:^(j'ji jUiNl Jl^j iUb^ üUNl ^yv ^ y y j' l£j 
AÎU j <>ljl t^U^X . xXoiy: >3 j <>Xb jl^' l{ bJ-Ai ol^ j 

. x%* J« eAj;- u^r w ^ 6^ 


(Jj p (• • • J ÂÎUj) — W 

^l oXjl^ . xTuf eyr'j OIJI jr^ji ^ Jd> J' C:'j^ c£j 





V) 




"j (j'ijl (_£U?6 aJ . ^JlS* Cf '^Ôl jl (_£Uv?t>l>- b IjaIL^J 

. «A**,) oA.O O ^ _jl (_£^^0 4?x.wJ iA*wb(_^ ^ V * N ® jb* 1 

OJJm) j***ÛJ » 

*4>s»w.i . C-*«lo j£ ^ * t A dl*" 4; 4$s,«ji Ij {j 1 cJoJlj ^jlJ Jajj^ 

olSwita O LU oJlSytjta ^ VTa *ojU* 4P^* VT ji *Xi 4üjJ 

. Xwb^ Ü^f 


(j^p (j&ï : U) OUi^l 5j>* j~«ù _ H 

» ^5 ^p^ / * t a j**** 1 J c£^)^ 

0 ^^ 4j ^ 4 j \j£ ^ 4 >tr»wwO^ jp/++A) j jirir u ^ t £*uj.â!Ij* 


L ' ^l&0^1 lj ^ ^ S^ «A^^ »aJ 1 ^ y ^ j y t X& 

(_)l0 lSsJ*J b (_£^S"J<4 4 j l^-i4 ?x*mJ . 4 /Jj*y *A^wIj tbûl^.4 


. C**»b-bl 


<J^P (. . . (j ÂJUj) ^O&Jf — t * 

<_• IxS'j.i i^A.^ («lrt4^Æ>- ojb (_£jlj (>jJlj>ci A) C-**^ Jb\j jIxûS”1 

fi.fi, ^ . 

vr© ojij^ 4P j*.s~ js? \ * vw 0 X^ 4 ^jj *4?x*wj » ^(( j ^1 )) 

. JLib \j 61 jf «iSsÀib CjLU ^oJbCiJb VJl^bT i 

ij (J Üaj I I 4 j ■^j-^ (• • • J SJl*j) ûUjJl jijÂî — 

• û^rr^l 


dy" / <^°jk J&M -- t ^ 




vr 




A**>Aj olSOT t ^J Ac^i j>- JVjtL- Ijl (_$Uvs>^>- C-~i£ aJUj (j'lji 

. A.jIc\^ J1?Ij Ijjl 4>-j 

•Ao J L IjAjiU- I YYV ^ji< 2 Y* ^ ô^- ^^bbb AjbUS^C-*»^.* 

^ ^ ^ (J' 4 (J ,v> ^“ "AJ^-US"* C-'**'_;4® ji (J,j O^b <-l»X~d (_£b*£" Aj 

1 ^'^ C ^i. *■ **‘^J *\) à ( *r $" / ^ Aj Aj l»t#*J^ f V ' l J a 1 4 **M ^3 1 Y* ^ ^ 

^J*A>-ji A$OjIAj A_>-^Jjlj ^ J*fiil{j \j ôA,i ^ys<2j J^b AP***O^ÔJ 'i/jl 

(^JjA>* jl ^ISsAj- AÎbj «-LÎ1 ji LjIj J C-»^ 1 (_$ ^”" (_£^ Alj^î ® w ^'*^ Al^»^j lJû]^ 

Ij (^yo Jpj^>- oLîl j x£\j ib a:>-L* ^IIp <L>jJ^- a£" ij>- aIL-j j\ tSj** 

<L>jJ&~ *6jbj^ ^ilp ^ j>-* aJL*»j L^C- 1 aS”"^ jb(_£ bj <AA^(_£ CJl:>-l b^l.Aj 

. C-J^jTCjIî IjôT j kùS tf* J:*** Aj . <£j** 


• aJU**j (>ljl (jlftA>i*J 

«t 

oJJj C+aMj^s ^ Y *\ «jl^ AP j*S~ J£? U^ jirjjj ji Owlà Alijj *A?x^O — \ 

. xj*b(^ diSsüb [£'js j* ‘àj^ys’ 


j . ojii Aiiji \ * n t j* J* L»* cr^ ' A Yr Y 

jl i jÏU\j Lo^ A$^ijb CJV^J ôA^ I (ôl_/ <—jb») b*£^ ^b ^ ^ •A' 5 

. C^-lA^iÜTp \ ' M 


Aj 


. OljlM çjà ‘aJ^I?- : Aj ô 15\J OljUtl çjà AJôb- Ajiib* — 

. ^iUll vÎ-j jA>- ! aj Xx^oISsj ôj<A^ Abib - — 

(J,j£- / Oljl^f^ — Y Y 

a J^lj^ J-* (J^ 





vr 


l?é ^ I ji I 


a jl j jj Olijbil j' C-a-I^a. j\? ^\y- Ç\y JjIjI j *y\>- 
jl II t— jIjLâiI (jv« . aAaÂ>Ij(_^ ( cIjj^v 3 j (J^aA x^- J p) x—C >.j ) 

«JjlÂJi^- <—.. xS" <y ^b (( ^jli .11 Jl*o *. b 1 ja>- 1 ^:>- ç\y* j K^sjuiJi Jl*)) 
j AjUdi Âivbj «-jl^jl Aa-£U- {j 1 j2 Ia-J*' . C *«1 Oi J* ^b 4~àU- j /1 jl ^j>- 
AaaM>“ j\j 4 aa£i U>-^ 1 j i^£j , à j <y ^Lî jlj^/ AJL>- (jilJlxIAjA^-' b) AaJj^vIII <Ub»jil 
A>tA»J (j" 1 . CL-.A - I 0-^3 I ((jl*Ü a! 1 ? A-< Aa/*^ ÔIaÂjIj ^JAaI^ AJI^-Ia^ APXA-a) jIaS "” à 

AjUdxS^oA-i Caa^ Y *bjlc^ AP °"^ > XXjjj jl jlS "jjj 

. Xib^ ^4 (_£lJJ-i 

dW •Ai^tï <udl^- — Y Y 

! IaÔI^ÂP , (_£ AaÂÂiI^ J ^ A)A>* ^pAl J ^ jIaAI _/ X_ * AM j AaaA l?~ 

: ùTjl (JUa^aa] . « ^jUJl Jl* )) ( (( «Jû^vall Jl* )) 

( j£^ IaaJ^ 5jJ$\Jm ^1* S*.£- CaaaiAj \ * OA ji oAJ- AIa^j) A>»aaO — \ 

*\ ^olSJSJb Caa-j^j^ . Xî-b^ jl^T ôlSviib tS'j* y Y* t *0 jb£ ^y-^- 

. (J 1 aaa< 1 ôaL^ (J 4 ^ jS\o a?-aJ jJ YY'lt^j^ 
jij u1aa«1 (_£ y^ üIâaa<1 aJIî £\zS' jà ) * *\ ^ ji d aAaâ> aXaÎijJ A^tAAtj — Y 

. Caa-IoaIaÎi .5 b jl jl ^ \\ f y? l^A^jjJJl 
^ jï ^j^S* £Cv-i Ajb^lxi ji ^ ji ô-Ia5( ^ A>t^) — Y* 

A_Â> 4 aÜ? ^b 4X>) ’ jbio A; ^j>*b .A^jb ôA^ji âAjô AXAA>tA«J — t 

. (-Iaa-IoA^i (Jy^ YYY u a» (Jÿ^- *ôA5sA.jb *aJI^IxS^Caa*»^Îj^ (oUi dll^l^l 

oJlSCiJb'AÎlsitrji A * 'ûjlr-AJ (Jj> jlf jjj ji ôJ^AIÂjJ AP^J — O 

, ijb ^aII^ Aaa»^ f 15 ~^~ y AawIj(^ ol_^^ b^ 1 







4.5\>-(_£jl:£ iij^^Aj j&* ôliSjl *A^:£ ^j 
*\ ^a^j jAll j YAA a y> C-^U^jj j-^j (nvo — 0^*1^ 

, I ô iL jI jl \ Y Y ^jt& 


. oXi t_>1^— oLmaS ; a> jJS~ o\5\j oL*Js <UmA^ — YÛ 

•j t . . « • •* 

^P / 1 ^Jsî l**^ <Lm)1?- «.- Y*\ 

:<u . juSJ^ j*jUI d$OU^ «— jI:$^^Uaj £aS"C^ l<y U-<j^y 


(j jZ- (ÂJj^ill ÂÎL- Jl : U) ^JUJI — YV 

J>j& ^LUuj -jJ^aSILaj^Xa^j^j oXjjl jUT ^o jUj^* Vt* OUj-iJ 
j cji y jllp djjJ>- oLîIji (^IaIUj (\ * M - (0 

$ jï JLolî J ^jjl «jb £/J ji lj J^j Ô^ jl . ljÛl$>- (Jjj J 

oUS^lxTjUr> aJUjCtJ • u ^l>'(>i'j^ ^AlUjji cJIjÜ^Ua^j 

^A Jl jj-çjw» ( W * - f) c£jj^ (^IjJ.^^ .O^IowL^j uj 

^jiJui* 0 ' 

lu ôjji^ aJu.j^ ^jUiy- u Jui> jp o * i * - ç) 

g y ÿ%f ^Lr- . JÜ5jS^JuHï j J‘Uj j *toy 

\^l/> Jllp d>jJi^ aJUj J f/* Jly dj ^j'j^L^ '->> • *® ^ 

>j>- jk>s jlîT j ^j^> J^ 5 ' V^-? °b^' ^ 

. C-^jIo^jS^ -id jb^. Al^j (j|_ljl 

ILp PjJI»- jj ^UtiWUj lo^tSjt; : ^d/ ° , -> L11 





V o 




- fr 

«dL*>j ùljij aîL*,* d/1 ji <L*£ >_j|j>. ^■Ia^p-L* 

i^Tji ij^**»jiij i y ij^i^- 4j . oi^j jji J. 


C 


loita jUJ 


j wlJl y 3 'j* ÿ ' 3 ((Â3 a]L*j!!)) i aj Ij^^>- ^11p CjjJ.P- VJUj 
d)l^XPj/./eMj 1 ^>- ((2jl^Jlj Â^>- jll j/u ï]a.+»\ Jh\ ^J.P 4 -Aa^ûII ^LJ>1j) aJI^j 

• *J. f u 

ill -1 0-lJîPjl j cO j£ (jjfc£ AjUI jjilp < 1 jjJ,>- ^jvS'j- 4 aJL-j d/l^O J 

.ill^l OUmW j A>-jS” 1 XS" <y (JjlXijb £->jX>- OlJI o jIjj -5 j^ 4 ïj>- 

• 33 lMv^I j&\ 

l^-A^ji &sSz* (JUArfU j ^ilpJpjwb- oL*l : aJ.^ I a!L« jj/1 a>-Lo ji 

C,A> lj ^Ilp ePjJ-P-A^AJ jS*O'iX ^SsjA^J OUAÂ« j/J 1 ^x 7 j J -kjj J»j j^ J . 

. 0«sv*»l a) l**u (1/1 

*djbjij x£ <j ^Ij A***(>JI a 5 \?- ^a^U-jI ^lUSl 

(J1 ^A^l a5\>- £-jU»> jl A%\>- A^U-ji t— PJ A**»> • Âl 

aSsL ïj\ A* ^j-i _0 (31 y'^l a 5 s>- a£s; ! A>- C -%.^1 jik; (j^ d/' (j^^J • *“-'***' 1 J* 
jl (j^sO j c£jjjd/All (j-»^ j' (5^d 4 ^j! j -5 01 /_ a$" C^-lOl^jlj 

• ü) 

jl à} J'lH ^ ^ ^ aVLu* j 3 (_^j^ d/Oll *-1^ çy-y 

\ ûSà Aa^j y 0^^ l^*C^ !)U jil^îl Ay>\>-j 5 \ jS" ^Uli OjA> 

ûLvA»v ^1 l- ^ ^ 1 ^ -«• 1 AS* wL<v JA J ^ )) 

. j+a^ 1 \ A%\>-y iSjJjiy* £\ y * J j** C? ^ 'b.A* 

Y \ o^jA? (J^c (Sjr\^(y*d-\*y*&(£\i ! 













Y 1 


^^ O^S" \} d^ jfoLk^\ ^.Ss; à ^>* ^B * 

• (( 1 o ^ J J I (j\*!l4i\>- ^yjt J jZ* »Aa-*> 4**il>-jl Lj^ aS sj I O^^S^JuiJ 

J 0*A;^ ^il*il 4 ] L >>j j\ A^ 4?>x <+**) ^\*wA J üU 

: c~*b«i*l 

^ J^" i)\ J^-~+A ~^J J (£*“* ^JaI L$ O^d ^3 

1J ib^S^4j JJ'T' ^J~*~ jlû^j d-.^Â>- (j^.J jl^ JaI b 


v»>> 

n* 


£ 


(j^JJf^ 4 I j.ij>- cfjkf J 1 ^ c/^ C^- 4 
lj^j^(Jjjl*A5vv« ôJ^A4>- ^C'^l <^j jjs’A <_)•*I 45”*(_9*d<_/ Ôj>* 

olSwjb (_£jS”^.**4jl4lxS”” *4Px*%0 jib"*./ J ^jb^U^U- ^>- LhÆ’*' 

; iU)l <—j j^?-jl (JIa4?**J . o^jo (aII? ^b 4d/>) ; jLb L j I j! fj,[fi> ( jzj^ 

ji ^ *6jl^ 4J jl Ja>- iSjJ j' J V-^J-* J^JJJ J- 5 a -^ 4Â*-b — \ 

. (Y t V^ji^ Y 1 ^ d**»»^4^) • 4 d ^j*^ 1 ^jprJ ô^f- ®l5wob (_£ j^"j* 

• (J - 4 lS'jJ-^ 1 ^ * At ‘ojb^ 1 *4 ?*aJ — Y 

« « « yt«v ( ( 

. ùl jr - o&iJb OUI oj£iib (( * VY'o (( 

• ^£T 4 *dJ^) 'SJ'IA'* '^*J. ^AhS' « 


« -r 

« -1 


/ 4 JU&JI - YA 

Ji Ufi 5, . -5jU; ljJ-iivL>-L»f\r Jj 

Ijb^ (^IaaJLoj jl a*jj3)I . >xS’ j^d olj'v-1 

jij ((i^loUl aJL-jbj «^Ijî'oUl aJUj» : XJU 

. C-^loJbi <^j' J3^ ‘ 4 ^3' V C 4 ^dJ^' 





vv 




(Jj* / jA J*- — 


4 $”* 0 1 j>-j cJû^lSOl <— »;*-lv? j Lju* £j\ j*&\x.a \j+*\ À> ^ {J. <0iUaA 

0\j\& lj v —*>■!J 3*[*j *4^/w C wljl.5^ ^P-lj^jl L Ç> J-A b ^ J O-AaU (1)^ IjCJU^l 

(J,jS^ lj(_^l j jlj>-ta ôjjJJ ^!>L»<lôU . d—3 Iji 4Jj 5"^/J 4^/w4; A^^ji 

. XX) JJ J ^^viâ OjS^IjjS” (_^UoIj 4^.w (j-J 4 j 


-P 4S"^jL$>- J^ : A jl Jj' J-^i JjA\ £j~“ J -P 

J (3^^T'“^ ^x^ Z> (_^Ia^< )) ', J.; X } ^ \X 4j^5 ”"{j I 4^-,~* I X^-ji cl^L;! CH^ 

j j jlS" lAJlojjl 4.^^ d/^ J 1 _'^J ^bx«l 

cJa^lS\ll i—> l;$" j I ( JM.\+>i . ((^l4Iâlj IjÔIaj<Ü I (j*A j\j j5\jO J *V^ £/^4j 

. X+*»\a$ Jï Jlk>l J jJ-di \jjjS~\» 4^,^» £t***L AÏ j%~{j\ 

<bjf C/) *4^Sijl (_£ jl*\d Ja ji 1 J(J>\jï £V^-P 

. t—>1 j>~j o^j£ Jjîj 

jU^LiJI ^a jjS"j {£}/> 

J *j>-j *a)L*j aS\ 1>1L Lv,^ . *A^U^ ^jl Jjb l<jb£»l^_/ tS^j 


»J.a>-^j a! bw*^0 A$^(^L&AÎb*j jà ô*Xv^^^«A^ l,*^-J l*A? I A; A_av2..û5I aÎL^J 

I £t**b IjO I j o^S^b A^ijl ^ 

*—-* I^/'' v *^ m -^^’ *h***>+**) ^^ 0à 1^ {J* J A; IS" 1 A^>»^ b ^ 1 ^ 

AÎ ^1 A^aÎ/ Aj {Jf^-S {£\>~»£* ^{^\j J*~ ^2^S : jS ( \ \ \ 0 _ ^ 

A;b^ll5^ 1^+» j^i *)1 à J »Aj I j\& I 

>fr3 aJL-j \j\^^ r ^\j ^j^tjaM^j ITA^ ^ ^<S^jj^ 

b Ija !£j 1 j\& I Ô*JJ jl^j (^J . A; (j* I A > aJI^wj ol-^ < IJ 

•AOJ»’lj ^ js ^JJ' J (J^ j 4>t^J jijA rtfajb ^>j3 (3;^" 






VA 


! 0**>b J f TJ A 4Uj jl jl ^ l_£b4Px«J • ^J~" ^^b j jUjl 
o*^- *4^14 \£ WM *ojL^ Vp j*.;£ jp^ \ * V*l v o ûXi A**# ^} A^t^vO — \ 

• (J 4 iS^jj** 

*Aj\k^ \AY? %jLi^ 4P y) \ "*\i js ôJJj Azày *4px^i — Y 

. ^ ^ *^ A 

L$ J A ^ Y *1 0 A&J*^ JJ Ô*A^i4X^5» J) APt.~+) — Y 

. *A^l->(^ olSs^ioS^ 

(• • • (J ^JL2>) ^*1^)1 ~ Y* * 

^>-jl>- ^SsjJSv j 1 ^ÂjPj J b jlO- ôjbji O^I^aIjjS^jI^S” 

. jiMj^ ôlSwJb (SjZ'j-* e 4jlAU" ^ Y*l ‘ojlr’Vpj^f jc^LU ^.p *4 )Uj VJLbj^j 

. jiUil Oj-l> i 4 j -LÂSbl5sJ 4*ïj^LJI aJ 1^4jjl __ 

# ^^p 33*^"^ ^AP * 4^ AaxS** oiSs^ ^\3*^ mam 

. ^*jljj (jUü 4ll/Wj jljl 

, A>-l ^11 jp 33 ^^ w M^"”ôl5s) cJIaî'^I ^ 3 *^ ““ 

. C j I A; (jbo Ü Ijl 14;>t**J 

(J jP ( . . • j *JUj) <U4jj *^àJl JA J*?Jl jljr ^ ^ ^ 

otélüb OUI «JiSUJb *4;l4br ^ VY'o *«jU ( yè o\jj?jtef jJ 

, *-Ol;{_£ il)l^^~ 


Ü^ / vrijJi ^ - rr 

jUb^ <--*]!>• J IjU jU*4 jijA 4$^ 4^*jJ 4jb<j 3 ^ Ô J^J^ Uiî^ 









V \ 


j+m\ AÎb**^^ ^L*b^\/* Ü ob*r^*%ob j\ (-£ J V**! c£j 

jl j+~.^a J*.* (©A \ Y X^~. ^^0 i^ A! *£\-)J' jJ u~'^ aJI^I 'S ’. .Ajl£(_£ 

. O^loXi 4lL*j £j\ 

* 4 il**»j^/ljl (_^Ia4?x,wJ . doL«»j l)IjLj ^ * t A 4 j a5v* ji 1 jaJL^j 

f 

2 jS'\X ^>>l£ \ * Ô/\ à^j j } 4>**vJ \ 

c^UjU-l Ur 1 iad jTjUjji j c~-lj^ r ' «iSiib <;l^U5"V'* £ ‘«pj**f 

. c***io^b <_jir Aj a! l*» j ^vi c^jijj c^>* as^ 

(^1 Jji u Jlf- t * AO ‘ôjLr* 4P-j*jf JS? jdy Ja>- *4?^-j — Y 

. (( 4-jjjJl 4_JlftjJl )) ! ü\y& 4j (At^^a \ \ £r) 

431^1:5"o*U \ M 1 ojlr'Vj*.£ \ Y Y * 0 ^ 4 ;^ — Y* 

. Jdbc? J 4 cibj * 1 <j~^ 

*«J<i ^V* \ fijlc "* 1 Afry.é- ^jiP \ • V*\ 0 *A.^ 4I^«jJ 4?x<w,> t 

'J - 4 c$'j^ <j~^ 


d~o 


<J^p / u-^-ij)l — YT 

j^U-lb IjJV-i^ij 4i.~l3j ! ji j tSj\>, ^.p*4)d 4 ji C—iUs* j^l 

\ Y *\ *OjIjÎ^ *4P j.«^ (j^ dflJ J 4 jlS"jj j "a J^<4^jj 4j»e^0 . d.**^ 4ÏPX* 4 1 jL>-l_J 

, »-A^l.‘ L£_J^*j A 4j\>-ld” q*\*m 


(J^P / ^£*«1$ — t*£ 

•• _ , — £ ^ ^ f m** 

i~ O I I1 4>2«w < L3 

c_^Ij!IS Jb-j OlJI a]Uj U>- Jl aJL-j^Ij^ 

• xS*{j 0^^ (Jc^ ^ ^j>" ji -A>-ljil ^p JJJ 







«LCaj l,yaj(_2 oi ,_\js Il ^jA tA-va^J b^S”"iL* J )) 

• 8 4*P j 

4^U-jl O I ji _J jl5v jl>e>-j.5 \ * 1V JL" jÀ^P Jjlji J^L/ ^ C^J 

^ ü^J- 5 ^j-w j jUiVl (jl>- <—>1x5^^ jjwJl 

V J 'j- 4 ^^*j® ôIjâpaj IjaU^j^I (£$ > u<a ^u*^. ^£") cJ 4 ^' JJ** u~^ 4j *^^ 

• ^ jl . wU^{_£ (J j*«* (pj>-j 

^ ^J A 4;lk-br^ A&yo.é- jlS*JJJ oJU^Oi j; <Px^O — ^ 

• ^J^TJ (4-U^ A1 ^ 4a^) ol^lj lJûJ jaj\ 0 \ j J ôl5sJL;l^ 

1 * 

J, f, !• ♦ | J. C » 

ô-l^ \ÀY\* ô jl—C^ 4P J'O-é’ (J^ ^ 4 *1 i ôwl^v 4^jJ 4>n^vO — Y 

. C^ ' J 4 c£'jj ✓w 

(• •. (J ^iL-j) ^ Otaj?-j^jl 4^^™- Tû 

jl Otaj^-j,* ji? 4pj>- jl j£? 4; d-oI Jp lî ^ll^j^l 

%;i^br^vro OjLc^ A&j^é- ^ ô*A^4I^ j> tX^A 

. ô l^S*«vJ I à OUI 

Ü>j^ (• • • ^^j) 

, (J 1 [^2. A J ^jl J*J A.+aj )! *4avÜ (jtaj ji ^Lvilj 

Y^ ^ j^j jjx 4Jl^bS^ ùXx* YT \ ® ^ 

. <!++»\oXX> (JJ*A ( 1)1 C-*+AJ^3 

, ^Xj\jk \ A) wIaAS^ ôlSs^ à ^ ^ J^ "™ 

os/jÂ}'£& u«_rv 






jjk; ^ j>-J *a! ü jk_/u jl j (jUU j *4jL»Ujl <SjA C-.moI4jLwU 

. <Jj*«lo^k J^xkjj <U?x* 4 I jL>*l J C-J i l>-1 Ij 1 j(JV*AXa*i| j ij A^-tfS" -k j^vX^ 

j wIjUjôll jkji \ * *\ * ji 

. ^ <>SJ' ^ *w\/4 b0 I OOOj; ^j\ j 5j>~ 

olj-p olSwîta ûlil %JlS\JÜb Ajl^bS^ ^ VT 0 *ojlc^ *a£j^ 
aS"* 0 0^^ ^0 l-ji C—oIa^O J}Uf (^Ur’jl - \<\Y 

. CL-^-lS” (j^JI jlj-wl (Jj*- 4 

_) _)$ j\ Ok p l ,<i jl X ^ * 4>»^0 ^£& 0*\*a 4*0<^.j 4px.+*) 

(JUaJ^jT j j Okl^ji jf ol&tjb AilatkS’j* «O^-C.^4» V* V *ojl^ Aj 

. 01-***<lô 00< 4X.-WjJ ((Jjkj ^Ia,wLw 4^*) b (A-il? ^b 4^*^ I Obïob 

(J^ (... J aJUj) o^I jJl Ml jO^&M J&-\jl\ — f A 

<Ja)J*. Atj^iJ<y& . wbL;^; j>* jl : aSTdOpU^ I jl Jw^-o 0 1 j-^j 

j ((l^j^ ^p obj3j-jlljA-^S^)) xjU ^5 sOc$IaaÎI^j 
v_^bS^jl c£j • **«ld^4-C jS\1aS dOpli £j 1 0^*1 j*ijS j\s ((0>-IjiI^jP 

^ * Sf ^ Ô *-'0^ A^rwV^J ^ b ^ Aaj^I^"^ IaP 

« ^J- 4 (_£ A; l^-WM ‘ojk 5, Vpj^jf 

(... J aJUj) ijjç-jîi — 

IjaJU j^l c£j , 00^ i AldS" I Ijjl A^^>j A^>-lj aJ £j I A: jb aJUj^Ij^ 

. d*,v«lo J.jl^*IJ \ * J l ■ , ^ 

: <l)Tjl (jlA4?w 

4j*IA 1x^*000<CO**» J$i 1 * A û Ojlk* 4PJ^.^- cJaJJ/» k>- *4^t*J — ^ 






AT 


• (AF \\ £ C~*l J* ci b 

4;l>-llS^ 0*X^d^+>jj^* ^ Y \ ôjlj^ 4P j‘ j ISTj J j oJ./wAJt^ ^ A>t^J — Y 

• ô-l jà (4_li? *b 4j^) (J i ^ J ü»ôlSv^OO 

. A )j%~ {j 1 4y^ l>- ; 4 j ^ J'T J £ J^J “ 

aS*"^w\*0 ^S **^5 1 Aj ^)^LS AP^ô^.^- # ^**ib^lj ww £ * 

. wl; 41^jJ v ^b^L ^Lvsj^ aI^jI (i JJ J 0 ^ -A^-ij b jl *-U;>-0 I J à 

. aIaj^Ij b^o (JI*Aj ü jiS^ll a$^ Ljt jlîl jl (jr \ 


'J** j' a)Üj ôjbji ci^isi 

\^ b^*I aS""*^^ ^ f^T f** 4^t>wj O **v 4 * > ^ \S*~* 

jlJL£ (J j yl?jl <•_*>* 1 j O Lî I oLj aJL*jA/I p . C~*+*> taxi o^b aJI^j^Iaj 

xta^ ^ l) I aLwsSI^j **-**'>s aS" 

4;i^ J*j^j ciU A>®Jü oTji j $Xo ^ST yb^ j *Xi ^jj, aIUj^J^o 

, <X**taXi 

c/v^(J p Ai^v^ *bbl ô} ^4^)) ! XjS"J^ aII ^ri^r (jljkâ? 

«... Ml j (JIj^i 

Jb IjOjLp^« ^ "*’j^ a^^* - (^A ^ - ç) <S^{ I ô ^ J, ^-- 4 

Jju^ ^ Jii J ~>c«~Çi ajU j*jJc!IM Jâ*îl >„.?4 ci^. u^^' )} • '—■^ ô:, j j: -£*"■* 

• (( (J^ 

IjAj>- Ij^^LTo cj'jtaj ( ^- ,| j^ 

^ISOl lÿ^P Cruxkll^ ô^Aljl ^pl» : jlpTc^t ô ; >° ô-.' °j^ p 

jj^All ^Ülùj^i ü' IVj a/f üi\ *£jï £f u . 







a r 


ü jrT^ dj>-3 ç jL N Ij JiU" _/wUl5l o ol jj*r^j 


. (JaJj** J 


j jXiC) iSjj j\ <b C-*-l^flp J,- jif (Jjj j\ jU^ J[*Â>- üj^r c3*W» 

j3 Jj-W? . 3j'0; 3 j>-j ^pIX,' jSa)C*>jj>^ j3 aSOj! 4>- jî 

Jj 0*3' £jU J dXi jLlpl ^J^-Pht^îj J^J-* ^ £-*«» ùl jl 

. C-*wX; jj^zIa C-S~j5> 4XÎ jp j' <X*dJi>*jl £"jU“ (j-^ Ôj>- (j~^y j3 

_j ô3j j I J <UiL l^jl 4 ÎL*j I j3 cJû) 3 4 4$*0,;3 Jï çj+^JJ 1>0jU7 

*Io3 \j* jlp I 4j j£>- C^^S“ <jl aÂ£ <^2*'j' 




<ÜUj 

^jJ.^1) 0j3j:>*j 4 b jâl 4^"JH-? ^ 

jl^JLS^^I^s>-^/ Ij3j 3j'-U 3 j>-j _j OX- 4 ^l4]a*«lj 4>- 

. JOÔX^ ^jUx^» O'j>“J 

O ' j' 3^j ^Ijj i ç£ ^-*o x.< iwXj ;_5Os/? 1 4 3^*i j [ j^y^^ ^ 

^.ÔïLj 3 _/S*j'O/'^' 4 {S^^ Cî'Ov^- 4 ^3^5 j 5"I I_/ J Xib _)\j (_£j^\j 3 3 ^î ; ^-15 ^j3 

. Oj I OjOj 

3j'3 3j>-_j j cÿ^ ço^j- 5 V* ùT ilÿl <rc^-i^ j$Àa {Jtj^ fj^j- 4 — V* 

j I j3 4$”* OO^'^^j^À 4 Ôj>- ôl*«j' l- 4 ' 3jl-b 3 J2?J ^j l>-j3 ô I 3 'jil 

. O^'JpU^ 3l^jlj» ^A j 3j>-j 4 3ijjl j ^A 'ôi ôOA) jLxpl ^Opj 3 y?J 

. ^,£ j < ^>-lj 00-xl5" — 1 

io)^ 0 .a»^ l j f ^ ^ * LsX / 4 ^ ^- 1 ^ 4 ^*i^A 3^*?-*^j!I ^^ xxT ^ 3 j>-^ 4 !! ^ 3 ^ I^ 

C ijy») J l^» ' (_50*^ 0 *j ' (_J3l-^? 3 jî 4^u lj j3^A J 00^ J OaJ 1 4J ^ 

. 3jl0; J^P LI^I ^Up _/ XÔj <-_->bj! 3 ^i 








M 


jàâte j j>^jl «^yi 


AAAj^ ^j>- ja\j j^^fj^À'jj *3ij ji jl 

ji j (j£jS^o (Sj** ^_p“ Oli c^j*° bt£*“dy Ij AA>Ij ^ jA*^ jS"1 • ÇjA*»* Ij 
(1) I j ju ij>- J\^SJ AaIj ^iolS (_£j^jl ^-~Aj y\ 4^- . AAlJ AA-^ jû Cjjj^ 
s ^jAJI^ i) a^AJ .5^!l ^ 4 j1àJ .5j^*jSiv— «>a j >=r '-* .a Aj i c3^ 

j J>~J 02 j£AAj1 yi jA; iJA.l £-jyy iSj^ A^Ij (_£j5sO (£'"¥ jf'j 

*0jbji A^sJ I JU-j AAb (_£jSsO ^Ap j ^J?rJ ^ AjVj AaIj <jA>* 

. c-^vl JU uj^Uii j aj y*?\ j <^>- Cj}j *y. v^'a 


A^V * 0 (s^’i 3-J^^ v^b 


CA^wAj ^AS"j> ^Nv>- 1Â1 AliwA lA^AP' ^joLæ- 4 ^J'T 

JA\ I j j 2 J). ^AJo 1 J-'j'jf 2 i^î o^s; (jib*' 4 (J"d AA$^^ Ailjîl J. 

Jjjijl JA-jilj*j :>Li :o_ / .S'glj ^U» (^AS",ja AAA ^tjAa aS^jA «— ib 

# wij I ^|i*nA,J lHA j 

AÂ~aj* Jb-Ij yi jl j^p ^ j>*jil ^SJ ç j^Àa Ij 2yrJ\ ‘-r^'b Çji •** *£ 
j2 ^ &J*\ ^ SyJ y 2jf j\J j £ À* J? J> J'A^^ o\fjA V ij^j 

. Cww-UU <>1 j Jii aJ 4 j a.^ ^Apji *j?rj 


J^c3d>i' s-^b °V si 

(Jj' ■ > j 5 rj' 4 ) 

Âj>-J A l ^fA^*-* >* AA^'ûi'^A Jj'urT-J^ i A^A' 4 

ru -j I^UijiJj' tj’rrtS's.JZjJ** 

f,jJi« f J««J iij'u,=rj^ pA‘ 4 ^— Ai* 






^0 




Ij (Jijl 2 j* . Sj) X.JljX) d 5 s; j & XL*,» (j'l^ 

jS”l 4>- ^ jj Ailjj^C ÇJ^aa (ij 1 j^MjU ^ j- 4 ■ijî . b Jjl 

, d^XsJwS^i {j 11 j <X^ (_ 5 i -^*^ (_/ jw çj>Xaa 

. (( ^IlSC'l ^sM jJî^(J )) *<dL> j c_Jlk*jl ^\a^>^\>- ÏJ1 (>J 


üOJi 


£ ^ 

aÎjJÜI jp) ^I^pI 4j aJUU^/1 VV 0j>- 

I <1)1 ^JaPAj ^ — Ç , ^JaÎI £/ aIsI^LÆ^/ '^*'+* i {j' jj*^**{j *\*+* 

, JsaIU^ 0l jj £/ijl IàXa^ i j*0>\xa *ï) j-sS* {j <0JIa*A 




























































4_ILa»j 


! 4^) l^N»*^ 


^/uS^jv ^xS* 's* j* ^ If 1 ^ jp c (Vu^LîâII^^ ù^i ‘at ^i 

ü jj^^j t ^d*il j j>** Jl^£*£ c ^-iSOl j jjTJill u ^>^i]l üj^ül IbVj 

(_^j^-i i-b j j'y c^-isOi lJaj j^“(_5 ^jj^-i (jjjj^i jj>o /»jL *y \j c^ jjî*i iydj&ii 

.L-Aâp blj4 £/ ^/CS”*"cl^{ 4XS^pX> j j£ c AXS^a» J *XæÎ 

j£*./)1 c ^ ùlS"Ll c j*^ l-f c ^JS3i <1)1 j& C{i„S\Ji(J ^SO-I 

J l^x*,* O/; pi ^_a*xJIj ill Jj Ç ^j-**xHj ^Æ-Px^XllI AXA^>- J 

l—i-ûP T> J^rCj (J^{ AxS^i Jk j2^ ^ IaJU ^j/2~>zJil] 1 <J jS\; ti-^sJ*ili C 4X^ 4>-jJjll 


Ç£ji ÂiLiU-ij c 4jj A jj>- (J j^-b Ij ^ Jl <1)1 ^Jp *Lj 

^j-aXi!I ôl ^Jp *!*<> C L-Jjïp Îjr* (J^ J l^S^pXt J.» J^-^j A 4*jL* (J _ 4;>t**j) 

• l£s *^J ÙH 4ia**lj ç (jr^J-^ ^ * (3-1^11 <uJi>- ^p ^jl>- 

10 ** 0 P £ v Ç. y, 0 ^ 

«• M Wt* 1^1 ÔjSsJ Jl i t i 55J>. JS^ 

^lj-Vl (jLsbj'y 1^4-j'y C (jf'J'^ 'J jj-A^xii r" J t^SsJX ôIJwLaÎ \^j|j . I_ 

4>.j J^ll^Jjj'yi( > 3} jj^L^Jb jv^A ^jaaIJ-I jU <• j A U(JJ 4 a*wÀJ Ij I Ç -lP J 

. 4>-jJpll ^Is^'yij L-^bvs'yi (J,j 4 a*«ÂHj ^4 ^.Jl j C 4^i. 
Ijl^ p (j,-J^l Ç J4^ J 4 I- 4 4?- j will I OLa?J^-Ij ôjj\t£\\ I lv2.J I j 

c 4<4ja*A jl Sij^-JA ( üjXj _ 4ik*J ) j j5j jl l^J JUV : Ifjp (} j <^ 3 jj U 

C jA yi <-*+»£■ AÎ j> ü\^" li] i ^jôSsJl àjï \^àj\j t 1 (ô' J A.Ja■ m 1^11 



(Si 


AA 


. I'Jzj) bj0oi j**)l\ i s*v^- ^_lS\j 1 ^I uV t bj>*ü jSnj <1)1 çj^i^ 

Ç (JJ^l bSlj i I—b-Ap ^*<Ap j J>J * C bj Jjm Olbvb.1 (1)1 tf^l 

J* ^M’JS*** ^ ^•'^1 lilyl c]^)*Vl A, 4 ^*Â,*li 

O^^VJ slM ^ y • ^ ^ ^- iSOj ta Ol 1 

. [aj*\aa jl 

C (j^Jl>tlI^JwUiIJ ^>-j UJbj>- jll5" cl_*lb* îo Uü ù) 1 ^-j l^.xi. 1 il) I^wXSnÎ 1 Ubl j 

b C ^>-jl>Jli j>-J*)]ïj» jàb (1) j I ^cvS-J^ 4 l^âj I j>-'^A\ b jâb*J.;>-l i jâjj$\j(l)l 
bj>-j* (1)j£\;d)l ^jJU C ^jW! ^ J7? j*.\l ^jî j*b Ô*V 4 ’J^dl ^'jO*,d) 

bjO*,« 0j^sjj I ç jL c Ub I ^>->jl>JI ^»J J.xlUJ.P (_»J,v^j)i 4 a] b ] J 41_^?-jl?“ 

£jUJl (J î^j>-41 àaj *\>-\J jA 1 üOl ^ ji^ i a) ta j£ (J^{ ^ ^ i J <• U^Jil ta^ 

tjuj£il Jb>-1 J>ÿ J J>0 j Jbll jî J$ iâî . Ot^kJl ^ ^hi jA j c U> aJ bjOjMj 

aî^>o _^oJi7 ^ 'o' \_^?~ v ^l ^/LâII ^-—•^■iIa*^ bxll 

• (_|^*^l _^OJî_â!I_J ^jî*Î1 Jt'^Pm-XÎ! (j\J (_?_;^'l l> ^ X.tj 4 <—*£■ 

^ j^aS~ 4 0Ol 4 «— »U_XSCîl ^»^.'> m ^jA 

,^lTc jbV jo^yôjl?Jl:o^O^fJfÂ 4 ô'^^^jbcîb^jU 

c^jp^jlpx!!^ joAI j* 4 ^jbsiSI^ b ssji’o^ 4I ij&-*-\ 4 -a*i0j*æ.>-^ y*j 

C b_^0^ Oî^j Ij^>*^^(1)^^nj Oô oàjt ( 1)1 41 ^*â*jÂ. aV 5 ^ • ja\S“ 

.b_jO*/® oijî 0^û^ J Oi lôi^j c Aaî I y*S.x.A a 0^.!b , ^0'^"0^(ô^ ^ A'milt 4d)l^«j'ylb^ 

tAvâ.^ 4 (J p (jr^ ■ JjÂb 4 ooUoâU 000_^.X bjj 

£XJ|j C oofjjlj ^J?rJ-' <j^AlJ 4 ol ôîb ij^-jll ^^-Ijll ^04^ ùî 4 tlM-A^I AWI 

jl l^ (jwVl J-A^ JÂ^II c c 

ja^li j i l3o^' a5 o • ôoA c j*\ J p 






ùï jï OjSvji <• ^- 1 $^^Ol J [\\j ïj >-jil jîl ^j-gi* *. Wàjl J 'j&J 

(J^J aLj^IjV c jl £ *51^îl^j \^J^*J A 

(jljj* cUjJ^» ôirjj c o^f c JJ^L ijLili J^'j . ^ l5~c ^Sljllj (j^À) 

^5 ôj^jl çjh C AÜÜJôlS^ùU . IoOj a! 2^1jVj C ôjl 4ülwiî 4^dp 
J£ (J&J jill jA li^c Ol JLUj ^jîi^_^^*ljJJ ^5 4J ! lS^£ lvâ;IOl 

^Vlti^sta Ü ^'ojl ^jb J C 4j^]flJ ^4 Jij C l—JS"" UjLo (jOLxlljjU.l^ji O^- *A>-lj j^l 
# 4]l>tX^Vl jLi J^J c 1^-0 j£j 2>jï 4JV C 4jÜJ ^ J >*jll ^LfJ AjI^LI 
\>Ai£- ol ^jL5 £ 4-lp (J>| IjjJL*,* 4^0 JjSC ül ^jlj C ôolS^ü]^ 
Lr^ j4* ‘ ^Js-j o^j ci J*\ J$”j i 4-k (ii AaJ^j Oïyrj ^ J>(J 

. JUM c^a^l pU c ofôJb 

cO*>tJl(J jlj jÂJIJ jI^IxJaîLjIî C -\,*;Ol JlJVj t -;>-li^jlb S’T.3 Ll* (JVtf/^l 

_ Üj>J jl 6 Ol jJl; 1 *âL£ Ol JJIj i ->-!i^jll ^^jâ (1)jSvuj! j*—Ü 

^ j >-ja àjb Us ^Jl Â_A»ijjîl 1 oLixil J.^5 ^j>-jll i -^"Ij ^j^Â* (üjSCij 

^ ^ ^ C- C* ^00 c> » 

ol L-xj w\5 * (J jA) L)^ ? oil! 4 J ol^-îl ^J ^c jA 
cJJ ^ j5b ji,l! J\k ]! üi jSÂJ^\j (3 

Jyoj c Ob^lOjLir^JlJp c (jprjl^JI ^j-ul!jlj-Jbj?-jilo^ *A>-lj j4 

(--J^/i,ll^.iJl^Â^Jl jj^-^ C l)1âjI^I« ijl-'-l^l 4 ^-j'y j-ûi 1Jôl^wjV1 Os^ Jb-1 j ja\ 

cOl «Ài l; ^j>“ j> 1 A*'^£ Çj-jj^AJ 0*1 b! L àj^-jï\<^.>-\j ^ J^Aa O ^^1(J J>~^ ^1^ 

ÂijÀsWj . ç toU jblO ùür 

■ij^-jll^^i^O^- J.?-ljJj>-^>_/Ji; jj<~ 4jl lij . Ù ^ 2 ;»J..4L;jl;U^Jp p_So 

tiS-J JSsi c t__Jip l-o-^ aJj>o j^jÂ i iSr jIâJI j ^>- jL>Jl 

C 0 LUI; ïj>-j]\£y£j Ol S} l; Ïj^jW Çji^A C~Â J.p~\j ja\ JJj>o jJ^ÂÎ Jj4 

_/Ji.xllV c jjSO. l_!llip T_>j^î 4 ]_j>-^ jj4 






LS' 




^ ‘ 


j,p JiU.:Slj Â.Uijl^p JUjU i Â-UJ^Ij j . jj'y ç^ï'aJæ i j >• c (Ji*JI 

JjJJ (j\ïlxd,il ^jl?j (j* j-*Vl Jal>ei C y j>sjJlj ^Â*il jJJlÀ I (j^J 

. Jiaiij j^i^u?Îj juu, 

IS} ^S\i c j*Vl fj^AiiS f j>rj A * j* U> jjSsj 0}j t Â-*J>jÀ\\ OÜ£JI Uâjlj 
Ç ij^jîlj Ç*A*JI(j\J Âia*A>l jîl i çj*\aa i Jb li Ô j£s) (1)1 C i j>“jA èji li y^i ^ 

Ç çjJ>aa $Ji a) (j j$vj (jl i i j >*ja ijî Ol iÀ)l; ij>-j.'l <_.^-lj ^J^l ù^i ^ 

. ôj>-1 c^i ^^Ssll 

. ür Lu a] >t Jïr c ô'j^p 0 -i^ jruàj'j 

(^-jLkSl i j>* jllS" i A;1 ijiP Jp p-l ci J—i ü'j^aH Jp l*Uj 

C£^,-J (^-jliJl i J?- jU Jp ÂjjU-I ^iSo-Nü . (j» jillj OUiNlj ^*jW' p*^*l'j 

^Jp ÂjjU^I ^iSs^-Vl d^î-Â^ji ^ï*.jWI ^jwUll^l ji I jji oil j* I(Jp (ci^r~d - ^ 6 *^) 

• (j*il^îl üji Oil ÿl ^Jp ci’j~*S üUVl 

L? _/*l cJ ^ j^d i—^jdi.1 ^AÎI^j5*ll (1)1 j& d.^lic^ ci>^^~^_/ w, ^b 
i'^ t julj)-P jULlll üCiSsll j j^sj jl Idij i ^--jlS"' l*dV c^dh*" 4 ijv-lS^LL^- 

c U^ Jb-lj J^jjlj^ji ü/i j' ^ j^i . 1^ jljlpji a?-ljll j^l d^lij i ^'j 
p^Â. jUall “ùt ci'7^' .y$l loi^ ci^ &jA** j\ tij^-j^ 

j^ill JÂ^ÎI jjït^ liij ç df A ^' J C J ^' ^ ôl 4 

jç-jlsJl ij>*jl'Jp JiQl "üV c ^Ai jî ^/rjli- -ijrj' 4 cJ p ^J-^' 

jJdall *^^1 ^1>. 0J^d ^^^1 V c Jlkll ^JJIJA i (^AiJljî 

iTc 3a>-lj ôiUci U p lrV' e^ 1 j"" 51 1 ^ 

Ur tlî «ÿiU. c>;-^ ^ d^i f 1S b . J-^ b ‘ 

LU <>L* ^-TJÜTiyjp OÇiUli ù^^ll^' p- îiV fA* c 

jlül^l jj^ô' jjJ^V jlli C-J j-i.ll J.^1 ^J>6vai' J^l ô' VS.Â>- le J . Qr 


J,>- 


J 










(* ûîj ^l_yyj . jb-lj ùlij^c^Aî^jlUs" tlj jbUU 

^£>L*(J^>0 . l^-li tliVj 4; I jj ^^»ij!l ^Jwll Ç 4j1>a5 ^^>*^51 ^-*^*^51 

U^ ofJiHj ïj^jW £ÂXa.U />j-fr-À* C~~£ Ol i.H> i y?j}\ j!l ç j$À* £S- 

iX* > fi. y| ^ yf 

ol w\îb ( — *>“l jll Ç 0 j5\> (1)1 ^ J b ^ J~X\ j^xll Jjlx!l J • UlUilP 

c Uj ^xx jl 1^^x d)l$^ *1 c J.p-lj Ol ^âp (_£*U ^ip JJL ^LjJ 

çj\j C wb-lj jS)! Ovîl y& Ol «A]l> £*Jull^ j^Aaj CjIJÜIj u^>-t ji I ^j^.ix üir IS] O^ 

JâjJlj aJxÎI (^jj j^j <^l JJtJ>] JsjJIj ij>-ji! (j;jjj*é> *A>-Ijil j*')î\ d^slS jjSCj! 
ùO\kjj c Jkb $I*x ^.ixjl^jj j ïj>-J\ iSjjj-i^ üj>*i ( 1)1 c Ol JUI <J] 

jX l5~ C ^.ûxll C^Jjixîl jSaJ&\ ^â; C ^xJ . ^jjll Ol^kj ^Jp Juii ^J^îl 

• j A <» -k*^ ^5*11 j j>tJ^ll(J Jj c ^JJaxSl «AijJl J J*Aiwll . Tjl^x 

(jijill ^Ux^j djj^"S Oj\.JikiU ^ Om-c^I ol 0 J^Slx wLjJjj 

il ^ü-l (1 )A_a>- j ISx! I A«a1S\! I 4-avSjîSI (1)1 c A-a^aS^I 4-AA^Siilj 4 -a^-»jI>JI 

ply^l (Jp ^C.^-1 0 j-Ssj> 4-a^J-I a.a^ISsJI A-a vüiI J ^jlSxJl (J 0^ 

ôjbA^ll à\jh')}\(Ji Ijf c Ia^.jI ^jl>JI jll j^iîl ^Ij^Sl ^jl^cil oP j>* ^ll 

•^Ij^Il^I ^ aâSn^II ^1 ^àVI />+ üül 5j jJJi! 0^ I r>Pj • ^ Ji I 

^pVI ^ C l^-lj^A^I A-a^^^- I A-aISsII A-av^^JI ^J' 4 (JL%^ Ap-'jwUil 

uljî ctS\)S l)Lj . ÎUjI ^ï^lva.!! A-A.bsll A-avS-ûII ^JboVül Ç jk) V ]j C^IâL 4 ^! j ülSs^Vl 

il>^l ùUVl il>î ^ il JJ oA ùîtb>i C^ f^jir OUI "JT: U 5 IS] 

c USjI a^;I^Ü ilj^l \£a ï\ j" ol ^vaj^j c olSs^Vl ÙUJ^I A>-jJUll 

ûli c ^jillj ^^-^llj ctjl^]V jJj t;U] j j^jV Jpl ilyVlS" 

^1 y I ^j^xj Jx^ IS] ajV c c-aJIS^ ol^j] jr (Ja^^Ai . U olî jjS\îV aj15\5I 

C AjIaSsÜ Us cI-^ajV A_;I^J ^.Ssa^^A^ C ^>&.aa*J|j C I (jl^ol^Ljl (jl^j^l 

c <l)l^Vl ^kxj ^ A$iL^ A^^>- Aa>- ^4 ^;ls"ol-wo] ol ^jLi 






Lvix 4 ^ 



ôl 'j i—oIS sj ^j***a 1 ^)l*^)'^[l ^j^.*,) 3 ^ j^r A^jLv^ 

^wU^2.ji^ôl w ^SOl . Iwbl A_ <v l^îl4^-^^p 15^0 L**^ | 

cJ ^JSs-.iJI^taM ^ j.p ^jL Ul A-Ji&i 4 a^- jll 4-wîuJI (jwi^> ^wipj .TjuI a.a1S^4a>-j^ 

C ôtÜJLU 0 wLj l j A^-j j . ^jjlil j!>lkj Jp JJi ^J^Ûl j^lkj j c Jbb ^jtAJIj 4 
by Llir bb In^sll Jb-I iÿ bjs jl : JIJLll ^ jASsil U.a ja j^> ol 

yl<j^S"^ aJ b (—■> yüJ j\a]\ J1j*51 j j3~bhs ; ^.>c.^s.]\ JJL*!l op j^j £*bf 
b^lj*P (jb* j>sj j w bôbxll (jwliOl O^ l>b>-b ; UjO^ jl by-y <j\5" *1 j**C O-lj 
(SjJj'^’J b^l bll JjJâjJb i>y*JI (_£jj y 3 Ôl (3 0£J>Yj . IJ OlyP Ji jAj i a! 

ù? ^yjaîl JJuîl Op ^waj^i <«>l3l Âj r ' Ob LL* ObllT Ol ôîl Jl JbJb ^0<!l 

^lÿ-lj* y*xî ^jJhu*« l_bpT_/jA ly I^pIc^J J b'i 4 aO-lj SiU (_$ Ij^ply - ! 

4 ^*1 . jl*l; Jib ybj lT ; Jlf b dJJîj C L-Jip T>y£ O-ij J A '(3 bw ^*JI J 

. Ij'y y bT* c llbp l_/jA W P ^J jjtiü jj£ 
yÂ«Ju ÂljÀÏ 6Op c/jlb t-Jjlll y*ll Q 2 >»-vail Jâ*]l 01 ^P J 

ÂJt^-îllOb^^jîl Ilib^Jjj» 4 ObS"” (1)1 J <• Ol jJb l—y - Ijj Ol J.Ib^.hllj Ol OJb 

Ji ç j$àa J-O j j>cb .t_. ; iip t_/ jJ Cj.jb^ J P j jjuii jji~ ^j-b* 

C Jj.^all ^UL»I Jp jU/ a] ji lb]j . ^j-fàU (j-'b Ji jiâ--îb OlJ^^Jp 

4,p j,i c Â*>A_ÜI ^IpJ bS^-A.^ 1 ^jî Jli )) ! ^p~”Sl J15U 4 jlS^^Nl y a_p1lî 

t_lo2.ll (j 4 Op Jÿ^ t Ab*.^-b . «üIa jJI ^lï <Up l5i-ij ^[a c jlS\^ il y 

Ojj 4 jj-y^Jp AâJ.^ JÂxllOp ç^zA—î -^ ^ ^ bj^uy. 4 ‘ u ^ > 

1^^: 2$jaJ\j <-.j jp aîj.^ ji^iiop Luroii] b y-^-'j'p^' 4 

(yj^JljOfil b j^'ilc^b <ot^.;il ijUJ\ÿ~b jJîlS s-DU^ll^ jî^J'iî .^bpj 

jl ol; c^îjl J f- A K J • °' ^ l - 

ctbjl ^jJbMi y Y j y'i J-bJ ^j=ry V L. : IiTol âjb^lJ'^j^üj^ 






J*li ^U)l jlSCaNU ili c ^Ull jlSNNb çjiÀlf 

àji ^»l*îl jlSvaNlj j^£jlîl i INii 1^3 Ol«jw\*ll 1 ~Àj (_$ 

ij^i J 4 ./^ \aJs.A ^ êNj ïy-y* 

{ j>\i % ^ ç J4^%~ t—* pI jî>-l t -JT Lii Ol jJL i_>>-1 jîl ^ j4^« üj£;ül J 

ol JJlj •—jà 4jl j* ^Ua;Nl 4 >-jj — ^Uîl jl^vaNi» 

0*^7 ^i-4i jisNNi ^.ia Jjjr 1 Jâ>-'y isi c jjuii j'y c *u)i jiSv*Vb ^sOtüii 
y j i j*^\^~À)(ÿ oi^ j\>\j oi*jj^ii 
çj$à* t l^j çjJ,** j\ jj*')l\ ( j+Jùçj lyrj* ^'(J p ^41 ôLCNI, çj^Ji» 


*■—»xÎj ^ l^]c -Up îijlj j j^s) V j/j\ii"*^Jp 49-W 3 j-a ^lll ôl* cOl il b i_->-l jll 

t L_aUp l> jf £/ j-uS^^Jp 4?*A^ jj^r 4Jl<J (i^Sw!>li — ôJ>*p 

. £cJÜU; Jp c jl^Vl 4*j?; J 4PJi C J^îl JlP 4 pLv^I Jp JJ^VU JS" 0^ 

^ j<t*j ^Lî] ^ ^ | ^Jxxll 3y ji ^J^-V 

^.ll JlLajpy | jjS^wii! ^jLU 4;1 p ! üU . (J?| 

(JÜ2;| jj$^Jil .AJL^Jl a jij 4-J ; <JLÜ 

* 

* J j** ^Âil Ji-JljA^Jj 4;l$\Jjl ( Jp J J J^âll aJ,Hp d.PlJl jV C 

. \a^2.\a C^>\ j *Ïï*\\a *lll 4 liai) J 

^j>-jll çji-Â** il j*j col Ô5U ^><1 jîl ^oU'y j >~I o>.i^ 

jliplj 4_ip ^JUa, oV C 4aIp ^1<II t Ifl-J j *.j (j-1-^2.] C Çi(J?j^l ^^jl^tll 

^J^' 4 l^i^l dj'^l (jfT"jl>tll ^j^llj ç j/ j^iS^ jr\j AXS^^IxMU 4> 

•j/ ‘K'S'j^ ^.Xx ÜU 4^j^i,a çj-vi) jUpL 4ip^_i$sll^Jûj^*j (_* J.^2.1 i ^iS - " 

4)1 c£j~* JjVl cj (J,jl -i J>- J-a o) ^.x] 4_j Ij- 4 ; JiJIj Jiüb OxîU Jp 

CjUjj 4.I dSslj jjS\3 i Jj'yi^ oUjj.^,a (J, U j i )!^ü jl i c_i^ 
çjfy la ji(j c «-lii^ii^-a j.^'y j'Vj ."(j, 3 Ni 4JjVi 






^ i 


. t— JS"" klj kkUk ÔLJ5"” bj^ (j^-jUxî! ^jJ^il ^ j^.c«j (J.jVl ^>-jkJI ^j>*jll 
L sr^Ç Ji*“* (J^"j c ur^ Ç ^>-jUJ! ^j><jU ÇJ& 1 * • Jjü c 1^* 

Awlxil J^Vijlpxi^ aIs^IjN S j £ Uj w\^4 jl £-jl?*jl(J Î^> 0^5 l) jS\J (jl 

UjwU^jl Jj^l(J (J^j'yi ^-jlpxîl jU ^OjSs; ji fj* ji 

^d^ (j^A-l^îi £^>-1 ^ Ijc^Jl^b (jbJI Ç aI^Ij^ ^jcA^i 

(_/î" Ot J& (jU; j . 4;l>\i2 jC-*Aj J5j C ô-\p-Ij o^U(J l 

wLp ^^5s!l oV £ a5*Av^ Jr 1 J&J — ^jVl 

(Jwl^ol ^d“ij^' jdàù IV ^JJUll _>^>td!j ^£j| (1)1 (Jp pLjcaJp JKil Jx^> 


, JaÜ ^Jæ*J 1 c^4*11 j j>txîl ( UwW? ^>-jU>xll ^ ^>«^11 AaIp 

t_-o>*_jJ c LJjl UjJ.*.* jo jj c aJ.p J, jVl ji\ç (_» J.vs5 J.kîlwUp c^Xil 
(_^>Â_II ^^Àll (_5 ^t)b\!l ol ^Jp «-k ; ^djVl ^>-jl>tJI b^s À kl 

b J* Ô_jko(jl A jk C l—Jji l—*:>-jl>- kj-l*/» aJ jS^^^^.jl.lj C a] b^j AJ ^<îa!I j 

i$jlzi L . 5J?-!j 3^U {j T_JLS^ u> Li ^j\!jUl11 (J^a- lS\Si jlJ c l^2jl aJ 

(J^d JlcWi jt>Uaj ^jjUi jt>U2J ^p JiJ^ aj^I jt>lkjj ; j^AkJI 

. (Jj'^“ ->j?r j a -* j^rj ûIa ^ jk i Âk^l . (J jVl (j-^j i 


^ jk® C AjL^i t—^*-1^]!^ | i)jSS)^ (Jô^ ^^-jl>t.il -^jî^ ^ftll 0^ 'ïhÂiJ 'ÿ'ÂC- tdl-XJ kij 

jA C jjSkill ÔIa^JIj Jjk'ltJ ^>-jlj»Jl Ô.5 J>-J C-d^ L^kJS -5j>"jll ûj^d 


t y^ . 

jlklljAj C ô _/. pN C 4;ld< J>- 


^jWl 4a1p L* (J-Â£ üIa J jl^ll 

(_Jûj jxji^s^s.} ^^iS" (_^^(_« > f d _ j^ ;:>t '' i)\ (_5 • <Jkj . cJjkll(_$ 

; A.» Uj-l^ j\ JjVlj b j>- aJp j ai jj jj^d ^ dr 4 c a^Ip JIS3I 


^>*1 ^jJL» 4 Ukl (ij^l 
\lji J-^Xj jl ^ jki 4 Aj’t>\k; jA *■ 




5 ÿ AJ^d ùî pk ^ b ‘ Jkk Jj 


VI 


\5j 4 S J.?-lj Sik (J l—J.dT klj d^;-k^iI 








\ 0 




< 1 jj>\£ (^iîiâîi . jj^i (_? (jpj'yi ^>->ji?^iii 
^ î^l^âlj 5-Jjl (j^$s,j t 4-J j I («H-’U-J.p liSslJ ù^j^J 

ôV £ lyâ;l 5_*^-jlj«JI 4.JI OUj JUlljjJi;»^; ^ <Ajjj 1; t>Ml wUPj , (J.j'yi (_£>" J^xîl 

Ô j£vi 4 ÂjTJi C^xJj £ ^AJLp ÂbU- 4-JUjil <»tolj;i~l ^j-* C-)lij>-jll 

j*+&" £ b £*L»j.bl ji\ \jS"j Ç JjVlj Üj'y^cJ <—■ j\a i )<X*A 

♦ '^}j OUjw\*,« l^jli c ObcJull à\jï\ j ’j■* U® j^J (j'-yâ^îl 


IaJ) lx» 

— 4_ Aif- . 4*a^JIcJû^Av 2.; (J,l 4 *jj.A5I . -J J j" ^ ^ 

. aU- y » .J .mym - . J .Mr«o 

■^ 2 2“ 4>s»»~J . s-t)b^,>î!l . j^^XP <0)1 -LP £ — Y 

• *t c 

. (—AJj/* 

f 

<j~^ t£\j jï> aj LS^ # 1 wIaP' c jf — Y* 

. Jb? \A .3 .* WAA — .J .a \YTo C J<4 
CjLJ>I‘ aJiClib AjLS^ k>- (^Uapx^; . ^SIj wU.^ c — £ 

. a \Y£o c ot Jf r ol&tJb c d)l Jt : £ <^UI 

• ^ Y*Y* £ £ »-b {£*3 J^i £ül^.«û^l • 0 £ ^ ^>- — 0 

• Aa«V^J L 1 J I li? ^ — *\ 

. oUn .^rrr-^rYi £^ cSjï [oi jr 1 ^ 
ç jJpjc3OwlSClJb # Aj £ ojji — V 

• £ Jl^ r o b £ • Oobs^vi,? 

£ 01^^* . ôl5s~~J 1^ (_^ j^ 'j* 4jIALS ^ ^3.>- (_^Ia4p^w j^i (( (( (( — /\ 

. ^rn-^rrr £ oi^ei^b 






C ^j J I *A^~ A***i\> m , ^r\wv,^- fiOji*AA,P c \£>^ J (J? ^ ^l^ 4 * ““ ^ 

[.6 .a \n* 

. (_ij.5 s-L^? 4Â '' j 4^\;i-l J^i* . $y*.£- {j -A—^/‘A-i ^•«.C’*' 4 ti^ * 

. \rn c isj * t oi^f 

4-* AÂ 4 JJ 4_aJ^j^ 1I AA 1 ^jAJl ,^a! 1_j<1 £j ArO.^ 4 (_ij^_/'**’ <_/ AÎI jAv^ —\ \ 

. ^ rt 1 . A^k oiSwjta 4 A^AA* . (jLü 1 a! IJ t>k 

«ÜilAk 4 j [ j5\)à 4)l-^j AA>- lj J ^l*Uj e-A^li C (_£jl_jW (j^AÎI jA*? — ^ Y 

. c 3 • ■* \ Y* \ £ 4 (_>LLjIJ^ ^vftl _/1 ci] ijy-^^~ A^.^- 

4 4*Ja-« 4 AAj j^j . 4*Jall 4 4*kJl Okk . 0*4 4 J*u -\r 

. H jr .(3 .* \m 

. J} . ■* \ Y* * Y* 4 ci 4*J\eZA (. . 1^.01 \*^~ * O'. J P ^ * 

^W*J.«4 o' jr ‘ . Ja>- cil^Ait^j AA^-gi . (V-^ A.^ A y . A/^t 4 <SjJ^* — \° 

. AU Y . SYi^-STiA 4 i^Uik* Jaa> 

*4jkl:i" 4 j 3 J>J^A . . . ci^A^l *4 j Ik AA~*< A^ (A. (J - 1 4 cij j ^ 4 — ^ ^ 

AJk Y . N Y*Y* * 4 ol5AA>0 4 C>\ jif . O olSwota ci J^'j* 

*\JU!I Jlj^lJ AALJO OlOjj . ^/A^^OO O'. y^ ; . 4 cij^'j 5- —\y 

.J.MY'Uc^^ j^ Ij *A^.^- {^**jj* 4,4»a«0^4j ( *—obl«**jij 

4j J^SsO aII^j *Aa>-LJ c-oLv^xæ!! . c ^Ub^ —\A 

; ci . a ^ V \ ^ [O (J] O^r • ^j^JJl dr 









! S j j 


U' 




jtjii 


y U 


J 


I» U 

• *•* 

(Sj^j a -s ^ 

l«*J I I» ^ 1 0-^5C,vW l ^ J 1/s.vtO i 3 








































^ (j ^Jp j>* *AlI j l iAAo 

{j j j j\ d^\£*{J, C jA 4 j ^-âS\,« j 4 ; (^wU>t>- 4$^/ 

^P js\lp 

^*^1; ol^*4^*übu ji J^3 j\/^ j A-w^b lJ^***' ^ 

^^Uvlc ^Aa>- ç jlpj^ j! ûlü/j J-Ssij^ô 4$^C^1^PJi; lx>-b üU jPJ 4j2^wU 
j-v^Pjb^v*lJ *4^^$ C^uJu <JL.5 s>- 4 JU 0 4^,vJ^ <J?I 

^fcAAp^\ a^ j 1 (j£ *-\*3^ ,^s^j^ b b 

j> <R<; J cJ 3 ^- A^Jai Jv^>- ^Ss.O OjL^J , «4.0 (jli I J 

^jjl^U^ ^*15\J jaQ I jl^sj *ôJJjjl 4.0jT^ 4$"b ô«AO^£^L* 1 4Â~Ji 

, X-iU^ Ji;jl a!^ jl i£j£i Jili-jl a$^ jUTj ^^U>îj>- *4$^ 
jl aS^CLaUjI C~5\;>- ja^ ojl; v o 01 j]é£& m \^ j\£*\) j\k) aSsJ 1 y 

P JJ' 4 ^ J I (^l j^ 0 Ç ^ ^ olS\J I j C*bb <Jl£~ Là** £j\ j (^IjU L J *4J^ jlpT (^£«4*$** <—■> 
o*y^ V J ~ 4; * < 1 /J . C^iliS - Jljjr jj xij ^IL ab j\jl JLaJ 

(J^ j ^UllTjo üTjlp I ^y» aSsL ^J(_gf jiàAj C»A-J^ (_^^L«IjSo y*- 

^/*^ >6 '' /4 J jC'^-^J «-1-A-4 AA~\h \ j 4£,~Ji (3^’^A* l^J jS"l ^Jj . C^w«ljjlJ j 

^_J' i£> J'* ^ p'f' 1 *\Jm\: Qp^ 5 l£-k>- Ij jlâJ (ÿ I J.;l^< jlwlj 

4*~iùU\p Ijü I J j^- 0j£j oîlC ^jy jlj^.*jl Jftl jlyj^ 1^; lj4i~Jj 

4lâ?-^A/> (£ M JJ. & I dlSjA 4 j^S"j . jl^j jj^ j^jl ÔLaJI^ 

^Ijj jlî^-4 ÙL* ^t>^l J^-V^» jl«*ji ^n) Ulb ^1jj ( J*v,li j-^Aij I ^P y ‘‘S'^S'^J 

; CUnl^ta 


^ ÿ û~ U 


• * 


&(Jlj I }yj Ô-Li JjlJ ^Aaj j J>sAl Aj ja\ OjIjj^ {J, \ jï OL ! A$\îb>- 

Jjv^ 5 IaS^C^^Ip1 ô*a^ ! OI *;U?oL;h_ > l; v o jl j$ 

^ J 2 J) jl ôtA,&L^4J 4j\j j> 

C ^j>-^Jl*ï 4*^0 ^S\J OjJ ^Jpj 4>L*,Ü 4^vJl*.£^ 1 jl 4i*vi$<Jj-^l -£ Jj^sX^iî 

) à mV 1 4**^ 1^^|j2P^l,,.^ ^ 4>*^ 1^^Ji;^ hAj 

(^^Ij ^ 4 j üljyu* JJ J ^a^li ^u^I ül *Xj > (^j\+/***£*- ^,a>1,%*I 

, V» -*>W*J 1 0 ^ 1 3 ’^2 (_y £ ^£--<i,lp 0 ^ — ^ J 

^)lp I jL*j.S Jj^^ aj *-\>2Pj l;>- 1 jljbj s-aU^I aS ":»jj 

Ijf’ \^v>*" I j -4 ' >A.\X.*wb (_^„A.»-"1 jl A^^^yia;^ J? d-.X**' I ^*ja y 1 

Olvàlypl j jl Oli^>J lj>- ôjbji Oj-Æ>" OLia.?- . -Ub^jjâ; j ôd^üp 

<d-> |^^.^2." il^ll J f^jjij ^J,b\dô J (ji jî daljl 4; ilJL^Ib AjjI^J ü l^P 4 j j^(_^ 

^ l>-^Û aJU *0^o-b y^® i_£^ j 1 ^C-^Xjly. ^Md A** (j,^\c^*^4 4 (J^^J -5 (jT^l 
^.J.P jlSsâl l; J>-J' j\J j^Àj £jj (j\ J 4,",db ïj?rj ^**1 

ç\d\J.MJ ilX-lj AÎXij y^âlj AljU^^ly-^O^U jlJj ' JÏ Ç^XAi ôjl^Jy^jU 

AÂvJ.j aS^Jj^ yS* ^ ^-'- 44,J . 

^lAl^ j jlii j>- jj^à jipTji tjoixA^U^j ^;j‘jjj ^Taj^j 

t ^3 lj^J>- ^J-«l5\J yV**<y'^’^ -^ J ,^ Ai-~ij 

j ^ • c 

;1 dAJ lj(ÿ\ilj X>J^M A;x^ j Ll^a-I A$" Ux^dJ J (J'j^ A.L**»jj 

. j d;lA^dl^ ô^dÂ^.d)^ 

Af d^xdb 2j^J J' j^ÀIaj üidUdjb {£j j'yrV, l fl ^ <d.' 

o y> sj>- j xsx uj (S ^ <j) j' (J—^ ij 4 ^-’ -J ^ 

ri -^ ^ 

4 ;^j: <_jb_ji. a;jjJ ykls-l ^ oUTjl aiUlaj jj*li</ ÿ.> I pu j l <!»1>I 
( fl.^l^îliç «yeVI» J «VUVlï^JI j SiUJI» : V =-U4; 0\ÿj 






\ • ^ 


j \a£'\ jla^ ^ Ij \jf 1 ^_/ Ç ^ LS j a Ip t yJ-\y\ J*i 

. £ j^<_£ C£j* (■... -s^ 4 * 1^/4 (_£ l^- & i 

£j Iaj ^.wJi J5\b^>- ^uS’a^ j L>- d^5\>- j-^ oMj 

A4*wd$ (jtjj Ob I *£ 0^=^ A$\1j . J^ J^ j 

Pj j^#\ a! ^j) A$^(^^l^l 4A*<A$jà *-b*A>- jlp I ^ *<**1*^^i 

. -^jl/ Jlà\j j Lj dXi 

(_$1^-,il # A4^t)l3 jl^èl 2 j^2j vJL.^ **>l w\^j ô I A$\j I ^v^j- 1 

^/ o' ft . 

^\j«#\j frLd*$jS"jt^S *Ao jj ols J& j* 4S (_pü j^J 

j os Js£\$^J o) jl^jl j <£ Jà> ôYijï jSno <_£j*«jl _$ <3^1? d5\j jl 

j^^.i?l aS"" wXS"ijl'l (_^l*X<* ^§\>- « A^A*cV wL^ ^ 3 l>- ojAb fiSjJJ. 

• - \ 

(^ ô^jIjÔ^SIJ i,o Cj% Ais^Uj^ . *A a ^j »^j>-lH^<J L£j^J^ 

A^U I 0^s" 4 jj a j ^IwlS^A A$" J ^ 0 ^^**>1 oSs>-j^ 

^•All^sia^ £z»-l)I^JaL$ j j (*/ >\\\j\+i£.) A>-^>- I wUa^vI^ 

j>-j cJ'j^ <1/^1 J^rj (jl^r^ jl^ ^aJld»Uj c^j'j 

, *\} ^ C-? L^ (_f^ l-^/^A^^S^* l«^v\r4 A^^VS IMj jlJjv^l ^JaÜjj^ oÜ ! 

*(\r' J tjfyj* (J^Â^>\ a^j {j\ j I ^ ( )^' s ^* kA^*v<>> bl#o ^ 4 iS^j j? ^ 

. A^ OL>-^Ip Oj jySLj lj(Jli^P OUJ^Î J Jo'^r 

^.P 1 —- J ^ jii J jU*l A$”y (N I ^^2.>- lj^ 

. C^lôTùIjIji j'l *AjUp ^pxj (j^lXoJ- 4 j£ 

\J^ J \ C Ai-Ai J;^ J Aa^.j 7 jlS^J ôJ_i il jls 1 J_> Jl>.^ 

Ûl I jl ôjlji 1} jS" IcJa^V I £« AS^Jjlei _/ l^.A j j bàjs Js 

A^c^^ja ja\^/ a;Uj fl^ljj^u ^jp Jirjj/j ^^ 'J^ùl^UvaJ 

. XloijS^^lj o-l^< ip>- -X^j ^11 Ij^*>lv-l C-5\>- ^$\i 

■ •* 





£ y (ji ^ I U 


) • v 


(j 1 (Jjj 1 jl j ;S"lJ l>t*J I 

W • •* S •* 

U i 4^*5 U I Ij 3 J ^ (_£J 

C^JT J^Ayw>j «Aa^Ij 4*£ ^j+s+X) *A/s^-^A ^4^ 3^~ ^ L^^^ 

^IJLO w\j j j I O^Iaô^i (J 3 ; C$14^ (vw Uj ^$s* aS""^. 51 ÿl ^1*1*7 

jJ*j j >AÀ^.<I»jl^ j/ ^ o ^£>- L^db*>l AA«*»l>j^ ta jS"l j* I J b . '^'*'J{j£‘ t 3-*- ul ~ > J"^ (jl*»*»^*' 

ô^Pj Ij-Xs^jbj (JJ^d/'j (_?lij«il Ôy~i <-*' Ü J^a® 1 

a>1 «J J <J* j^rHJ i£j* <Sy**J lZj 1 ^* &\^-. j' *&^y~J. p' J . 

jl^i>ju.5dta$*Vj jS”l ^ dta"! jtaîv —^>-1^ (jlJj..*./£o b aSs^jIj <X^j A>- lii 

d/J» (JU^r j ... b jlji ^ ax^j jr_l )) c£j^ . -**'_>>■ g\i *\A*> dr' 

*£ <J j\J>3> Ija:$m j^i J, j . f\£<J ^ A '' a *^j' <-£^ J j'^ J . 

:>j>-j^ aS” JLTy C^ilAijjj ^.JpO jjv2.j dlS "j J. j : l jljTj jlSsdl #jIjj^ 

. UUaj^ jlS^d/ '_/ (jl J 'j^J il*A*X.**>l 

^L^-l -Sjs^o aTJIpjAsMp p3 'j^ ‘■ U 5V* ® a Hdr.' 

• -*jb -T ^IS" si J (jlji aS" ^>jjS”^v^.-v2J ^S"(J? 

dSXbJJ^.Jjl £ J^l jASVdr^'dr UoUÎ>AS^Iô^T J '^^j^C,4s rt >^r. 

P^J ^ILj f\yj .f’^-j oapU ^ 

'j </ ^-J 1 ^ j' c£jlr 0 . C-^^ 1 jl ^ ^ 43 

oJüUj jdL ^Lo pij-l cSliT p;^b C.^o lSjjj aJLS- j ülj'ÿ csW^'d 

. >AjfcljS^^j' o«A^j l_j^_j 

jl jlîT aJj *aW jlTj^ sjlj^j 0 ^* Uj IjjlS'jrJ ^ILb a:\SI 

^^jir^ijljf .fjU / V 1 ^ j 4ir jüTVoa ^ U ^ ,J (T^ 
j^j d;b j ^ ijdT j\/3 j od,T ^4 sai& <dT^ Ar^u,^j^ jin^i 

. dr^'d/l** 5^0 r aj ^' ^■'-' 






\ • r 


•* *^î 


J>- jdb^^JjSv»-j (Jlj>* ül«j î «A3 J 

J, J 

AaI>« j’ui.ju 45^ <J^5*“i^ - 1 j j Iao jjjà 

ttX^j ^laj (( » <_j bSjj^^Oli;*^ jjlî Ijl !/j , L «Aj 1 j>*^ j aa>*o 

„ c^ljUT jl;loU* otéjj' <Jl^>-1 <^$ m jj* j & j*fz ^ 

UïjI ^wlîl^l^ 45^0,^!^.^ J jiaj .A; l<J> cLa^,Aj 4*jUa* •A^'UjI 4>tjT 

JL* b J^l J J* I 4j Ô i J C-ih (Jlilil Ç jlp ^Jav2Z>*a; ^ j>- tSjj J^l J 

(JwU j&aj ^U»J jUt^ (_£ {^j^3 ^^lp Iaa*J Ç 

^■w*/ 4 ArtAj ^ ^ ^ ^ ^ A*\,} ‘•A—*^»-b ^ J w\l 1 < ^ M I ^lA AA>b 1 -*-^ ^ ^ ^ 

j\Xaa (jr^tP J . C~*»>lô .>Jï ijÆ*} l —j 4X>-1.5 j ^JwiSxXj (£jSs)Z 0Ls.S”*4>- 2j *& 

A ltj^ ÇJ^J lU p ^J^'j (JiJj (J.ÛP f jlp^O t-lS'^t j j I ^ 45^ 

Ijij C-Jb O I Jsj-j j-Z^-J il*\pl ^Pji_3j ^>-j ÀzA) ^.P -UJU 

(_£l^iob ji jl j>j (3^b^ ^Al^S" JJ J ,j* F _}ip C£j OLî.^vS- 4 J jlî I ôl^=* 4S^ 

• ^'•‘ w bj J . j” 4 


Ul . ^P^lisl (_^J J,jjj i_->l;ji * olàj J JS/) 

J • 6li - ? S ' jss » AX' * JI*«j Ijjl ^av,H c—*Xa>- ! ocJ^j^ 4^ jl 

• a Aro (JUmJ ^^jI ^|>îAj 3; .^-Ia^ 

<—^ , ^' 4 bl^-|j L—aa^jI ^^S"Ia^ \ AÔ * Y* ôjIjî^ 4P 


jLvO (^jO^iwiS*(_£J OUAv^^jI J >- JA ^caJ ^JLÎi j ^jA_£ 0JU^ j I J\j 

1 ^ ft ^ ^ 

^jii (j i j>-u ^ji \j j. wj.*«j(_/ jj^{ ^>-1 4xj,ii j^av^ a An 

• L$JJ * AX' * (Jl~o c^j J.a*ajj (j~¥*~ J cJ^J' 4 ^ tjlî j J 

bi. (JUa*<I 4X^<I^ ^b?" 4^ilJ jT JU ^X.aX/ ^jj,>-ji ^ lv3 J.aaa» 4$^J|^ 

^ J^ P J ~> A At 1 ‘ JUji 45 CjL Jj3 


ÔV/H 

J,*lji I» AY^ô Jl^ j>-ijlj^ Caa"I^a^ j^p 






\ * t 


aAY'o A>J-l(_£i Ji* j^*j ^^.S'l 4• a-âlAX-âà^j:» aAY“*\ 

0 ^j^" a AV^ (JLmJ I j I o a^L~,« S*~£ j J . * AY*o <JL* j>* ! Ü j>-j aJi»b 

. |IU)I «ôilj . «u^Mj 

L -'. u ^j- 4 csO^ c,wa^_/ aj^\p ^all^L* : ^pU^-l £**+a?tâ 

JIp OUU^J jUjU- (jl ilyl 4S'C~^\dïjJ ‘‘-ÏJj** (JlajU- jl J 

J jw \^2.i v_ «*j2.\Z (_^J J>j>-j J.jl 4X.Ü.5 C> 

0Uj j\ a a^A^j ^ ^ j ^ ( -*>wIj^I a^^ a*»* (^f alI ,* r 

^jl^C>jla»l ^lo j>-C-a* 5j4j 4 L2.C ^a ; ^j>~jj>X^isX\îàJû j^^all^ U^ .*AjI jT jIaS"^ ~“ 3^~ 
C^l oijj l Sj^’^ d-Aojljlj j j>-jl aS"" j>-jj j«a.>~j2> ^A j 

^ 1 illîl 33 ^ à* 4 A^x; 1 j c (_jl^jiv?l 1*^ 3 a*.*** a ^3 (3^ 3'^'^~3^ c£ 

C^JjA*! lia/« ÏJJ* jSsji^l^-U5^_J Aæ*' y (—*>-\-P Jjl JJ J.V2.1UÎÆJ jl IjOl^sJ 

: ij^ij jj I oïjj I 

a$^/ jlajU- ô IS nx~»p ^j T jaU? û)l^.jîvi ? l^'®j(3^ 33 ^ 3 3 ^' > (_^>LI^jI iS^f. —^ 

û Jjl>- 3‘SjZ^Ai JJ-o£_/-■* I^Ajljil AS"y (j ^11(1/1^ aI«^jI 

J^vS.^- j C~?-La* j _/..~J ^>j>- iljj'. J^'^l ^ ^ d/^ <1/ ^ J • 

aS ”*;*>jj <j\j£- jz S3 • -^^I Jj^ j . <J^ ô:> j'^ ^j/' J £*>-\ï j" 

. ^ JA m> S"-)"* ^ J I j JJ+*? Jl A \ ^"j A 

^j|j lA j i} j°3 } £''*•£’ jv ^ a A * ^ — A * A (_$U>1^ Y 

£ 

jJ>- jl^-J Jj . j\jr*. 'j(J p ùl^'ôr ^ ‘ U^* 

jl o\5\Zs>z j ci j'y C-^jIap (>1v 3 c a : ^j ja:SL«l lj^ a^ ol^l 
o^aj jl ja^Tjbi jz 3 \js a ol : ^ jl^j-j l-«' . ^^^3^3 

jly qjaU^aS jl^aJl a; 0;!^^!^ jSÜ . \jj\Cj\* ^li 







\ * « 


L5 




^5^ j Â** J^J jÂ~* ûLAjA jbj^ (1/^ ^-'4^CA**fY • Ô\^Aj «X' , ’Aj 

ft „_- 

Ü>J &^ à JJ- 4 jb ^l^- 4 (j Uj jX^jb . JL*vj àj J .Xi^SIj ^jAl£ i_iia 5 

xbûA ^^.P^/Iji c^j^liJljj Jü*^ 4 j^jj(_5 j^u cl-i jZ j\j* <jlX>*l^OiL«^j 
jljl lj^ lj ^po sl->l A) j\& l>- ^ 

^aIj>-jAp j Xj>- ci>V^J-7J <J^ ^ S M c/Ijdj^ jjwWallôii 

<jix diSs>c^Aj j y j j‘^-^> y ijiLi*^i ~*jj a {S^t^y 

. C_*»w*> 1 0 à y C_^p { n ,\^ C--AIX 4 ^«aI? J 0 àj^\) IX«J ibcÂplJ^-'^l 

^lo^l^ 4 :Ajj aAY^ a;^ :>>jJb-jij o^ ^jJb-ji T^aU? aS" ij^U^I a)L*j 

, ^ U)U ((^>t_^Jl ^>- I)) d-j >A:>- A; aJI^J^vIj^ . d***»10 5 j) J I 

c à i**o (()) as^(^\Ss^a^^ — r 

02J )) (^J , *\à Ç jSs^* 0j^\^2.aj wIa^aJj C^3jS"j 1^Ï ^jJb ij+m ~>JJ* 

. C^^io^jjl ^® ci^ jj-Wall 

d *^ d'-ki Jï \*a à j> jlîl a5\jU>- ^jJl (J'U? — 1 






IjAyS^ ^ aSsJ I c ^ ^ j j I ^L Jjb aS" ^5sO a; 5s! ; jl ^ ^JJ 

. Xj b^ jlJ I y JilVlj <j\«i ^\c 4 

{$** (Sit ^JJ» • *'J^ <Jï*^ cJ^ ü.j* L$j\* JJ~**J 

a\\^ jC-^a^IaX j & ï jZ* a+*Aaa tjjj {j *Aà>" jU ^ (( (^1^ jlîj^ 

ft „ ft ,» 

a!Uj (j'lj^ j ji_;* <*Ja>_j*j - 5 jj- 4 I g ji (jA j 


, Aa>-I^^> X*^.' y *\ (_j' PtJ -J (A^* 4 ^ LS^*A ji ' X^X5^ Aj _ ^ 

2 - U intéeriorisation du sens en herméneutique soufie iranienne, in: Eranos 
Jahrbuch XXVI, Zürich 1958, pp. 57-187 










\ • 1 


Ci J c ? ^ 3 J/^ C »».CA jls.) j\ ^ ji& C ^i?A Aj 1^ ((j ^>î'| ^,**sol^ Apl«<%»*ll J1 )) Aj 1 

«* 

. (jl; .A^J l^-AS — ^ 

,^jL*l ^lX>-j j\.3.^\X^ — Y 

. ôtîil^ - r 

. ùlJl i^l _ i 

. (d***il iJ>j£- (j\ AA)"Jb O^J^J 2 Ji^aila) jL ij+A? — 0 

. 'Jjjjp- ^ijp- (_j*J jljjy>- — ^ 

. c^xj^jai $ypj (j^isi^Uj jL*~i — v 

aI?^ jl 1 ^ jLc ^y> jva>- (j^l J jl (j^ 1 tjiJ* (jj^i j' 

O-lJîPA^J W <uSsi . Jj ji 

. AJh j 1 (NUS") <_£:><3 ^p b a^LI* JjU Ijolijj>- 
aS***Aj *A^ 3 O’) I L* Ijl üli J ^ 33^3 33 

( j'\jS ■* 3i^ 3* aS^OjW>aU; JjIp jlJ ijl^j^ , wUl^j^ J^>- (Jbji ob^ 

jj[\x,*^ *A^-*Il^-*l j ^ ^ A^vo L^mS**^ OIaIaP[.C’ 4 *i ^ iA^»*wI^ ^p 

. A;U^$^C^£ c3j^>- ^P J^îlïjl «AO 3 J^ 0 

l3 jj>-^ j Ct^Cj^ J** u*3* 4 - ^ <>./" y 

j y *Jl j* Oj \ju A) jS*3j jL~j 1 3^3^" 33j^3 m% ^i3^ ^ 

I 3 a l£>~* 3^j33l^^3 l) \ JI 1 aJ j a 3^ j A ^ LL> 

C « 0 

\^jj *jA &3r?~ A ^l i' 3 • fü cS^J ^jA 

j jL*il :jU ^Li 4 ^ 3^j 'j • C.*-l y^J\jA c^ljb ^ aT 
Jjif jl ^làj C->1 ^j>-j^ 4*®j l -- J W' 4 ^j^ • d-^loyS - 

zjr J { ^ \L^J> âj>- 3 Jf 3 fi-^Jj Jl>- J ob j=rr j' (J*i V T j 
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ji J,jlûP j C->l^ikj j 4/3® Cf'-'^-^’ J ^—*'■•*'I cliLSs/ 4/3® . *-Uj I (_£ 

_pJ ^*15 (_£i J>- «OlS”" ^lâs” 4p”U>- (J,j . JJw ^J Ç*ÿ£' 4jj£ 4$”* X.JL^ J (_$*J 

C tv V C 

# «à C— A) I ^,-lSs^/^ 4 j ^ 

4$sL ^ ^JôlS" I j>* ^Jp 4; l^o 4 j ^ jJi^U^ 4ii>-^ta 4 ^jL>- 

ôjbj.i 4 a5\J^/Ij . JUlo^jJ £jli jl jl;iS" J JjÜîP jaJIJ jlj (_£j jl (jl^j 

^5 j_£ I j»* I <*L^ 45"" C-^ljjJo (j^^j j c^wül^ ^j^Ip j (_£ jS\3 

J : l/jJ> ij, jüLj u ijj j J^Ux^l jji? 4$^1 4 a5sj^/I4j l^o l>t^jij.à 

ç_^ Jp^** O^j 1 Qj I ^ 1 j ^ ^ ^^^ipkA/* t^jf 1 fcA-> l***' 4 

1/ ' J ôl ; J j>- ^P jl lj (1)1 JJ.^ J* (jfj*** J A ^J' 4 ' J^f 

4^J L>-X—Ij j ^ 1 jlî 1 4^jl lj4 *S\1 . ^ ^ J^ } 3 3j\a&jS vO j 

i 3,+oj^J 4lli^^ 1 C 4 ^a^v2.J 4$^ 4aÎ 1 Jf I 4ÎUjOî^ 4/l>- ji 

; <*!**-1^C>- tS) £■> jUp tln p 

^Aj C <—3j_i-l J,aI üU JjP ^.>z.^LA 4>>jj ^tîASsll ^?xXU C Ü.A til )) 

J-J.P l^s^iJl (Jl cP,b)l jj*&)\^a tjUll j J ô y ^t ^jjj c^c*l>JI «-^1^1 

^ -3^\ ^ _/^tt^ ^I^aÎI ^-*o ^^-5 c5 ^ 

t^Uis^^l ^J.*j 4JIVI .^J^-Pl^j/* i 2 _w*» jXj jl ^vsljtl^ cJ>^ 

c p-^xt <ju 45jU:it our^tt j-» 4jjtodt (juu çp ^AiUvpt j c j^yt 

C-/«U ^11 C 4 jjij| Aj^pVI ^jz* Jikll c Ji_;iaît tJLft ^ 'p>-J^t 

^ 4 ei (J^ 4 _Jj>- ^j| 4 j^-« ^U"(jl J^tj i (J^» J 4 JI A last J,l 4 jUÂp 1 

«... ^l^ivt ijjlj»« (JJ V ye* 0 jJI d^slJ ^L.yt (J.I t-jyVl jaU J.I lâ>fc 

... 4k^il Ijl Pjwl>- ^ j?* 4 ] Pj jl Ijjj^jj (J\o® Jl (_^Uj j^T C-./^aJ cia.v^la»^ 
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; .Aj jS* ((ftlJl C-^ j3l Âkijl lil)) Ld-J-b- £ 'aJLmj Jjljl 
Cj>j*£l>- jl (J-^j j Lxjl AÀ^- 4 $""lx I *4*kÂ/« l3j j>- aS"0~jI:> «AjLj ; 4«*AÏ )) 

J^>-j)) ! ^^2..' (_5Uôlx ^>j oJ..<i I jj^.* Ojo-j *AjoL jlSsX^iS^-x (Sj^ Aj ^ 

A$" ^^.***\)^**\) ^^A^v ^ilp’d/l_^ Ij^jl ^ (( ^Jj^***) l<* ^kls oXs^)}\^ jlvXj'y l_J 

C-^l j/.*® j I j t i^jS*(_^j ç-j jSi jX-js-a jç^{\ c{(SJJ ^4" ^ J* 

j&\JLa {jf jl (_£ j*.Z*Ajfi> (_£ljl 4 j Ijl3j^>- 4>- C ôijl*/wl jÜ, A£ Aj 1 Cf 4j 

. :O^Sj,Mk Ojjv? jlwb l^lji a 5" dXS» 4X>-ta_/ ^J$\aAj (kjj^ Aj^Î 

^O * 1 üT Üjj' A$^lÜ*.^ 1 (_£Cx JJ**? ^_}l 

CL~+»\j*< 2.J i)\ JJ^)C> J J^Zr* 4^ (jl^ <—*A ci^J 

. C-^talji ô I j jj 4$^(jlJ (_£y* *,* Oj clJ \jj 

’oil* AÎ!>\‘ j^ jl <J>jj^ j*> lLa^JI.} -AjiIj C-AS" jj^-jj A^J.Â-4 d/l üj>- 
jlo® jl ^Lv^Ll; LaX«_J ÇjJÙ I.Xv 4^ ‘—Aj/I Cf"* 

ûJ>j j (J US" O j j^jS (jL^ aLxJj^^S" O J-> 11 ^ ^ 

C.5s?-jljjj ^>jb lLajVj l3j!?Aj JjlUj 4$\jl AJt>lj jj^dr j^J »üM 

j?- f> 1-Aa^*A laÂ)jl IÂAj c C-^lAkx,) ô I J'A’IaS^C-aa^I(_ jL S-J^ c cr^~° 

. üUj ^]pj jl ys U : ^» j<P j5C>y ^-prj jlj a:J:S' ( ^Ij 

^^v*l (_^ jUJ^ CaJ^J OAj Akxi ^l^x:>-l A>-J CaaIS” l>cAjljl J 

^1 jj>- . aij^s OjUI ôUj jUitij Ji^>- OjLp 4&L>-c aITJpj A r U ^I^M*- 
A^U^J j' ^ o^ôTj^’ «jrj Ar’OxTcijc ^ dr-JJ 

j U JI Ij-Uj ô'-ij'j l^O-^V C,aa.I jt&iSj ükj L^^J ^j 4j . 

. x,ïj>c> s~~ A ^ ô A ^ A ->* J çjs ù^ <x} ^ Sa 

: j*ï> 

J: (JIX* Aj üT ^ A £y % U Jjj* J^î d^T 
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4 I 2 A! 4 $^\ j j^J (jtaj (^Lj 4$ l3 j& ü\a$\j j> 414^- 

A 2?J<j , "j' A bÂj ( j~.)' . j I jliiSky* OLs^ jv^>- lP^ ji»^ ks ] j>- jl-fkl <—*?** 

<»3_Jj>*_J . (l)*J^^? l “ jk.il ^ jl^kl jJ.^j> *\) I jJ'^£l)\^' (j I j I Oi-lj 
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j-^- 4 ‘uzÂj (jp j>-j OjA^f SJ ! ^.axj A>- 4 -Ij'j I jOjUx» t,_J bv ^ 1*1 l) I *Aj 

jAU^ jl^-lp d->jJV^J J C wUjIJ>- 4^LjL* j>- IjÜ I aS^wI;I*Aj jAj 

(^ju^caîH^I jUjja c 4 L 2 J& aS^lJ j . -Ij I j 

^^IJ^wU>-j c li j 1>- aIzaj aS\jL>- c jl j^“ (3 ^*LJ 

j*j I l) j>- . ^>-j h aLxJ 4>cJL >-4 

Ûl^j C-jIJA üIjjAj A^cC^IOjJ C^kjjA OjLp ((Ij)) 4S\1**JIa JjLj 

((, 4—ST^Alli CLa^I^IuxpI C-s-; j^^lx 4$^ Ljl)^jO IjÔLj ((Ij)) k3 j>- 


j-> cSj A.$w ûU J<4 > ^(j^^J j/^l, j? 'j^ù:' : j' j*à 

jtT^xj y^jb ^k; jj> «a;jl^; aT^ jb jL_j c,b j ^ aj ji; J,: j k; 


^b^r 4 A ^Cr^ ‘V’J 1 J> a; ;y^l^ U;,l y . a;£ Jljlil ^ 
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•^l yw !«*. ^dj 

. u*-b oa^- (JjUI y jl yk- ^1; ^ jj\^j C~~a ^ *1 <ili 
-c 5 ^ *A^ir j bv_ ft*- f 


j\*\ (J^ o^Ck A.o* ^J.pL 

sAi 0** ùjjj j y 1 c^i 

^J ^ üU^ J (_£Ia^I> jS” 

1 ^ js 1 j> 

\ {£■**>£• <-P Ij aS^^ "Aj^j 

. j^kj (b j ^j-% jr 


^ y ütfy 

A/ Iâ^« I Aj ^b< 

S* Al . J p ji® IJ J j^k 

^: A4 ^ LS^J : ^ C^j4 u? ^J>* 

ijÿ^ j^j ojo^s ji?- ^ 

^ b ô L- /» ! iSjJ J z ilk- Ij 

3 j>~ j>- ti^-j ojs jï (J, ikl^j 


jlj^ ^;A.« jkj* Aj Ja Jjiji ill^- 
jljlj JjLSp (—jIj (j_jb^lj ^£* ai- jj b>b a5Cj'U>- : jl jbTj oUJ )a ^y, 









.O.^l4JlJjl^jl eXlJ JJj^. j>-i£ jJ ^ jJj* I*/ 5 

_/ £î^j c^biL^jlj j (( wL>- ^ xîIwIpI ^5^ •Aa^.ïÎI )) i—j U $"* jùiSj I jl 
AT'C-.*vl^.*S^ Jjl 0w\Jjl5v! ^ I _/Lj . J?J^- 4 aX-^j ^k; û I j 

. tl-^<la*X« I j ^*.1p C-hXv^s^ 1 ^ I jIj I 4.*A j'^j ^pxo^sHj {£ jj I 
C/J jl <SJ\ ^_; A J* j!Sv«l U^-l; 4 $^O^xjI _/ «X; (j-l Jj,Z>jï 

(j \+0 jl (^jlî I 4 j ^-jlji (j’llji uJûv^ jj! *.A Jj Jjl> ^aIS" I (1) ! ^1 Jj^l; 4^b i j>-j 

ül»* c£jj jl Ol'-î . *AyJ^ 1 djl^l (jl*-^ JxO tS'oïjÇ' I«Xj 

. ^s1ï2La^ J Ij 1 

l^- I (£jj jl C-a-vO I 4; 0>A;jl5\J (^Ij^AP j*£- 


* d-^l c/‘^‘l 


iI v^jIj \ ç\c* d£ j ^y ^ ^J' 4 ^ a^ % y* oji^ ^ 

U^Ijj-j ôwLi hS^ lJaav^.^ OL> OUj jS I j j : C***0 j>-j^ ->J ^ 

. 0 J .0 jij^ lJaIj 4 J^>- 

j jLj J2 >- J?U- jl aS^ ^1jA® * £ *0 jlc* — Y 

„ 1^ 1 jljTjl iSj^rt J 

^lwLo>- Jk.J.' 4$** J,’* t_sl^^j*** 1 A® * 0 a 4P^^.^ — r 

.C^-Iapj^ jU® a ji Jli>. J>l j JiJ «JU^fCjkT JJ 4P 4 S"oJ.^ 4 :^ Ijî 

j^A 4^ c^l*4;l^l^ ArAV *a .jlfir* V- t 

C-^^^/lj-5 «... e o 1^ JJà )) ÔJàpC-^ CÎJÎ 4P jl^.>-jA . —..^loX^J 

. i ^S"S 

jJU:a J-^'j-i 4P j^êr I • ôl _^olS\^Jb j# oAoA'ajlr* ^j+f- — 0 

AaA+*)) jl_^P C-^- (jw^ J CLJb Jb:jl alSs^ilJ.J J 3 jj ç£~,\Âj ^j>-^ 4; 

\ b\^j ^ x «. j ^ ^ ^ «... a ^ ^ 
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{J 1 tjf-*' Xs* 


( *“' , bol ôX^Xjb Ai l4 \& <-*+** j^gi Y* Y * 0 jlc* 1 4P— *1 
^ ****j4s^ (( • • • 0 ^b* 1 OL 4 ^^" 4*,^ ^L«l )) *•—^ *£ 4P^.*.^ ^jf 1 , (jb j^“ 4*^ ^<*1 

. xi. j>l 

(j\ r ^joJLi£j!t i Y oj^aTo l&jb (Sj^ j a 4J l^- bS"j j5\a-« # 4p«^>.^ —V 
<£ ^j* 4Jli^U5^AYAj AYVj AY*\ L^boj^io j $x.i^ aII? xi;»* 4P 

(-£ j A ^1?-5j~^* A )) Û^*p <—^£- 4p-js>£- 1 j~s?\>- d^^*j j^ . c»**»>ldX««5i v— -xj 

. S)$jf js i «... ‘ojlr 1 ^Xxp olSviib 
AY'ûjY'YY'\j £Yb c^Udj^i; 4rolS\i;b i£j^4jl4l;r^l;MPj^£ —A 

ùi'.^Te^b c.^ji mt jr«u j tvvAj y t* \ j \ *rr j «yu j 

• 2 (( . . . djl^ ôl5sXjb )) dM^jXP l X*^- j*&\>- 1a4P^j^>-^- 

4S" l3jI 

J oUl u£ijb Owi^ C^j^i A \ * # OjU* 4P J-O^- — ^ 

. J >Z *^ wHaaV(( ... 0j \^ )) Ô\jl^ C-a^ 

J>Lp *4^>jwU *<üif l^ A OwUw C^j^i Y ' J \ Y i Â 0j\^ c_$U 4P — \ * 

• ^ <<*-*++*i ((. •. )) 0 i^*p j ^ l**^**» 

^IL 4ll^jL <i— AïS* jps jXA J.O 4$^i~US^^ 4Ü^I Ij4^SsJ (jf I 

ôJ,^ £/ ^jLp J *^5^C-5 j* a (( 4>*+*rf )) OIjaP 1 j^ I ü I j\ 2 j>-ja 

• U-^A» I Aj \^ IaS^4^c,^ j 

(J? J Js* Js* S {j IlJAavS.» 4 j! (^US^l; Ç l ) ôls** 4S\J ! jS\0 4lSv 

Jlj>-I ^>-1 jT v irjl jlîT 4jjS^^I # ^\oJjX) ùX5> s\j c^Uap üTjl (^14^^ 

. fUïjÇ'jfh If I j I i>-U 4S"oa^ JiJ ^U;lfl:rc.^^L 
Ij ,/ I^ A>A I 

c 

c^Wl ~* A 4>- *4il^*»j L «W-J l\5^" wü 1 JIj 

. «Xi (_£jb^j>- 01 i -^j-* b I ^ J *j^ -/ ^ 4^"^jX^^ 
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j C-*^»o^Sb^Jlk^ 4*>sj b jjbL 4^iSjf -1 a;^J 

c£^ y i wIa! j$n ij. S)\\j£ ij ^4^,4 ^i *\A> j» js^l jwaj 

. 2>J I C-^^iAj I jJ J *'oj\&(*SS'a^\\2.A 0*-Li 

jlj I ^ jj I (jbx^i^lA; (Jl^j>-I £j\ ^LcIj 

J ^P ^>UA aî o w\J j l5sj ^rUiiS* a>J U>-1 j j . j^b «-bi^ as r^.j dr A> U* 

^^5 IaJ>*j^s 1 cl*>lJLi jjb aSn; I *\+a\ . d-%**ldwiO I jl^- I j^S A;j Ia Aj l^h$^ j I 

. J...J j\\ djülj . X^Ayi^P (_£ J lS^ 

(Jjp / qjUoJI Coljj - ^ 


CL**** I AX***^J Aji>- ^<y2p (_£^*a22j1 £j» ^.Ssj I aS^CI*,**.) I 


. 4 px*wJ 


Ao * V' ‘«jlc* 


4P^J- 4 (_j4A 


. (_^^P Ij 4 mM«AJ Jj^l I a Y 

«... &*A>- Cf-*>'j\ -iii>- // » : C-j^>- ^y£ 

. 4?x**o 

. A<3 * ? ojle* *ap c J- 4 c^'j j-^ <j-4A — ^ 

. Y^r* « « < jVU^ e 4*-j^ - Y 

. AY1 ojliA ^Ssp : «\SsJtjlp <Sj^j a aJIAI^J.J jj^-* — V 

. ^ jlî / 5JUP jlJM>I _ f 

_ i ~ - ^jl a y ^Jr 1 AYAJbj^C(jlî _,P ô^a^^Aj jlc J ^_?' 4 J Ûb_^ 

. A^x^v,) 

. YY1 *ojbA *ap j^A '• ôUjS" *a*> aUI oLol ‘owté^ob VJlAhS' — ^ 
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{ J' £ ’ ^s* 


. A o * T *«j 4P-c ^ I jj-î< — Y 

. ôlSviôb 0/\0/\ *ôjlA *4 Pj^4 i 

(j^p / 4i^ oU-!>\k^l - i 

. 4X j b £/ j J.J (_j l*tfî I <—*xJ j 4j 

| A^t,<-wJ 


. A© * *djlc^ 4Pj*,2f C ^4 (_£l(j-A^ — ^ 

.Y^r* « « jVu^a^j^-y 

1 

. ÀY^ ^Ssp c olSwita — T 

• - £ 

OL^-s*? jl jjL? ÔLaJ j ^ jJm A;jST A/ajJL* <*-aUS^ 1 

^jta OjLil aS^;L>- jljUI i£j j^ ^ 

O^U^OjLî*!)) * Jj jS" C jL>-l j jlyl j jUj C ülÜ^J jl? jl C^*«ÏjIaP 

J J+2 A*v^ l^" aS"^" *A; (^Ia>*w\,£,4 a5v> 1 jf ^J<<ka«vw^ 

JJsJU 1 a$^j üUi^ . • . A^js^ jljisl jl 

J c£ci^*5lj/ ^ 

• fl »Xo^**X4 Ô I jl 
. AO * r *«jU* *4P( J,4 ^1 jjZ> ^[é- — \ 

• A ô * £ « « (( (( « — Y 

. ^ ojlû^ 4iL»j \^A « « (( g g —y* 
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. ÔU a*^ Ç.U APj^ m ‘ojlr 1 4 0 L 0 ! oJ^iib - 0 
. AY \ *ojl^ c alSwJb i 

. / m&pI . n 

. ^Soj>- Oblibpl ôjIjj^ j 

. a® * r *oji^ *ap -j+£- 4 (J-* <_£'(j~kf 
. / OlJUiaw <ÜLjj b ObUfcpt - V 

,a>AY^ ^ I i ( j*ïj>-C^\XÂ'X*.a ojbji 

l^; J 4 SJtAibSjS Ç y #U^/«Aj IjaILoj^j-J Ojbl 

\j\^J J 4 0>Aj-ôA;l j>- d->*« 1 V2.- 4 <«1»> I J.ûX*4 üb <— ->L$^<«_JÜ 24 

jAj A$v I ‘ tJL-^b.5^T ^ y~^T}•* j®^ b 4_-A.»4 A4*AA4ji . 4l»>«AJ 

. Ûl^^" jlji -U*Mj jIoIjS^U ^S^(jL> 0 U 4 J 4 l_Oj>- ObUbpI ( —J ^bljl 
o^r yj^-Z C~tj j\*\ ôl5*jbji 1 jj' (j? j~~à *\b j4 ^ J^'-" > -2 

iSj^-i^ d5s>- a]L- j jlj^P bS^J . OUl r l ij AiL-j^ijij ^ ;:> j J . 

. Jlo^S^S’b iUip! jl j^p *:£/) Sj>- ^Ubpl <«-^bji a^C-.^! 


• ^ 


4.Px**0 


. AO *\" ‘ôjl^ 4P j*.£- 4 J 4 (^lj j-i a ^ 

. A 0 * i « « 

. jUjS"* a* 4^ *1*1 VYl « « c ^ 
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IjLoI ‘oJbbtJb 
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: ç\*.>\ 

. »lj£l ‘aJU j : aj ^j=rj 
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. (Jj* / 4-Jljil - A 

Idwl^ (1)1 Cf-* I i jrjlyl d— jIaIL^j 

. A® * V OjliT 1 C ^ — \ 

. AY*l ojIjt' c ol 5 w>ta — Y 

.^p/Vüi-h 

j>- Ij(( «-U )) v3 jp- ^wixJ dip ^5". C**-lw>lj^r j 

twjl j>• j$ 1 c ^^ ù I d*5\>-jl j -d_/<_£ û I y 

• ' ^y <Jjj>- (jijj; jj^- 4 xj^y ^ 

• ^ dd (Akâ;.' I Ul) do «A>- xX-ÿ ^kj j' j^p a!I-**j (_j ' 


’ i>e.^J 


\j I J . l_-.d 


. A © * 0jlfi’*' *APj-*^ £ ^J<* (^1 ^ 

. Y^r * OjU*' APj- 4.5^ C jVLt- *A*»j*U — Y 

• / f j J J f j* - 

L* jl^r\P <—(1)L>« Ô^Jib^ 

. V—.I ^ j AY^ (jbll^j Y 1 £Ap 

ô ^SbljoVi—^bfT*i <—v ^l;S"^ n>>! Ib>- 

J <* — >j&<* IdlSjlijWjj'li ^ j* 

<jl*~b ^ Jk J jlpl ^ J J <—>bjl V-J^j^jl ^U*:>-lj . J 

^ <£ *. 

C3*“^**D .J^ <4 ^ 4 Uli^i.*** ôL-a ^>3; Ujo 
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O^- 4 Z' 4 *^ ^L*i V Y *\ (( 4 p^.^.^- ^ CpLoI 04a5s*«jI^ 1 

^jli / ^ 

, A^Xi-wJ 

c. & c 

. A® * Y* Ojl^ 4.C* o,^.£- ^a (_£ ^•*'1^- — ^ 

. ^j^Sbj (_9 > *'j^ / A^JIj (^) c?U?t**>b ^jj^>' a C*oW J» m S Y 
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Ô Uj/- *•{ d-^si-"- 4 C£^J^ 

; 4>s»~J 
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. AYn ‘ôjb^ ^^5 np c o ISn^*^ ^ j Y 
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. AO * T ‘«jliT' 4P ^ (j\j y* — \ 

. nr* « « jVu^ VtfjJi*_ y 

. ^ \ Y t 4Pj^.5i ( j*ÿi A+** 

. oYiA jrYYA J i\r Jt : «l&Jb- * 

<J,y j ‘«uk^ <uiôb- _ \£ 

• c£ j <»kLü j\~*kï *^Az>-j C-,^.1 y~ 

. APX-wj 
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/ ^>U jjJLaJI &iJ - £A 

o^lj^l <U ^Üa>* jiP(iU^lÂ'j j*IÜâ? C~«IJU ”C^ 

cA^-r c£ J ^^joVJU »,j j 4 JL-ij<^I . C**»l4i S*y\j 1 AY A 01 \ V £j^jo J 

«• * • 







(J-* A 


\ r \ 

. p jl*j ju- ^ j*> J, (_^i _/ J>-U (j* 

# A^x,*<*0 

• Ac *r oji^ c j*is\\ jjï a j .£_ \ 

• A o *i « « « « « — Y 

. Ar * « c oiSwjb — r 

^jU / jÂi^L ô^ljj^al <u <uU - 

. Uj j j C-.^l'ulî 

* Apx^^,) 

. Ao * Y «jb 5, Vpj*j£. c JL \ 

. LS* jlS* j*a\ 4j <uU - 6 * 

• jjS'A- ja^I Aj 

* A>c^J 

. A® *r VjU 5, *apj^c Jl 

• l»«S*^IS**<U 4^lj _ ^ ^ 

• ^*"J té*.A 4 ! 4; Ua>- C***o l^uli 

, A^ÇwW,) 

• a® * r v>i^ Vj^ c Ju j j*, _ \ 

. ^wjli / ^uÜL^ ^*o| <0 «uU _ £Y 
• C£^J^P jjS'j.Ajyl 4j <—jUa>- O**1^*<ub* 

• A>ï «M*) 

. Aô * r oji^ *4Pj^.5t ; JL t£l^JUl 




j I aS' y &\rr 

<£ M 4î4 j 5 * j*«i lA^to 4^-lj?" <0 <M3 - ÔV* 

, Ip^j ^ 

i 4px**0 

• À® * V* Gjl<C^ ^ (3"^' 4 Ci^ J^ 

(S^J^ / ^<3^aS*^ jjuAJU^P- j*«| 4j <ul3 _ ££ 

• l ^" <î ' 4 Ôl5"^Ujb jjZ'Xa j\a\ 4; C-.**il *4^U 

* 4^X,4rf*J 

c *, 

. Ao * Y ojl^ 4Pc ^jJU c^ljj*i _ \ 

* Oi*^ 4^-i j?xj <ul3 « ££ 

. 4>-l ^>* 4j <_^ÂL« jUaP jj*«>- 4j i jlia>- 4^lJ 

. 4^C*tO 

. a« » roji^ *4 p ja.îz i JIa (j ,\j jà — \ 

. ôU> jjjj j«o\ <U <ul3 - 

.CLw^ldwl^l ^IjP oljAjl 4^(jflSCf. C-v-jjS^L jv«Uj <—>lla>- 4^1;^! 

. Ao >r#.jLc* V^C JL ^1 j^A ^U- ^ 

• - <*v 

t *3 ^^P <■ -3 lla^* C O I i—4S”" L < wJ 1 Aa Ij 

. ao * r ‘ôji^ *4p j*.£ c Ji, (^i(j-J-f 1 — ^ 




\ TT 




^uîîjîî 4 ÎL»j S^L 

<Uljjl <ülwj J^d^u 

c i—**d OwLi oX\^>- g <ull^ I )) ^ ^ i^Àjl aS^aJL^j £/1 

^—+£àjjA 4S^d**A> \<j\j aSsL C < — >\sS*{j I J* {^Jl+a^a à j>- I j^l; {j I Jj5\J 

• aJ ^jl^ 4*I>- ^lj jS^jO OjL*j . C^**ISj>-U 

cL-ii « ^5"JlJ k*! )) 0^1 ju 4iUj jj-lc C-*J^j£Â« <—j bS^^ lî JI a 5\J li>- 

• c£ j' J 1 (_$•« j/ «* jy <jl ^Lilj Jl_>'l CJLâ;>- aS ”^*.a ^I aj . ^j^ij? 

Aw<lS\j l)^S* jl ®jLil Aj ^ ^_/ ^ aS"" " *-k aJI*»<j A^w\5/«^i c , _ A l^a.4 

. v— lJûaAa^j 

^ < ~r'i jÂ> C/j^i ^ ülSjl j <JIJk I <_Jûj^*J j> (_^1 a^UÂ^ jlp | 

: ^'(jC) Vj' j ^4?r Cfi*-r.J ^ <J^j' ; Jl_y| 

. *iilj Ja ; 5i j jip c-JU* ô I j : a^J-I a^U — \ 

. xMj ^ja ^JÂvw c-î ^ ls> j Ij ; Â5^^-l aJIU _ y 

• ‘—*^^1? J^J (JA'* ôL«ji aS”(JL^I^wU.j j lj ; 1 aJU _f 

"‘J^ J^ÿ ; J^J u }{^ ^ svxI(_^Ja.j ü! ÂS^J-I AaÎU j jlp ÂS^Ll aJILj 

^iljP jl Asj jAjA (^Vl (^IaJ^C aT;^I A^iU j C-^IC,il^4 J jUj Ja\Jjj 

j^'j • ij'^uoT *jdj 

■$ lCj} ^2*«l jj * j^r !9 j^>- j l/ 

aT tlw.1 «-J» J J ^ J3J. J JJ& j J_y£ Oljj^ 

jT^ji a^jL>- . xS^ JîU f^Jj! ^ ijsLV jc^I'WjI^jA 

^ SaSV, -> ^ J1 P cK^ » : ^ * 4 d T drj C,^a CijUl oU 




iS' ÿ 


\ r i 


a^.> I a> «JÂ.U (_$ dUj> lljl )) ; *AÀj"j*ïi % I j . jSsjs Ob I j . « j jjSn^jU 

. (J \j \ C^sL-^j üUj (_£*■> j>- 

j j*\ '^^•a> ; ô I j j J- 4 

j i ïjdtj'l i$*“*J^ jjJ 

. 1 A*Jli*j^ ^ j>- <jU>J I I J I 

C-AÎ ji A$\jL>- kXilA^ôli j(£*■£ lj(J^ y\ ^<p “j A$s^ I (_£j ç'ÿS' 

l ■. J 1 J I ^ 0 ^*Aj I ^ 1 J f / 1 C C -* *A 1 0 i ^ Ç. A.A l J^i 

» ^,i % wbJ I ^ L C^ ^ £* *~A ^_31^ I O ^ -2 ^ ^ 

Olfi’*'! ji Ij ij>- ç'ÿS' (J,l*J A$"” jjl 6àJ>"j^~Àj (jû>- \j I (jA J js J 

(JjU ((j^) ^ 4 ^;{^'. \J ^ ^ J?? J C->-j^l jw\,j Ij j I CJ)\j»j C->-L« Jjlj ^ Jÿ? 4j 

Jlj/I^j! ^ ^1 p i ^*>1 0 l o*A^ûp^ \ . 1 j ^ 

y& y\ j . *j> *Aj1 j^ <jtév* OLî^^» j* OLjI>-jj jIp aSC # L>c^ cJ^ 4 


Ij kAj 1 1 ^ j / (3^1 ( k ^$" u ^l? : - J t 'j j'j-'' J 

ôi *Aj Jw^jI ïjà jA j\) IjôwLÂp <1/Jj .‘AXv«Ij 'JJ^s^ c?^^ 4 -/ 

jT ^l r J ^ 4&J ^jL-^* Ij ^l r J IfO Aj ^5j Qjî A; jj^b a A^>-\ A$"C-4>- 

. a d l jèl^ 


C(—*«i 


IJuÂ^jA> jl bj\<lS"j>- ASvta>- Jljr’l C^Âs^>-aS^ i jS (J£ A>cJu1 jij 


■ * j *AjI> (J^ 1 o^U oV^Â* jl j^^ J . ^ ^ (_5 - *^ c^*' 4 

>lji jTJlif j JüIô^^ôIj (JjÂ^ J-ftlj aJj^> aS^C-^I^^ 4 jl^j C.S^?- a^L 

AÎ J.^_/ (Jî^ 4 J'./' C—S'jp-j. C^-aj* aJI*«j 

. iJJ JlJlJljM i-jl jAJ' !^Vbi\ ^j/lS A^iS^^J-^li 





\ r » 




J j \ J ^ J JA <JL am (J^^ y u IjC-^lxS^ ^/L* cJfCU*a<« 

ü\ï£caj Jj>t^ ç j[& Jlilp (Ji-L *J < 

(^lojLil^L^ j >■ I j^j . v 4 $ j^+a ôiA^xpÙUxj 

Jj^iî J UjiU^ wjL ^ lj^ .A; I j>-^ OjJjl (jlû 5 lj IjûUI *& <* 3 jj>- 

. JmÊO^ £jb>-jl ij^r 


<ÜU»j £*?waJ ^SsijSb- 

6wUj15sj 0*0 jO 4^t*J ji Ojb O 4 JI j I ^Uj 4$”* 4*Jlli4 *a)Lvj jl 
U*^ 4 Jl^l^ AO *r Ojl^ 4 Pj^jt ^flOjjJ jil AS' a J bf 4 ^*JjC J>j, 
jj^S"l j C-~-b jUj jl^- d$CU J.^1 ji 4?x*J . O**!^ (_^l jj^i 

Ol : ^ jUj ji j oUij^jl ij>-ja £+J ^oil j Ja fj\ jj à u J £ t A j jUx 4 

4ÎUj v O jl ^l^ajjU I jj cO^IoJLÏO;UT<Ji) l. 

J^jO jlylJiJj (( <0 jp ^U ailoIU )) jljl*j Ojlj^ Ji COlOJ> Jail J& Uij 

41^ ^*j 4^J C^jVS jUj Ji j\ ÜÏJJ oOJj^ JJi i_p. 4^ C~-lo*Ü- Uo Oba.4 


. AYA 

aj b^SCp 4Pj^5*. ^ a l^iib (5 fjA aJ Ik UT 4j jUi4 ^^5Cp *4>«*vJ 

0^5.4^ At \ JUjO 4^*J<>J O^Upj^. jï^» ji:jj yy^lk^f AVI 

45^ L J d^b jly J^l ijj £^\j çjj I 4T u JUi4^ 4rCw.l L& . r _aj 

4jl ^^ 4>c ^ ; A ! (3^° A^J jr ly b . ao / 4i;lÂ4 ^^P 





aJI jJl aJL*j 


j 4;li IOIâJu (_£ jlalilc-jl^Ssîl ô-LP-^P (Jjlil I .-U''«-U; 

)*i km )^‘*'\ t i—>lJ-yaJl ^rVjlJI ot.X* a] I AaIp 0^l^taJl^ l»^>l]fi>sjl 

*—->lx£4)(J a) 'j j £- jl t— jUvjVIj « —>1 <_**;£■ JjUiill j^Æ' 4 (J ^*i2î 

j-îjti k* • vM^ 1 tijb >' à* (J.Ji:>cJl Jljil 4; 

c £* *** Jh\>A\ ^JpU 

. T*ij c j^tsll ^Jp 1^*1^!j c ^\JLC V c I JLSnIxI 

£ i-Xa^2ji]I jA ijjp (J^'S^ 1 ^P C£4*4 iXæ** ^\f\5l ^L*l ^ wU2*sl^ 

J^J 4S^i"l 4^« l£ 4 J JjV t JiL^Jl ^1 (^Uîl ^ A^j^\j& ^JJl JjJrdl {j&J 
4$^:M 4<j\aj C jS^il <— «Jk*J JjLmÎI <3^ 4JlUjC jl*îi <3 Jb 

oliJl 4X*1> *li>dlj 4A>JI ^jA Aa^Aa ^3 Jb ül J . £$1jil *A*Jl j£j 

. jjA\ IfJ jJI 4$li£ll n 4^ûjij jj^ÎIj Jiîli 4^ji; U JiJl C*Jb jl If C °liv2.îlj 

( ja£'\jCj ^ U c ÿ&A 4 JUUÎ I iiJaül ùV d^slSj c ^ dSAA) j 

Jjo C 4_**ili-^j 4i—4*^1 ^jîlj 0^$^l*-ill 4iil*Jl ^jA 

C 0 1 4maJ (_^1 Â_a»^wLÂ] 1 Â-ajI>-_j j \I l^îlkj yk& ^jA 3*Xp ^j \*i£ 


ÔI - ^ 


^lx- _ y* 


JU 1 - Y 
r UJI . i 

clA^aJI _ 0 

.C.-!oX,T (AxaIj) j I 4 .J I*ApA?C a*J AaaÜ la» j ^ _ *\ 


CJ 


Ia«j _ V 



\ r v 


*^* 4 ’ 


(j - 4 ^ ^ 4a1£\*JI Âj j ^-o jAll ^j'* ^ j'^ j-^ (J^"c 3 ( 3 ^* 

& 

& Aj j^*JÜ l<iSjl^\il b 

• (J^ 

jiUcA-J^jjvdl ( 1)1 1 ^ 0 * . l| 0 « cjj,«l ijA ji^ 

(JJ Ig-iLjJ *1 ^>- c jl^^ll A^J^ ^Jp OUI O I Q* 

. aJL^JI(JL 4 \^Jp ^11 A-A^O^iI j 10 a j . ü ^*« 01 ^- Ijl^il iijlwU 

J^aIA.J^A- l jjv 2 .jl o^slO j >-1 0jfj <J,I ^Ol ^1 ^lc ol çj~î \3 

_^P Aa9 1.) 0^ ^j^ aaX^J C Aa^^] I (.^«Aj l^tv^J 1 ^ 1 ^.*-** tO^vb ^\Aa^? 

J*\ |^J Aj J C Ul£v*J [j\aj ^Jlill jI*aS> 1 iijl*-U (J,l l^iJL j *L*2.Î I Y lg.U>d C 0^/1^ 

\<J I \$a!\*1*J C J 1 J £y*) I (^ jxJl*A(j\J j$> VJ! jljjjv2.îl j\jl£^jAJl 
ojjvs? u>j. c-i jpu^jp ^j^'y i e- Lxj *y i «■ u i *Lj i^jip ^ji â_«.l.*î i j j^zi i ja 

^ q*3 • ^ i^uavi ^>- j^j *-Li_j , yi i 'a^s~ <jl« i^ip c 4_^iyp j>"\ 

ÂJs> _^$T"jjI j <JL.^a.l>-\ JS i 4-J I^Jjjl ob^/l ^a jc £(J Shrill 4 iliJl jPLill (_^J-" 

^•1 Js j ‘U.aù J j*à>- <y.j ^A l^Jl j I^Jp j^J .Jl «-Lpji:*«I ^ dSvU<(j 

« 0jj£\~+)Ia SwUd'yij ji^a^y/ij ^cj )) !(J»Iaj 4] c Aj'y 1 

C 4iIijljpl«lllô-iA jUpL Âjlj-Vl AS^ji-liiXl; 4 JIU jA wLaÎI (jl ULa^a j j^‘* • d.^vJi 

• *&£■ (J*aj éA^aIi ur 1 ^» ^^ji 

jIIjaII^jA 4a" jA jrjlpl J^.i 14 S^ J-1 cjSslj 4^/* U 1-41J 

(jf\j 4Âl-A-4l^ ÔU . 4a7 ^JI Â-^Hàl I 4.aj bd- 1 ^ Iû-IaxI I^PIa^ j£j 


lgj»Ljj l^L^xJ _ y 


0 J_^aJI _ ^ 
Ua _ Y 












^ y* A$L«li dJ>jj — lf-U >-j I^IÀn4> IwL^ 

jsaitfjw ^ a-*j I ^»*o î d*^i^ ** a^vs^aJjl^ L& j $ Ij 2x 

ÛU C A3 LnA I d-^ij U^,la^4 AJ ^Ui^SsUj UbN 1 j U j J — U> l^.^-jwlJ OlI^la>"dl*^ 

£-+£* ^^ L^Jju*^^U^JpaS^^Io 5 s 1 J 4 aôUU l^Ji*" 

cOjIsj aJIj^I a5^J-I a^$U JJjA ; ((j^Aill Ai J J ôljJjf' 1 Üi)) I (J, 1*7 a) j 5 Ol jUil 

^jkfl; y -Up jSCîj . ôjLp J>-j Ij t-j^4 _/u^"(J SjLil çzÿj[j c ÂiLllj jUjîi ^p| 

C A^^ll Olij]lll jUjjP AJji AjSIp 

4j-U s\J3S-\ ^jPXj l^» ^]1 4PJ^ll A-Jî.JÎ;l-l A^P-Vl C-Pjliâî ^jp ôlS^i A.Âjl.5 

^jp s-\yy^s wIai^i ; «■i.Âxp'yi; ^j^ju iA^pj (jiii^'yi wipuL» ^jp ^Uj c ^ij^'yi 
pl^» U-jA\ ISéV I dSij . Jt-^y ^Jlpl U ^wâj ^JUI^ 


CS _ _ 

y ^(jp^- c OUàjydi j OliU^3l A^sJaJsll *uJs-\JlcpljUii'yi(-3j J&tS Jj^ 

^p k-1^2.^— ^1 c IfcXP d;j*j IfJl jiâj IJlS^^Sl AX^Ul £jÂ;>-j c3j^;M S^ 

• j m>- i ji 

ji*!l ol • ô^dv^j <J>^ iwi^ ^jO ^Jaîl 0 Iàp 

OV d-^ij C A^IaII lijwL* j& C JéJb (jlSvl! ji*ll aJIj^I aS^ 4-I Al* U 

i -->I j£ Ç*Xaa J1 ^ ^I^ c Aaj j£ 

üj£) c\ . d*^ta ^iiaX^ lT C UVI ol^pâi-l ^ J Â-JlSv^Vl ^ll J^! I 

C J^J ^jxkîlj (JA^^ (Jl-ÜI jjlkll ji^iljA d5\Ji 

j* * (J& ÂÂjîJLÎl ô^a ^j^îj . ^y j\*» d A { a *j y~ A^i^ 

. (_^*-ÂJl ^»t>l5s!l IÂa^J ça> ^?\y aJ ôU 


(£jkü - v 


_ t 


j JiXjJ ) 







\r\ 




y 


1 o I ^^a 3 * aIO^* ^^ Jp 0 U ^*1. 1 1 Â -*^ * ^• j> ' 4 3 

c âjui oijLipi uJl-j oi^j-i <>. oul^a^i (jbsOi ji/tfija>^ u r> jd)i 

** • 

wi^iîl jL-^piJb 1 ^ # ax>-L!I apIwsJI^ <j-^ 

_/L«»j AiliSvllj Jbdlj A*«?db 'Jl^lj A_Oj;>-Jl <-3L*2j'yi j l**< j Â 2 Ü 2 UIJ 
jA (_^jll J«^Nl jS”Jll aJI c^a>* j/,/* Jl ûil ^dSill a^.>- a) Jlill <1)1 'i/ I c <L.*J.*!l Â0 

ù a <J •* ss> ~ (JjNi ja*ii ob c o^-a^i tjÆ- %> , 4*11 jbiii* jp c obu^i^b 

OjUJ A^*j J1 ^.0)1 jj-iaA» J^^l 1^ A Or 4 -* • ib ^ i ^ Aj 1 

cl^4^d (J,l aJIS\ 51 A>-jjJl a>*jJ.i* *L\j^I ^Jp a]j^1 I c^lSslI 

^J1 A*) l*,* C Ajjl-^i?^! Aij^^p 1Û.& . ^rl>- 

«Jû^SCll^U 01 Jl d^UT IJ aJ lic^» oid&l j AJ jNl Jp C,?-j.£Jl 

. *UjNl fV Ji 

^jdlj Pj-i.xJi c Ja>-1jljl^Pjjij aJLûIIô Ja j yfc lil ^r 

<—Abjl cPjJ/j jAlialljA U bwlXy» 4 Jj_)dl jA [S 'c ^JAlîl J-A-^Jp dSOi 

iijlj.^^ ( j3 jA bî a;L (J I^4(J V*jUl« c Jljjboj ç jlAl oVjlJX4 y ç j**j>\ 

C A^2_jJJI p.^.ljLilP« Al* ^j,A?xJl JjVj^.i?t« (_^l 01 (J.1 C ^Ajjl^p^j ^1^1 

C-SjIIaj ^^“l- 4 ^Jp t Âjj^-lj-wVl ^Uv?<J ^j;>t]l (jJ-I^a! aJI jIOIUj 

. ^AUàll JaI OU^p 4; tj • AÎlJlj a âJi£ J ÂplvâJI âIU ^ < aîIl! Jp 

(_9*^ (J jAllill JaI <—a1xp>- 1 ^ . <Jj\^ 0 Jill 01 Jp ^1 JaI ^*"1 aJI ^Jpl 

• Or 4 (^5** K jjJall a)./* p Jil 01 JU y ; Jjj^| 

JI_>‘VI OU i Aj j^p IJaj . j^Jill ->Jllj t ^ p-r. J_>j jj- 0!>U r ^, Jjl^) 


cjjaJI a^w - y 


AjjliJl _ Ait^j ^ 

<jr^ - r 








Jl^Âysl *5 J* 


\ t • 


OLÎI ci ^U!l <—!Sj*îlj <UJdl Ji,&lj <—>yJ! J^â^Ij ; Ui^- (J 4 _*p j-i «uJi?- 

c£-ÂJIj . «-Ip-AÎIj 5 ji^si\ ij \S~<C» U Jp JJkil ïjjj ol^V ; I d^bl 

Jl ^jül Jj ,4 J dill ÜJ (J Swi^-lj 4Xfi^ (jj\ Aj\ (S J J b* d^^ 

4*1p aüI^-Is^ 4 Ü 1 IJJp ül^^* £ S^AmJI Jp ^^ta%Jl4*lp Ju ô^b*l J b«>d)l 
b^*fc djj$\ y* P1^ll ül 111 joxll y* ^Aliâilj . 4JU^ £/ j-JLpj d*iî ^-L*>j 

(J,bu 41 ül J15 ^ ^d*j • Jj4^1l <jlk^ 4 ^b^- Jll SjjS^dll 

Jl (J y J*îj\>- c 4j^I y 4r<>,J,pj c £ 4^^S^ ^^b%Jl4*lp Jd 

b^ ^^i*H ül ^P dul_J . ^^b*Jl_J S ^Iv^jl 4 a1p l*d>.^ ^-Ip^j 4j 4i^ 1^ ^4^ 

Jp ^IjjVl^b^j j!p ülj c üü^>\.>t^iîlddA Jb^l Jl *^bo£ ^>' 4i* ^jlSsll 

^.jl iw-^X^ll Ajs^ L^dllj . jd^l üîlip aJIpU Jp LwjlSv* ^J^xl ObJ^^I 

^*Ap (^5 4r^-w>tJ,l Jp 1^^—^»^ b-^lS\^ ü^j^^ ül y& awI^Ip d)l Jp 

ÜjSv ül (J^b Jl*J 4/4^15" id** (1)1 Jp d^sli d^ 4 Ij-^jb^j £ u5^!ici ^*bjl ^J&\y 
.^jillj ^ilb 4i.l^l4 ^^>-j d^^lld^* JJ-^bib Jljr'Vl j'-^y* *jb*ll ld^ blip 

44 ÎU 2 JI 4 JI C-JfcS li^î_Jài) Ldr ^x! Id* (1)15 C4^Ud*Vl ^p bj;l Iwi^j 

OU c JjJr^' ^ t)l <j-^J • J* Ji 1 J4> Jp JjVl 

°cJûj^ b^îlj ,cJpVI (JJ JpVI Sd^ jj^ d-Ssli 

,pk) d)l 3 £ (j-ux^ll (ü^^ 4j^j**m w\a>j 1I c-d ^ I ^ 4 a^a^>-^ 

£^^AV^?>xXlld^i d*ijN JI>^IJI 4^dlb ^j^lj ^ Oli-Ul4 

£ JiUl Jl jJUJl 5T^1 4 JI 4J JJ U • cri^'j f V.^ 1 s ^bJ ^rji Jt 

jS^^j i Jud^MlJ,! 4dt>Usl (J p '^^<j' 4 (j^j lijpxxlU 


(JlL.1 - Y 

<j! - t 


^UJI _ \ 
- r 

(JUjA^j) - 0 





) t \ 




d/j^lsll <*3 J& (_^û!l ÂS *j^~\ ûl ^■*3{ 4j| ^ I C (Jj^ll Ô ~L^PJ 

d 5 sjS çjlkï JiJ C OlJ^^I £jA CjV jill ^ajIï (julJtll ^ 

U^s> j\P(J $jjp c <jv* JUJJ *lS\;U J 4 a£ 4*Ip 

. l^Jls^Ji y*)I\ Ji j* ^Jp ç£** (j^kj c JUM 

^Uj^lS^plXa^jl^ 4 ] (1) I ^Jpl .(Jj^I^JaIjLmI^jP £Ly2.AA 4>«J 

jllj*!l 12**o J,l ol <J>1 c oj>-j5l 4 aAVI *U*Vl 4 ]^^ lx* 

c-^l*xs* Jl I^jI( 3^^ cJ^ l r *L i 4«Jj S3i ^ijJVl <_isuo iJiSJVi 

»-\j^* 4 a! 1 lw\,,ft Iaa^* jf ^ U ^jA O I . JUI lia l^v 

JJlr^l Ol^i-l j.lSU-1 iUI JXdl Sj.h>- 4 JI ji>\i UJJp 4 JI jaj ( ^Lls-I 
^ ^-.xllôjSClIû jjj ^l w2.ix!I^»d$\SI^<>.1^!I ç'ÿ&W c.^jc JJIj ojJ.ilIj 0 jI jNI 

(Jjlj . OlSC^I ^11 j*îl jj^k >— ->\ jjI 4; <d*>sX£ C jO^^ll.) 1^®<J>-I <d-.C^j (^l>t^-l 

h\j« jUpL o’I y . Sji\ JiJl >T jUpl 4 ;p jL»U J*Vl Jill ja l^ _, 4 kU 

0 jJV 5 Uÿ~A Ojj^ ^.ill (_$ JJ^ûil ^\>- 

C l^.^.^» (J jVl jA J C l°®Jo*-1 I (j\lj \ (jxijjio (J,l li> jiJJ jll 4^.iS\ll 

3^ij . jU^Vlj JJ*^ÎI 4 jIp J,l (^4'ij jj^.là]l 4 jIp 

C jj^aJl jj-* li> lX (_^^l^Xvil Jj 4 f& (jA ÂjlSCll l^olp jVl 

4) j$> jlj i ülj-^-l üV d^sljj C 4l^.dl 4>-jjJl ^A jj^iâîl d^si j 4 jIpj 

OUiVlJp (^jJI jA ^rVl Ulij tiiCli 4 jIp (1)1 ^ l 4 U jjv? j L.J lUJ| 

jj^lallJp 4jjkdl dJjll <1)1 Ua ^ ^.^3 . jl^k^lj jj^kll JlTd^J £«U-I ^.IlScll 
lAjl^kI ^P d _ ^X j 4^«^J tLJj'li'Ij^.k I iijltjll a! lx l ^A jl^k'yiJ 

(J> A ^d' J J^~ll d^l j 4 jIpj C jJ^i .11 Ôjj^dj ^ J I ^A (^j>-'yi 4 ^*dîl 5 jX j . Ojjj 

- Y 


.SjIjî 1j l>=ij ! U" « c. I dji- » j I _ ^ 
c*^^j ^jI?e?JI _ x 






a 5 " ÿ ^ 


t i Y 


^îl ^jlj^-l ^a aÎIc aJip ^a (_£jla^Uj c jU^'yij a1^2-x 1I 4*7jll 

. ^SvC U ^va.5b j\*3) l^*P <—Jj*7 ' Ü V ^j-Ss-C l^J (_S*^ 4 (J^ - A*** , *^l 

^J-v^^LI cJ j*£ lr<>.^«,<* d j^l ^j**Jl jl j“*Jj 

(J>l jl (J>l Â^JÎjA J>- I <JLj} 1 j\j a] l.o»ÿj« (Jlxîlj . ^*Uxll J j-**'J>\ Jp 4 !I J I Aj^-jj 4; 
tvSjl d£^P .A*; a)j ; aJ lS^ (J,l j Adi jA (_^l iLj jl (^1 j\7 4*5 aJ ^ . <J.**H 

jell dSAj JjU . 4*H I.ÂA (_$ !-■£ jl*j ^:>c**ai ^”" 4 J^~ I d^*)! j\i 

^ J.j'y a*£\>- a:$m L^ jl ^pIj . ÂJxill JjIïJI Jp ^ c ?-j \II Jp Jp^I p.W ja 
l y^j\Âz»dty>Cfi{ dl ii^-d JaI 5j yill jja^\^a jl ^a j c I^Ip i«3jSjÎI 
Jv^^l Ua . A*J>ja J dÆ Jj^" ^P tr C ôjJ jl» A**!?* (_£ j>-l 4*7 j-4 

üL-J J AlP _,-**!. 1 jAj 4 jl^li^l Âjlp ^ 4 ^ (il JJ 4 I 2 !' j-*' £-V» (_y jU 

^Uîl jj5\i jl jj^ ^ • <s ^ISCîL 

Sjj jJ? r 5*^îj^ \*> aJ>X* A^Si 4 J jA c *^*{ ^ 

JJV? C ji)l * 4 aXa*J 1 A^iSsll l 3^;i^J ^^x]l < 01*^1 5 jlAlv 2 .>dv^l 

^ 1^,4 Ij I (_J A~^2 Uj j ^j\^a]I ^av 2 .*ûJ 

jlUïU jl ôL^vsll A^s^ll aJU-j^Ü \^ j 

JJ ^- 4 -lS" o j J-S^J C ôj-i—I Ij SUJ.I jA {£, jUd'yi J (S jj«dSlA ; _Âd d>-[j disJS j<« 
‘C.Aj^-^Û I jdj b j I l5^ C J^A 4^P ^.^lljA J.v 3 1 4 a1p (^*3.11 

C V JJl£L» ^ij^ljC^Ull (J jrd^Ull Ai^_lll ^j/ - jA j^i^'yij JJ 4 ^I J^~ 4^J^3 jAj 
Â^SnII Âil^sllj SwXj^dJI SjÂÎI <«_->• Iv 3 jA Jdj^îr 


aJjX^ _ Y Ôl - \ 

jj\ V.JI _ t A^lj^.r 

^jïJI _ *\ AjIAi ljl»ijUj((^jUI(j"<j» jl - 0 
.Sjl-U Ij «^*UJI j4»» Ij I jl - V 









\ ir 


**S** 


£j'J3 j >-1 j j7 ?jii l£jj4 kii *—d j A dji J A ^ j^~ a_j V c ^; J . 

ÂdiSOl ^pI c ^MJlj ydkilj JjVl ûy, j4® • L^dl JjS\ii 

^■jJU* Ajjj^kJl (_£jÂ5I j L« ô Và C <Aj*X<>’ ^iaP ^ i ^ (_$^ Â^^Xadi 

. ^IkiUali^U C 0 jdj AS\>-<d.d ^ i A d p < *-*4-t^ ^"* c V^ 4 djU-d^lC-: d 

jA l^a^-l : ôi*>. üU^li jUd^l tx- ja ^iil ^\ "di ^1 f 
J,*a>wolL<:lj . SjjUxLl ^«dk (j^dl^j ^.llSo (^iiijAj c tSjji kil Jj'VI <jdl 
^Jp tj\j JàUJVl ddsiJ aIjUj {j* p-^l^lj ^Ij I (_y ijij ^ d^ii ^AwUp 

axjuLS”* »w^i N I aJ ^Idi Jd’ldd! ^dil Uaj . A^2.Â (Jl jj^k^jj aJI jj>-l^dU 

^>-^1 3 • p-^Uwai Xp aL^OuAI Ujljkl dAlJj^- -ki£ AXxi”jl ÂP^lJlj A^l^aiiir 

^.^Jp s- Lüd/l Aj 'J.&.s*- (jj-iil jA ddiiJ t (_£Jj«djlj>- v yi <^~.i' (j-* d C^diljA 

3 ^U:^'(J jjjjlix^Aj . ^51 aj ^(Jlj (J^ <-£diljAj c ^dddlj SjLdl 

<_Jailj£i ^*v>. ÂjîHj-ïlil t-dlx^l l^-« Â-PjXÜ 3wb*-j!i ji aJU c AA» d^i^ 

. ^A&l j p.^jl J> c^ii' <> ij^ij a!s^ iAiii 4^ip u ^Lxj'yi o i^i 

t aJIp ^rl>JI J! 4 JI*»jib 

J& J C 4 JI li J ^ll 4+A+£^-\ 4jjj+é> 

C C^jl^ ^1 ^^>lS\jlj aJUUj Jl5\!!(j 4 ] ^11 aJUISCM Sjxllji 

(j!\) ^lj--loi j *AÏ 4-Jl ^ .iliS^j A j'^ 9 • jjUilU^J p 

jlp 4 ] (1) jSCi (1)1 d^J^j i ÂJl> jÂÜj Â J ! jA il <^3jj^- aI^jUïpIj j>.'y Ij d jVl 

ct5sii d jS\jjl ^Jpl C>l jiVb J4» C ÂJl^^i djljUil AXîiü (Jli 

^?xT d jrlj d ° ( _ î /iVl /»dl^\il ül diu>- d^O ,j-^X5 . AXdU d>i Âilvâ^lj a) J (_^dil jldl 

' es 


L _ Y 
Âily?*yij (^jJ! _ t 


Ajj^kJI c^SJI AjX i _ \ 
Aj AjI _ ^ 

^ - • 









\ l i 


. aJUjVI oY c^.c 5 aJJ l 6 j l x.*!t c-JLi(j,i sjjS""dll oJu> ^ 

<^11 >:!! c AaJ!>WI Jl^- Jl J*l£jl *l*JI i_JU <Lp1>IjI j >-1 <1j s )1 yj) aJ ^ 

aJ*LIIôJïJ l$j1\ jAjc Ji^lS^il wi^!l d5\ta oli^j ^U t^i j lf*jJ^ 

. d^Ji J*5^ Ôî** ^ c ^4^ 43 ÔIaPI (1)1 Jl SjAlikSl A>-jl j>-j 

Jl j* I Üai^-J <.—^ L^S\1 IS"* A^P 4;*-jb>* (j^^ 4 

ioL^!l Ajjj^Jâ!! <>_^jl*-ill ^«4 aJU 1 JUb . USJj ljUj 

c ^LljNl^jklo jl*dVl ol^4j^p oV yjj aJ Üaj . ajLJI 

^ ^J2^-J . ^1 Jl A^S”"J ^1 Jl *‘■”^1Jl ^.Âll (£djl<—■>JA^I ^**lixJlJI ^.^.lAj ijl Jl 

1^1-4 jbd Jj-aJ J*l 4 (JUM li-A u^lol Ol^ o>U jJU Jl ^^£^1 IÛA 


t^>- 


lilt ^urj 


aSJ>- a-jIa^^SsIIoN JiiUiA j»ütj 4Jl ^]pU cUa <1^j& lit ^ 

0jL*J t_jlJUJ-A^j^XJ [ yS^J>‘ ui {jJ I jilt ^P ysJl «J»yJI '01 Y\ i JiUlJI jUlj* 

> J' C^uçjlj ^jdJlj cJftdSsHj L$v2.*JJ ^LaHj l^niuuj 4 JjJrCJlj Jlj/Vl 

dSvli jUx; JjJb (_£ÜI Ja^Jlj , ^ j3l (J I jilt ^j4 Aj I jipJ 4 j ^\£~ 4 d^sj^ 

JaI oUJ çj£- A>-jj ^t>l5\lt ; (*Xa j^i? lit ^ , iiUjll JîV 

^11 CJÜI j^vdl ^ (jUll (Jj^-fij (]/ill <Cjjj j ^l>Jl t ji-l 

(jt Ûjd> L ^*xS"/ItJ (jJ^ll d-JlS^U UlP 


^Li? <j*it ^4^1 aJI ^ I c Jipli-I O' 4 ^ 

AÎjUxlt ^Ivij'ytj ^ aJjIUxII (jjUlt ^A^LIpIj 

l^-^ll A_j jilt AjJpVI^ ^Avijit ^Jilalt jUl ÜA ^ tjd>-jX^I t 0i J . 

^jJ> j^xib . ^jjJlj aJ j>*jll j 4 ^lc ^1 (_£djUipl c^^lî 

Idll ^l^il iJjIjL/ 4 Jl oj>-jll dSOi y* ^Lkll Jl L^jî^yt jaU Jl IwLa ld^(j 

ON 1 ja ol C~~9j& *iï 4jl j&j .drxJli^il l *j2jj£j 





J Wr&J (J* ' x ~ 


\ t o 


JLA\ ja Ux>-I : îilî ç\~S\ cJ- h^A VUil £>j Cr* J p f.^ ! ' f^' 
Jp ; fUJI *Xp ° ^ ,U ^ ->*-> ‘ J[']>'^ lj . ù T^'(i ^ 

jlilUJp < cJiUlJI JUIIy aTJ-U ja lit d&ij -V>J P* c^ d ' 
J*u;i£ sr>id£b jla^i p! d£c Pi • CE^ b - ^ ltJUj ■ ^ 
£ jyyi ;r>i y d£li ojj^ . tstëC, Tjuj V w, -> v^ lîL ' «£• 

<cp JMJa ipiij . aJI jUIU Jp jl*WI ^jl V> C> ci s ' ^ 

Ju JJ4 p <£»* pi d£)Sj t c-ijUSi y d£c> J' c^' J ,JtA ^' i 
y^jjl J^lTiljjallj C.UI ÂkU-Nl U» Jll UJI V^r' ®X>^ Sj^-^l 

£V*ilU Jp Jj&l ÎJUII jA JÜJjMl ^>1 J* ^‘1> ; 1 £ JJ^11>. 45*^’ 

oljC^JI .oil ji^ ÇJI S^Tjlja-1 a; jU;!l jl » : r '-Mj <Jp al JL* aJ. xp 

Jloll jA ^ düJI pi l-ÂA JA y ; fi . «f» 9 Jjvj MrJl S~^J • « c»^a^'a 
IJIa . JM I > juUI Xp jr^-'bJlj ^yîlsMJI y U> Ic d->^l yll dTlj I j* j l~ j J p 

I Jp Âl'y^ lvi;l IJi : a:.» 4 ; jU]Ij A.j^CnSI JJV2-1I \-«lj C J l^sll «JJV? ^ 

«•IJil a» ji ÂiîUÎ jir /j . IjL ^j-* d—x! Âllvjl sJa jl N I ; ®jl~“' -P 

JÇ Ji aJU ; d^JiNl Â-c's/l Jl 3jj*ll 4i*i c JîUCI y ^j-H d^li 

jjuii i üla ij^rs pij . jj>»jij oUjNi a1 j>- i V.^P. (Ji^i P* 

^ dTlJJ ^ Cl j ajjIUJ-o . aJJs Jai-IJL-y- ^dllljl a! tijdij J^U 

*“ •* ** / . *" 

. ^Ju- J A : lp 

T /» . ^MJIJ AYA OUl.J ^ V J f" 


jr., 

• ^ An a;« JjNI rr <y vi-^lj' - v 
















ù j)i (j* 


I J 0 jX**o i ^ J L*~J 1 3 
















jl ( \AV U ^ ) ^LJ!! ij p~bT <i ‘-r’^ J- 5 r]'-r’^”j ;> 

O^-Jj *aJUjj^j (( Cj\2jj>- c a*J^* ; JLÏ c jlil>- c <->jv^ c CjUJ^ c 

0 ^J J , cS^i ^ j' i 

j j-uib a*_$(_£ j *— 1 I ax^IS"* Mj oo^j 00jl-b - J 

ôjb ÿj Ij Ojb jlj ô-\jlj ôjb jrljO ^ ( û ^ ^ J t ^ ( j&) c3 

(Yon - Yotj Y<M U ^) it ^Ijj0 a^U^jjIî j:> . C^Uxl j&if01 jjo ^ aS" 

. C^lAl-lSblj jtjjv? AI J jljLj J (J Jj^o aS^>-J ^ÎjJ^- 5^4 AivsSl^U^I jl 

ap j*^) C^lAX^bj^ jj *ij>- jl jj>-jr J.;^il^b I ü^^r 

aJ j>- j ^L) jl a; ^a (£ Y ~ YT <— , b>*Nl oljjl jx> (Li jv^LI iV^ Y ^ 

# v -«■— v I o —X*—** ^ i*^* j ^ 

(w^l^-'yi oljjl J ^1^.11 0Jj jA *ÀjA ^aIj>- A$\JL>- ^cp^A>* jlJA *A$Ul 

c/^0-141 jLc c?U jljl <Jp aj ^IjJu ^jJU^ ôjU-lj^ j (t'Y j Y^^y*) 

. C-^lo-taLJ j I *ojI j jO l>* A**» (jr IjO 
bljjl (^jy>jj j -UjjO ^a j ojL^j b ojL *Xv^ aS "*j jLs^jl 

IjOy>- oL^ j oA^S^ji y j^j LLj^i jljA j C*JoOj o-Ia!^- C-»jj+i0 s y>- j j^lj D 

^A -/ L> Ô J^ jlj* aS^C-^Ij (( jx) j $ jlj^ AX>-j^ Ôjj*^ Aj 

. -\JJjl^ j^j w\j y aj j (j\4ij>-j -Ul^-jo^ 

C-^lo^jj (3<^lo I jaj jl jTj^ij aïI jù^ 

jl j&zj (S^ 13j<c M 3 (Jj ‘^^j^ jr 4 3 £ ôlSwJb 

. ^lo^ aL 

nff JLo aT a jb (5 'aJUJ (j^il ^1 jr^l^ 


lj l)L *ij>- jl . ( oT * J ülc p ) C-^lo-ULvj 

1^*4 a1*mL*w ^bjj L-aIpxIIaI*^ 5 j,} .d-y.4< 1Q 5jj[£ 1 aI-JL** j\i IjO I J Oyj ^(^Ia^jIJO* 

«-UjU a,L**L** 1 oLi^v^ . (s £ £ (jl-® 01 ) d-*^lô 0*T (j j^il £j I lj j\ 

c*~j!o jl>-l It—->wU>-. oxüb oijl>^l J5 olî*^j aI^ü 

• (^Y^^y 5 01*** 10 0*1 Ol-.ib^b UAp-t—J j^ aS"* 


wUa^*A 0-a*I j3 IaaL*~J.**j (jc— ^Ijl^l^ I 

aS""*^I^j* 1 ^ 1 .*»»* 1 Vi M * 9 ^ 0 Ij 1»w*< aîT ^,- wx* l r LS"ji a5"Oj I ^ l|»l^1 

C-^Io-Ia I If- I 4>nJ I L I OL***<lô J** A JaMjA A! j >*J A^jLIaJ djl>-l ^ I ^ 

j (_^wUa ôU^P c\ja^£ Ij ç J**J £/1 Ajtoj LI Ç Aj b cL^IC-^j^ ^jl" jôSObj jl 

cjl J I ôl jI-aP j Objjlj>- ûj^S"j (j}U J J^ t ùljlS^j** _j J jXa ôLiJjj^ 

Oyi C .AaIj>-^ ^jjb AaHIîaj ^aj J y ! Aj £*a*Ij Ç ^ IwLj Qju I j 

. xr ôjL ^/i j^ jji^ j ^oyy ^yb 4 $ sjT 

jl ysA jl (jfj-S 4$"* AjÜjIp *4aIi J a!Uj ^A l^tjolj^ 

: r jjT^ 01*^1 ôXi a:>b ^aIs* I jIj I *0 jl>-l jl j olijlp 
*j c> JÛI jjj à j5TLà j I a S^ -^iJLil S Ja jj — \ 

ci-^iôwiJt,A^i^j aw j^ I 4 1 ôj>-j C-*^»I(V\V — nr^> ^ 

. J.J-L ax-m; j V W jl^^j 0 ^ VAÀ j V W ^jIj 61a4 ^-^Ij 

j^ J ôJb^ lj^i-1 ^U^J^ ^AV J^ ( vn - no<\ ) jLi^ aJjO)I ^p AT^b^ 
jJlv^ ^ilsujl )j (V^Y C-^lAxiL ^lijl jil jljl *\t\\ 

. C-<ÜOjj a]Lvj fjr I Ijci^^ (J- 4 ^ . 

(JjS'^AaW^ <Üil-Up £y 0^-1 iÜi!0-Pyj <—jUi-l ji\ (1/0.!!^ A^l; — Y 

^yù ^s* £s^ l*k? 4j . ^ A ^j^j^ ft Ai^S^j 0 i * *®^lj) L/jjlj^ (Jj^ lSjc 2 * 1 






^ 0 t 




<^^*2j2 C^^ 2 *" A^U aS" \j*-J A ^^ tj'^jl ^ — û^l) (_£^i«Axj 

(j}ta* ^JIjLj aJjwIII *j\p A$\jb>- j 02 jj <l)ljb ôLSjU- jl JLÎ1 *-1^ {j I 
ç\s» jj jij* [ji] ôiii>-*ô ji+»^j>- Jl^jA)) (l^i^ 

. (( C^IôJjj 

C^\4zàjï Ç\ i Y *AX*SüSjo) NV^Jp^/wül^i» J. ^^Sjf j*t — Ÿ* 

. C-w^UAJU ^æSU 4;>t^Jj3 aS* ^jMj^i\ , ^J,j P 4; (JL^JwU^U 4 JL*j j 

2j>* ^lijl -U**j! ja aS" \jf I 4aXa* o J^ij.> (\ \ aa£j2 

(JL^Iê^j^hc*’ a)jU]I 2 aS ^ ôJwi^xJ ^ ^jj I ^ (1)1a.c 

ùrall ^/U jl j Ytf Jp £/*AJl -J «^jS^Li^l J *X»^I 2 J2\** j 

2 L* j I j j**U jl^ t=.a^ p^S"Li jl j (Sj^ {j uJl j>^TLî» jl j 

l-^jIS^^Jp^jI^^U l^ljl ^L~j ô>\ jt' *-^1 jl l£2jj ^j! 

j** jl J* 2 a** tSj **jl c£^l^*{ jl j** jI^p jj jl (_£jl^jj ^Jp^j jl 
l^.^iJ c*** ) c***lô.sb ôjl>-l ^a (jj^* wi^- ^wi!U X^v ^ Ol^Jl ^ 

. (vn ^ 

Ô^bj ^Jp £/*A!I^£/3 jA^ (_£^lwlxj *A^ JA £j> L-j£/«AJI.A^ ôjl>»l — 1 

^Llil 5^5 ^a5sjU>- ^Jp 4^ Axis" ^A AxSv ^/l . jL) ^>la 4 jlj A 

ô JJ^r 4 l ^IôwLL^ aSCL>- . <JL^U.Xi o2ju* l5l^* Aj {j I jA^i I ^Jüc-^ 

jlj^J c> I U -Ujb^ ^Gj'. IaS" «Jp JxJ )) ^bj c^mA ôLjjS" 

? c^.x; NN Jp Oi^'^j 

(_j^) js aS"* ({iJl^Lp i-V^^ {jf (l)l>®^ Li £ 

J * (jljj J* jl jllap Jl_p-l r^j.i ) C-^-laijj a-AJj oAY Ijj^j aJA^i ib jl jl (AY 

.(Yt u ^ 






\ or 


• {3>j^ ^ ^ o|^* 4^l> — V 

* 4f*U Oj?x^i — A 

O) 

cr^*^' ^(H"i 

jlSjxJ ^JIpj 4;j 

a] l j *A-^.^“ a] ^ S^-vaJl^j 

t^>-ljjl *üjl^J.Ï; U ^l*L« ‘Jl-y^j AÏ j>-j,j\^\ jZ's J. vJL^^i 

j oJjjl ^"3 ô-U«~Jjjj &*&£* j» (J>i*j c3l^ ^^LXw»ll5 <jj$ *X) Ç^3 

,Av*^Sj a!v23j AJJT ï\sS* <JL^*\ jï jliUi fi-|jl3l jJ-j y ljôl*5\»*j C 3lîb^S~il jL* 

<0)1^*# c ^jOL-jUj *LuNia>jlj c ^lili ollab* A$Cijj wUj L*l 

c A>*jj«àl^w\ï C^^;l yb-V wL*5^ C 

an ^ui *uyyi c_Ja*ji jij. 3 jb ^ 3^3 ^3j\ otJ^ 

Jp £*Jt> j . 3jb A>*jj aÛI^JIJ 4 Y^ 4j vJîj y*U JuU-l-tP <jM ■V w * Ù1 J p ir-^J 
ji j ; jOxil y 1 £pl wL^v»» y 1 < 5 3jb ob^A^ a 4 ^ jl Ai^?" NV 

^a* 3 j>- jJ.j c~*o jl jij c j^lUyl ïj>" £-*+*$ji jlj £ j-H j 

C~*o jl J^l 4Î j>- X***Jjl J . ^.5-1 Jjl «üjl^oî ; j^Jljjl (lr. “V^Ji' >^" 

; { JijC >ja X*£- C-*«0jl j\j c £-1 j~a j^>y) C~*ojl _jlj c jj-- 3- jJvi-âiljjl 

. ^5>-l jjl Aül^xJjî C wLI^- 4illa]l iJlwOjl jl J 

^idu ^vj>- jaiil jjI oL>- Jb-j^ wL^^jjl £tp«i aS" c^i I a^ljj j 

jlolij A3 J>- j! 0^3 j I [a\ ; 3^J C^aljJ J ôAaL^ A> jl 

^tfuij. ^ aï j>* aja^»3ji jl j c aij ^.llai c\ 0 ^ 







\or 




d-*%o jl jl j 4 ^jb I lL*.*o ji AÏ_^ d^ ^^F'y} 

ji iiyj -l***^jI ut. ^.>-ijji ; xd>- d^o j\ ji j t 

c, ^ ^o j> 1 ^ 1 ^ c ^^Jzail a))I*XaP dr *X^ 5 - Oav^ jl 4 ^^)b c— , l-y^^ ^*fL*il^j '^~^ M ^^ 

^^ JU- d^^o jl jl j c xJL>* C.A» ili^l d-*o jl jl j c (S J J^r ^^j J ) 

<—Ju>- C **>0 jl jl j 4 ^jb d^:> jl j'j c ^j> - ô jd^ojl jlj c 

AAJi^ 4 v—Jilaal dr ^|p ^0-4^11I _jl j!J 4 jv*'*^* (fc —^I ^1^ 4 (,.5**“^ 

. A*1p Aill^-iv^ ^^ la.A^.,4 aA-^.^- <»»-jLol$j X—^ i^*.*aO^I ^l_^ 4 

^.slxij d^xilx^ Cr'i 1 'j>''J d> ’WJ* dr^il^j*j ^c*i L*l 

; ^jd^dr *-^1^’ **—<**0^1 jlj 4 o X^X^j jlXX-wOjl &h j 4 d-A**I AA$^S” 

(Sjy*~ c^j- 5 ü) <Js*^ t£jj^l 0wi d-**o jl ^J^l 4Ï ^>- isjf (jj^^r 
^oLJx Oj^* il X^^- dr ^jb d-^^^o jl jl j 4 J^SsjU dr X^.£ CX^o jl jl j ; 3jb 
jl jlj c oUi^j ( 2/1 ^*^lj J .l dX*ojl jl ^jv-LJIjjI dX*oji jl j ( dlXjj^p 

^ j l dX^o jl jl j 4 l)\^p aLIx^p ^4jl 4 —a.*o jl jlj C gA» UpJ jAxj ^jI dX.*0 
jl j c »X j (j* aA>*1 jSIaA^p CLa^ 3 jl jl j ; i^jjk*j jA jl jl j k (Sjj^jf* 

<!»+** jl Ai^>- c j dr JP \ <àj>- jï j l X ^*\j #-^jl (£j^oj ^y^>- Xj 

jilX.^.^ jib d-A^ jl jl j c <Up 4il^j 4 ^jb ^|p 

• 6^1 j aJTj j^L -j Aip 

d/ # (j. jb^jl iJjJ Vi^>* iSjf L^l 

d/ j-^bll X,aP dr^l <^--AA>tJI jjI X«!>UJI jlU!l d^A#^ jl jl j 4 ^jb ^jJxJl 

^ <x)I»XaP ^ ^jb 4 ^^jj^^l I<ojIaAaP 

C ci^j aLj^IJ A; Ajj-/' dr C-^u^jl 01 -jIj 4 dr-^I^Tj 

4 L^XXd^ ^)l _jl^ 4 L£vX'' J ^ aA««^I ^C./wa^ 4,«^m4aO^! A5^>- Aj d/ 

• ^*4^^ Aiil^^jj 4 (^.^IaAXj X-^ 5 ^- dr ^I^ap*/I 4 _ 






\ 0 t 


J' j' J 4 ^j '- 5 c^^’jV <_/“l~*Jljit C~o jl <ûy^ (jUij ^ ÿ <_j>-l C«l 
a^-l^ SLosz (j.1 £jj y I c-*ojl _,!_, cijb (jj\^ o>A+ (>l 4iixp jS^ 

• Xl>. iijUaJl a_^, C~*ojl jlj c ijlj <_£.sl^ij 
^i«>< Jl jJ^I 4S^>- c£jljw <Je~k>- {J. -Xo-si 4 üIwLp^I ^*5”" L«lj 

j ( (_p-^ < -r , 'j'yl j\j i yxL>v?l j j& y I £cp.i C~o jl _jl j t ;>jb .j|1l>. 

^ 4 --^ f ’ ^C*' 5 ' ^.aI_/I j i ^ftil <j> ^vftlyl i^.^vijl jlj C ^>«1; <jÿ.^> LI~*Ojl jl 
tjpL) ^ç-* - " -3^ 4*j s ~ “*I 4 tl^Uxib iSjy ôLÂ*» b j c 

J c <_jQz^JI (j- jf ÛÇaJ ilj^l C~o jl jlj c Jy ,j-o^l C~o jl jlj i C—l#JLiJJ 

l ~ J LjlS^~L ; *vC-*vijl dtblj C b.^£- <Ü)I^^J t t_Jlis (_jl (j- ^Jc- (jfû^jll^v*! 0*«ijl jl 

• f—L«j aAp- <üll^_lv^ i -L^si 

0-0 jl Ajÿ 'asJ>- . 4>-Jj JJlI^yOÎ t Xp ^OJIjjJ U Ol 

(yOil i-jl^t £~i C.*vi j' j\ j i ijb (J yll ~Uil jjI <j. wUs^ jilOjP jj| ^J| jlJ-j 
4 ^jb ‘- r ^f y I iyi- ,y jl _jl j c :> jb JUst C>.^ 

•-Up £/*AÎIj all jj) ij\jz-Â^-\j ^làil U <JluP^ O* J 

AL\4? ; 4^Jj c ^A jÀ^\ J ^$0l JU£^ JU*^ ^J\ 

illll wlf £U1I oUa^/ b jl J C W Jp ùl^l^ J 0-ili jl J C C^l^lib 

^ ^L^>JIjjI ju jAm Ij 

^ J ' -? C V—^1 J C 

c (jlS^^"^U!ljjlb jlj j^iJi ^^ J ^*1 jIj c jjI 

*c3 jl j £ bl^xP^ 3 ^.j t !a!p- j y \ j 

c ^r M ^i j'j c (£ jLojj <Jp jlj c ^.JlS" ^ jA[j jl j 

c {J^jfojJjfC/^J j** jb c u ^IUU [$JUL j\j 
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c^jkv^* CjUj 15"J_^L c <u)1^ Js ; t_Jli?^jl ^ ^Jp 

. *—■*U>*.jd!j <—> I^JL^JI I aJp 

. UJj dàj£"blj A^\Jta>- A**J* it^sj * 5Aa*J*> jï ^j>- J$ L-^c*jl L*l 

j^j lj jl j t C^lAlita cl/ ^ ^ Cbx^ 3 jj>- Js'^j y j>o$ 

J^ J . jb c ^JjUII^j <Jp Sj>- j\j c ^ïli ^j>- J^jIj jlj C <J^l«^ 

-Oil^jS^C^JU? (jl £/ ^Jp ^jWjllj^l ^J>-J-AjIj jl J c j^P ^'(^J (J^ cl/ cIa*’* 3 ’' 
* U^' J I ^32^2^ *-X»^^- C-^L«.,>lS"* A>-ljlj C A^>"^J 

^” v4 Jj^l jit m «-Xi I j aJp aAîI^Jv 3 auI J^vj ^-3 

. qu**j <*Uî cl/ ' j*J i 5 ^>«^1 


f^bj' ^'cJ^ •** ^ £*14*31 Olàj 


f jW jjj 4 j^l^/ji c ^jJIxp^aJljjj U^cp^ :>jJ^ 

JjNl ^ V^jW^ & J <^->\ij l iîl^j ijcii j ^J) JI ji ôU 

. C^lj^iwU aî^w>j ^Jxp 

O^Io^jj AÎ^J A^j.K4>-jj wcJbjj^ JlH £*,£ olij 

. ^~***lo^»X* ôbj^S^j^j 

jp jcÇ^ld^jj aî^j û^jjIj ci"' fc-*P ‘ ^JJ t W Olij 

• ^—*-^ I *X« I^A*^ 1 

a:^ Jj^Ic^^L?; ^jj ^ J jA 

j i Âî^j C— ji pjly-ji wLio^ij t Cw-laijj 

• ^ii Ui ! j ^Jleij. jjjlixj 4 j Ij^Jj 

j ; C-*»!eijj t>*jjl ÂX^ji c <Up aÛIâ^j (jjf {/à Jl^A ;>j]j^ 




l/*®' 1 J * j* 


) 0 \ 


• j^f- OU <c*» -Li 

ûç*-j «ÜÎ t O-JJ Aül^-o# 4 <_POUj 

. il-UJb c Âî^^j 

4 j-~ p £** &** J âll^xOÏ c Jljp o^l ^Jt, 

• ùyji ù*^ 

• ‘^.(j*' 5 -* ‘ Âîl t ~jlj t >^j'^-'J (J,j 'JÎ 4 4>-JJ -cbl^-lü 4 jôJljjljUw 

4 Âîl^jlj ^JXPJ ^1 Ô.J (_sJjî 4 4^JJ ^>1^0» 4 (^L, Xp Jjl 

. J 

(jiij 4 ÂÎ j ijr^^J *k~‘ r L5 -L*.^ C/ 


• j>.'~î 

.Âîl^îj^jlj (jaj Jiy 4 4 v-Jl&Ur»! ^ jw» *jt, 

Û^J £j' ^ J^j 4 j J.!>^ ^ «Joli 4A*I JJ4 jSv^jl 

J U lx «i l£ «^^wLhP 

. Sîlc^J 

CTf^J gJ ^ JJj c uyL*J £~J O <£JjiO ^Uj? ^wij 

• ^ ^ lc^ J J <—jj ^-ijJ .A-*^ ^rjj *Xo^^jl 

• (jf-'J i uy^*j [^*] \^y {j ! j^x>- ^w-Ull jA 

C ^Ui j Q J/oUj ir,L$j^ 

. ^IwUuj Û^Uj c5-A>-l J-ïjc ^J\"U <C^M J) ^J>- JÏ t^JjX* 4 






\ * V 




C {J\x.++mj (_^wl>-l A^m C (_£jl jwil cJa^>- // 4jdl-UP^ j 1 r^*. j 

• j'j^ ô*->j 

i- 1*L' 4> OUj Ijjbf ^,J-b J»lïl (£j^>-^jl Xa.si ( j'Ji^l <_Jj£*jjjI 

. iî^lîj 

ûlijl jIAa jsij OUjI c>bl$\?-j ùlijljl { j&\-*?r £ê\jj> j*i 
J • Cs^jÀ^ jl i—-^15 Oj~\**j ô *—*15"" 

^*<_r“i ^ £^*J 'j OjSCvj jlj ôl^-o ^>- 4 j J,:~.j_»j'^ ôbJ J>- IJ jb jjS" 

(^U^,jlC~~J^.i c iJîlï OjSwj ^Lijrb jT^j <>j J_£->• 

. <-)j^l_j c oL-lj^- 

S~^ ' *-)jS\*« 4j b j~Ji"4j u *Jjb J.i C~w*‘l jji-U ^-x! J.; jL/" 

• (*JJ j' Jr*j' b^-*j 4; -bM>-1 d$Co_>' C.^01<Uvai ; <>.* jjfC-j b <jT ^ 

• ./r:' J <^j ôL* (j-U^ d£o 'j C~J^ r .> 

• (_rj^ t-^Wo j' ù (Jl j& 

• c y*^ ^•(rti^J^ c^l^o ^I j 4; ôlS" 4; o\S" jS" 

• I ^-U- c ^yS^L> 1(, 5 -J S* - 

. ci.SCoJr' ^ jJ* 3 ^ 

iL&ij jl C^+*\(£jpM c Jjjl|-C^^ljji^U 

. jU**j! 4 j 

Oj^j Jb^S^4j Jj^j^ C^-l jj^wU ^j j>- (SjiJ* (J 
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• 1 t O^X. ç")} i)j£+»j jij ijl ^.*oIj j Ij 

ù ^ (j "“J j**& j üjj lJû]I o I aj w JLSCjU x*^ £t*X 

13 ^J^**J b Aj üliljjj lXAj olx lX**I<J jiX» c Jj L 
Ü <xil Aj 4-L^-l j^ Ojj Oj^v^j lJaII 0 1 Ojj £&x$j *—■^1 X 1 ^«*o jlj 

• ^ A xxdJU j ^°r j o jî 

^ ® ^S\jL* L-^'Vj J^ (JllX^J j^ ^— «%** IUj Î x« X*^ *^jl^ ?g^ Xj 

^.♦XS^ ^O ^ j XXX lj Ij ^c& j L-ilS"' a> o jj* ü j£w< J uiJl jT 

. û y O j>^j ^ J <j^> ü J >^>j [L-ilS"" 
ùlxjj:X LX**l0jiX*j <JX*iüL*l j>-j\{£ j IXXj ^jjj,4 oU &AJ {j ^vwUil jA 

. (Jjjji J j*XX l)L« JCjJÏ <—j Lv* I j l.£>- Ijl) t aS " - 'J A J^ 

• (j* - j* jj>-I j lX^Il^j~X> (Sjj^t jr 
cJbta xx* it^o^y l) lx j j>-j j lX^I^*X j.« c lX**I< _ j j*^ 4 

, ^^A-*vjl AAs* 

. l)IjX jU ^*j iAc+*jA& l; lX**I<.— >ja. Sa iSj^* 
lA^^jIjl)^ aX Al>X*j^ (_£j ^ji j* ^ aW l ^j£^j l/ ci^ 

J ôI>Xj (_$j J i 'j»jb lX^I jjîX^j c ^Uj <X»!>lj AX J XjUj ; AjU [jJ 

. JL» gX 

C ^J X^Uj C AjIjj yXp l)^«C AX C 4ÂP 4J)!^£^j C ^V*\ ^ji ja 

• ^Ji iSj j^J t <X^I jjiX4 j^ ; AjUj julc |^jJ lXIj 

4XX«j^j ajUj ù^^jlj l)Lc aX ; AX aÜI^^j c <jpW> ^l« 4 l Olij 

£/' ^Ull Cuj lX^I oj ji ^1 iSj j^L*j i ^jj JU ^Xj jôUx^j c.5 J L eX^lùjiX* 

• ^ ^ (£^ J ^ Xd J^ ^ Cj 


: Us? - 









HI 


oUj jly* jL-o (Sj zJjMite àS^èj ij Ij JUst *UI 

j «L*^ c£j j£-j c C-.L Jji.X« <Uj .!« jJ j ; ÂjUj jJis- ^jl L*< <_£j CjIîj iijj i <Cp 

. <JL^ d *Â ft 

cC—lôijjqdjjjUÂ;^; i ^uo- ^ jp ^JbUJI^-j^UI CoV* 

• V L**1 <CjwU c Ja*— jj ^j| <Lj ^j Oli j 

C~* IjjiX. C-xp-lTp t Ly 4»l^j t'jp ^ Jw>. y | 

1 j^j ‘ ^ f^j l > b »-j»K' c d4 J c jcjijai y y IjjT *T 

; C—Uijj jlCoVj . ( 5 j c Cm-IÛj»JU Ul»j Jo/" 

* ijJ . jl °^-’ CA '^ i -Jjijilj. CoY, jl u ^ *u yL * J 

‘ f- jA ü - <i p <>. i>‘ *v*T J^U jl 4aU yi ^r^aJj J ÇJ0J 

• ^ c - tfA -> 4 ^, yj. <cp 4; ip ^siJL» 

‘•^'«y Jçujl L,J OJ^rx r i <iy*> c a;p Jiyj.J t Ij "jp jc,JIIjmI 

. <—-I. jj>-l4 Aljfjl Lfl^J ( ^ JL jCwîL Ijj yf-J 

Ô^^p ^ ‘ ^ ©A y VV01 

ül^ âlU.jcNVjpçijOj ; C-l*^ | jJs ^ 

[b]vi*-> J JS J*b l Jj* jr*J> ajjoXîbjfijst V L?| iÇj, IjJLuo^Ji 

yoyjlyi JL, <aito *(^yy : L/ )( jj &>j .y/JV 

JL. ùyTlj Oj-ij^ JU^ La^j.;l O4>o, v j c iy 

c^ljji OLlyp ^ t L^Ip JiIL'j t DLL , Jâ C-^lj^U. 

y^ JL ^ j» u^ t Ija^, j . y Jr> > ^ jT jl 

JlLl C/.J&Tjfj i >j> jL-J a;jy \jiSjj: L-l \j*. Jj ^JL jl^ t iy 

. ^L JjIî^-j c—il c.iy £.y jp 

* bj 1 ^ caJp 4)i^j c^y^yi^ c^uyyi Oi 
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• ôy Aj c c_pL-X>JI y\ j\ C-XfT j ; JjO <^p! \y>- jS 4JLp 

jl aS**< j£_/•>*I jli J l>- ùt jl O j>* ! C~iSj/ .-ÜI 

C-oIp Jl aS"* 'A'* 3 m £ Ay j • 4 jjwUSs^!j^ 4 ^ ô ^pj 

Jc£. f (S y*A\ olS^j) : ALJ& y j c >J ^' l ^l C-wit^ tz'Sjj 

t (JL.XS^ ^fuS^Olf- jjj l£j^ i(^'■A!I^ j£ £t~ij " ^ jA & 

■^Jl c/O^ J' -A^*7^-^ J . 4 j lL-A^ 3 ^A Ojbj 

jl^w> JS""' IjjI c Jl Jp *-^*1 x^ <—aU* 3 1 jLSjl * d-w%A»lo^*X« j 

. cLs^U^ «j 

d-.^! ô oU>“ d*j I5s>- ^ y ^>-1 <JL***o aI^J aj A>tj I L«l 

Afj >-1 ^ 4üI*A*p ^y*~ o1*k j y *£ c aJp auIa^j » aj aS"”* 

C^*/^aj aï j>- aj^j^ t ^ y j^?l>-\£-1 j* y^^J £ *^jUjjl/ 

aÏ^>- jw (jUlj ^ y ^>*1 A$"~^JLjL£ <y+>-J . *AJli jj IjjLSjl Ij pta (jb£J 

. kXJL£I jOL^Hj ^1p Aj *X*.:£ ^ui C-*^^ 4 j 

<j\*>l A^ j a] i j a.^ Lu_ : ^ Jp ail^L^j 

Jl*j aWIa^-j Jl y* ll^-l j\Ad]i *A^xjl *X Jp <wPbJ3l 

Lwiv^^ ^ làA^l^- C ^ y I (^jf J^” J 

. \J^J* AÜ J . Aîlclc J 

(^) 

All^t^J i 4S'<l^ijü\j2 jSsiS 


, i^li. ; J^l - \ 

c~u.jéi ) ( 1 « Aü- U r : \ •*AP ) s.p. 1356 J J lj Â^u-i Sjj j' ù^ilri* - Y 

. ^lj*« ^.?Cim*j J , V-.J^ -l.-.j lj!> Aj I^eâj 1 j A ^ 0 t Y* ^ 
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jj^J^J* \j* A< ^ ^ A Cjy. °*j A y (S^"^ c <yj)^ 


i 2 1 •A*."^! (j {£*“* ^tUajI^j.} ^ XoLîXpl (j ^ X Ia> (j £_/'•>■ 0 Ia*^)7 I £ ^_^vAj 

• Ü ^—^7^ olJ J\ij J^J 


a]T j A_Pj ^Jp S jLpJlj . j^ll*]l *—->j 4jd wL^i-l 




^ J\ 


^J\ 4J0l 


r 


A 4 j jb] \j 41 _a%J 1 l:i --1 I IjVI jXaav ^Jp «UJIaIJa*^ . 

<ÜiU^JJ c I 0 AJdiS jiv^ *Uj^li^.la? 4 l {j jl! I j 2JIII j£ 


L aJ jIsj <0) I ll*_~,< c ^yjj j y~p-j <l~y y£ a!z^j\j Aj aS^aÎ)I J,o^ c aJISJ* j 

j ^ j^>~ ô I a^ jllxil Xol^.* Aff «JL** I ^S^aXo o I a]^^ ôLîoLj j'S>\) J** I 

i ^ jljJ J . U-AA»<lôX^ dX^ jlj O I £—aIaa»^ V * j>*\ U_P I jA (J £ £—A^taji d-J^y^ 


[aS^ C *AxiJ I A>- Lo I j+sjjï X$l CpLjI i~Jj>-\ y I ^IaIs^I jAj ^LL>-I j^>- aS" - 

lJ^ C^l t^aj[aj] aS^ ^LL>*I CauJ jU* CJLJi^A; (( AX^lJ a^ y y -^JÜI )} 

... j'«'j<jj>- ^ 5 sJ , X*»L U_aa*Ic—><■— «J j«/2>- AÏ2 .+m\j AS^A j J X->^>- l ^ 

û I j^l J XoU^I (jJjb j xi ô^lXS " j <XoVj . . . jl ^A«>- aIsa-I j 

*\ïi\ >Sj\£- J&j y aS"j, 1 ^j! jaU? olj jl jSTI c C-JLS" iSjLw« J>- 1 ^ (J 

ci y A ** \j • j j 5 \J é aaj>L^ i jJ-UU O I xij jjüjl 

O^y A y^J ja\& ^\j a>-^5*1 Caa-I (j'l JaIp dljS" (_jjj <L>j.&>- jl j| 
Aiji? CaAx^ CaS^>- 0j>" L^l . jj+2 cJ j ; C-^l^jt)!^ 

^ c Aj 1>caa- ; j IS” X ji I ^v>-Aj oI^IC-a^^ Jl j>-\C~*A&j aS^ 

w ' J *4^J ,s AiiX lùl aS^^Jj c a^a-jaj olx U^Ijj IjAlt a:p 4il^j>j ^c A> ^ Ojlilj 

iilX>- ^aJlOj^i jï\j ^Ul Af cJj ,yji a*» jj-Jlj . isjssjX, jT ^4^1 

‘d^L.jlx^-cOJL.j jIjS”J_> Cai_j,L')j <. d^j jb O^>- j|j| 

Cl . cJj c^,\j>- djjy, jU^-1 ü-i jl dS^7/ j d^Jlc uUp ^TjuU^ji v_.ll, 

JCj 4 ijjôjju U PU <u ÜU aT ibil jly oT j I; t x.T |ju j>SC; y ùU 6 





j l_yt> AÜjâ» 


\ \ r 


*AAÏ>jl A$^lJ jUU? Jl_p“lj (.ïjSJ C-**»bilxil jLbl jji^P ^ A) ^-Jjb jlJb a'A' 
c Aj i^S_)_) b Aj ,5^j AIsIj ^jt,) jZ3 jb»j| j>~ 

Oj^pj-SaS""aS^I jjAÜ?j c wUS^wljJ^Î ü I C^îIjj^Aj Ijbl^J- 5 CoU** 

c *AJ^^j o^jjI As ^îjbjl ^^Iaj^J *AjbjS" bsJ LSI jbj 

(_^Laj Ij jb* 1 1 jb ^■Â'* 4$”"tj„.*«l j^ yJjjj^> I jl Ijibfi**^ jr I O^loi j ^*l>- jcbji 
(( j) c-^xi? jijixijS^j ji$"^jUju aj \; i a^\j>- ji jir 

) .x.A> , Ji*vj A>- 


ü-»*-i ùu-iAi jjlî oir *ub a>- (j\*j (jj* j>- j-ji 

(_5lj>- ^aIjSsj cC-.»ùl^VîlSO jl alj c^l^i jr j [J- 5 J jôb- Ij<— à^*-*â jri 

jy I L_ ■ AP j i_ jr I . wLvj A>- olÂib*- A; lî «AJjl a!.*"' j jl jA-A*y} a 1 «*“ j 

C ,^jb Av^^P jJoL_J ^aII? jLj^J i Ij C Ailbb» jl ^ 

jUJjÿ ‘aIMj j b JbLb-ji <j-oljl Aj IôlJ-Ll C J>bJj Aj'Us**»> C <J>- a 5 ^XMj Ij 
ôl J>~J jjjbjüji ôl_j>" *AjI*^S jlJb-l aS"”A* 5 j^Aji <A^.jL*»l^>- Aj (£jj jl-Ajj^J 

j c iJÙji jL^ji Ij C^bA>- lJ i -IA-* 'j <--<4*^ jr I J • -bUy Jjj’ ô'j-i 

^j>-jl a>- jf\j Jübbb j jo ^iUT lj^j>- jfj+Tüj i dz^ji s m ijjiAj 

jr I A^bjb jl J ^p Ca jbilj C .^Sbli 1 jXj J^bl ^SjÎIjAÜS ô-Uj 

* ♦ 

.(JUj büjUUjl i^-Uj jL« j ^LÂîI jSb jbjè cAdJ. • IjbiAtj 

. a] I j j 


O 

.unij jüâivb 1 r 1 ^’ c?^ 1 5 j#j a i^ 5!u j “- 1 * 

li^JJ ■jj' L / , 'A»‘^^ J' 1 C/A''iS^-> C?”" iSjdi ' 1 C/.^A 


. C~~J t-i;!» • (_b?l - ^ 







^ \r 




jilwl.^ ^|p 5 j[^a.]\j . (_j\ll*ll < ■> j 4W . ^>-j)l ij?*J\ «ûjI^*o 

• Ùl**") ^ ' J 

Ai jpxJlC—woJ ; (J {j jjf" {j JU^I c ^UJ «ültaLp J jâj J*j \_*l 

c^~x\ : Jlîc i£ x a^\ «û jI-Up (j- <jwU [^ ] J : pLH (jj j!t 

a5j>&]! c^w\j i (JU c ^^CJU a^^pxÎI 

4$j>Jl * (JÜ c ^1 ^ca^JI ^jA a?^>JI i (Jl5 t 

^jA 45^>tJI, cJ1$ C ^^**{*^{J* *^màJ cJ l^ C (> m )\+^Aj {^j ^\>> Id ! 1 

*A-r^lj J 1^11-ÀaP ^*jA A^^^tJl v»i»<«.ma 1 . cJLî £ <-*>)I 

^Jp ^]l (J (£ yv^Jl J £ J £/ Ju5~îïj>Jl <J*^J C C£ 

C ^.Jli? (jl ^ ^P ^ ^Jj>Ji\ ^Ijj ^ t 4^>-j AJII^^ C l_JU? (jl £r 

^JP^I 4f.^>dl^j#*xî^ . ^P 4$(3^(1/ G 4i>P 

c a^aô ^ <uii^^>-i c •a**,*mJi w\ii ^^jü! ^xii 

^IxjC-a^jIj . li^ij ^J^ ^JL$j a^I-I^j pLaj^Ij ^•Li^'yij *u j*y i 

ûij i ^>^2.11 ^.1^2 j jl : 5_/ jaLI c aJ.p iüjl^Jv^ c aÎjIJj*-j ^” 

c^ 1 ^ I ^Lo*y ,jr f *t'* ^\-jl 4 a1^ ç 

. (jlixll^l^û^îlj 4i^jîl(Jlv2jlj (j\Jl ol^ (j Ijill 3«-l jïj (_^l«7 düül Js" à (jlj 

*ûil <—> Ua_x^ (j jSnj jl j . LU ^ ^Ul j\>- ; çtA-^îlj 3 jl^alUJl^ c J15 AÂi 

C 4^Ii? L/ 5, (jlj C (-^il1 ^jA 4j ^j*.i \^3 C ^4-ip <Üil^J.v^ C 4ijl(J^*»<j4_i^«_J(J,l*J 

c *jA^3l (J ^J^- . ^\J-UaJl (-jb 4 jI3 c <ÛjUL»I j* (J,l ( y»£j c 45^ 

C> w 

y 1^ 4_;U C ç^j**+p^i 4.J.P ^l lsj OI ^J A ® ôjlvaJl (^1 ül ^«A5 ülJ • ^yvPfcAXxl^l P^ 

«•bij 3jl^all ^151 j 4jjl jZ'ï ( jG’ ^yj lj\4 jr4 üI JU-j ^wûi jlj . 1 


, y O* 3 ') V’^î a “*^l ^Ijjlj^ ( (J- ; 5vJ b • aJ-gT li*) I ëjS^Àï j J 

. û^ 1 -» : -T 







J '> 


rw 


i (j^s.- 4 0 I 5 C iL«i]l ^.xXif-j (J &>- jît \^~S y J ^£*1 J*jb 4wîJ Û>-IjÔIj ( S j£"jJl 

4,Jp C tA-*^ 4_«l Â_av5^>" oU C ^.iJl jb'b/l j\xi^ • aSCI.^.* Aîli 

c IjJlÂiaîl^^Jp 5jl>Jl jkî£ jlj . üir ^ 4 *vijl (Jf- Uj_/ Jjj £ ^.JLjj 

jv>- 3jl3»Jl '. JiJ! «ASj c 5 j\$\î OUjîl 1*1 a (J 

^jlj . *l>-^ilj sluilj s.\\j «•! j —ji(J «ü)l ,j^ • *j-^l (j- 4 

<j,.1p J,J1 blj ç JU- JS^p ^ -uJ-1 ; Sj.JüIj jJz\\ aJp A-il bl JjiJc4j! « 

, ÂjIjîS”" A^i j , »— >l^-Uoll -UJ-I . *-l^._ < Jl 

\.. < >1^ £j jh.A £j j'^^i Cj Ij^ J)- 4 *■& j>- d-~wJ «J.3j 


(ôiUil) ... 


*>SJ V>* I û.; ! < x-- J b^l^jvai J <—>La/iM ^Ijjl J ( \ « • U *>) qU^-. ji -Ï 

** " s -* 

çjLa.'yi ^Ijj' ijzA-b jjeëiï iUwl j^> . C -*<jfiiikf A)js. jl ( Y V 

^,ij u jI «jüi ££. «.Ui ( cv?£ J| o^'r^ ) -^ J>) * ù= : ?- ( T A ) 

^ ^ J.J) A “\ Y (ji ^ (5jjJy5"jT oj^ d£x*. j} «i>^i.lb4*) ^ J^p 

JLJ*, (^*\a) L 5^="(J Lfc ù-'“^-> i cSjjb,^ ^ Y 0 çyjA(l4+L9jj£s'*£'~>j& t • A (j* 3 «^-^b 
<UjjJloU lc5 5l»i> c (jU-l ;c^*vI«a^jUa>j^:j^ 

6i JÜl *W J*t Jtyy» f\ï ^ t ^J>‘' ù^ 1 ^ ù J - Aj l J> ; ‘ yj^ 

UJI^jl 4 gt-i ^}l v' ! > “ Uivl 4 4 J u ^ * *Srf 


(^jlzâ+v (£J-tM 

çjà j i . c-J u a51Î J 4 


; J’* I 4 yj^■£” 

, ^iLjIj ^jX^â j&ï ÔLLI f lii) ,_jb j*bl f 
el^ib Âî«^j Ajly b ^jI 

, vi.^1 Jui Mj ^jljl ( y r y b'jjy Jlj-^l 






\ 1 0 


ojÿ, <j£jb J i * J '** c '* 


(i) 

3jU-l(J Âi; j»£ j oSa 

(_£^l«A*.Jl £j* 1 0J*\i I ^ [*) ^j A 

\ < -$>-JJ jdi\^jM*\S 4 y s y^jp £/ J.] I J £t;-^ ii^\-*ljjl o5\] LJI 

ôl**t j>-^i ^yj%\i jS "j 1 *A 

IjjI s j> olp-L ôLiob ^^\jlajj\j>-j c $j{^j jy\~y *y°*yy ^j** 

ôà Li jl &^\aA>-jSj c S j o 1 *Ip*Ax^I ç jj^>*4j o\j^\ 4j 

Ox^-l^,* C-O U^jJ CJj^4; 4$%IJUj1 £/*AÎI S£-^y> y lj . 

^**o c ^ 4 a^v»Ss.> jkm*a [j? {jf ïtyy y 

ôLw ÇJJ \ ^7>- {S-+^P^ j\ J b J C 44 a!>■ 4S^ oL-* ^ 

. Jib jj JvMi J JlUÜta 4^ jUolj c ■> ô^ll*» j> Ç jj\j>- 4; 

o^>blS^jljlj t ô bj ^ ^ y Ij^^l^ 4^2 mû11 

L(J U '^’ ^^jI*a^j # ^ J ^LLiüljbj (jUsl^ j J j'&t* 

{j 1 j c ^ jdâl -? ^ ^ y iS^^y~ ^ x* (j **^ ^ 

, *• 2» * A 

• ^^y *yr 

y jd\&j+s* ^£^l*AiJl OUsX^ (^jl>-l 4px^vJj 

. * [c^ I 41 AÜ Ap-jj ^P J ^l£*U 

,^j^a < |4] I j wL*^- 4^X;^|p 3 ji^ajlj 4Ü . ^n>- ^ îl ^JltfÜll^v^J 

4iJlU a 3 y y* jA^i jJi c 4-ilS^ l^j O jli jlS^Uj » ! (J>Ul Ai)i Jl5 

CX^^Iôi-X ^ y*?* j\y Aty j\ c5^1j (y*t j n ) <*-jL^^ 1 -^ijji \ 

, C^^l^-t*jjb ÀPt^îjl l)|^p ^ 3 1 - y 





J ' 3 * 


\ *n 


«0 bl ^ jî Ijj1 j^.âÀ'ïjS 
A-X*J jè- j C^IjU j o\aj>- ji c C-.ib Jli"*Colp <jj:>-J p 

^•o Up^/2^-Aj Jl*j^jA j»^JJ l {J**- ' ® —i iJ Cj^ ^ 8 c3 1 ^ 

<__ju*.s3 Ij c •AJbjS' £~>j*js.>- * 4 ] a+*\j Ij jLiolj -b^S" J, r^'iiü 1 \j^\aÀj\]^ C— Ip 


c s ^ mJ j**o ^ J a^jLw 0j>* c AjjlAJ ^C-^U^ aS^(3^^T 

Ô j:j-Ij £ Jf\j <JlS^v— J Lx>-jP CAa^o j . A~^ AA I j 7 jl^jj^/ âIjI 

^J>- Jil jJ> £ AaIp <0jlOljL^ £ 1 J(J^I jl A-^jl j>- 

ü j>- jb . A,*i ôji t^lj^ J^A*/ 3 ^ii (JaA^ 


Oj Ij J 0 I £ Aî^jj Lj <-^hi I 0 I ^toU £ A*** j j\ jS j ü \^P AAj^ j 

^2a4^2^-jI CJL^jÔIAjj £ C~lSVli*v2 J I ^J' 4 ^ Aî^ JJjA^ <^^**1? 

^JU CJLJb-j.} Aj y» jJLp A^siU>- . *AOjJ ' <Jj?» JlT*0jji Aj (_£jj cS^^J^i 

^p c ju* jJm JajL -j ^-tai- ^‘'-''3^” ‘■^•JjJb»- C-olil ji jt>blS^4^sj ^>-1? c iiljil 
tJLil jL *ji l$jjz J j>- j& A{ ^i'j® OXjb- jj^] -&U ^j_;^ jlj! ^-j^' 

Ij^ibJ jj>jll JIT Uj » OLj J>U;j aJUw* J?- Ojl-il _? . >X)Sjfi J^jUj 

ji ^Jli jlj JJ«L> (J jS ilwlO-xl jl^.;lji 4$^(_^UijilIi»lî c b/J> (t Â_®^ 

JUjIjJ 4j J^?l *oJIjI» aS" i AJ ^4 jlwb IAjpb Aj j C olj 

. [ (( I J*?rj ['i'] (6*j> 'jj^3 » 

Ca^^illï c^-l r "a^ Ailloli (NV=) Jû^v3] Ol' dr- 5 /.j* 


JbJbf Jjl: AJ J ; 4llf 3:4 6 Jf - JO jj^l JiU>- j' J 0 ^U^Ij C/\ 

jUu. jjbjf j^- b‘^ s? p- J X,T [^*' i «j: 1 i5 H J >b ‘ v=r | ■ , ] 

Ù JT U I 3ji «JJb/jli ['jJ 1 ^/] eU =»' ùf “jb^-b “j^"- 1 

f U. -u 0 jr c viS&ir-J. J ‘ ^Ijl J-A^ J\ [fU« <j] 


jix5" • olCi-ib 4i=^î 






U v 


6 Jjj J* «Ujbw 


(( I ISI Ji IjjX xîj )) e «^P jl ^j>- C^pUsUl j C^îli» jJi 4 j c jb - > ^~ 

jl Ijdb - (jÜj J C .Ajb I—>-1 j <UÎ JlSOJj jl OtaU* 4 j Ijj^^J 4 I Ù J 

jlSsîl C^iTuilsL* OjS 4 j JU-j c JjljLpl ^^âIj^pI Jlî 4>-c «-U bjS” J15 <jl5J 
jCiAJLv^-j^ Coljl Jju* Ij^JU^ j$\ j . aJb Lilj 4 j ISs jj ^Ij^pIj 

jir j ^ éAaaa»^ a.)i^#o i a^ b £ jl j***) a^j 

j OU I jl CL>j. l>- j C-x^j^ Ijjl j ca^ jl ^iXx;4**Jbj O^lo Jo aSsJL>- jj^/ 

j c axSv d^^la,* (_£la>- olj Jlj . aJL*j bba* I 4 j jlj c «XjbjS* JL Ol jj^& 

C^xSIj^aj ^aJ jXj aS^J l j>-\ caxSl jaj c ^jla>b j J% —Jl>- ^>*jy&jï 

<-rV J' *** ^s**J jA j C wLib {£ j&A Jj> jl Jl^>“l 4-°*C wUS^ 

C.x^j«^b IjjlJ j. «X^b^J l 3J^1*** Ijü 1 c w\jb jb C^oNj C--jLp 

C ^ybôl^j ô^*»yl \j^j2*~ ObJlJ^ l>- L^jI py J~*J C »X*c*>b^O AaaajIa^ c a^b 

, [jl-LA J y,^A lj^ j>-] d^LS jj j j . axS^ j y ^lc a>- ^ i joJ^p £* lj 

0^^ d/^ C-^*j j'. sï j+ZXsA {£j\>- j 1b c a^T ^5j-> ^3 j«<ûj (Jjb-1 A$^olajj 

^ a^ ^Sj^la; jAj) j \^c b;lS^ c J 1 • ‘^ #4>, j [cÿ^t^a*^] 

j # a J le Jilp ül^SjlJiJ JU^jI jl^j ^p*ô [j^jbî tJlîaî jaj 

4j J^ 4j b j . ^jb lib lj* [^Li» jl] a^a< jois" 

^Ijjl (^Ip^ c ùl5 ^>^aj d—Xv^j * ajjSsJ ülij c ^j5sjj^ 

^ j ^j • -ù b»v^ ^-a^- , 1^ ^ jf ^>br^Jl^yJp & U1 ^ -y ^■ ,, ^l j^ 1 *^3 

& c 

^Pa;4 j Ij C XS“A) j \ja {j 1 ^JJ £juA>*J ^aW [^Ojj-s^ 3 ] b Icl^ 

jUj ^j>- jlo J ljCai>-J(^ jijJ . jaXaC*j*aX> 

J * J 'jj' aJ 1>c.a^ • (Jl*? -üiUU» <1)1 c wUî»L jbj j>-j O^>-1 j Uiji ^^>- 

c Oib^. ^ ! ^' 4 ^ j<—pial ^IfcUljcijIx i j>- Jâi^-j.5 Ijjl JpJ 

JüjU C*/» [*»l]Jl J^iîl vS"[JL-J Û^A^I i <dïJ] AaIp AÎjy^ JU.it 







(Û) 


JLj-JtJl wL*,*Jl iap- jUl 1 *Âa 

AÂJîX-l j Â-S-i^ialt J>aI (_£XA« (j'-^^J Âlll *-^ (j'xb-l^ll <~Jhi 
oj**> 4Wl^*>»Aî c (d/ •>—. 

ç>- }^ ù** )\ 

^UJ dJùl^Vvvj . <jx*^ aÎ b -L^.^ a_X5 ji^Üj . (juUJI <--> j <U3 XA-I 

. Ajl } AX/S^JJ ( *ljÂâîl tjx*4 i^jl^'Vl jlixlil 

J>- . XjjLpj^ 4^"*v—A; ^j.~xj1 o*A^I*«^Aj JJJ l 

jj-1 . iljb^S” os\i£ ij>- L$\J>j ôjjÂ* i^i^J J^t 3 J. ôl) 9 a>Ww* 

cijX«l <_£jj ü j>~j • jU-jt ibil Iwlv^l Jlj-^ôl-* jX-wXj '^~~-^- 

. ((Ij^l klSsb JU; P>J^ AljlJjJ)) . X«l O-^V (* jj'j^ J- 5 

i^; ôXi Pob- I (JL.^1 ôwi^* 1 Al^iJ (J j\s^ ^«Pj '— "^‘^■J 1 . 

jl J ^jÂ* t ^1 >■ j, ül^JôU;Uc,^ aT^, a^x; x-jl jjiUîjl aTc~JÏ 

A>tJ J C C^-UeS'Wjp Xjjjj . C~-UXi <Pil>- A>- U Xi <Jj*A* J-5 • V—*-Ia^S' 

^ Ç ùlji jl VîU-,j C C^ij, Jp jjbl/l ! ? vl^lôibil ^dji* j* V^ 

jijlxj 4xx]l $ c— taxi .Alfe ^5-UU cb 'jj'j c Ca^-j ^\ Ul. 

« « ^ 


cjwx X^Jj ôbâJ ol&Ub i Vo i<ji **e«J «y W=- -Aj'yj-i Ai- (ji' -ï 
Jl ,H :1 A^L) (j-JjlJ s. p. 1356 u î AP^*-J ( U a W-M ^=~V*») 
jj^oJuTUxil J3 xly X^o -(SJj 3^ J ( a l *^ 

ü XàuJ t5Jj j ' T \ • U* ^ ^ J ^ ♦ ^ JdXi AXi/ r ^ u-ij lJ A^ y 1 A^ U U 

. 1*1 ♦ *. I • î II. * . 1L-. I — . *, » A 1 A A. 

. ilj X« ^1 jl *\ 


A J 







^ 1 ^ 




dlj i jA IjjlliJil J~£L) doljl C-JLJt>-lj . XMJ 4:>-J ^;f* 4 

ys>li? JL-UI jlJLj o Ij 4$^o JI>-jc .i^STU s* C*xSIp^ jü IU 

i Cl*a.^ 2 {jf I l; cLvk»<lôiJ»i j& ll? (J?jbx i—> l-P^I jd» jà dJjS '^ 

j'-V j' ^>- 3 ^ ç 3jb # ^ ^ I ^ ^Ij£j 1«j d— aS* - "»-\a<v»'^aXj 33^^^ 

3L*jjJ.0 A: . ^>* -^>--/ Aj l>r**v iijl-*' sy~^ 3 

'i! I j jA*j> jbj t ^ jj «AjL S j>- Ç‘* s ~*~ • {j ^ c£ j^iJ ( *—^^ 5 j* 

4$^a . ^ jà ojpMj* a!.*U^ C-~«lJ> j jjj t Aji>-j< j \^jl t^jb jj>- j. <L+}+Â>- 

<-^IjjI cS^'j 4 ^-'j>- . C—-l^dâJ Uik« IjjbO^j^ c£j« C-.*^ 4 j _/idxj jjj d& 

3j$J ?i \ ObTj^/ ^ *—^^p ^^ji 

ô>-X^^^p 0^*-^"*^ *x^*«^ j aS* - '^ (j3 \ j ta a^ 

^y£* J £ 4*lp Ailld-* 1 C - /^' 4 lp • l)^*** 4 C ■>j5" ol J?u? Viv 

I jl j c ^^_l>d4 «Xi»L U c ^(?) Oj jl>- 

3l-liîb ^jj jPwlj^ )) 45^ ^b^** ^i; C-.J I {j 1 ^ W J A) lc>x^ ^>- . «AÂ;b 

Sl^AiJL ^Y\J C>^' Ç* vi^^J ^*^^J)) ùl^ J (( J ^Xs^llj 

^S - aS^^ c l, y-** I^ l^j ^ 3^3 ^ 3^ c (( 

3jj C-i^^ j^Jp jl «AjIj ôlj ôJj jj d+j'ïJj 4; 4$^ d-à 1 jA # »A^X-io J 

l; d*~vOU \ O^IpI 3L+-\^>J jSsjï jl; , ^33 Ô ^y JP 4wi js 4j 4^ 

C Jl^» 4 !^^ Uj C 3Z^(J\aj j ^1^-» i, jS\:3^sj 


^Vl ^-Tg. ^ Ja>-j Ü {j\ Ja>- y J C »AX) a^Ï 'j drjj c 

^jjlJ ÜJJ cJ>*^ I (J^Jj.J jL;^ 

. *-Ujj aLs^ ^ j lj c ^j»» oJj>-\ja ot ^ ^ 3^p U ^ 1 









tv 


0 ) 

o^ iA!I.a^- ^-LJJ 0U2J ,*j> Jj J ss>- (J jïù~* 

. <j\*^lAÎ I j ü.b 4 _*xi ^|p êt^vaîlj (j\LLSl<— > j <uj . ^>- j!l «*0 

e^l^ ?v yijU>xxil _/ jp JjjiibîjAîbw^Jj^ 

. ^liL *j il^A Jl 5 *Ai J & -i>!jl.-b Lu>-I lj<UiÜâîi 

jlS^JU^ I .C*^l J^l>- l^ilJLil Jp jlJj Jjj ^ ^jl 

j ^ ur C—>*+ 1 l „ *,** j Iji jl ^hil aj a>JI (J>1*jj iJjL 

I . *\b ^iji 6^llw*i j> •«— ***OAi 4 ^_/Jp 4 i£.xJ 

Oj jv^ 5 ^~sXZjJ 4 «Adi^aS” aS"”J 4 aS””(_£ jlSsjIji 4 (JL <«\j I^J^~ ü\j*~J . jl 

j jJIaU^I . C-*iloj aJLp- O.J, 4^ i < *7*^ : 4 ‘-^•‘"“b 


-r^J ^ J-b- 

Î frljpl ^.*!l 


^ <üllJLP J . sfx* KÂ C/J* ÛJ>j jlfjJ^Jlfji US C—i ljJ*^jd 
j| J . C^-U jii <jAj JÂ-I £3j-> J-5 JU *4k*-lj A; jOd U^pâî lj JjL-(j' 

^jljj 6-U; j c_>y A; <>J olf A-Ip A»l O! jU ^li CjMj Ai O jP C>jj»- 

ù I elf (( üjy l$3l j c « j jj ^ A»l J t f*'> l d 

clb *blj JaI JrA > T • « £bP“ 

4 ^ C.iTc*>*>- <1)U AS^jLb cP p (id- 5 4 2^-^' -^' 

jl \yc*j ^IJj^j t £~m\ i*j> ^-XjJjMCt} J Si Cj} • ^j'- 5 

. c-ÏAiftb £*>J j ù£* 

C***2C>jy* ! î Ajj^>-^jl ; oOiî frUjU-1 

0b r ^U tfjLb > w-ji J 4 V j» ÙUU 

> ^Ij C bb ^ Ai a; C c-Jo^ ^ Lb Ai J 4 c^jf 




O*** ^ ^ 


m 


C^ 


jllif^Ju^2^^ l; I (_£^lv*J^ 4^-ji »AL**Ij ol ^ _JlU ùbLxOlj 4$" 

^-*jjj ^ lj ùtaLSoL £j\ i (^Ixj <üjI.-L*^ c Jij bJ (3^ j& j Oi^l^>- cJl j>-\ (j 1 j£\ 

J ‘ i*li^L ^ ^ 3 bo joljl o £ c—»***I ô d****j ol**^*-^ t^jbj Lg>* 

£ cl/ jISsj ^ c C^^Iai^o cJ^*~ cJ^ I0;j . Ja* 

^l«*lîb (J>Ujj { J>- . O I ^1 J* J Lb jlSs; c C*Jb^l*J d^ü; jl£\J ^Aj 

cl/^l <J1^XP J 4 j ^jb c3^J J^ aS" Ü JJ l>» (1/1 (?) ^Ojj*> C^XPj IjcJû^v 3 (1/ 1 

Ôj>“ J C OO^O^I I«Xj cJûix^ (?) Ô Ij 1>W* <JO^>-jl jO; J1 OlOI jIJ 

(1/ ^ js çj^ jà . lJa**v 2 ùl'd SsOj lp^ 5\>- ^ ^J* 

Ijjl cbib ^ftbol jAj Oj>“ b*l • j^I>-Ij £^1$\j ci Ij ^lo^bjj^ 

iSslU^likj Aj cJûA^v^d/ 1 ^à£/IIj • (S^J{ £^1$\j Ôl aS"CaJL5\j* ^.anA^ 

ôU^â aL^IjAj JjîP ü 1 OJbjS" IjlSw 1 U1 . «Ajb>j C <ÜSl^4^j C Oj «À^Jï 

ôlj 1 Js JjaIj ^9? jjtub Ç *X*Jjj< Sj^ï J^i c3u^4^(1/1 jS"1 . ^jj ^ilp ois"/ ^\ 
C-Jij ^ûljjl C-xp^^j <JlJjU^j à jjU Oj^M*,* C X^J ^J^ljtpl Ip^-i 

'-«~wj I ^ X L^ (_^ jlj tJbl .Xv2.0 (_^ A-^jb J I js I . (X*« 1 1 . ->^'^A L~ .£.£■>. J ô*j 

£*!>■ aS"^5\>-j c c^jbLo ôljjl oo»L^l5vj^ ^S"(3j c^jIpjaS" 

k—^J^1^4 J J\&\ 1 ? ^l^A Jj 1 JJ C^AAA^jt [S> 3 J (3^^ ^\*XS*\ *AO>lj L.Oj (1/^ 

Ç JlA>- C^i^l; JJ I 

c «ü)l4^ j c <— sxl ? >c]l ^^LcVl -V>-lj!l »\*p £j> ^c* _^JlJLp X jlljjl ^La'b/l lj _/&~\ )) 
c -Ul jJl ^aI j I jj» X»^- Xo.^- v_\ia?xil Ul f, aJLp {S}J le® 

X.5^ ^-^xp jj 1 Ul c li^xl^ (j ^J>l Xx^jjt Ul ; ^pljjJl X?-l ,j> ^Jp ^lill JJ lui 

JP J^l C/ c (>. ^J 4 Cj, t c£X jî)l ôj J^/ ^ (_£-^P ôr 

J^aJ-uiljl : JUc L*j ^ip <üjIJ^» t aûIJ j^jjl i jw- <jl ^ ^^JIjlp ^ jjjIxp 

\y jl : J15j . j-j-U.1 j ^-1 ‘Xw’ J v - ^; : £j-l ÂiJU x>-lj!l ^ r JU 






J Ajji. 


\ VY 


4 ji~U Uj 1^1 jU jr . \yfJ,j\ 'jfi iji I yj_ ôMj t lj : Sj I J 

. « >> Û* aIaI AIXP^Uj 4*jiljj A^jjU 


4 4d«U Jt^>- *AjJ * CoIpj^ 

4 ^bl ^^dlAll ^v>Jl) I ^1 £jf 4_pl J ^1 ^■’^'’“^ )) 

^.vlSM (3^ Cj ïj'*-^- j*\& jj! Ul 4 d/ li.^lÜfcUP’ ^UIjjI Jàâbi-UJl 

I ^)15 4 Xw2.)b,*P£/ wl3**l jU^JI •J.'O^’ (]/. ^wLP j^2J jj\j 

JU^- Uj 4 »— >j-^ - (j 1 «AU dr ^mU*J1^j! Ul i dr j.^.^-jjI Ul 

C 5^y&^ljjP ÂjU j>l UÎ Jj^'iJ' Q& (j\^^ Cj, b ( ‘^T‘ J .J^'j > )^ • <s~-^ O’. 

^jL>. ^jL>-j i Ul>- ^.Â>*1 Ulcl dU*J^ ( J^"I ". Up ‘Uy^ ^ < -^ 

. « ^c UU 


Ç 



Uc 


1^ J* 




>» l-J 


'J^\~* 


J. 


Jls^i/lj 


d/ ./^j ^UÜ! Jjl U Jf-\ 4 (£ ;*J ' ^-Ul ü' lT (j^'j J .' ^J^“' )) 

jjl l;l c iw.o'yi O'. ‘ A * ,5t ‘■ U - J J J .' ^1 c 4 j?U*Uly>U? 

^ y*U \Si(£j m .j \jU J^ji) W c ci^' O'. O’. wUw ' cWi-' c 

. ((O^ijj^j aIJJ ajljJp uu* Lmj Up düy^ ^ii b v w 

Ù^Uai Jb. jl OUJ cJÂjjjj 0>âp- j' «-U^lji jb^ J* 

. jlc frUîlj^ xMj 


C diiU^j 4 gj*t JyU>lIjji Ul 4 ^'4^J 4 ^Ul J-J-b.l ^U-l ^ » 

dr. Jj^.' Ul 4 JJS~* dr dr i U>*^ 1 C/.Jr* ul 

c ^Ijaj 4 j^^.w 4 ^uji O'. ^ o. ^ l> - w 1 01 ^ 

îît.^ jtri L-jAip «OJlJ^ ^1 Jlî 4 3^ dr. ^>û p ^ U "0 P 

« . r >- Ujj a^JtlJ 5>l^l r l Üj/'^J yUil jj^UL A^lj 




\ vr 




31*^—^1 4 Aj^S"*(J^a^ A^*^ A**o^j 4<*Ij i^***.C' ^ <J^>- \3j^ 0 ^ (^«^lA^j 1 

{ji^ . $ JJ^ AA>L ül;^ J jü>- 4 S"l3UjI ^l^>- JU . Aa^ (j 3A>* (jlS^AJJ 4; ^ 

4 J ; a* 1 <—>i^i oU 1 C-S^.^ji aa>- ^3^ 1 4 S** - I(j'^/ j aj l>^^ 

aIs^Ij 4j 0 I J* ^wIj j~\ . AJI^S^aÜU {Sj^ ùUaæîIj 4 à i^>- Jlfd*^>-jl 

IAS"I . (^A^Lj c3 j>-{j I C (^A^.) ^jl** oL**j1 41£xj ôlj jl (_^U,* £/ I *1^1 

4jj 5\>- 4$^A>lAJj^S ü I C Lo ûj 4 j J j>- ^.O jI 

A>-j (J,^ o|^^«4j (31 <1)IAAi>- (J, W aüIA,*.^ iilyj . ^j 1 {j ôA a A5^ 

(jU>-Jli^l4j (3 j*£*a (S^JJ J c£ljb L><j^ 4^C*^IJ^U- c aJp djjlolt jv«Uaj 
A;Li 1 jùl J* . AJj-i ^‘ll4 l*A^o^ju>* cjli^l 4 j c_jU^1 aS^AjIj i^>- . à jj l^Jr^>- 

ÙlA^I ^1 j*>-l aS^l)jj 15 (jlj* ^ AS^AjL . AAA; (^lAj^- (1)IS"A1 j (Jl* (^Ij 4j (Jl* C^O 4S^ 

oUU-JUj A-> 1 k^-.*vwX*./4 ^Aj (_) l**o I a5" à jA 0 3^* l) 1 olj)^) 1 i4*,vo 1 •> 

j^jj • ciîlj JU 3,Uj(jjA>- (j;LU? j 3^J^/ 4j * ^ aaSO Uj j 1 js* j (JU^ 

[j *4^1p^ jl C A;jS" OÜÎU (1) 1 il y C AJsSsJ O (1)1 (5^ jl Jl> r^U 

J&+A 4^v,J*Aj1 J 1 , *A^ ^ J C —+\AJ C wl^5\; l)UIaS\^ <w->w 4 «Ap*~ t,_ 1 4v? 1^»- 

a 5"I (J>l^j 4jL>t^J ^>" (3^^ A^/*l . ^IwA; Ûj (1)IpA (jlSj^ 1*1 , (JLs^IaIaJ 


Jilp (1/ jlU c 1>- Ojl^lj C •A/wvL ô wl^j ^ilp (jlizl^ lj4l^li ^LS'j^ lLs5j 

^*A^ 1^ J C ^j+j* (£*\a.2a jS" 1 aS^wI^Ij , A^Lj 

1 t ^ 1J ç j>* , AjAajL*J(^ £/ 1 4j j\ à\~S$j ù^X/f' JVJ 1 

. AA J O l^J 11 j^*s$^4S^JAA>Ij (^>U*r^ j) ll>- 0^-^ ^‘l^l (jU^lrvw* a5^ Aj b 

. AJ jbiib 1 j^jüUUa^î» Oli^27 OU I jl j^LI? a^TA^ 3^3^ j I JliUlj^ C*1 

(_£A*«,&* (Sjj ij^ ^yJ ^Ij-5 4 $^ ÔIa>- ^ (3^ «OoUlJi<l)l C L-j^-yU ^ I 

. A^J 4>- a!^ 1^4 4; Ij A^\; 

- * V V ^ • Ml 

w>-j' aJ 4 A/* 1 IAaj Sl^jJI^^UU AJjyjl ^1 (^A^- 




c I ^ | y^y ôl (j<* (Jl ^ *>-1 Ij' 4 ^ 1 <1 

. (( jXl j. aUI A^P^J A.-aj5 

Ç d**4>l e^olpj j ^jilj^pl jS"Ij 

c ^Jjl*A>*taJ ^Ul ^*J:jl ^1 {j ^|p <*—>1j jA ^UVl IJ^>-1 )) 

^\^Lû51 l/ ^y\* j*>l ^I ^ J^A I ^swtaSl (^1 ^ Ji^LA-ILI 

I jj 15 c j j*j l IwLp^ j£>jAj jA I *\r**£- ÿ y j*j IwLp j^zjjAj 

Lj C <—>> (1/ “ta^l (1/ ^^L*Jl j;l Lie »*W;£ £j jL3^ta*P U 

c b jf j& (^I^j^p a^»L*w^j I ta 3 {Jf ^p ô»-A*p ta e i— 3^ ^ ta * c^"***^ c/ 

^jta>- jljL>-J 4 lûi>- ^Jî>-1 IjljT I <jû^jil AaIp <Ü)I^3^ Aill (Jj^J Jlî J^ 

. (( tata 


<w-**ah 


ta j>- cJ^>- O^Jita *J Jl3s^l ^S"lj 
cl/ y*lj ^tall j A lî j\>~ \ c is j*d I ^v^iil (jl ^>- ^I-^p lîjc^l » 

ol^T(> y^J ; J IJle^o^i ^^IIwLp fcX^»^ I LI c \j£ ]\j&\\ï> 

{j I ta c j jlj^l ta t^J^jll ^ill (2/ tal c 

# (( Jb>-ljJ,wju aU(J AÎtaJ^P ta^ta J AaIp AüI^a^? ^Jl il)l ^jtal^P ta 

(jNlta (J^ Ji>- jl CoL j C^-A; JJ j O J*à>* jl ^talj^ Ota ^4 Ji>- 

• j ta* ^Uîlj^ xMj 

* Jj*ù^ iLljl j ( jJ>\Js-\ j^\j 

C «ÜiU^j C Ul 4 <Ûll4^j (. ^Xl \jjV>-\ wLûj » 

ùr Jj^y) W 4 jjj— u.ü. j^u^yP ‘ lî.*^ 1 ^U 1 ù'Jr' ^'j j .' 

c /»lj^ y \ j* j i i \y) à. ü. t ^ m 1 

au^ Jv5"l ^j^ip aÛ'Jv^ awI Jj*-jOJ. r i Jlî c o^ ^ j\?r^ (ii^j^l^ 

«. Ujj a>cJ.'j 5-J^lXl ja\ j jjXî-bL 







^ vr 


cJULal c .AjjS"djAj d>-j vL*o^l; ^ Jt>U~ fj+ijJ& Aj (Jpl Xx) (j I 

^Ja^lj jUj^U^ <jjA>- aS"l3UjI <JU * a;ïO ^lwl>- ôlS*"ajj A; j>- 

aJ c .-U ! ^jij^ ole I jl a*>- <Jj> j>- {j I A$^C^^-I^IJa^ ^ (J,Ujj aJUx^^j 

aL^Ij aj *U*^ o l j-^lJ j^l # ajl^S^AÜi (Sj^ oU^ajIT c ^j>- (Jl5^ 

las' ^ I . t^juL j^J j>*{j I c ^aJL> ç j^* a oik I axJUj olj j! £/1 $> 1 

Aj j5\>- A^aJJji (1) I C Lo ûj A j JJ-JUj 0j>- (^■ , ^ 0<£;>-ji 

d-oW^C^a^j (Jj^ O^Aj (JIjJu** I <jla^>- <^1 *j auIju^ £il ^/j . I ^ oajLT 
U^JI^Uj <J^ik4 j (^Ijlj A$^C-*** IJ l;>- ; a^Ip Ajjlol c j\/*lA,a 

ajli I jô \ ^p . aj jà j lx,* lAa^j^j\Â>- <Jlki aj aS'ojIj I^>*. j> jj l^^>- 

olkl jo-l a5^l)jJ 15 jlji ^ AS"a,l . a^Mj o^la^- olS^aij JU ^Ij aj* cjl* 4Sf* 

oUj*1>-JUj ^jl^^ aîK — s^Sia jS { oik I a$^ $jA o\j>- jl vl)ljj v2***l4iAta^ 

jS "!j . cJaiIj i?JUy^iJb^ csU^j <j^j^ aj l; a^5\j Uj o I j*pj cJU^ 

Ij ^j>~ *a^I>- jl t ajjS*" oUj!>- o I iijT c a^S\j j I (^1 i^jl aiji^-^l^ 

aJLj aj*l (Jl^v^l # a r 3 J>- y Câ*J c axS\; o \ o Ij USw C^-4 J.>- i^Jfl^^tj' 1 v 1>- 

aS^I 4jI>c^x ( 1 ^' > ' 4j J^l . ^!*-\.j <JL)j\?^\ ô j)“)\>~ L«l . <-**..x il^LS 

Jilp (^/ jHî c Jv 5 l>- <«I1 j j C *A~«L jilp jllal^» Ij-Oilî <LJs j>- d»5_j 

ijTjj ^j Aa^^ c (j^ a^^ ^s"I A$"a^b « aa*l A j 

c ^ l^- 5 1 , au : jU(^/1 Aj jl ^©a/' j^j ^I ^gjiSCa* 

.a^AjoL^^I1 o^I j^ AS^ajL 

. aJjbiiL I jajoU^a^» oli j^aj oUljl ^I^IjIj a^S" 1 Jlklj^ L«l 

(_^a^^4 (^j j (J* 4 ^ aS^ ^ OU^- ^jJb Aj C (J,Uj AilUl^ôl C lJéU*^ ^ I 

j „ a^j a>- a!^1^4 aj Ij aj^xj 

- '''- ' / t « M • 

4j 4 >X»T IwLj (j ,, -^lSl*^a4jl^^l5 («Jû.^^ 3 ^j.I 







\ V i 


4C**«ICJu« cLJUU-^l jita^pl . ijb<_£ Ijv-jU^Ij 4 -^jl-L Lb Jji <i£j\ 

££jày4) dlS'olS'U kAj yS\) <. aS^oIjI*^*^ JWJp Xjjij ! *a*a^ ^^)lpl J^l 

Ijt—*U^I* aJI?* . i .lis» ^4 *Cx*> Q j«IXaj XL (--iiJl^CS Ijjl <^jj 4 *jj jl 

J à ji Oïj* j$ tJûiaî (jbslLJl ^ (j'dJI.A-ij A>"\j>- . *UL*_/ <JL~\£J 

jS" I . Jl;l.C jj I J 4 «Ajl*»» i^> Jjl 4 «XjU^b d-b C 0iL**<^5 (^l4».«*.,VJ 

d)l üLj j 4 -U *>J ol-^ ^Jp aS^^^S^cIL-*! jl >-£J 4, L^b“ < “ - *L1 p «-Ljlji 

(J^V^I ^Lijl (Jl-^-A; Vj 4 •AlS'JIj\?-l ^ j >\*1 a »AjL*« lj(L)L*jl (J^ûP o^njL>- 

I^aIaîLc jlSjo j 4 Ijô I aSJaL t «Aj I oib.^^îijli.4 JI*j «üilfrLvôl . 

C,*0j XS'pj ji> jiji IJAJJ Â*~>>- J 4 ddjSs; ^lÂ; JjjJJ ^ ’ CJâM^J 
Cj^U^jj'l (J^j^ 4>- 4 <5jb lib ‘^-'■^‘j' b-*' aT^^Tü! jl 

c j;U jT Jbljpjlj 4 wUj <_b aj oT xl ji tf xAySj\j t <j~jV J O^' b^Ld 

. JU; diUtfùl 


(V) 

JïIjaJ! ^ j*** ^loJl <ü j 

oil*P- Jp <Ujl^«*o 

Oj£jü\ iiUl>*j ^'(j^>- 4 (j^'L diw?-l 4 a*; I-*I 

i (ijÂP C4bw«»lj 4 pl>.Vl c3j^ C^L>-1 d> 4 llxlv=* lijiUj 4 l^L> «-LcNl J 

L\J c «.li^aJ] C^jP'j 4 *IU-1 jl-L^J 4 <-lij]l -k>^.£ 

Jp 4 d£J JI J~J . Jt^ ci J 4 5 ^ CJ| 

•Jjlll Jp 4; '^^IU ^ l n jr>^-:. dS^-i ùiJ^Uj! jftv.j ^=-V 

iS^J. iSiljtl <i CJtlj tS-fer liivVj (J.1 CJ«1;I Ü» • -»JiU«a!l fjjJlIj J-^JI 

: L OJdilj e£J p d-j-bpj 




^ Vo 


o jj. 


I J , JZj 


<£jÀ+0 Ij^^xd j^\ 3 j\i £j>s\ Ij 

^XÂ\ J; C J*Uîl Clldj C u ^pVI 4 ^ y d&üi il 

<_jlxS"”t)ld C LaaaJ J C Ljj^. 1? Js-ljj 

c ^pOj*Aa^> 5 jjb>-^1^^ Oj*b 4^i d.£sji üir jld . j jl j.Xpl'yjül^-Vj 

. 41?^a£j #-i>-i aA^p ^AAxij'y i^j , Âi-^ja^ o^àp*— » , i^jA^-i_j 41 ? ji«Ap v yi_j. jj 

C *ld jîUjUk^ «ÜjliîvLil £^-ljJ • Jill IJf* t^lVj C jVo)l IJa 

1^ A* I1 j , A»^^*^*.! I l*XA*-L4^^P 4,4l^*U # 


ajijjj j\S sji j>-vi ^uvij-u^jiuu _aaA» 4?xJÎAL ^d J J £~v£2j ül 

4-Olpxi J 2 a^«I ^ Ja^lt—- , bS”"^j.4 4/»l*;lj4*l^5"" Illa-lP^^ 4 ^LjI djjl^w j>-^^.1aa«1Ij 

C 4P^Ij { j£J C d^Jî I 4IXXîT C-iS”"<—jllS"*43 -x*«*X; CJt*j «JSj . Ü I 

^ ^1»aJ Id C »-A^j j ^juA^ ^ # J I Ij f rv-g 4 j Id C 4 a^ 4aA 1^ Id £ *1 I 0 ^ I aAj ^d p£U 

Aül^s^^J 4Ü *X^.^-Il) 1 Ijl^P^I Ô ^JP^ 1 Aj IS""^ ^jAül A^^J ^lip 

. I j «X*5^ (jU.m ^ll UJ^a> ^|p 


(A) 

& (WA _ *> (ji'>J (jir^l ji>i ^ ju.^ ^ ^ ju^ A 

(^IAÆ'* 1 4Î JwOlf-^lp OIaAj^jIj ôJa^i Oi Jl> , 4j ^ I jAaA I oU*v C^l^jl^i^jl 


. « 0 ^» ; J^l j-i _ ^ 

UJLd caa.^ 4 T(roo ; r) o-*l 0 ^A ôj L^,rti a»£^a.?c^» An»U A4 *» ! - y 

• ^^**{f* 0<**l^I j olj I ( V V* t 







ï VI 


• I ♦ *" • 


aS"C_-~»Ia1ÂS” £_j>- *A.~3 Ojbji 'O^lôijJ 

tjiiJjÀ^i i 3ji> £&3 J^fc« ^wi) 

3 jS> {j 1 1 jj (_J _/lSî jS” è/ ^ 

jl^ Mj Xo,£- j C^\â ^ ù A ^ ^ y- 

d^i Aj ds: ; C-aJÎJ ^ Ù'^, ^b* pLr’j» 

jls^b w\JLjT (j-l ^cU l)j>- q* j b 

a)^ »jJ ^ ^jA 

jl y Aj J>- <jO J y ô' j' £3 

(jlô jb •X?'! J 1 ^Xaa^ 

j'.Ssi NV ^Jp- Cr-^^A j J- 5 J- 5 j' 

j b j (_£ i I ^ l/ ^ ^ A J ^ 

jL^jl ^£*3 ôlj 3 " j' £sA 

jlf-jjj £tpdj jb^ £tpdj iSj'Æ* J:^' °*Ji £?* *** C^ 

ijb w\^i di^{ J^H h?* • -b' 0 - 5 ^. iS^jjjir" b^d^r* **0* J 

. a;p AWl^J A; SjjJJ ^bj ^ J^"b Âi>j>- Aj J ; ^U £;->•- Aj 

J)\ I J ^£-jJfcb jb^ jl 

jl^jjj J r"j b)' (S*jJjr M 

j_;> (J,Lp J,Ijp xM jl ^3» 

jld^ <jo jX'l 'd.3^'1-3 ^ J .jd 

aJjjJI^p tv : y .Li^Viî^y. - nv^ u~^ , oUeAÎ _ * 


• 1 • u^ (j ; ^* , ‘* 

i&ub > T ^J L - r 1 ^ A ô 1 - ô C J ->" l ^ lj -' 4 v ' a SjL<i “ r 

•jè> t\r 


y& û 







& 5j\ I ^ 


)VV 


_ Aaià J), j I lüî ! jj I j I 

j^i jT ji 4 j (jir,r ji 

{J,jk ;0 aSnjIj jb _ji 

ji5j (._,>■ iv? c_jir jjp jj jb ji gj* 

cr_j^ be Sj^jj J p ji o~l £?^ 

jta j*L> -LÂ>- j! <jta jl 

«I j jb j a jjj** j I c£ s* cH>- j 

(j\l»jll jw\a)' Ob'!I j>- ülisL^Aj ijb j5\)à C-Ju-Jii.^» l -2jj*"* bl 

. jl *x>l J J* 

i _-Xa>* J I (3^ ^ 

jb® u' - ^ i Tb p J 15 ^ ^ C*w 

jlo jA ja;l I j j I j+A{ 

ci P (j ** 4 ^ jtaj' 4 jj" ob ji 

Jab ^w\>jv^ ol^o ôLi 

{J>- 5j^A,* (l)l 4 J j>- I J\*.k^ j\ 
jlv24>- A) <j> 1 Ox$j J ülSs^ j\ J jUj j\ 

J I j>*Aa 

J^^JJJ C^J wL._,*î£- j\ ill; ^LJ 

j\ •X-AJ jj j 1 iHj 01J J J <j[>* j 

jL^ (J :>j^p ^l^l ill} Oljj ^ 

jjj* Ü cr^jv j m (3^ïlj 





• I f « 

J I A 49^rL 


\ VA 


jb j l£j/ J^j' 

jI_Ij (Ji jl Ip^ >xS'(_£ j jP J 




Jiu» Jù 



U*; wlÜ 


A A <£ 
^«N,J 


(Sï 


bp 


J L_^*lj. 


r 


j'^ 4 * 





£j I »j.j l~2 r i ^wüU^- 

jjl IaôjS^ÛJ 4$^4jI j »-L>-j (JjP J^ - aI^-vJ^» <—jllaSI JI 4$^^ ^ 

(^lft4^L* C jP4j ôj jJl 44^ ‘ 4l^ji <JL*^i(Jl*,wOj,> jlji Jr^ (_£^5vO jlî i U.^!ô^JuîJ 

C4Jj^ll^5 cS^iixllj 4jj*jl^ CjJajlJ j\*Jl C(^£^p*-I J C j\ 


• } C cl/^l^j-2 

J^* 4 ôLlîl>- 4P4px^;j^ jl Ijjl ^«4** 4 J l^j 

jI^^UjIp Vaâ* u £JL*y c^UTaT N * Y Y -\ 4 Y* OlW AYY l? A\f 

(_£^S\jO j C JjMô»AJI^L^ Ij 4px^mJ jl ( \YT^ 1 4 ;Ipx;1^-* i)\j^ ^j\P 4 j 

4 *^ \* Y ^ *4>ci^ W/l j Y ^ jlc^ i j I a5" \ \ A À ^jj 4 l 9 jjl>" ^ %pj^^ 

1 4^ç,^0 4 ax1 1 . 4 !^ O^Ia,o 1 0*A^\*»*j!ji 

• ^\oï js pIj 4>tiv^ J J JÏ ljc^jjl>- *4?x*J c5l r jU; j oj>ta jl^S 

<^l$ I jUJI^kl j ^LJ^taL^I ôlkll j! ij4^w\i^^ l 

fc-Volp^ji* v«*jL*I4j IjôIa?Ip** {£ l^-ol j^j^XJiJ 4P4S"*"'PI 


c P IaS" - *0 _^ I i^j O l****o ^p^ c ^ jc£ ^iV. ^'l£jj j' Ij jk +»*^jUj l; 

. (jv« I C iljl^ js -U,* Ojf' ül^^â^jl IjC-ÂJj?- olj <jlJli>j 




(j? m * <J-£ )) I aJ l>r.^ all IJU c U*j j . ai) I dj^j ^Jp S jl^jlj ail 

G • *-kJij \j.>z. .& i l^^_sl.^j)) * 4,Jp (Jl9_j ^ G I 

cC-_>~lC^ C-AJjj J 0^<2>- <-~>yA (. £j\ï jlsl*oJljI j J C üli j>-*4v?^>- 

® 1 ^** 1 * T £ ^ •" I ^ S* * ^ 3 0 1 *** , . yv 0 ^ ''i I I 

(_)-* » c g jt.-Ss_*_A.>t.j (jjj_*_^jI_3 )) C-jVj i « l] j-A-xJ j) jIj.>-Ij 


J jt-j J* ((^SSj>- \S C*~~J )) *4JI^a; C ° « j*..S\lJL« ^.JLj Li I U-i 


^J-*A4 I A^T L—-n>“ l v^ 5 j ^ ^ lo AS"** % L_*0 *-IUjI <* ^^*-P ^J>-L*J (_£ 

J\kj 0 I * — *\JS*jh.^ — Y « \jjJ\^)) SïjS JjI j Jjl 

AjL^ISv* lj C kA^li? 1 l—*_A j j) j j^&.>- j I J C iAâS^ (^ ûlj jl aS*" 

j C ^Ss-O L ) m ^J C 3 ^l^jP j^*a» 4^*^ j\ Ç ji*<* 

. !^U>- Cjj\Â j j *ôJj U j c jS\0 

! ♦ * j^ 1jC-*pI^ 1 a^Ij j c C*>-L^ 

.- . .'.- ,. ' ' / _ '•.. ; f'>/-c.i 

1>-J C J.j ! 4;^S ^)La-^ _,>t.>-'JL,3 b 45^ JlÂi I (_^l4ij IL 

C*AilôilX5l OJ^;*4ili4j j ( JJ \o2j‘Z' !jC^-\iL«il 

. \, Jia^ I p.-A> Ji.j ^»Ll«J L/ Lf d.Ss.t\j I )) ; 4$^ ô-slf.' olil j^>- *o j\z ji ^«Aj j 
A)jS\^- Ij I C->1 aL _jLw j Cf'^j ji (jl^l j^'* w *®*A ; ^ 


. t r/r • j*i^l < y • / y ^ oj : 5C^JI f t <\/ y v Jo-^l ^ \ i /n pUiVl - ^ 

( (obC^Jb uU) j I J.2 ;j fY^u^ Y^_ ( l^- — Y 

. VY /1 0 J*x> ïJ I _ Y' . 1 v 0 <=> 

. ) \ >/\ h ci^Jl _ o . r ^ ft c\j+s. JT - i 

. \ v^/v oly^l _ \ 
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oi 3l! {j\ f-Uju«iji ljc^.*d >j c *ua^ C-+),)J i$y>- i$y>- ü^j ij^j-^l j>- 

. x^S"C jj>-\Àa l 3jl? J jUJ O j J C -Ujta <^ljjb 4 jJ*j 

OU I (jjS J t 0 *Aa*vj ûUiol^ ^ÜLC I *4$^ Ojll r I j5vO j 

t ô jLapI lj(l)li*jl jALU Jj> *LL'I c 4^j,o jlJ^I (jis’tj 

jl X^S" 4«JÜ2.^ jAj C X>jX$j i jï 4 {j£ l_*>-U^ I _/’i j^ 

<> J^J-5 3 I (—>U^I 4^ .AAjl.5 j C .A1Ü0.AJI jlj jlo ô I d)lw\jjlj.>-j ^JiÂ (j I <—3 jjI 

<Jjbj . 4i*>ta (Jljjl 3 ^ c£^jj 4 Xi\dàjj>- üj>- 

O jUPü I (3 j*Z~«a ljd3v> ^A 4; j5\>- jAj(jlk^ ^ jLjj J j J jP j 

V 0-UjIj ^jj Lj \S- C (_$Uj j Oil^.' Us ibj< 4S”" jl CJîJi>-j^J C oJ,Jb j£ 

j& lis O j l^" 3 j^a^A I ^ U3 Cw^ J> ^ j**A) C —**$>^*3 ^jl^lj 4 a,**sS~ 

c ùSj j>~ CjJ^\^J>Sa C-j j+i# c\+^-) j ^[)j i) I çUi C^aSUjj c o*\Jta jS" 

«. > 

\ ^Sb j (^1^^*" Ojl/j jl^l 

Ü/vi V>i!Jli V j _is"^i 'j-I/i 

^ I ^ j i " " ♦ 'Vi, \ 

i j-A-> w * j <^a j j I I j m *-j 

\j -Ia>- ^j j j i oJ>ajI«^j ç\i L OI j&j ^ j a (jft3j ^ 

°/ ■»>-J 4j J^J^j&J C 4X5j jlj ^Jp J ôij IC-\5lpJ C ô^li <X.k) J 

I j\j C4Iâlj(JwU$^ül>- jl CJjlil* C^.5j j^j Côi j ij>-lj 

3^^*^ t-PL»w>“ C 4 a,wS” !>■ s-j**+)^ i ôwIaIJ^.,4 

(_Â3 Jjp J ÙU^Pj C ô-A^ 1 Jj»ül*Aj j C 4^j Jï çÿi" j I .Ajl j 9 jl jl^S\0 J <. oXÏÀ j 1 
(. j-* 1 ^ 4 4a^-m^m^ 3^ ^l^.c c 4j3 Ij ^3a#*wI („) I ^ 


. oijSvî ^Ij 


* *Aa jI û*«I(— s*L?^jI jl i^,ij _ ^ 

(jy^Xj o_^cj AjJj c£j^ J 3j 4 3J I 3j I 





J&éA J i Aj l*«J 


\M 


jl j c j.;jU J^lî Lo ü>^J ü j XcS“ a^HWaa Jl^>-1 ^1 jj>- 

j X)X.\> sjzx Ij c-»jii^ j i ji Ai (_^jirji ji c wLjIj jij jij j jir 

Ij J *Xi jSsj jliol ii J\> A^J I jl ^^nXj ^ C (_4 

{j JÏJ • \( lî^L; o-SsJL J.Li? )) I j' (^^>11^4^ (Sj^ 

0* 

I j}\ ôj>~ Jjîp d^jl 4>- c J J J l5^L^' 4 - j 

IS*^ ^ ^ 1L—-«x*^ fcAj ^ c C iM >wX) 1 wXj Ij 

(_£^ a O Ol JJ J Oli^JU jl ij^^>- *£ wbUli^ O I j* <—^ 1*1 C wA;!4XJ'I»Aj UIéJ 

. SlC^ 0 jl wIp IIp (^l-C JJ <w^U l aSCu 

^ j£- J*^ aJ I J 4 jL*j J 1^51 3 jSJ ^—J j^am) j>- 

J>jJSf ÜJJ^> 4j j5\>- <>J J- 7 "” I ^ ^J J » ^ ^^JCd 

c ,^*.c jv^jlj c a!*Lj j-fcli? jl j c OjSvUd^l^jl C^o^i** „ ^ 

L(ôl 

Oj^ro v^i^i i d.^j j-^ji) v. ij . j' j 

^rl^. Jâ>- A$s1j C C^*«5jwv» Ij t --” N ^' 4 4: î" 1 K (j^J ^ Olj_^.-^ll 

1 Ci; jr- 'JSjXa <^ol i_-xv2.j aS"C~JT jl^-xj djj^ ^ 4îj Olj r ij oUj-^j! 
l^i^i Y lp ^ l -? & '*M fj^j t J5 p 

c a^ ^ iSj{ 01 (5" ' S'** ^’~ > '^j*-~'* ^ p ; (J* ' *S'X\j JI 

ofj x£ a ASj\ J' ^ ;C-X^i a>- Ij^jS'j'j-^ ° 4J jS"lj 


ju«- ^r vW 4 ^ <(l ^ ^ jV ^ a5 • • * { ** k »- ] 

• JlJ^^jÜzÆ 1 «T(j a < (°-^ 
Ai>V]s>A.*, ^ Lii aJT a si» j ÿj IjjAj Jl jl 

v o/*\ pUi^l - r • t 5 ^^ J - v 

, ij |j>j Ij « jJ l* » Aa. 1.5^"_ o » 4 ^*“*^* “ ' 








\ A« 


C JÂP j 'Ci; j- jJLi (jî ^ts,4 C-*«lj ^ I Ua£>-1 ^*0 . Ij^t- objlk^j 
T (( ^1 l!;.,*^' JjU j )) C*_\v^U- ü2>jSJ~U j . illJl5\j j^CST^ 

1^0^jP“ 4$"* C**mJ*A; ^"(( ^jf*~ _} J Cj~ A J )) ^;l.4>- _^*' - Ô- 1 ^ 

.*• 

Jt\>- 4 >&j l; wUS^Ju^Ijj . Lo olSTLM.C i$\jj J ^ 

jl O-Xv?l>- 4>cJ lj ^iaJ j (. S) j5sj ü I ^3 j<û «Ail jJ lï J C iJl jwl ^ 

l_^ ^1 ip* t ^ *X«> ôkA*W^^l^jT C—o^ L> 

o^-^“ • (( i/wS**^.s*** i^ j-jii Aws-i.p ^ )) <r4^1 ü« 2 m 4 (( h-\-A—^^ 

^ilp J» ^Ji 3 j\^ 2 .^ ^îs>“ ôj->- ôlS"U C 4X9 jS^OÜI ^ilplj J C-W^aIU ^ilp ùàjÇ 0 J>* 

( jzS1p \)j> jl^j jilp jljj'l ç^JUÏ j c JUil Oj$nU CoVj J 1^0 a-toj ; <—~ap 

û-lA Lî^ C-.X; y j Jl£"” Ij C wU^sjl j .; 4j\+h C.-1A j!1 (CaU*^» aS^^^IwUj^ c I-J-^j 

Cw\;bji Ijjl (_£.A;jlà>- C—?^.* J l5j ,,ijj_/ ColiP CaUI; . V (( jjj-J J U-A JlS )) ilxjl 
OÏJ j i àiS'jï C-;!j.A Ji£- Ij^jtÀi?!; *0w\.O _j I <s\£ l£J (J^^‘. OlvaÂj C-.il jl j 

7 

c X j^OUti^ j L-jik] c_j 1 cJl>- j 1 *1^1 jij c ^jl-iS*jÿ j! C-/^ <£jjj, 
ji C-ol j>- j t_.\pji j-**j Ci 1 lj c c?ljjl ^aLUI a*S1j <j 1 jl Ijjl j 

jl; C-Oja_P ^1 j- 4 * J-** J L -*J y*-Z*A A (( jj-^l-î'Vl i_,.?-l 'l/ )) jl^iX^l; J C -U.S^ 4^1 lla> 

CwU$”"£]ljil ^((^j.^c.Jl^—i S_^-làJ jJâCi)) iw^t>^>-lj C-.*-^j 4 JJ b 

,L*- ; J » ^ p- £> J C-.*-a1s c^1j^ 1_/ J^Olv-l J C-jUt^P J OljUl ùl-A; j 

(_^jj Jl^*i—-lis» j (j-i'P j c ij>- Jl j>-1 j* £JaaZ> (jij ^ j t' « 


. v•/' v tL*.Vl _ r 

* ^.J l-C- — i 

. Vl/l (UiVl - -V 
. Vl/l j»l«Vl - a 
. A^/rA olilvaJI . 


. - ) 
. V \/\ 0 J*» =JI - r 
. n/n J^=-JI - o 
. va j vv/i fUîVl _ v 
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oL«^ a^ _,i~Ol=r C-i<jlj_y j c v_up ‘aJI>-jjU; 

tC-ÜP(j l* c'l^.At— (Jjjü ' ' » : « jjjja> 

fW- j OUL. c~o_, «il if U Cm. I bp-jd, V J j^ A f/*jljj| uUJ j 

LT^^"v J (J^ I )) AS^bO-b ôiXüb Js oli <—^1 jà JUVU Ijjl ^Ic 

• ft J t—^,1 ? ..^ (^fcA_l_i 


((^CjLi Vt bOili I )) Ob>j jllp jl Ô J>- 4S^ OjO j*P jilp J j\ 

^ 4J^ 4 *V r « f-r 4 *-^* ' Jj )) ^Vj i *Aj I o jjy 4*Jlk« ^ 

jilpbOO dj^jji i C^khj JL^-j jb£ j 4*^ ^JUI 4S"iSvU 

jl^-l j c OjS^U jllp j c 4 ^>_^p iJjjM j olo £50" 4j Oj£lU 

d^bf^-O . Jsi\ J A^ j£ £$Cj jb j! JA ^b jllp ^ ^P J J jb>b CuL (3U ) Ob I 
ü'jr*’ cil^ Ji^j j>-c ^jS'Vbb o^P j*MJ| 

J OvwX^aaL» OMa* aS^(_JIamA5 oO^-j <Wvô (3^b>-l J C 04 b Jbb c^y \ b> | 

6U i (^b ( J^ ; . Oc^lxi Obj O-xJLajI jU^- (^Ifc J&JÏ 

ajl^aiCbd-^j^O t jSsji (jfi'jZ' bi5^a A -> • ^d- 5 Ü j-;'^’L’- Ij(Jlp“ I jA . il r ‘ Jjlj 

9jlx*- ji J i i j^jÀ) Ojh*- ^J & O ji J £ —-J V (Jj&S ji J i JSjj 

i^Tji^A JaC (j>_aj ^A t C—*;£ ojlx-' {_$jSsji 4 j *aj(_£ j5\jA jij £ C-3jx.a 

C>lj.c" jilp (_;^U>-J OUvS jj>- . oXi»J_;j,4 (_glajlUvJijlj^ I jAjiA^lS ’J 
jfi>\j2 dib £\}J CjJls-jjC-j'y j ^(( i— i[âj )) 2 Ji 9 JA LL* I J)2 

cp-^ (j-^P ^ )) c/'-’ p a C— «Â?- (jii 4iJ>- a5" <• 2jS j-Li 


^iTd^jj y>lk C-jVjji aT n ((I i_A j) daiU ü jf JudlSC. °((^jjû*-l u i]pj| 


. o r/ n -^a-AS - r 

. VA J vv/l j*UiVl - A 


. v Vi fUiVl _ T 

. o/y . a 1> _ o 


. AA/TA oliUJI _ 1 

. a/o r f**JI - t 
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^ 31 «Aaj I "■’’’“C 


lî I )) .Axil jIj y O I 0j>“ . (J .Aa* (( ^_;^-i C> 1 )} (J^ 

. *jx j* (( 

(._ -j Lp <^,S3 ü^>“ • jfé’ l£ ^J-" 5 I jb*l J £ ^I-J l>- (_£^ b* 4 £/ I 

^L?Ij *o-lo UaIJL* j j wU^ j j>- J ji I ; .ijj OUjI^X^ C~*;lx* C^a^PjPj £ 

^S^AaI j>- l 3JJp jjJ j j;aIj . ^j,; *« ajbljjJ )) jl aS^c aa^iTjI 

r ({(Jl>^.^ j j ({ JJ.J-1 Ij 1 j) Oli I j c JjS"*J?- (jr^ >^~ I CJlL?j Oji c^ij j 
•î ^- 4 iJL --J J C^u J ,\^->- 0 j>- . XO^SMiXu J ^X>L< ^ j j», j*' 1 ' 

£<w*.**Adl 1^ ^t\jIa^ ^ t_- , L^ , i 4>“ £ à ^1 dlj XS* 

AXwJj>>- Olj ôlj j! alilj y .jlv2^3 dlj 0j>*. -IXXS^^T(j C*.iJlS"j ^ j/ Ijl Ô j->- L*l 
ô.XJb jX jS\jo ôIj^I Ij (_£-l~*.;£ <jo aS"" (_^wU jlwl>- C^-Xw* j j>.Jj2J . *^Jjb 

(jf^ j\ X**# iJlj jy{ jj aS"* 4 *Lîb jX ^X j\X>- olj J>-w ^U O I C^.SJj>- 

aIU** j<^ Ij t JUbJUbjS" o^LLS" C-*ojaP 4;l>* ojjj £/ ^>*1^ 

ca rc$ ^Xjj^ ^Ji . XS* j\£ (J M< ^ ^b ci»^J ^ *Xxil C^jP^a-P 

)) C wbL ^\X>-\j jlixJlj C-o^J a-P jIy2j2j i>-JJ jljjlJlS'j^ 

0^J< J (( ji-l IJ I )) i ïjSjïàf f J-; e£~i p (^jIa^jJI Cj 3I L-LjT 

t <-1aàj l?~ j j jilp cJL«^ O \a^£> j XjjS^ j ; Uj jS" (( Li I )) 

^4 0 Jf OUv? jl J y>- (. 3Ji CoVJ t . JUsI J jllpl ^JJ 

iïjXji* ^ 1 4 <X>JJ^> °£JJ J44 s- M ôj^^x J* It C-jJl^JJ jljjl 


♦ c ^ ( j ^ 5 ; ( ^ Vu^J^v V ^ v “) ^ ^'**■1 v ^ 

♦rr/A - t 

00 u^ ^ tr y oU’&O j- 5 .^ lia -tv 3 -Xj^j U Aj i^.Aiil ^ -i^ 1v *j _ 

^iUtAAA/ bl ^5^ {4^“ ^j- J ^ I ♦ ôJ^jj 

• ^ I a5"~* iAj ^ 4 * ^ 1 ^ , b j 

• jl - 1 J 0 » U^A) " i 
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^ AA 


Sjr>?~ J' J~*.i Jÿi 4 ^Cjjji^P C-âbJli""C*iC.JVj 'j I ji (jijj ÜJ>- 

J.a j j jJ-l *L>- J-> » 4^ liji (S J J C-xJUj J Oli^? c ïj ^ Jj Jj r- j 

<3 J I )) U* J.P ^-d- 5 J < 1 ^À^ ^jj • ^Jû^ISv* ({JJslJI 

aS""* i _/j ; J^>j O U- Ob- ^j-î )) **-*{^0 £ ^ jb> (( o-Ss-a 3 I j-l â -j I 

# ïj \^ J t JJ$"" ôwU^xj ^ s-l^xSICpJj 

jl jj^ aS - "C**J^C-oV({ £.,*->& J tA-i M ! j C~J IU U I » L*l 

C_Jli? ^ (( (jl j J l3 j-^-3 aJISO j U J*->Jl |_j,l jJâJl ^.^_Iî J)) ç 0*»>jl 

\ ~ 

c dïjji I (^Liî <dlSv« j c ^jta n (( •^jj-' 4 (j*" 4 J*'* 1 # 4 ^*C-i^? £\)j'* 

wIp 0 l>*j. (_£j; ; J£&* à j>-^j <—>^üa- 4 jl^>-j jli^ül^ *aJIj^/ 

J^;f (3^-{ c J**j £j 0j>- \( Jj> j-« <j-* ^j-A g aI\j j c ^ 

j.,* J L-S" à aL*->* A-j j ^~UxJ L*JÛ )) j,*j jjb AAplv^ 

% -® 

A (( v_)) jlûi^i j Cplîl OjSvU Cp>Vj aSCj U>c^ . \ 

*“ I ^ * - 

(S J J J {£"+& OjUp ^Tj C J.;b^s" ^>li^ Liîl ^l^ll jlJ I cJûkî Üj>~ JJ 

C*iUI c j& v& (( a_â-^-1 L^.-j I j.x-x-1-x «i » JJ J 

^ +* 


Ci JJ ' '^jwS’jJi ^ cjl>- jUiX**»i *<üji>J . ^d^ C^J J 1 « l 3^-® I l-^.-i-5 )) 

^(l ^-ls.A J-ll (J j I l.j Ij I C-'-X-j [^u.5\;1>sa**»J (Jl-3)) ! 4$^(ji jS^V J»ta J 

* I - - 

t*. ).-& JIjIIp .i^jI jI1»Ajc c _• ^«< 1 <^«x1 *Ip 

_ P.M) L»1 

i *. , . u j JL) vJli^$\L* __J ^Up 1j ^'X^wX; Ô I ^dV ^ ^d 
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. r>/° • J - i 

. Vl/l fUî^l - A 
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^ wU ^-*J l^-* v <*—*-àjjjj ^llp C 4>2 ^><j^- i ^|p 

(( S *b-ij )) c 3 j13j ij^j-u 3*S\J ôj^pOUv^JUï ôJJjj 4$^c 22 jS" 

j^i ^ ^j** c 3 ^x>-lj 22 jS*çbJù* C^-j jSs) C^x^o c ^j 3 *^d^i l>t^j I 

Jc ^*3o 4>2^û^-I ^£«3->jajjl^-j^j (j j$ # Jj Le j j 3 *>-jj 
♦ ^ ^ 

(J>“ Ol;*I>^ 45*0l*U>* 33 L v—*oj4>*-^ J;5j Ol;3>- C*^jj 4.UI*,* Ojû j>-j 

( 3^0 • l£ ( 3 -^ ^£pLx J t 52 J2\$ üjj^l jAU? 4 .UI*,* ^J^l 3 J \jP' A 

^ 1 ^ ® ^ ♦ • • m*"" X - " V 4 ' ** “^ *** | +* } * ** 0 •** *"* # 

j2 IJ (( (J )) 3o JZ \*S C ^^5 CLolî (( 4-s.xJ^ 5 j-^->* 4 _^.^>c.-^-L^ )) 

^ (( 0 -L!f iw^jLjvl *jb j 1 j s 0 J.S"^ 

cj^i^ b <-_-ap jiip ji jri j g ^t,.i2^.j (j g cS'jp- C-JVj ji (^b j 0*0 

« j jl*-j «j » <—* 


b • (3^"^ ^j-** j c^j*^ cJ”** “J 


<ÜJ| 


cj"* L 8 • £**■*»! ^jé- OLîl (J J^j2 4 >* C 4 X^L>-^/ (JjIp- * 4^3 

. C^^IC^aLaïI OLÎIO jXjj^ 4>- C 4X35" 1 (( fiU)l ^j.; I J_P j 


^■ ; J ^3* J, J^Jav2 1x 7 C 33 ô^JJ I ^ji j^ j3$ {j I jÀ *ü {j I (JjL 

lj J^JS~jA^i — « l^_^_^_i_Jj I j>c.^a..î 1j Jl_**« )) , ^b d.S\j j jl 4 ^J.j C-.*«^b 


. £ bb _ Y 


. r A/r ^ 0 L 2 J _ ^ 

. ^v/n <>=JI _ r 

141$ 4^-k| ^ f W b I )) 4 4^ 0 ^ 1«m1 — J 

^4" (< j ^ j J-&** J b‘ l^,Jj I I Aj j Ibc*-u, 4 J 

( M«v üaL^jj ) ^jaJI ^ïlj.ij JU^cJ! ^■cj 1 39 4.J 

. y v \ fjo ( ( \ r t \ ôb^) 0 I-jâsJI ^j = c oIa^^j _)j j 

* C^*«l Oj_jv5 (jjAj (jl ^-jUj ç^k>- JI - 0 

b’jj U1L. ül^Jj jjî»B> 1:1 ^_^4iI ül 

I 4: j*r--\ I I à t J 4j^«,£lj I ^xJ^va.J I 14 J 

♦ v ‘/^ *4>JI -1 .^r^^'^ 00 u^J l v) ôljo 
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j ^ aJ Uj 
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^^y*J 0j>* 4>* ^ l^ 5 ^ jæ*a j^li? jJl^f — ^jLj 

j c jS\)à ^1 lj ^Jjl4>- c :ojS - ^J lc J . j* ^j^ ^ 

^1 I ^-\^4l AS" 1 1^/^ C jSsO ^J C3^J^J^ 

cA^^j c t)taj L^jlc J l £j j^^AjS' ijli j ^STi aS^c C*^l jlS^/ 

(( Ij-^t^-j Ij^.èL^ )) aS'^Jva jl** 4 ^*^ . jj-v^j ùIaa^S^/ ùi j^a,^^>-j^ 

c Jlu* d\ij£ C^Waj ' « q^j-* ^ 4 -jj.U ci)) c£jW. jjUS^J^xUIj ji^ ^j* 4 

:>jjl C^s«Jaj (^jj ^aO Y (( ^iL^J I » *o*yj* — AjU 4ilOljl^> — Ji>- A$\îU>- 

ç ^ ^ 

/(( JjJ,l(^.^li J I )) *£ C *>-\lii (( 1 J^J-*Jj 1 J.>C^2.J \j jj\.+* ))£*£?J 

J A>“ C Lp ^Js^S^ilp J ^-A«ÀJj;j C«*J J J^ U^^aXP J (J^ 'Vj J ^ 

. 1 (( j jjVj Jb-ïV )) J j' bj ül jj-pj bb~ôL»l O^-ip 


t^PIjl C IjtU?- j*Mj$s>- Obî^*Ap^ C I^AÀ^wJ OUil? — J Aj— C?'*” 

U-L^Jp awIJJL^j . o^j>- a*.**ij ajjt ^Ijb CaüI Jljc^Lb js (-^)J.p 

. î j\tS~ XjCS" L».a 1**Â ^JL* J C A"j _0 J Aj y\P J A^J a! I Jp J c lj J J- 4 J 

— ô J r- u (^•* 1 ^ — (_£^I*A*JI ^ jJIJ.^- j Ssll cbjWl ÂJL»j!l C^-^" 

î AJv«j aWIoj 
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Errata 


114 


89,25 

sphere 

: sphere 

91 

WAHDAT 

: WAHDAT 

94, 96; 

98 ff. HERMAN 

: HERMANN 

94, 5 

exprssed 

: expressed 

95, 7 

court-priests 

: court-priests. 

95,28 

essentially, 

: essentially 

95,32 

loose 

: lose 

96,31 

litterally 

: literally 

98,15 

Simnânî is criticism ot 

: Simnânî’s criticism of 

100,15 

mentioned, 

: mentioned 

101,14 

know 

: known 

101,22 

one 

: One 

102, 9 

lord 

: Lord 

102,24 

unvisible 

invisible 

105,23 

he 

: the 

108,26 

above 

: above 

109,25 

MahâHr 

: Mashâ‘ir 







Errata 


3,17 

Monteal 

: Montreal 

10,31 

Aymen 

: Amen 

15, 8 

iranien de vingt-cinq 

: iranien. 

17,21 

oeuves 

: oeuvres 

19,16 

hermémeutique 

: herméneutique 

20,31 

Autremont 

: Autrement 

37 

GHEZ 

: GHEZ 

38 

HEORY 

: HENRY 

42,21 

problem 

: problems 

47,16 

Says 

: says 

49,16 

subsitent 

: subsistent 

50, 1 

subjet 

: subject 

51,30 

origial 
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cized by the majority for not having really understood what I bn ‘Arabi or 
Mullâ Sadrâ wanted to say.* 


(*) For a more detailed study of the same subject, including a German translation 
of the correspondence between Kâshânî and Simnânî,. see : Der Briefvuechsel zwischen Kush - 
ânî uni Simnânî über ivahdat d-wujûd to appear in: Der Islam 50 îA- S'! 
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that there was misunderstanding on the part of Simnânî, when he seemed 
to take wahdat al-wujud to mean pure and simple identification of the divine 
Essence with particular forms of its manifestation. But I do not think that 
the difference of his thought, as we have tried to outline it on the basis of 
his main work al- e Urwa li-Ahl al-Khalwa, could be simply explained away by 
calling it merely a difference of vocabulary. It is understandable enough that 
many sufis who were followers of Ibn ‘Arabi tried to solve the problem 
that way; but it is rather difficult to accept for example the solution pro¬ 
posed by a contemporary of Jâmî, according to whom Simnânî had only 
confused the two aspects of the Absolute which were distinguished in Ibn 
‘Arabî’s school and therefore did not really oppose Ibn ‘Arabî 9. Rather, I 
would guess that Simnânî really tried to work out a different approach which 
was based on the notion of Act rather than on that of Existence, that is 
to say on a dynamic entity rather than on a static one; and it would be 
mainly for this reason, then, that he could not fully appreciate Ibn ‘Arabî 
and particularly his followers who really brought the notion of Existence 
into the foreground. At the same time, this interpretation would give us 
a clue for an understanding of the links between Simnânî’s philosophy and 
his psychology; for it may be that it was the same dynamism which made 
him conceive of mystical experience as a process of becoming that called for 
the notion of Act as the central notion in his philosophical system. 

It is rather interesting to note - this as a final, marginal remark -, that 

Simnânî’s philosophy of the Act seems to reappear in the 19 th century in 
another critique of wahdat al-witjûd, I mean Shaykh Ahmad-i Ahsâ ’î’s critical 
commentary to Mullâ Sadrâ’s Kitâb al-Mahâ Hr io . Again, Ahsâ’î’s critique seems 
to be based essentially on the same notion of fi H or Act. I do not know 
yet whether Ahsâ’ î had read or otherwise known Simnânî’s work; but both 
seem to represent a common trend of thought which is positively incompa¬ 
tible with wahdat al-wujud in a strict sense; and both, in turn, were criti- 
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significant. On the level of the Attribute, Existence is of course an 
attribute of essence, since it is necessary to the Essence and coeternal with 
it. As such, it is the existence of the One whose existence is necessary (al- 
wâjib wujûduhu), which Simnânî calls « real existence» ( al-wujûd al-haqq ).On 
the level of the Act, however, it naturally is preceded by an attribute of act, 
to which the corresponding «Name » is « the Existentiator » ( al-mujid). 
Now, the Act of this Existentiator, which is the « act of giving existence» 
{fi‘l al-îjâd ), is precisely what Simnânî calls « Absolute Existence» ( al - 
wujûd al-mutlaq ). Therefore, « absolute existence » according to Simnânî is 
not a substantially existing entity at all, since it is the act of existentiation 
itself , the « missing link» as it were, between the Subject of theophany 
and its Object. On the level of the Trace, finally, there is neither necessary 
nor absolute existence, but only « limited» existence, that is to say limited 
by its ontological status of causedness and contingency (muqayyad bï’l-imkân). 

It is clear that in such a view it is impossible to identify « absolute 
existence» with the divine Essence, since it is separated from it by the at¬ 
tribute of « Real Existence». Simnânî even refuses simply to identify the lat¬ 
ter with the Essence, because, being an attribute, it is preceded by the Es¬ 
sence like any other attribute, and does not subsist by itself. On the other 
hand, he admits that existence is not like any other attribute of the Essence, 

but rather constitutes a special case, since - and I am quoting - « because of 
its singularity and its closeness to the Essence, the attribute c existence ’ 
has no other c name ’ than the name c the essence’, just like the attribute 
‘ Light ’ has only itself as a name, for Light is the fulfillment of theophany 
( kamâl al-zuhûr), and Existence is the principle of theophany (mabda al-çuhûr )» 8 . 

One of the questions raised above was the problem of whether 
Simnânî’s opposition to Ibn ‘Arabî and his school should be considered 
as being the expression of an independent approach to mysticism or 
as a simple misunderstanding of wahdat al-wujûd. Most probably, I now should 
say, both answers are correct in a sense. I do think, as I have already said, 
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may be applied, says Simnânî, belongs to one of those four categories, be¬ 
cause there is nothing existent outside of them; and he even justifies with 
this the famous saying Laysa fVl-wujûd siwâ'llâh , « there is nothing but God 
in Existence», which he attributes to Junayd, the celebrated sufi of Baghdad. 

Simnânî’s favorite image for the four levels of being is the example of 
what happens when someone is writing. There is, in the first place, the per¬ 
son of the writer, ( shakhsuka? l-wâhid) , which corresponds to the Essence. Se¬ 
condly, there is the attribute « writerness» ( al-kâtibîya ) and the Name «wri¬ 
ter» ( al-kâtib) ; thirdly, there is the act of writing ( al-kitaba) ; and fourth¬ 
ly, there is the Trace or effect of this act, which is the written ( al-mak- 
tûb ). 

Although all four levels participate, as we have seen, in one existence 
and are therefore in some sense identical with each other, as Simnânî ad¬ 
mits, there also is an important difference between all of them. I he per¬ 
son precedes its writerness, the writerness precedes its act of writing, and 
the act precedes its trace, which means for Simnânî that the direct cause 
of the written trace can only be the act of writing, not the writer or even his 
writerness. In other words, the writer is separated from, as well as linked 
to, his written trace by his act of writing. The same emphasis on the dif¬ 
ference between subject and object reappears even on the higher level of 
the attributes, where Simnânî retains the theological distinction between at¬ 
tributes of essence and attributes of activity, i.e. attributes necessary to the 
essence, as for example Life, and attributes referring to a creative act, for 
example « Lifegiving». Thus, theophany ultimately still depends on an act 
of divine will, for - and I am quoting - : « The one who is qualified by 
attributes of essence has also attributes of act, whenever he wants to mani¬ 
fest himself through them ( idhâ arâda an yatajallâ bihâ ), in order foi the acts 
to come forth out of them and for the traces, which are caused by the 
latter, to appear, so that He himself may be known through the theophany»7. 

However, when it comes to existence, the difference between attributes 
of essence and attributes of act seems to be obliterated, and this is perhaps 
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conviction with a world-view based, like that of Ibn c Arabî, on the idea of 
theophany. 

Simnânî’s conception of theophany is based on a fourfold structure of 
existence, which recurs all over in his writings. This fourfold structure has 
two aspects, depending on whether theophany means self-manifestation of the 
divine being, considered as a cosmic process of creation or existentiation ( îjâd ), 
or as an individual process on the part of the human being, in which lat¬ 
ter case it means mystical experience. On this level of mystical experience 
the four stages of theophany are, starting from below : i. the theophany in 
visible forms ( tajallî sûrî), by which Simnânî means in particular visionary 
experiences of human forms; 2. the theophany of light ( nûr ); 3 . the theo¬ 
phany of the idea ( mctnâ ) and 4 ., the highest one, the theophany of «mys¬ 
tical taste» ( dhawq ), which has this name because it cannot be described 
at all. All four theophanies, even the lowest one, are real theophanies in 
their own right according to Simnânî; that is to say, they do show the di¬ 
vine, but at the same time, Simnânî insists, it would be a mistake to con¬ 
fuse that which shows itself with the form under which it appears. The 
higher the level of theophany, the more it is removed from the world of 
forms and figures, until finally, in the theophany of « taste», there remains 
no trace of any image at all. Obviously, this aspect of the fourfold theo¬ 
phany is another expression of Simnânî’s theory of the « Seven prophets of 
your being» of which we spoke before and which connotes the idea of a 
process of mystical growing up. And if we suggested there that this idea 
could have something to do with his critique of Ibn c Arabî’s wahdat al-wujûd, 
we must now repeat that in this case his critique was hardly pointed toward 
the right address. 

As to the other aspect of theophany, theophany as cosmic self-manifes¬ 
tation of the divine being or existentiation, its four stages are based on the 
distinction between four « grammatical» levels related to the divine being : 
Essence or Subject ( dhât ), Attributes ( sifât ), Acts ( af'ûl) and Effects or 
« Traces» ( âthâr). Everything to which the name « existence» ( wujûd ) 
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divine Unity ( vcâhidîya as meaning bi-shart shay), that is to say of both the 
« exclusive» Unity of the divine Essence considered in its stage « before 
creation», as it were ( kâna Allah wa-lam yakun ma e ahu shay’) and of the « in¬ 
clusive » Unity of the Essence considered together with its Names or «after» 
creation, as it were. True, from the logical point of view, the exclusive uni¬ 
ty of the essence precedes all names just as the stage before creation pre¬ 
cedes the stage after creation, but from the point of view of Existence, which 
means Reality, there is no such difference between before and after, because 
the Oneness of Existence in its absolutely unconditioned suchness compre¬ 
hends both. We can (draw the same conclusion from Kâshânî’s commentary 
to the Quranic Sura 112 (Surat al-Ikhlâs), that is to say from the Tafsîr com¬ 
monly known as the Tafsîr of Ibn ‘Arabi, but which in reality is Kâshânî’s. 

One might venture to say that by applying the philosophical notion of 
« absolutely unconditioned » ( lâ bi-shart ) on pure Existence, the commen¬ 
tators may have wanted to preclude any interpretation of Ibn ‘Arabî’s divine 
Being as a merely abstract universal which cannot possibly have any concrete 
existence. But on the other hand, since the « absolutely unconditioned » 
aspect of the quiddity ( lâ-bi-shart) was usually identified by the philoso¬ 
phers with Ibn Sînâ’s « natural universal» ( kullî tabîH), it became rather 
difficult this way to save the transcendence of the divine Being. Mullâ Sadrâ, 
well aware of this problem, therefore had to emphasize that the compre¬ 
hensiveness of « absolutely unconditioned » Existence was « other» than the 
relationshitp of he natural universal to its particulars; and, for an explana¬ 
tion of this « otherness», he only could refer back to Ibn 'Arabî’s mys¬ 
tical notion of the « Breath of the Compassionate» ( JVafas al-Rahmân) and 
its comprehensiveness. 

Coming now finally to Simnânî’s basic thought, 1 think we can under¬ 
stand his opposition to any sort of identification of God with any Absolute 
Being, whether lâ bi-shart or bi-shart lâ - a distinction, by the way, which 
he does not seem to make - out of his basic conviction that divine trans¬ 
cendence must be saved at any price. Nevertheless he tries to combine this 
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or « conditioned by nothing » ( bi-shart lâ), if it is considered as being im¬ 
possible to be « mixed» with anything else, or being exclusively itself, in which 
case it cannot be predicated of anything else ; and it is « positively con¬ 
ditioned » or « conditioned by something» ( bi-shart shay ’), if it is con¬ 
sidered as being determined by « mixture» with one particular other quid¬ 
dity, as for example « animal » is « positively conditioned » as « man », if 
it is « mixed » with « rational». Now, if it is possible to apply this three¬ 
fold distinction on existence rather than on quiddity - and this is exactly 
what Ibn ‘Arabi’s commentators did - it is easy to see that it must have some¬ 
thing to do with Ibn ‘Arabî’ s three metaphysical categories ; and it would seem 
that the first of his categories, which was absolute existence qua non-limited, 
best corresponds to the « negatively conditioned » ( bi-shart la), whereas the 
second category, or the « limited existence» of course is « conditioned by 
something» ( bi-shart shay ’), while the third category, which was that para¬ 
doxical and mysterious Reality which is* absolute qua limited by all limits, 
no doubt has something in common with the « absolutely unconditioned » 
aspect of quiddity ( la bi-shart ), under which, as we have said, the quid¬ 
dity is possible to be predicated equally of more than one thing. But Qpn- 
yawi and Kâshânî identified the notion of existence ( wujud ) itself with this 
« absolutely unconditioned » aspect of lâ bi-shart, that is to say existence 
as such, as being neither conditioned by determination ( ta ( ayyun ) nor by 
non-determination ( lâ-tadayyun ). By doing so, they brought something new 
into the picture, because it is now existence itself which plays the role of 

Ibn ‘Arabî’ s third category or haqiqa as an « absolutely unconditioned » 
reality. One might say that it is here for the first time that the famous 
term wahdat al-wujud ( «unity of being») applies in its most strict sense. As 
a matter of fact, according to Kâshânî’s Dictionary of the Technical Terms of 
the Sufis ( Istilâhât al-Sûfîya), not only is the divine Essence identical with 

Existence as such, but the absolutely unconditioned Oneness of Existence, 
which he calls vcahda, is also the « origin» ( mansha ’) of both the « nega¬ 
tively conditioned » or « exclusive » aspect of divine Unity ( ahadiya as mea¬ 
ning bi-shart lâ) and the « positively conditioned » or « inclusive » aspect of 
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because there cannot be more than One Reality ; and this is why, incidentally, 
wahdat al-wujûd in Ibn ‘Arabi’s sense is something other than pure and 
simple neoplatonism. In reality, according to Ibn c Arabi, theophany in visi¬ 
ble forms is essential or hidden theophany; for the divine Essence, just 
because it is essentially hidden and absolute, has no other means to show 
itself than in the very form of the one to whom it shows itself ( al-mu- 
tajallâ lahu). In other words: because the divine Essence has no form in its 
absolute oneness ( ahadiya) and therefore can never appear as such, its form 
is identical with the forms of the things. All this amounts finally to the per¬ 
haps shocking paradox, that - and I am quoting Ibn ‘Arabi - « the really 
divine Being ( al-Haqq) is limited through all limits»5, because « to isolate 
the Absolute from the Limited means precisely to limit the Absolute.» ® 
There can be little doubt that this paradoxical « Absolute which is limited 
by all limits» is not in the same way absolute as the first metaphysical ca¬ 
tegory, since Ibn c Arabî defines the latter, as the « absolute Existence which 
is not limited» ( al-wujûd al-mutlaq alladhî lâ yataqayyadu) . Rather, its abso¬ 
luteness is the same as that of the third category or the haqîqa ( Logos ) 
which is all-inclusive, as we have pointed out. 

This double-valued notion of « Absolute » in Ibn * Arabi’s thought, as 
we now can understand, called for further clarification; and this is exactly 
what the commentators tried to do, first Sadruddîn-i Qônyawî and then, 
following him, particularly ‘ Abdurrazzâq-i Kâshânî ( Simnânî’s great op¬ 
ponent), by introducing a notion of « absolute » which originates in the 
thought of Ibn Sînâ ( Avicenna). I am referring to one of the three 
aspects of quiddity ( mâhîya) which was technically known in later philoso¬ 
phy as « absolutely unconditioned » or lâ bi-shart shaÿ . A quiddity like « ani¬ 
mal» for example is « absolutely unconditioned » or la bi-shart if it is con¬ 
sidered as being possible to be predicated equally of any particular species, 
or as undetermined. This «absolutely unconditioned» aspect of the quiddity 
is the common denominator of its two other aspects, that is to say the as¬ 
pects of negative and of positive condition. It is « negatively conditioned» 
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in. some sense «absolute». It was this problem which obviously bothered Sim- 
nânî, but it was also a problem for generations of Ibn ‘Arabi’s followers, 
because Ibn ‘ Arabi himself did not answer it in clear philosophical lan¬ 
guage but rather as the great mystic he was. The fundamental idea con¬ 
taining his answer to that question is the idea of theophany or tajallî , which, 
as Professor CORBIN 4 rightly points out, never should be confused with the 
Christian dogma of incarnation of the divine in a concrete, i.e. historically 
and geographically « limited» being. It is based on a sufi tradition accor¬ 
ding to which the prophet David asked his lord : «Why did you create the 
creatures?», upon which God answered: « I was a hidden treasure. I wanted 
to be known; thus I created in order to be known ». Theophany or di¬ 
vine manifestation, then, connotes at the same time the divine act of crea¬ 
tion and the human act of penetration into that divine activity, or gnosis , 
mystical experience. Both creation and mystical experience are therefore equally 
based on that ultimate mythical Image of the divine Vision of God’s 
« Self» or, as we also might say and Ibn ‘Arabi emphasizes at the very 
beginning of his Fusûs al-Hikam, God’s Vision of the «Selves» ( or essences, 
or archetypes ) of his Names. That is to say, there is from the very « Begin¬ 
ning», as it were , some kind of intra-divine duality in the Absolute, which, 
no doubt, corresponds to that of the first and the third category. 

Although the act of theophany is essentially one, Ibn ‘Arabi distinguishes 
in it two levels. The « visible » theophany, tajallî shuhûdî, which is divine 
manifestation in this present world ( shahâda ) and in mystical experience 
( shuhûd ), presupposes in the first place the event of an unvisible or hidden 
manifestation ( tajallî ghaybî), that is to say a manifestation taking place in 
the Unseen ( ghayb ), which Ibn ‘Arabi also calls « theophany of the Essence» 
(, tajallî dhâtî). This distinction between two levels of theophany corresponds 
to the classical sufi-neoplatonic distinction between the spiritual and the 
material world, 1 alarm al-ghayb and ‘ alarm al- shahâda , which terminology is ta¬ 
ken from the Quranic designation of God as the One who knows both the 
Unseen and the Visible ( ‘âlim al-ghayb wcl l-shahâda) . But for Ibn‘Arabi the 
important point is here that the two levels of theophany which he distin¬ 
guishes from a logical point of view are not different in terms of reality , 
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existent upon the Absolute; it does not involve any temporal anteriority of 
the Creator. More interesting from the mystical point of view, and also more 
difficult to understand, is the third metaphysical category. It is this catego¬ 
ry about which Ibn c Arabi says more than about anything else. He intro¬ 
duces it by saying that it is neither non-being nor being. On the one hand, 
it is eternally joined to the first category, or the Absolute, on the other hand 
it is also related to the third category, or the World, being the principle 
of its manifestation. It is, thus, some sort of intermediary between the first 
and the second category, or the « essence of all essences» or « idea of all 
ideas» ( haqîqat al-haqa’iq ), which may be said to be both « God» and 
«the World» or neither «God» nor « the World», but a third entity, that 
which comprehends everything. This category, as is easy to see and has 
in fact been established, has many aspects in common with that mysterious 
entity which was know in Greek as Logos, and one may therefore call Ibn 
‘Arabi’s system a logocentric philosophy; for the basis of any « unity of 
being» or wahdat al-wujûd in Ibn c Arabi’s system is precisely the idea which 
constitutes the third category. As a matter of fact, that equivocal phrase in 
al-Futûhât al-Makkîya which, as we have seen, had drawn Simnânî’s wrath 
upon Ibn ‘Arabi, « Praise be to the One who made the things appear and 
who at the same time is the things !» must be seen in the same context , 
because it has its place in a chapter on the « Breath of the Compassionate 
one » ( Najas al-Rahmân ), which is one among many others of Ibn ‘Arabi’s 
expressions for the third category. The image lying behind this term Najas 
al-Rahmân is that the things of the World take shape in the Breath of the 
Creator who expresses himself through this Breath in the same way that 
spoken words ( or logoi) take shape and exist in the breath of the speaker 
who expresses himself. 

The great problem of this logocentric philosophy or theosophy is, of 
course,’ the relationship between the three categories, and in particular, the 
relationship between the first and the third category, since both, being dif¬ 
ferent from the second category or the «limited » being of the world, are 
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which even the materialists, the naturalists, the Greeks ( i.e. the « philo¬ 
sophers») and the Buddhists have only disdain ! Peace upon those who follow 
the Right Guidance. » Obviously Simnânî’s soul must have been very trou¬ 
bled when he read that phrase of Ibn‘Arabi’s, to be able to react with such 
an outburst of disdain and to compare Ibn ‘ Arabi’s « unity of being» with 
such a crude image. But let us now see what « unity of being » really 
meant for Ibn ‘Arabi and his followers, and then, let us see whether Sim- 
nânî really had to offer a different solution on a higher level of argumen¬ 
tation. 

First of all, I must mention the fact that the expression wahdat al-wu- 
jûd or «unity of being», which has commonly been used for centuries to desig¬ 
nate the essential point of Ibn £ Arabi’s doctrine, does not seem to occur 
yet in Ibn ‘Arabi’s own writings. The central point of his doctrine, accor¬ 
ding to £ Abdurrazzâq-i Kâshânî, the great commentator whose controversy 
with Simnânî we mentioned, before, is the fact that Ibn ‘Ai'abi identified 
«God» with « Absolute Being» or « Absolute Existence» [wujûd mutlaq). Ei¬ 
ther one accepts this identification of God and Absolute Being, or he 
does not accept it; there is no intermediate solution, says Kâshânî. It is 
this essential point which Simnânî tried to refute and to replace by his own 
mystical philosophy, as we shall see. 

The identification of « God» with « Absolute Being » has a definite 
place in Ibn ‘Arabi’s world-view. God qua Absolute Being is the first of the 
three metaphysical categories, which Ibn ‘Arabi distinguishes as comprehen¬ 
ding everything that exists in his philosophical treatise Kitâb Inshff al-Dawâ'ir. 
He there explicitly identifies this Absolute Being, which exists through itself 
and through which everything else exists, with Allah the Creator, whom no¬ 
thing equals. The second metaphysical category is, as it were, the opposite 
of the first; that is to say, it is « limited Being» ( wujûd muqayyad). Ibn 
‘Arabi identifies it with the material Universe and everything it contains. It 
is « limited Being», because, having no existence in itself, it exists through 
the Absolute. Its being created means precisely the same thing as its being 
« limited » or non-absolute, that is to say its essential dependence as an 
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of the kubrawî tradition of spiritual guidance which existed quite indepen¬ 
dently from Ibn ‘Arabi’s world, this means, I think, that he applied one 
system of mystical thought upon another one, for which it was hardly re¬ 
levant. In other words: he either quite subjectively interpreted Ibn ‘Arabî’s 
doctrine of wahdat al-wujûd to mean precisely that kind of identification of 
appearance and reality which the kubrawî tradition of spiritual guidance 
sought to avoid, as we just have seen, or he at least feared that unexperien¬ 
ced disciples could interpret Ibn ‘Arab! that way. In any case, it means 
that Simnânî’s negative attitude over against Ibn £ Arabi should not be seen 
so much simply as the reaction of a shari ‘^-minded theologian to the daring 
propositions of a haqîqat- minded mystic and philosopher; rather, we should 
try to understand his sometimes bitter reactions to wahdat al-wujûd in terms 
of the mystical tradition to which he belonged, and which spoke, as it were, 
another language than that of Ibn ‘Arabî. Most probably, the same mystical 
tradition was the background of what later in India Shaykh Ahmad Sirhindi 
opposed as wahdat al-shuhûd to Ibn ‘Arabî’s wahdat al-wujûd. 

To keep all of this background in mind seems indeed necessary when 
one is confronted with some of the formulations that Simnânî used against 
Ibn ‘Arabî, for they might easily mislead us into seeing them as just another 
reaction of conventional theology against any mystical approach. I am re¬ 
ferring in particular to his reaction to this admittedly equivocal praise of 
the divine Being in Ibn c Arabî’s Futûhât al-Makkîya : « Praise be to the One 
who made things appear and who at the same time is the things ! » ( Sub - 
hâna man azhara al-ashyâ 5 wa-huwa ‘ aynuhâ !), which Simnânî commented up¬ 
on by writing the following into the margin of his own copy of the Fu¬ 
tûhât - a copy which, incidentally, seems to be lost unfortunately, but which 
was still extant in Jâmî’s and even Mullâ Sadrâ’s time - : « O Shaykh ! If 
you heard someone saying that the excrement of the Shaykh is identical 
with the existence of the shaykh, you certainly would not accept this from 
him; no, you would be angry. How, then, is it possible for a reasonable 

being to apply such nonsense to God, the King and Judge? Return to God 
by sincere repentance, so that you may get out of this dangerous intricacy, for 
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at a time when he was preparing himself for ritual prayer, he saw that 
the wall showing the direction to Mecca opened itself, and at its place there 
appeared a large plain, a sky and a star shining like Jupiter. Wondering 
what this could be, he learnt ( somehow during the vision) that it was the 
light of Bâyazîd. Then the scenery changed, and he saw another sky, which 
was full of light this time, shining like the sun. He learnt the same way 
that this was the light of Majduddîn-i Baghdâdî. 

In whatever way we may like to interpret this kind of relationship bet¬ 
ween two masters, it was in any case extremely important for Simnânî, and 
there is definite evidence as to the influence of Baghdadi’s mystical doctri¬ 
nes upon Simnânî. In his Arabic work, Tuhfat al-Barara fV l-Masâ' it al-‘Ashara, 
Baghdâdî develops Kubrâ’s introspective psychology in such a way as to 
anticipate in essence that important point about « incarnationism» or hulûl 
in Simnânî’s doctrine, which most probably was one of the reasons for 
Simnânî is criticism ot Ibn ‘Arabî’s wahdat al-wujûd. Now in Baghdâdî’s case, 
this could not very well have been directed against Ibn c Arabî, for the 
simple reason that Ibn ‘ Arabî’s most un - orthodox and famous Fusûs al- 
Hikam was written in 627 h. or eleven years after Baghdâdî’s death, and there 
is no reason to think that Ibn ‘Arabî’s fame had reached Khwârazm while 
Baghdâdî was alive. In fact, his doctrine clearly has its place in that typi¬ 
cally kubrawî field of , if we may again use the term, mystical psychoanal¬ 
ysis, which in itself is entirely indifferent to theological or philosophical 
questions. The kubrawî method of spiritual guidance means to lead the dis¬ 
ciple or « patient » through a scale of visions of different lights up to a 

point where he finds guidance in himself and is no more subject to the 
danger of confusion between appearance and reality, that is to say between 

certain illuminations which the beginner is likely to mistake for ultimate 
truth, and the divine light. Now in the case of Simnânî, if his critique of 
Ibn ‘Arabî’s doctrine of the « unity of being» is based, as I have suggested, 
upon his insistence on the necessity for the mystic to pass beyond the stage 
of identification in mystical experience, that is to say upon his elaboration 
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Simnânî’s mystical school is a technical term for « mystical experience » 
and more particularly « visionary experience». 

We already have seen that the main motive for the young Simnânî to 
leave the service of the Buddhist îlkhân Arghûn had been visionary expe¬ 
riences. According to his autobiographical writings, experiences of a similar 
nature made him desire to join one particular sufi order which was famous 
for cultivating such experiences, the Kubrawiya , an order founded around 
600/1200 by Najmuddîn-i Kubrâ of Khwârazm. The Kubrawiya order 
always had a markedly Iranian character; it is, by the way, still in existence in 
present-day Iran under the name of Dhahabiya, but it has, of course, changed 
more than its name since the days of its founder and his followers in pre- 
Safa wi Iran. 

After several attempts to join this order, Simnânî finally found his tea¬ 
cher in the person of Nûruddîn-i Isfarâyinî, an Iranian sufi who lived and 
taught in the city of Baghdad, where he died in 717 / 1317. Isfarâyinî was 
precisely the kind of spiritual director Simnânî had been looking for; for he 
was a celebrated master in the art of interpretation of dreams and visions, 
that is to say in that sort of mystical psychoanalysis which was the kubrawi 
method of spiritual guidance. As for mystical speculations about the unity 
of being, Isfarâyinî showed a rather reticent and even sceptical attitude, 
to the extent that, according to Simnânî, he forbade some of his disciples 
to read Ibn ‘Arabî’s Fusûs al-Hikam\ and this is , of course, one more fac¬ 
tor to be taken into consideration when one is trying to understand Sim¬ 
nânî’s own attitude. 

But what in particular, among many things, attracted Simnânî to the 
Kubrawiya order was the figure of one of the disciples of Kubrâ, Majduddîn-i 
Baghdâdî ( from Baghdâdak, a village in Khwârazm) , who is known for 
having met the famous mystical poet Farîduddîn-i c Attâr. Baghdâdî died in 
616/1219, that is to say two years before Kubrâ, and 43 years before Sim¬ 
nânî was born. Simnânî therefore could not have met him in this world , 
of course. When he once was asked why he had not chosen to follow Bâ- 
yazîd-i Bistâmî the celebrated sufi of the grd/gth century, on the mystical 
path, he gave the following account of a vision of Baghdâdî’s light : Once, 
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fication, which corresponds to the « Jesus of your being»; rather, he should 
complete the process of his mystical growing - up by passing through that 
stage to the higher stage of the « Mohammad of your being» , in which 
he becomes a pui'e Mirror of divinity. One might equally suggest that Sim- 
nânî’s criticism of Ibn c Arabî’s wahdat al-wujûd has something to do with 
this; particularly so, because in his answer to a letter written to him 
by ‘ Abdurrazzâq-i Kâshânî, who tried to show that wahdat al-wujud was the 
ultimate stage of mystical achievement, Simnânî similarly does not entirely 
deny the values of wahdat al-wujûd, but says that it is a stage through which 
the mystic should pass in order to reach a higher level ot truth and cer¬ 
titude, he himself claiming to have passed through this stage and reached 
an ultimate end of unity ( tawhid), in which even the image of the Mirror 
was completely abolished. We shall elaborate this point a little later. 

Of course, to criticize an objectively formulated system of thought on 
the basis of personal experience is a rather subjective way of examining facts, 
we might say; but this is precisely what Simnânî not only did in cri¬ 
ticizing Ibn ‘Arabî’s wahdat al-wujûd, but was proud of doing, as he frankly 
admits in the letter I have just been referring to. Kâshânî had expressed to 
him his astonishment about certain points in al- e Urwa, that is to say Simnânî’s 
systematic work on sufi theology, where he also formulates his critique of 
Ibn ‘Arabî, as we shall see later, by telling him that anyone having some 
familiarity with logic could not possibly accept them. Simnânî’s reply to this 
objection was a rather short one. Instead of arguing with Kâshânî he simp¬ 
ly stated that he did not care about logic as long as he had the certi¬ 
tude that his ideas were in agreement with reality or factual truth and that 
the soul was at peace. By « reality» or « factual truth» ( wâqi‘ ), Simnânî 
most probably means in the first place the SharVat or exoteric truth of Islam ; 
but it is quite clear from the context and also from his use of the term 
wâqi ( for « real» or « factual», that he also means to say that his views 
arc in perfect agreement with his mystical experience, because wâqi‘ is 
closely related to waq'da , litterally « event » or « happening », which in 






SIMNANÏ ON WAHDAT AL-WUJOD 


95 


of his uncles being high-ranking officials under the Mongol llkhân Arghûn, 
it was quite normal for c Alâ’uddawla himself to enter the service of this 
îlkhân, which he did at the age of fifteen. He continued in his service 
for twelve years; and it was during this time, that he first came into 
contact with mysticism, that is to say, with a particular form of Buddhist 
mysticism, for he used to have frequent discussions with Arghûn’ s Buddhist 
court-priests Simnânî frankly admits that their spiritual achievements and 
mystical powers made a great impression upon him. But at the same time 
he became more and more convinced, he says, that they could not possibly 
reach the ultimate goal of mysticism - not because their methods were 
somehow deficient or inefficient, but essentially because the ultimate goal 
of mysticism presupposed as its basis the ultimate religion, that is to say, 
Islam. For us, the interesting point here is that he gained this conviction 
through visionary experiences, which were so overwhelming that he finally 
left the world of Arghûn and went to search contact with the sufis. 

It may very well be, as has been suggested by MOLE 2 , that his later 
negative attitude towards Ibn ‘ Arabi has something to do with this 
period of his life, as there is evidence pointing to the fact that he sensed some¬ 
thing of a common nature in the Buddhist doctrines which he knew 
and wahdat al-wujûd. In any case, we can say at this stage that his feivent 
adherence to Islam and subsequent critical attitude towards everything 
he considered to be non-islamic or heretical was boinout of some kind of 
inner drive, since most probably it would have been much easier foi him 
to remain in the camp of Arghûn. 

Furthermore, Simnânî rejected not only Buddhism, but Christianity as 
well, since it represented for him the danger of hulûl or incarnationism. But 
here again, his critique was far above the level of ordinary polemics, be¬ 
cause essentially, « Christianity» or hulûl meant for him one particular stage 
of mystical experience in which the mystic identifies himself with the divine. 
According to Simnânî ’s very original doctrine of the « Seven prophets of 
your being», which has been analyzed in all of its depths by Professor Hen¬ 
ry CORBIN 3 , the mystic should not loose himself in this stage of identi- 
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bigotry, or because of their ignorance of his technical vocabulary, or simply 
because of the difficulty of his ideas. As a matter of fact, the truths and 
mystical insights which are contained in his works, particularly in his Fusûs 

al-Hikam and al-Futûhât al-Makkîya, are not found in any other book and have 
not been exprssed by any of the sufis before him. 1 

It is not very surprising, one might say, that I bn c Arabi should have 

been condemned as a heretic by exoteric theologians like Simnânî’s contem¬ 
porary Ibn Taymiya, who radically opposed any sort of esoterism, distin¬ 
guished unconditionally between the Creator and the creature and found 
the only possible approach for the latter to the former to be pure worship. 
But what shall we say if such opposition to and even condemnation of Ibn 
‘Arabî comes from the side of someone who was himself, as everybody agreed, 
a great mystic? Does it not mean that while criticizing Ibn ‘ Arabi’s wahdat 
al-wujûd or «unity of being», Simnânî was in fact attacking the very basis of 
his own mystic endeavours, for, we may ask, whether it is possible to conceive 
of any mysticism at all without assuming the perception or realization of 
some kind of Unity in Being, including what theologians call Creator and 
creature or God and world? Or does it perhaps mean that Simnânî had an 
alternative solution to offer to the problem of mystical Union ? In other 
words, was he one of those bigoted people, to use Jâmî’s term, who sacri¬ 
ficed a deeper understanding of Truth for the sake of conforming to the es¬ 
tablished religion, or was he quite to the contrary a real nonconformist, 
whose negative attitude toward Ibn f Arabi’s doctrine, which at his time had 
become already something like an established truth among sufis, reveals only 
the personal experience of a creative mind which happened to be different? 

There are, of course, no ready- made answers to questions of such a basic 
nature. But we may at least get a somewhat clearer picture of the problem 
itself by studying Simnânî’s approach to mysticism through his own writings. 

Before trying to do so, however, let me first say a few words about his 
personality and his background. 

As a matter of fact, many aspects of Simnânî’s doctrine have their coun¬ 
terpart in his life, and his life story is a rather extraordinary one. He was 
the son of a well-known aristocratic family of Simnân. His father and two 





I am proposing to talk to you this evening about one Iranian mystic 
of the so-called Mongol period, e Alâ’uddawla-i Simnânî , who lived from 
659/1261 to 736/ r 336. More particularly, the topic of my talk is this mystics’ 
critical attitude, or even opposition, to the mystical doctrine of wahdat al - 
wujud or, literally translated, « unity of being». 

The significance of this perhaps somewhat marginal topic will immedia¬ 
tely appear, if we consider the fact that what Simnânî criticized in partic¬ 
ular was the magnificent expression given to this doctrine of wahdat al-vou- 
jûd or « unity of being» by the great Arab mystical thinker who lived al¬ 
most exactly one hundred years before Simnânî, Muhyî’l-dîn Ibn c Arabî 
( born 650/ 1165 in Murcia and died 638/1240 in Damascus). Ibn ‘Arabî, 
as is well known, was to become the great master for almost all subsequent 
sufis up to the present day and also one of the greatest heretics for what 
the sufis call the c ulamâ-yi zâhir or exoteric theologians. But it was not only 
the sufis in the strict sense who regarded Ibn ‘ Arabî as their great master; 
the presence of his influence and even of his sometimes original vocabulary 
in the writings of such important later Iranian philosophers as MullâSadrâ- 
yi Shîrâzî in the 17th century - to mention only the greatest name among 
them - cannot be overlooked any more. In short, to attack Ibn ‘Arabî for 
his idea of the « unity of being» or wahdat al-wujûd meant to attack the very 
basis of the world-view of generations of Islamic mystics and philosophers 
up to our present day. The uniqueness and almost prophetic status of the 
Shaykh al-Akbar or Magister Maximus as he used to be called by his friends, 
is well summarized in the words of Jâmî, the famous 15th century Persian 
poet and sufi, who was also a great admirer of Ibn £ Arabî, when he writes 
about him: « The greatest scandal in the eyes of those who condemn the 
Shaykh is his book Fusils al-Hikam. They do so either because they simply 
follow established opinions without trying to understand, out of some sort of 
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The admiration for Islamic science and philosophy was eventually - af¬ 
ter everything of value had been assimilated - replaced at many points by 
revulsion. By the end of the fifteenth century it was felt that the study ol 
Arabic was no longer rewarding, and that its literature was greatly inferior 
to that of Greece and Rome. Even Dante (1265-1321), at the beginning of 

t 

the fourteenth century, though using some Islamic imagery and acknow¬ 
ledging Europe’s debt to Arabic philosophy to the extent of placing Avicenna 
and Averroes in Limbo, shows no real awareness of the extent of Islamic 
influence, but lives mainly in the world of Greek and Latin literature and 
of recent and contemporary events. It would not be too much to say that 
by about this time a new image of Europe was emerging. Because it was 
formed in contrast to the distorted image of Islam, it was not free from dis¬ 
tortion in other ways. Apart from the Christian element there was an exag¬ 
gerated identification with Europe’s Greek and Roman heritage, in its litera¬ 
ry, philosophical and even political aspects. At the same time there was a 
virtual denial that Europe was in anyway dependent on the Islamic world. 

Since the sixteenth century Classical literature has played a large part 
in European education, but this is hardly the time and place to ask whether 
the attention to it has been excessive. In this present age, however , 
when the various cultures and civilizations are coming willy-nilly into the 
one world, the denial of Islamic influence on Europe is a serious matter . 
For the future of our relations within the one world it is urgent that we 
westerners should fully admit the important role played by Islam in the ma¬ 
king of western Europe and the growth of European self-awareness.* 


* This is substantially the text of a lecture delivered in May 1969 at Harvard 
University and also at the University of California, Santa Cruz . 
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a positive aspect, the negative aspect being self-assertion against Islam. This 
was inevitable because of the force and the extent of the Islamic impact 
and because of the depth of European admiration and hatred. 

If we take it, then, that the movement of the European spirit which 
began in the later eleventh century was a movement of self-assertion, both the 
Reconquista in Spain and the Crusading fervour in France and the surroun¬ 
ding countries are aspects of this self-assertion. As western Europe began to 
assert itself, it had to show that it could measure up to the great enemy 
which it had long regarded as superior in everything except religion. Even 
those churchmen who advocated sending missionaries to the Saracens rather 
than crusading soldiers were a part of the movement of self-assertion. Another 
aspect of this movement was the formation of the distorted image of 
Islam. This image gave western European Christians grounds for believing 
that they were superior to the Muslims. Because their superiority thus lay 
in their religion, they tended more and more to identify themselves with the 
ideals of their religion. The distorted image of Islam, however, was also in 
some ways directed against certain aspects of European life, such as the 
adoption by many of the nobility of the « gracious living» of the Moors . 
That the matters criticized in Islam were also faults present among Chris¬ 
tians was explicitly recognized by John Wycliffe ( d. 1384) i n his closing 
years. Doubtless this had something to do with the persistence of the false 
image of Islam in our western culture- it was an image of something men 
admired, yet thought they ought to 1 eject and have nothing to do with. 

Admiration for Islamic science and philosophy continued into the thir¬ 
teenth century, though, as the Europeans learned in this sphere from the 
Muslims, they developed an independent attitude. After they had mastered 
the philosophical techniques in particular, they used these in a kind of 
intellectual self-assertion. The Summa contra Gentiles of Saint Thomas Aqui¬ 
nas is to be seen as a defence of European Christian beliefs against both 
Muslims and those who admired the Muslims excessively. The Summa theo- 
logica , on the other hand, is rather the positive presentation of Christian 
belief in accordance with the highest intellectual standards of the day. 
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elaborating and spreading the image, and why the image has persisted to 
the present day; it may be moribund, but it is by no means dead. 

Perhaps the best way to approach this problem is to take stock of the 
position in the second half of the eleventh century. By about 1050 western 
Europe was poised for a new movement of self-assertion. Many factors con¬ 
tributed to this - improvements in agriculture, a greater volume of trade, 
increased social and political stability, a greater cultivation of the intellec¬ 
tual life. The successes of Norman knights in southern Italy and Sicily 
gave Europeans fuller confidence in the military efficiency of the knight. In 
1085 Toledo fell to a Spanish army despite its redoutable natural position 
and its fortifications. It must have been difficult not to feel a new and 
pulsing self-confidence. 

On the other hand the leaders of western Europe must have had mixed 
feelings as they reflected on the Islamic world. There was much in that 
world which they greatly admired - the products of its technology, its style 
of gracious living, its poetry, its intellectual achievements. The latter, of 
course, were only beginning to be known in the eleventh century, for most 
of the translations were made after 1100. Even so there was much admira¬ 
tion. Yet admiration, as is normal in the attitude of the inferior to the 
superior, was mixed with hate and fear. A man or a nation admires 
those who are superior, and at the same time hates them because they are 
superior. The intense self-confidence of the Arabs generated a high degree 
both of admiration and of hatred among those with whom they came in 
contact. Their military prowess was also feared, though probably less so af¬ 
ter 1085. There was even fear of the Islamic religion, precisely because it 
claimed to supersede Christianity and was gaining converts from the Church. 
Perhaps as the military danger from Islam decreased the religious danger was 
thought to increase. Certainly the clerics who had a hand in directing the 
Crusading expeditions towards the eastern Mediterranean must have been 
aware of the religious danger, as they remembered the Spanish martyrs and 
saw the attractiveness of Islamic life. All this meant that, when the move¬ 
ment of European self-assertion got under way, it had a negative as well as 
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Christians against the infidels, and for some forty years the Popes had been 
concerned to overcome the schism between east and west within the 
Church. Thus it was not the presentation of the central Crusading idea - the 
recovery of Jerusalem from the Saracens - which led to an upsurge of the 
spirit, but rather an upsurge of the spirit, set off by something else, which 
found its most satisfying focus in this Crusading idea. This assertion is not 
of course intended to deny that various social and political forces were also 
present. The description of the idea of Crusade as a « focus» is meant to 
indicate that this idea led to activities in which the various secular and re¬ 
ligious forces found an integrated expression. Let us leave the Crusading 
idea here for the moment, and turn to the last aspect of the European res¬ 
ponse. 

This fourth and last aspect is the formation of an image of Islam by 
scholarly writers in Latin between about 1100 and 1350. There was also 
a popular image of Islam, probably formed about the beginning of the same 
period, and seen, for example, in the Chanson de Roland. In a popular image 
of this kind it is not surprising to find various crudities. What is surpris¬ 
ing however, is that in the picture of Islam elaborated by scholars there 
are serious distortions. The points most emphasized by the scholars may be 
summarized in the following propositions: Islam is a religion of violence 
and has been spread by the sword; Islam is a religion of self-indulgence 
especially sexual ; Islam is a religion based on falsehood and deliberately per¬ 
verts the truth; Muhammad is the anti-Christ. I assume that it is not neces¬ 
sary here to explain the distortion in detail. There was obviously a com¬ 
plete failure by medieval Christians to appreciate the positive religious val¬ 
ues of Islam. The charge of violence is curious in the mouth of those who 
were preaching the Crusade, and the charge of converting by the sword 
makes no allowance for the high level of tolerance for non-Muslims found 
in Islamic countries. 

It may be suggested that this distortion of the image of Islam is mere¬ 
ly what is to be expected in war propaganda. But for the Christian Isla¬ 
mist the problem is why the scholars lent themselves so wholeheartedly to 
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This religious motive was fostered by the pilgrimage to Compostela. After 
i ioo, of course, men’s attitudes in Spain came to be influenced by the idea 
of Crusade, which had had a mushroom growth north of the Pyrenees. The Re- 
conquista had made considerable progress, how r ever, before the First Crusade, 

for in 1085 Toledo in the centre of Spain had been wrested from the Arabs. 

1 

The next main advance was in the early thirteenth century, culminating in 
the capture of Cordova in 1236 and Seville in 1248. 'Phis left only the 
small kingdom of Granada in Muslim hands, and it eventually fell after the 
union of Aragon and Castile in the later fifteenth century, finally disappear¬ 
ing in 1492. 

The modern student instinctively feels that there must be a close con¬ 
nection between the Spanish Reconquista and the growth of Crusading zeal 
in western Europe, but the evidence is slight, and the whole subject would 
probably repay further study. Before expressing a view on the relationship 
I shall first say something about the Crusades and the Crusading movement. 
From the standpoint of the Islamic historian two points are worth empha¬ 
sizing by way of preface to the discussion. Firstly, while the Crusades have 
a central place in European history, they have only a minor place in Is¬ 
lamic history, perhaps comparable to wars on the north-west frontier of In¬ 
dia in the nineteenth century. That is to say, they were not felt as a ser¬ 
ious threat to the Islamic world as a whole, and did not in any way im¬ 
press themselves on the outlook of Muslims. Secondly, the Islamic historian 
is amazed at the foolhardiness and ignorance of the western Europeans in 
launching such expeditions, and sees that such successes as they attained were 
largely due to fortuitous circumstances of a temporary chai'acter. The cen¬ 
tral question thus becomes : What was this Crusading idea and Crusading 
spirit which so took possession of the western Europeans? 

The effective beginning of the Crusading movement is usually held to 
be the speech of Pope Urban II at Clermont in 1095, though its roots may 
be traced much further back, notably to the activity of Pope Gregory VII. 
There is some obscurity about the precise contents of the speech of Urban. 
Some of the oldest accounts place the emphasis on supporting the eastern 
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■with the astrolabe in such places as Liège and Lorraine. The medical school 
at Salerno benefited from a series of translations from Arabic made by Cons¬ 
tantine the African between about 1060 and 1087. The chief work of trans¬ 
lation, however, was accomplished in Toledo after it fell to the Christians 
in 1085. In the tweltth century at Toledo a large number of translations - 
mostly of scientific works - were made by Dominic Gundisalvi, Gerard of 
C remona and others. One or two translations came from the Crusadings 
states in the east. By the thirteenth century many Europeans w r ere proficient 
in the scientific disciplines and also in philosophy, w’hich was the slowest 
starter. In these fields most of the remaining works of merit were now trans¬ 
lated from Arabic into Latin. Some of these Arabic scientific works, especially 
in the field of medicine, continued for centuries to be regarded as 
authoritative, and after the invention of printing appeared in several edi¬ 
tions. The philosophical works of Averroes, it is w'orth noting, though vir¬ 
tually without influence in the eastern Islamic world, were known to Chris¬ 
tian scholars in western Europe soon after they appeared in the late twelfth 
century. To sum up - in the intellectual sphere the Europeans took over from 
the Arabs the disciplines they w r ere interested in and in course of time de¬ 
veloped these fuither. 

The next matter to be mentioned is the reconquest of Spain and Sicily. 
The conquest of Sicily followed on military activities ( as a kind of mer¬ 
cenaries) by Norman knights in southern Italy in the eleventh century. A 
Norman principality was established on the mainland, and from this as base 
Sicily was invaded in 1060 and completely occupied by 1091. Though Sicily 
thus came to be under nominally Christian rule, there w ? as no religious mo¬ 
tive for the conquest; on the contrary it was the Christian conquerors who 
adopted the Islamic way of life. 

The Spanish Reconquista was very different. In its origins it seems 
to have proceeded from the fierce desire for independence found among 
rough mountain peoples. Later, however, the fortitude of spirit necessary for 
maintaining the struggle came largely from the belief of the Spaniards that 
they were fighting to reconquer a part of Christendom from its enemies . 
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they held that their philosophy was in agreement with the essentials of the 
Islamic religion. For the main stream of Islamic thought, which was theolog¬ 
ical, they were of course heretics; but many of their general philosophical 
conceptions and methods of argument were taken into theology. In the 
process of adaptation an important part was played by Algazel or al-Gha- 
zali ( d. 1111 ) who, before showing the inconsistency and heretical charac¬ 
ter of the views of the philosophers, produced a very lucid summary of 
these views. Finally Averroes tried to prove that it was Algazel and not 
the earlier philosophers who had been inconsistent and self-contradictory. He 
was an Aristotelian rather than a Neoplatonist, and is noted for his commen¬ 
taries on some of the works of Aristotle. Both in the Islamic world and in 
western Europe the importance of these philosophers lies not in the number 
of those who followed them exactly but in the stimulus they gave to other 
thinkers, especially those in the theological camp. 

This concludes the first and longer part of my lecture., in which I have 
been describing the impact of the Islamic world on western Europe. 

2. The European response to the impact 

I now turn to consider how western Europe responded to this impact. 
Some aspects of the response have already been mentioned implicitly, no¬ 
tably the acceptance by some Europeans of luxury goods from the Middle East 
and their adoption of a style of « gracious living». What remains to be 
considered may be bx'ought under four heads: (a) the response in the 
intellectual sphere; (b) the reconquest of Spain and Sicily; (c) the Crusades; 

( d) the formation of an image of Islam by scholarly writers. It will be 
found that there is a close connection between the last points. 

In the intellectual sphere, then, the first task before western Europe was 
to study and assimilate what the Muslims already knew and, where rele¬ 
vant ( as in medicine), to put it into practice. Along with the study of 
the sciences went the work of translation into Latin. This may have begun 
as early as the ninth century. A translated work on astronomy is mentioned 
in the tenth century, and early in the eleventh centuiy men were familiar 
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science is indicated by the use of terms derived from Arabic, such as « al¬ 
kali», «alembic», « aniline» and « antimony». 

In both the practice and theory of medicine the Muslims had gone 
considerably beyond what they had inherited from the Greeks. The works 
of Galen, Hippocrates and others had been translated into Arabic and their 
principles incorporated into medical practice. In addition the Muslims had 
made exhaustive studies of pharmacology and had written treatises on par¬ 
ticular aspects of medicine; the latter, being backed up by wide personal 
experience, were of great value. Much was known about the nature and 
urgency of antisepsis ; and simple methods of anaesthesia were used to re¬ 
duce pain. There were many hospitals - Cordova in the middle of the tenth 
century is said to have had fifty. Hospital patients received medical treat¬ 
ment, and this was often supervised by a resident physician. Clinical in¬ 
struction was a regular part of the training of medical students. All this al¬ 
most modern efficiency is in strong contrast to the low level of European 
medicine up to the eleventh century. r l here was virtually no knowledge even 
of Greek medical theory, nor of antisepsis and anaesthesia. Hospices for the 
sick gave shelter but no treatment, there being no resident physicians. There 
was no provision for clinical instruction for students. An Arabic writer of 
the early Crusading period has recorded a story of the treatment of two 
Frankish patients by a Frankish doctor. The treatment was so crude and un¬ 
scientific that they both died, though Arabic doctors could probably have 
cured them. What is noteworthy, however, is the writer’s horror at the cru¬ 
dity; it is the horror with which a Victorian missionary might have des¬ 
cribed the practice of an African witch-doctor. 

To complete this account of the intellectual achievements of the Islamic 
world as these impinged on western Europe it is necessary to say something 
about philosophy. This came to the Muslims, along with the sciences just 
mentioned, through translations from the Greek. In course of time, however, 
the Muslims produced original thinkers of great power, notably al-Farabi 
(d. 950), Avicenna or Ibn-Sina ( d. 1037 ) and Averroes or Ibn-Rushd ( d. 

1198). Of these the first two may be described as Neoplatonists, though 
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that the man who effectively introduced Arabic numerals to Europe, Leo¬ 
nardo Fibonacci, was the son of a merchant in charge of a Pisan trading 
colony in Algeria. Fibonacci’s book, Liber abaci , published in 1202, showed 
among other things how Arabic numerals made possible the simplification 
and extension of arithmetical operations, and thus demonstrated their superi¬ 
ority to the clumsy Roman system hitherto employed. 

The field of pure mathematics is essentially distinct from the use of any 
particular system of numerals, though there is obviously a connection, lhere 
were brilliant mathematicians among the Greeks, though their numerical no¬ 
tation was inferior to the Indian. By combining their Greek heritage in 
mathematics with the system of numerals derived from India, the Muslims 
were able to make important advances. In other branches of mathematics 
too they showed great originality of thought, notably in the development 
of algebra; « algebra » is in fact an Arabic word. Omar Khayyam ( d. 
1123), though better known for the poems rightly or wrongly ascribed to 
him, was a brilliant mathematician and could solve algebraic equations of 
the third and fourth degrees. 

In the related field of astronomy much work was done by the Mus - 
lims. To begin with they may have been attracted by the supposed prac¬ 
tical uses of astrology; but latterly the dominant concern was scientific. Much 
of the genius of the Muslim astronomers lay in making more accurate ob¬ 
servations and in drawing up tables; but they also discussed matters of 
theory, like the nature of planetary motion. Not far removed from astron¬ 
omy was the subject of optics, in which an outstanding contribution was 
made by Ibn-al-Haytham or Alhazen ( d. 1038) ; this superseded the ear¬ 
lier theory of Euclid and Ptolemy. 

Other sciences were cultivated by the Muslims, but the only one in 
which they made notable advances was chemistry. There is no absolute de- 
viding line between chemistry and alchemy in the Arabic writings, but many 
of the writers were primarily interested in the science of chemistry and ap¬ 
preciated the need for experiment. The Muslim contribution to the modern 
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quently spread to northern France and Italy, and then to England and Ger¬ 
many. By its music and poetry this culture helped to soften the rugged¬ 
ness of feudal society. In its origins it is closely linked with the Provençal 
poetry of the troubadours. There is room for some difference of opinion 
about the elements which entered into the development of this poetry. Much 
of the technical skill of the troubadours doubtless came from the tradition 
of popular poetry in Languedoc; but it is virtually certain that important 
ideas and elements of form came to them from the Arabs of Spain. To 
sum up, then, it may be asserted that the spread of elegance and refine¬ 
ment among the élite of western Europe was an aspect of the impact of 
the Islamic world. 

The last aspect of this impact to be considered is that in the intellec¬ 
tual sphere. Under this heading may also be included an improvement in 
the material basis of intellectual life, namely, the introduction of paper in¬ 
stead of parchment and papyrus. The Muslims are said to have learned the 
art of paper-making from some Chinese craftsmen whom they made prisoner 
in central Asia about the middle of the eighth century. About the year 
800 one of the Barmakid viziers built the fiist paper-mill in Baghdad. Be¬ 
cause paper was much cheaper than Egyptian papyrus, its use spread west¬ 
wards through the Islamic provinces, both for administrative purposes and 
among the writing public, a relatively large body of people and one that 
was increasing. The first European document written on paper is thought to 
be one from Sicily dated 1090, and it was not until the fourteenth century 
that paper-mills were established in Italy and Germany. 

Another important borrowing of the Europeans from the Muslims was 
the system of numerals commonly known as « Arabic». Actually the Mus¬ 
lims took them over from Indian sources; but they were quick to realize 
their advantages and adopted them for all practical purposes. Ihe first Eu¬ 
ropean to use Arabic numerals is said to have been Gerbert of Aurillac 
( Pope Silvester II from 999 to 1003 ), who was interested in mathema¬ 
tics; but he had no immediate followers. Traders presumably became fa¬ 
milial' with the ten signs through their Muslim contacts; and it is worth noting 
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inlaid with ivory and mother-of-pearl. Spain likewise became noted for its 
decorative leather-work, not least in bookbinding. The existence in the Spa¬ 
nish language of many words connected with building which have been de¬ 
rived from Arabic suggests at the very least that the Arabs introduced im¬ 
provements and refinements in this sphere. 

«Gracious living», however, meant more than a high level of technical 
skill in many fields. It also required the formation of high standards of taste 
throughout the upper strata of society. An important part was played here 
by a man called Ziryab who came from the court at Baghdad in 822 and 
spent the remaining thirty-five years of his life in Cordova. He had sung 
and played before Harun ar-Rashid in Baghdad, and he naturally did much 
to raise the ’evel of musical appreciation in Spain; but he also became an 
arbiter of fashion and taste in general. The oi'der of courses we ourselves 
observe at formal banquets probably owes something to Ziryab. He insisted 
on elegance in the ordering and serving of meals, and his canons of good 
form were widely accepted not merely in these matters, but also in respect 
of appropriate clothing for various occasions and of hairdressing and other 
forms of beauty culture. 

The style of « gracious living » which thus developed in Cordova spread 
through Islamic Spain, and there was also something similar in Sicily. It 
was so obviously pleasant and delightful that it was adopted as far as pos¬ 
sible by the leaders of society in the neighbouring Christian lands. An ac¬ 
count has been preserved of how a Christian friar, while begging, penetra¬ 
ted into an inner courtyard of the house of a wealthy merchant of Pisa. 
The sensuous beauty of the garden, the rich clothing of the young men 
and women there, and the exquisite music, both vocal and instrumental, 

made a deep impression on the friar; it was as if for a moment he had 
been transported into fairyland. It is well-known, too, that after the Christian 

reconquest of Sicily two of the Christian rulers, Roger II and Frederick II, 
retained the Islamic style of life in their courts. It was above all, however, 
in southern France that there developed a new courtly culture which subsc- 
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In the arts of navigation the European sailors seem to have borrowed 
many things from the Muslims, who brought to the Mediterranean lands 
what they had leàrned from seafaring in the Indian Ocean. Various de¬ 
tails in the rig of ships seem to have been adopted from the Muslims and 
then further developed, especially by the Portuguese and Spaniards, to suit 
Atlantic conditions. This was a matter which - after the period with which 
we are chiefly concerned - contributed to making possible the great voyages 
of exploration. The history of the development of the compass is obscure, 
but it may well be that the Arabs shared with the Europeans in the 
process by which a serviceable instrument of navigation was produced. 
The Europeans were certainly far behind the Muslims in geographical 
knowledge as late as 1100. William of Malmesbury, in the early twelfth cen¬ 
tury, thought the whole world apart from Christendom and northern Europe 
belonged to Islam. Not much later, however, the Muslim geographer al-Id- 
risi, at the Christian court of Sicily, produced a detailed map of the Old 
World which was tolerably accurate for Europe, North Africa and Asia. 
This geographical knowledge later helped to direct the voyages of explora¬ 
tion. The Muslims had also larger-scale charts of limited areas, and these 
contributed to the production of portolans, as they were called, by the 

Genoese and others. 

In considering the influence of the Islamic world on Europe the most 
important aspect of its technology was that it made possible a new style of 
« gracious living ». Some of the agricultural products just mentioned made 
possible luxurious meals. From silk and other textiles came rich and beau¬ 
tiful clothing. With the techniques used in other parts of the Islamic world 
lovely ceramic ware was produced. It was actually in Cordova in the ninth 
century that the secret of manufacturing crystal was discovered. The mine¬ 
rals of Spain, already known to the Romans, were further exploited by the 
Muslims; and beautiful and elaborate metal-work objects were then made 
by skilled craftsmen. In the tenth century Cordova had become the rival 
of Byzantium in the arts of the goldsmith, the silversmith and the jewel¬ 
ler. Ivory was carved into wonderful shapes; and wood also was carved and 
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Another sphere in which the Islamic world made an impact on western 
Europe is that of trade and, more generally, material culture. Trade was 
nearly always highly esteemed and vigorously fostered in the Islamic world. 
Trade contacts with Italy in particular resulted from the occupation of the 
North African seaboard. There were Muslim traders at Amalfi in the ninth 
century and at Pisa in the tenth. By the end of the tenth century, however- 
apparently as a result of Islamic fiscal policy - the transport of goods 
across the Mediterranean was largely in the hands of Italians, at first mainly 
the Pisans and Genoese, later also the Venetians. The Fatimid dynasty, which 
established itself in Egypt in 969, played an important part in fostering trade. 
Much of this trade might be regarded as « colonial trade», with western 
Europe in the position of « colony ». This description indicates that most 
of the European exports to Islamic lands were raw materials, whereas the 
imports were consumer goods, often of a luxury character. Among the raw 
materials were the slaves who at certain periods were exported in large 

numbers through Spain. 

Trade was only one way in which western Europe became familiar with 
the superior technology and material culture of the Islamic world. The in¬ 
habitants of Spain and Sicily, Christian as well as Muslim, shared in most 
of the technological achievements of the Islamic heartlands and had com¬ 
parable standards of material comfort. In agriculture, for example, many im¬ 
provements were introduced from the Middle East. Devices to raise water 
and make it available for irrigation were brought from Egypt and Syria to 
southern Spain, and may still be seen there occasionally. Such irrigation made 
possible the cultivation of much larger aieas. There was also an extension 
in the variety of plants grown. Among the new plants introduced by the 
Muslims were: sugar-cane, rice, cotton, aubergines, and fruits like oranges, 
lemons and apricots. The quality of other fruits was improved. Where the 
mulberry tree grew easily, the manufacture of silk was developed. These agri¬ 
cultural improvements, of course, were limited to certain legions, and were 
irrelevant in the harsher northern climates; but they meant that at least in 
southern Spain many products were at hand to make life pleasanter. 
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had belonged to the Roman empire. The Arabs, however, were represen - 
tatives of a vast political and cultural system stretching from the Atlantic 
through North Africa and the Fertile Crescent to Central Asia and the Pun¬ 
jab. Moreover this great society was in process of becoming the chief bea¬ 
rer of the whole cultural heritage of the Middle East. Even when it lost 
its political unity, its populations ( in so far as they were Muslims ) con¬ 
tinued to manifest a deep solidarity based on the religion of Islam. The in¬ 
tellectual leaders of this society had made their own the science, medicine 
and philosophy of the Greeks, and in various respects had contributed to the 
advancement of these disciplines. The intellectual life of the Islamic world 
was by no means confined to the heartlands, but flourished in many pro¬ 
vincial centres, not least in the cities of Islamic Spain from the tenth cen¬ 
tury onwards and at the Sicilian court. Thus the Arab occupation of Spain 
and Sicily was the initial or preparatory stage of a process which can 
only be described as the impact of a superior culture. The points in which 
Islamic culture was superior will be described in more detail presently. 

In another respect also the occupation of Spain and Sicily was an ini¬ 
tial stage of a process. We might ask for example how far there was any 
awareness of this Islamic impact in northern France or Lombardy, in the 
Rhineland or Saxony. The answer must be that on the surface there was 
little such awareness. Nevertheless the western Europeans distant from the 
occupied or raided areas had occasional contacts with the Islamic world. 
There were the diplomatic missions exchanged by Charlemagne and Harun 
ar-Rashid. More significant perhaps was the visit to Cordova in 858 of two 
monks of Saint- Germain- des-Prés. Their mission was to bring to Paris the 
relics of the patron of their abbey, Saint Vincent of Saragossa; but these 
had disappeared, and the monks contented themselves instead with the bo¬ 
dies of three Christian so-called « martyrs », recently executed at Cordova 
for deliberately insulting Islam. In this way certain people in northern 

France gained an idea - probably distorted - of the difficulty of being a 
Christian under Islamic rule. 
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was a gradual process of building up European culture. Instead, the strug¬ 
gle of western Europe with Islam is seen to have been to some extent con¬ 
stitutive of Europe’s new self-awareness. 

i. The impact of the Islamic world. 

In the military and political sphere the impact may be said to begin 
with the conquest of Spain in the second decade of the eighth century by a 
mixed force of Arabs and Berbeis. The conquest was extended to the re¬ 
gion of Narbonne in southern France, which had also been under the Visi- 
gothic rulers of Spain. As is well known, in the year 732 a Muslim raiding 
army penetrated to a spot between Fours and Poitiers and was there de¬ 
feated by Charles Martel. Before the end of the century the Muslims had 
lost their foothold north of the Pyrenees, and in 801 they had to yield 
Barcelona to Charlemagne. Thereafter the frontier of Islamic Spain was sta¬ 
bilized for about three centuries, the effective limits of its power being the 
fortresses of Saragossa, Toledo and Mérida with their respective marches. 

Sicily also came under Muslim rule, but not until fully a century after 
Spain. The occupation began in 827 and was not complete until about 
902. Various parts of the Italian mainland were also raided by Muslims 
during the ninth century, and the port of Bari on the Adriatic was held 
for about thirty years. There are stories of Muslim raiders penetrating through 
the Alpine passes into Central Europe. By the end of the ninth century , 
however, the Byzantines had reestablished their hold on southern Italy and 
expelled all the Muslims. Sicily, on the other hand, remained under Islamic 
rule until towards the end of the eleventh century. 

In the past historians of Europe have tended to think of the Arabs as 
yet another body of barbarian invaders, comparable to Goths, Vandals or 
Norsemen. In so far as one looks at the actual Arabs and Berbers who 

were the first invaders, there is truth in this view. But there is also an im¬ 
portant difference between the Arabs and all the other invading peoples. 
All these others were on the whole less civilized than the provinces which 






It is necessary to begin with a word of caution. The topic to be con¬ 
sidered here belongs to at least two disciplines, but it is only in one of 
these that I can claim any expertise, namely Islamic studies. In the second 
discipline, the history of Medieval Europe, I am very much an amateur. 
A more appropriate title for the lecture would therefore be « Reflec¬ 
tions of an Islamist on the Making of Europe». It will be chiefly concerned 
with the period from about 1050 to 1350. 

It is convenient at the outset to indicate roughly the line of argu¬ 
ment to be pursued. From the standpoint of Islamic history the spread 
of Muslim rule into Spain and Sicily was part of a great tide of expan¬ 
sion which had carried the Arabs thousands of miles eastwards and west¬ 
wards from Arabia. Though this tide began to ebb shortly after reaching 
its farthest limits in western Europe, there followed a period when many 
parts of Europe were being drawn into the Islamic economic system, were 
adopting Islamic technology and the arts of gracious living, and were stu- 
dying Islamic science and philosophy. All this may be called - to vary the 
metaphor - the impact of the Islamic world on western Europe ; and a ful¬ 
ler description of this impact will occupy the first half of the lecture. The 
second half will then go on to deal with various ways in which western 
Europe responded to the impact : the inauguration of the Crusades, the ac¬ 
ceptance of much technology, applied science and scientific theory, and the 
reassertion of Christendom as a political and cultural entity distinct from 
the Islamic world and opposed to it. In so far as the emphasis is placed 
on the European response to the Islamic impact there is an implicit criti¬ 
cism of the common view that « the culture of Europe was derived from 
that of the Roman empire», at least if that is taken to mean that there 
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goes back to the very source of all things ( corresponding to the Islamic idea of « exis¬ 
tence» in its original state of Unity), he will clearly notice that the ten thousand things 
( i.e. all phenomenal things) are ego-less ( i.e. have no self-subsistence). 

27) Sharh-e Gulshan-e Rdz ( op. cit.) p. 19. 

28) Cf. Haydar Âmolî: Jâmi < al-Asrâr ( op. cit.). pp. 106-107. 

29) This is known as the stage at which « existence» is conceived as la bi-shart maq - 
samîy i. e. an absolute unconditionality in which « existence » is conceived as not being 
determined even by the quality of being-unconditional. The stage corresponds to what Lao 
Tzu calls the « Mystery of Mysteries » ( hsiian chihyu hsiian) and what Chuang Tzû desig¬ 
nates by the repetition of the word wu or « non-existence», i.e wu wu meaning « non- 
non- existence». 

30) Jdmi 6 al-Asrâr ( op. cit.), pp. 161-162. 

31) Ibid. y pp. 206-207. 

32) Ibid., pp. 207-209. 
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8) Cf. S.N.L. Shrivastava: Samkara and Bradley , Delhi, 1968, pp. 45-47. 

9 ) £ aw ^ih y ed. M.H. Tasbîhî, Tehran, 1342 A.H., p. ig. 

10 ) Ibid., p. 19. 

11) Cf. Nihat Keklik: Sadreddtn Konevinin Felsefesinde Allah , Kdindt ve Insan , Istanbul, 
1967, pp. 6-9. 

12 This and the expression: datsn raku shin jin appearing in the next paragraph be¬ 
long to the technical terminology of the celebrated Japanese Zen master Dôgen ( 1200 - 
I2 53 )* 

13) The following description is an elaboration of what Lâhîjî says about these 
technical terms in his Commentary on Gulshan-e Rdz ( op . cit., pp. 26-27). 

14) For an analysis of the Taoist concept of « chaos» see my Eranos Lecture: The 
Absolute and the Perfect Man in Taoism ( Eranos Jahrbuch XXXVI ), Zürich, 1967, pp. 
398-411. 

15) The same metaphor is very frequently used for a similar purpose in Oriental 
philosophy. Thus, to give one more example, Chu Tzû, ( 1130-1200 ), famous Confucian 
philosopher of the Sung dynasty, remarks, on the problem of how the Supreme Ultimate 
( t’ai chi ) is related to its manifestations in the physical world, that the Supreme Ultimate 
in relation to Multiplicity is just like the moon which is reflected in many rivers and lakes 
and is visible everywhere without being really divided up into many. ( Cf. Chu Tzû Yiifei, 

Book 94). 

16) Gulshan-e Rdz ( op. cit.) v. 127, p. 100. Cf. Lâhîjî’s Commentary, p. 101. 

17) cf. Jdmi ( al-Asrar ( op. cit.), p. 113, p. 591. 

18) fawd’ih ( op. cit.) p. 61. 

19) On the distinction between the ornamental and the cognitive function of meta¬ 
phors, see Marcus B. Hester: The Meaning of Poetic Metaphor , The Hague-Paris, 1967, Intro¬ 
duction. 

20) Wittgenstein : Investigations , p. 213. 

21) Jdmi ‘ al-Asrdr ( op. cit.) p. 217, p. 221. 

22) Ibid., p. 113. 

23) Ibid., pp. 113-115- 

24) Cf. my The Key Philosophical Concepts in Sufism and Taoism II, Tokyo, 1967, pp. 
122-123. 

25) Gulshan-e Rdz {op. cit.) v. 15, p. 19. 

26) To be compared with what the Zen master Dôgen says about the same situa- 
tion in his Shô Bo Gen Z* ( III Gen Jo KÔ An) : « If a man on board a ship turns his 
eyes toward the shore, he erroneously thinks that it is the shore that is moving. But if he 
examines his ship, he realizes that it is the ship that is moving on. Just in a similar way, 
if man forms for himself a false view of his own ego and considers on that basis the 
things in the world, he is liable to have a mistaken view of his own mind-nature as if it 
were a self-subsistent entity. If, however, he comes to know the truth of the matter 
through immediate experience ( corresponding to the experience of fana in Islam ) and 
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monism nor dualism. As a metaphysical vision of Reality based on a pecu - 
liar existential experience which consists in seeing Unity in Multiplicity and 
ATultiplicity in Unity, it is something far more subtle and dynamic than phi¬ 
losophical monism or dualism. 

It is interesting to observe, moreover, that such a view of Reality, con¬ 
sidered as a bare structure, is not at all exclusively Iranian. It is, on the 
contrary, commonly shared more or less by many of the major philosophical 
schools of the East. The important point is that this basic common structure 
is variously colored in such a way that each school or system differs from 
others by the emphasis it places on certain particular aspects of the struc¬ 
ture and also by the degree to which it goes in dwelling upon this or that 
particular major concept. 

Now, by further elaborating the conceptual analysis of the basic struc¬ 
ture, taking into consideration at the same time the major differences w'hich 
are found between various systems, we might hopefully arrive at a com¬ 
prehensive view of at least one of the most important types of Oriental phi¬ 
losophy which may further be fruitfully compared with a similar type of 
philosophy in the West. It is my personal conviction that a real, deep, phi¬ 
losophical understanding between the East and West becomes possible only 
on the basis of a number of concrete research works of this nature conducted 
in various fields of philosophy both Western and Eastern. 

Footnotes 

i ) Reference is to the main theme of the Fifth East-West Philosophers 5 Conference: 
The Alienation of Modern Man . 

2) Cf. Mollâ Sadrâ: al’Shawâhid-al-Rubûbîyah, cd. Jalâl al-Dhi Ashtiyâni. Mashhad, 
1967, p. 14. 

3) Cf. his Risâlah Naqd al-Nuqûd , ed. Henry Corbin and Osman Yahya, Téhéran 
Paris, 1969, p. 625. 

4) Muhammad Lâhîjî: Sharh-e Gulshan-e Raz> Tehran, 1337 A.H., pp. 94-97. 

5) Cf. Jâmi c al-Asrâr wa-Manba i al-Anwâr , ed. Henry Corbin and Osman Yahya, 
Téhéran - Paris, 1969, p. 259, p. 261. 

6) Cf. al-Shawâhid al-Rubûbîyah , op. cit., p. 448. 

7) Vivecacudamani , 521. 








THE BASIC STRUCTURE OF METAPHYSICAL THINKING IN ISLAM 69 


The most important conclusion to be drawn from a careful considera¬ 
tion of the metaphors that have just been given is that there are recogniza¬ 
ble in the metaphysical Reality or the Absolute itself two different dimen¬ 
sions. On the first of these dimensions, which is metaphysically the ultimate 
stage of Reality, the Absolute is the Absolute in its absoluteness, that is, in 
its absolute indétermination. It corresponds to the Vedantic concept of the 
parabrahman, the « «Supreme Brahman», and to the neo-Confucian idea of 
the wu chi, the « Ultimate of Nothingness». Both in Vedanta and Islam, the 
Absolute at this supreme stage is not even God, for after all « God» is 
but a determination of the Absolute, in so far at least as it differentiates 
the Absolute from the world of creation. 

In the second of the two domains, the Absolute is still the Absolute, 
but it is the Absolute in relation to the world. It is the Absolute considered 
as the ultimate source of the phenomenal world, as Something which reveals 
itself in the form of Multiplicity. It is only at this stage that the name 
God - Allâh in Islam - becomes applicable to the Absolute. It is the stage 
of the parameshvara , the supreme Lord, in Vedanta, and in the neo-Confu-* 
cian world-view the position of the t y ai chi , the « Supreme Ultimate » which 
is no other than the wu chi, the « Ultimate of Nothingness» as an eternal 
principle of creativity. 

Such is the position generally known as « oneness of existence ( wah- 
dat al-wujûd ) which exercised a tremendous influence on the formative pro¬ 
cess of the philosophic as well as poetic mentality of the Muslim Iranians, 
and whose basic structure I wanted to explain to you this paper. It will 
be clear by now that it is a serious mistake to consider — as it has often 
been done — this position as pure monism or even as « existential monism ». 
For it has evidently an element of dualism in the sense that it recognizes 
two different dimensions of reality in the metaphysical structure of the 
Absolute. Nor is it of course right to regard it as dualism, for the two dif¬ 
ferent dimensions of reality are ultimately, i. e. in the form of coincidentia op- 
positorum, one and the same thing. The « oneness of existence » is neither 
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peculiarities which it possesses qua sea ; so are the determined existents 
nothing other than the unfolding of absolute existence under those forms 
that are required by its own essential perfections as well as by its pe¬ 
culiarities belonging to it as its inner articulations». 

« Further, the waves and rivers are not the sea in one respect, while 
in another they are the same thing as the sea. In fact, the waves and rivers 
are different from the sea in respect of their being determined and partic¬ 
ular. But they are not different from the sea in respect of their own es¬ 
sence and reality, namely, from the point of view of their being pure water. 
In exactly the same way, the determined existents are different from the 
Absolute in their being determined and conditioned, but they are not dif¬ 
ferent from it in respect of their own essence and reality which is pure 
existence. For from this latter viewpoint, they are all nothing other than 
existence itself ». 

It is interesting that Haydar Âmolî goes on to analyze this ontological 
situation from a kind of semantic point of view. He says 3 2 : « The sea, when 
it is determined by the form of the wave, is called waves. The selfsame 
water, when determined by the form of the river, is called a river, and 
when determined by the form of the brook, is called a brook. In the 
same way it is called rain, snow, ice, etc. In reality, however, there 
is absolutely nothing but sea or water, for the wave, river, brook, 
etc. are merely names indicating the sea. In truth ( i.e. in its absolutely 
unconditioned reality) it bears no name; there is nothing whatsoever to in¬ 
dicate it. No, it is a matter of sheer linguistic convention even to designate 
it by the word sea itself». And he adds that exactly the same is true 
of « existence» or « reality ». 

There are still other famous metaphors such as that of the mirror and 
the image, and that of one and the numbers which are formed by the repe¬ 
tition of one. All of them are important in that each one throws light on 
some peculiar aspect of the relation between Unity and Multiplicity which is 
not clearly revealed by others. But for the particular purposes of the pres¬ 
ent paper, I think, enough have already been given. 
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The next metaphor - that of the sea and waves - is probably more im¬ 
portant in that, firstly, it is shared by a number of non-Islamic philosophi¬ 
cal systems of the East and is, therefore, apt to disclose one of the most 
basic common patterns of thinking in the East; and that, secondly, it draws 
attention to an extremely important point that has not been made clear by 
the preceding metaphors; namely, that the Absolute in so far as it is the 
Absolute cannot really dispense with the phenomenal world, just as the «ex¬ 
istence» of the phenomenal world is inconceivable except on the basis of the 
« existence» of the Absolute, or more properly, the « existence» which is the 
Absolute itself. 

Of course, the Absolute can be conceived by the intellect as being be¬ 
yond all determinations, and as we have seen earlier, it can even be in¬ 
tuited as such, in its eternal Unity and absolute unconditionality. We can go 
even a step further and conceive it as something beyond the condition of 
unconditionality itself. 2 9 

But such a view of the Absolute is an event that takes place only in 
our consciousness. In the realm of extra-mental reality, the Absolute cannot 
even for a single moment remain without manifesting itself. 

As Haydar Âmolî says 3°, «the sea, as long as it is the sea, cannot sep¬ 
arate itself from the waves; nor can the waves subsist independently of 
the sea. Moreover, when the sea appears in the form of a wave, the form 
cannot but be different from the form of another wave, for it is absolutely 
impossible for two waves to appear in one and the same place under one 
single form». 

Haydar Âmolî recognizes in this peculiar relationship between the sea 
and the waves an exact image of the ontological relationship between the 
stage of undifferentiated « existence » and the stage of the differentiated 
world. He remarks 3 1 : « Know that absolute existence or God is like a 
limitless ocean, while the determined things and individual existents are 
like innumerable waves or rivers. Just as the waves and rivers are nothing 
other than the unfolding of the sea according to the forms required by 
its own perfections which it possesses qua water as well as by its own 
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perception is utterly untrustworthy. For it is liable to see a mirage as some¬ 
thing really existent when it is in truth non-existent. It sees drops of rain 
falling from the sky as straight lines. A man sitting in a boat tends to think 
that the shore is moving while the ship stands still. 2(3 When in the dark a 
firebrand is turned very swiftly, we naturally perceive a burning circle. What 
is really existent in this case is the firebrand, a single point of fire. But the 
swift circular movement makes the point of fire appear as a circle of light. 
Such, Lâhîjî argues, is the relation between the Absolute whose state of Unity 
is comparable to a point of fire and the world of Multiplicity which in 
its essential constitution resembles the circle produced by the movement of 
the point . 2 7 In other words, the phenomenal world is a trace left behind 
by the incessant creative acting of the Absolute. 

The philosophical problem here is the ontological status of the circle of 
light. Evidently the circle does not « exist» in the fullest sense of the word. 
It is in itself false and unreal. It is equally evident, however, that the circle 
cannot be said to be sheer nothing. It does exist in a certain sense. It is 
real as far as it appears to our consciousness and also as far as it is pro¬ 
duced by the point of fire which is really existent on the empirical level of 
our experience. The ontological status of all phenomenal things that are 
observable in this world is essentially of such a nature. 

Another interesting metaphor that has been proposed by Muslim phi 
losophers is that of ink and different letters written with it. 28 Letters writ¬ 
ten with ink do not vcolly exist quo letters. For the letters are but various 
forms to which meanings have been assigned through convention. What reallv 
and concretely exists is nothing but ink. The « existence» of the letters is in 
truth no other than the « existence» of the ink which is the sole, unique 
reality that unfolds itself in many forms of self-modification. One has to cul¬ 
tivate, first of all, the eye to see the selfsame reality of ink in all letters , 
and then to see the letters as so many intrinsic modifications of the ink. 
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the Absolute is the hidden. But in the unconditioned consiousness of a real 
mystic-philosopher, it is always and everyhere the Absolute that is manifest 
while the phenomena remain in the background. 

This peculiar structure of Reality in its tajallî- aspect is due to what I 
have repeatedly pointed out in the course of this lecture; namely, that the 
differentiated world of phenomena is not self-subsistently real. No phenome¬ 
nal thing has in itself a real ontological core. The idea corresponds to the 
celebrated Buddhist denial of svabhâva or « self-nature» to anything in the 
world. In this sense, the philosophical standpoint of the school of the «one¬ 
ness of existence» ( wahdat al-wujûd.) is most obviously anti-essentialism. All 
so-called « essences » or « quiddities » are reduced to the position of the fic¬ 
titious. The utmost degree of reality recognized to them is that of « bor¬ 
rowed existence». That is to say, the « quiddities » exist because they hap¬ 
pen to be so many intrinsic modifications and determinations of the Ab¬ 
solute which alone can be said to exist in the fullest sense of the word. 

In reference to the ontological status of the phenomenal world and its 
relation to the Absolute the Muslim philosophers have proposed a number 
of illuminating metaphors. In view of the above-mentioned importance of 
metaphorical thinking in Islam I shall give here a few of them. Thus Mah- 
mûd Shabastarî 2 5 says in the Gulshan-e Râz : 


The appearance of all things « other » ( than the Absolute ) is due to 
your imagination ( i.e. the structure of human cognition), 

Just as a swiftly turning point appears as a circle. 


Concerning these verses Lâhîjî makes the following observation. The ap¬ 
pearance of the world of Multiplicity as something « other» than the Ab¬ 
solute is due to the working of the faculty of imagination which is based 

on sense perception and which is by nature unable to go beyond the phe¬ 
nomenal surface of the things. In truth, there is solely one single Reality 
manifesting itself in a myriad of different forms. But in this domain sense 
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consciousness. The Absolute or pure « existence» in itself is sheer Unity. 

I he Absolute remains in its original Unity in no matter how many dif¬ 
ferent forms it may manifest itself. In this sense the world of Multiplicity 
is essentially of the very nature of the Absolute; it is the Absolute itself. 
But the original Unity of the Absolute appears to the finite human consious- 
ness as differentiated into countless finite things because of the finitude of 
the consciousness. The phenomenal world is the Absolute that has hidden 
its real formless form under the apparent forms which are caused by the 
very limitations inherent in the epistemological faculties of man. 

The process here described of the appearance of the originally undif¬ 
ferentiated metaphysical Unity in many different forms is called in Islamic phi¬ 
losophy the « self-manifestation» ( tajalli ) of « existence». The conception 
of the tajallî is structurally identical with the Vedantic conception of adhyâsa 
or « superimposition», according to which the originally undivided Unity of 
pure nirguna Brahman or the absolutely unconditioned Absolute appears di¬ 
vided because of the different « names and forms » ( nâma-rûpa ) that are 
imposed upon the Absolute by « ignorance» ( avidyâ ). It is remarkable, from 
the viewpoint of comparison between Islamic philosophy and Vedanta that 
avidyâ which, subjectively, is the human « ignorance» of the true reality of 
things, is, objectively, exactly the same thing as mâyâ which is the self-con¬ 
ditioning power inherent in Brahman itself. The « names and forms» that 
are said to be superimposed upon the Absolute by avidyâ would correspond 
to the Islamic concept of « quiddities» ( mâhîyât, sg. mâhîyah ) which are 
nothing other than the externalized forms of the Divine « names and attri¬ 
butes» ( asmâ ’ wa-sifât ). And the Vedantic mâyâ as the self- determining 
power of the Absolute would find its exact Islamic counterpart in the con¬ 
cept of the Divine « existential mercy» ( rahmah wujûdîyah). 

However, even at the stage of self-manifestation, the structure of Reality 
as seen through the eyes of a real mystic-philosopher looks diametrically op¬ 
posed to the same Reality as it appears to the relative consciousness of an 
ordinary man. For in the eyes of an ordinary man representing the com¬ 
mon-sense view of things, the phenomena are the visible and manifest while 
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without exception. In the Absolute, which corresponds theologically to God, 
it sees « existence » in its absolute purity and unconditionality, while in 
the things of the phenomenal world it recognizes the concrete differentia¬ 
tions of the selfsame reality of « existence » in accordance with its own in¬ 
ner articulations. Philosophically this is the position generally known as «one¬ 
ness of existence» ( wahdat al-wujûd ), which is an idea of central importance 
going back to I bn ‘Arabî. 

The particular type of metaphysics based on this kind of existential in¬ 
tuition begins with the statement that the Absolute only is real, that the 
Absolute is the sole reality, and that, consequently, nothing else is real. The 
differentiated world of Multiplicity is therefore essentially « non-existent » 
( ‘adam ). To this initial statement, however, is immediately added another; 
namely, that it does not in any way imply that the differentiated world 
is a void, an illusion, or sheer nothing. The ontological status of the phe¬ 
nomenal things is rather that of relations, that is, the various and varie¬ 
gated relational forms of the Absolute itself. In this sense, and in this sense 
only, they are all real. 

The rise of the phenomenal world as we actually observe it, is due pri¬ 
marily to two seemingly different causes which are in reality perfectly co¬ 
ordinated with each other: one metaphysical, another epistemological. Meta¬ 
physically or ontologically, the phenomenal world arises before our eyes be¬ 
cause the Absolute has in itself essential, internal articulations that are called 
shu’ûn ( sg. shan) meaning literally «affairs», i. e. internal modes of being. 
They are also called existential « perfections» ( kamâlât), a conception simi¬ 
lar in an important and significant way to Lao Tzû’s idea of «virtues » 
(te) in relation to the way (tao ) 2 4 . These internal articulations naturally 
call for their own externalization. As a consequence, « existence » spreads 
itself out in myriads of self-determinations. 

Epistemologically, on the other hand, this act of self-determination on 
the part of Reality is due to the inherent limitations of the finite human 
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the Absolute. In either case, man usually takes notice of the images in the 
mirror, and the mirror itself remains unnoticed. 

It is at the third stage, that is, at the stage of the « privileged of all 
privileged people » that the relation between the Absolute and the pheno¬ 
menal world is correctly grasped as the coincidentia oppositorum of Unity and 
Multiplicity. It is, moreover, in this region that the cognitive value of me¬ 
taphorical thinking to which reference has been made earlier is most pro- 

fusedly displayed. 

Those whose consciousness has been raised to the height of baqa 1 after 
the experience of fanâ’ , experience the relation between the Absolute and 
the phenomenal as the coincidentia oppositorum of Unity and Multiplicity. Theo¬ 
logically speaking, they are those who are able to see God in the ^creature 
and the creature in God. They can see both the mirror and the images that 
are reflected in it, God and the creature at this stage alternately serving 
as both the mirror and the image. The one selfsame « existence» is seen 
at once to be God and the creature, or Absolute Reality and the pheno¬ 
menal world, Unity and Multiplicity. 

The sight of the Multiplicity of phenomenal things does not obstruct 
the sight of the pure Unity of ultimate Reality. Nor does the sight of Unity 
stand in the way of the appearance of Multiplicity 22 . On the contrary, the 
two complement each other in disclosing the pure structure of Reality. 
For they are the two essential aspects of Reality, Unity representing the as¬ 
pect of « absoluteness» ( itlaq) or « comprehensive contraction» « ijmâl ) , 
and Multiplicity the aspect of «determination» ( taqyîd ) or « concrete expan¬ 
sion» ( tafsîl). Unless we grasp in this way Unity and Multiplicity in a 
single act of cognition we are not having a whole integral view of Reality 
as it really is. Haydar Âmolî calls such a simultaneous intuition of the two 
aspects of Reality the « unification of existence » ( tawhîd wujûdî ) and re - 
gai'ds it as the sole authentic philosophical counterpart of religious mono - 
theism 2 3 . The « unification of existence» thus understood consists in a fun¬ 
damental intuition of the one single reality of « existence» in everything 
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The second class of people according to the above-given division, are 
those who have attained to an immediate vision of absolute Reality in the 
experience of fana , both in the subjective and the objective sense, that is, 
the total annihilation of the ego and correspondingly of all the phenomenal 
things that constitute the external, objective world. But the people of this 
class just stop at this stage and do not go any further. To state the situa¬ 
tion in more concrete terms, these people are aware only of absolute Unity. 
They see everywhere Unity, nothing else. The whole world in their view has 
turned into absolute Unity with no articulation and determination. 

Certainly, when these people come back immediately from the experi¬ 
ence of fanff to their normal consciousness, Multiplicity does again become 
\isible. But the phenomenal world is simply discarded as an illusion. In 
their view, the world of Multiplicity has no metaphysical or ontological value 
because it is essentially unreal. The external objects are not « existent » in 
the real sense of the word. They are just floating gossamers, sheer illusions 
backed by no corresponding realities. Such a view is in its fundamental 
structure identical with the Vedantic view of the phenomenal world in its 
popular understanding, in which the notorious word mâyâ is taken to mean 
sheer illusion or illusion-producing principle. 

Just as, this popular understanding does gross injustice to the authentic 
world-view of Vedanta philosophy, however, the exclusive emphasis on the 
Absolute to the irreparable detriment of the phenomenal world in Islamic 
metaphysics fatally distorts the authentic view of its representatives. It is in 
this sense that Haydar Âmolî accuses Ismailism of disbelief and heresy 21 . 

From the viewpoint of the highest mystic-philosopher, even the people 
of this type, when they experience the vision of the Absolute, are actually 
doing nothing but perceiving the Absolute as it is reflected in the phenom¬ 
enal things. But dazzled by the excess of light issuing forth from the Ab¬ 
solute, they are not aware of the phenomenal things in which it is reflected. 
Just as, in the case of the people of the first class, the Absolute served as 
the mirror reflecting upon its polished surface all the phenomenal things, so 
in the present case the phenomenal things serve as mirrors reflecting 
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This may rightly remind us of Wittgenstein’s understanding of the con¬ 
cept of « seeing as ». According to Wittgenstein, « seeing as » involves a 
technique in a way which normal « seeing» does not. Ihus one might well 
be able to « see » but not be able to « see as ». He calls this latter case 
«aspect-blindness». 20 

In the same way, to discover an appropriate metaphor in the high do¬ 
main of metaphysics is for Muslim philosophers a peculiar way of think¬ 
ing, a mode of cognition, for it means discovering some subtle features in 
the metaphysical structure of Realiy, an aspect which, no matter how sell- 
evident it may be as a fact of transcendental Awareness, is so subtle and 
evasive at the level of discursive thinking that human intellect would other¬ 
wise be unable to take hold of it. 


This said, we shall continue our consideration of the various stages in 
metaphysical cognition. Those of the common people who perceive nothing 
beyond Multiplicity and for whom even the word « phenomenon» does not 
make real sense have been said to represent the lowest stage in the hier¬ 
archy. A stage higher than this is reached, still within the confines of the 
common people, by those who recognize something beyond the phenomenal. 
This Something-beyond is the Absolute — or in popular terminology God — 
which is conceived as the Transcedent. God is here represented as an ab¬ 
solute Other which is essenially cut off from the phenomenal world. There 
is, in this conception, no inner connection between God and the world . 
What there is between them is only an external relationship like creation 
and domination. Such people are known in Islam as « men of externality» 
( ahl-e zâhir), i.e. those who see only the exterior surface of Reality. Their eyes 
are said to be afflicted with a disease preventing them from seeing the lafnuity 
true structure of Reality. 'Fhe reference is to a disease or deformity peculiar 
to the eye called hawal. He who is infected with it always has a double 

image of whatever he sees. One single object appears to his eyes as two 

different things. 
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itself through them, function as impenetrable veils obstructing the sight of that 
self-revealing Something. This situation is often compared in Islamic philoso¬ 
phy to the state of those who are looking at images reflected in a mirror 
without being at all aware of the existence of the mirror. In this metaphor 
the mirror symbolizes absolute Reality, and the images reflected in it the 
phenomenal things. Objectively speaking, even the people of this type are 
perceiving the images on the surface of the mirror. There would be no 
image perceivable without the mirror. But subjectively they believe the im¬ 
ages to be real and self-subsistent things. The metaphor of the mirror hap¬ 
pens to be one of those important metaphors that recurr in Islamic phi¬ 
losophy on many different occasions. Another metaphor of this nature is 
the sea surging in waves, which, in the particular metaphysical context in 
which we are actually interested, indicates that the people notice only the 
rolling waves forgetting the fact that the waves are nothing but outward 
forms assumed by the sea. Describing how phenomenal Multiplicity veils and 
conceals the underlying Unity of Reality, Jâmî says iy : 

Existence is a sea, with waves constantly raging, 

Of the sea the common people perceive nothing but the waves. 

Behold how out of the depth of the sea there appear innumerable 

waves 

On the surface of the sea, while the sea remains concealed in the 
waves. 

I would take this opportunity to point out that Muslim philosophers tend 
to use metaphors and similes in metaphysics, particularly in the explanation 
of the seemingly self-contradictory relation between Unity and Multiplicity 
or Absolute Reality and the phenomenal things. The frequent use of met¬ 
aphors in metaphysics is one of the characteristic marks of Islamic philo¬ 
sophy, or indeed we might say of Oriental philosophy in general. It must 
not be taken as a poetic ornament. A cognitive function is definitely assigned 
to the use of metaphors *9. 
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original indiscrimination. This metaphysical « night», however, is said to be 
« bright» because absolute Reality in itself—that is, apart from all considera¬ 
tions of the limitations set by the very structure of our relative conscious¬ 
ness — is essentially luminous, illuminating its own self as well as all others. 

The second half of the above expression reads « amidst the dark day¬ 
light». This means, first of all, that this absolute Unity is revealing itself in 
the very midst of Multiplicity, in the form of determined, relative things . 
In this sense and in this form, the absolute Reality is clearly visible in the 
external world, just as everything is visible in the daylight. However, the 
daylight in which all these things are revealed to our eyes is but a phe¬ 
nomenal daylight. The things that appear in it are in themselves of the na¬ 
ture of darkness and non-existence. This is why the « daylight» is said to 
be « dark». 

These two contradictory aspects of Reality, namely, light and darkness, 
which are said to be observable in everything, bring us directly to the ques¬ 
tion: In what sense and to what degree are the phenomenal things real? 
The problem of the « reality» or « unreality» of the phenomenal world is 
indeed a crucial point in Islamic philosophy which definitely divides the think¬ 
ers into different classes constituting among themselves a kind of spiritual 
hierarchy. Haydar Âmolî in this connection proposes a triple division : ( i ) the 
common people ( c awâmm ) or men of reason ( dhawu al- ( aql ), ( 2 ) the priv¬ 
ileged people ( khawâss) or men of intuition ( dhdwu al-ayn ), and ( 3 ) the 
privileged of all privileged people ( khawâss al-khawâss) or men of reason and 
intuition ( dhawu al- c aql wa-al- ( ayn ) *7. 

The lowest stage is represented by those of the first class who (do not 
see except) Multiplicity. They are those who are firmly convinced that the 
things as they perceive them in this world are the sole reality, there being 
nothing beyond or behind it. From the viewpoint of a real mystic-philoso¬ 
pher, the eyes of these people are veiled by the phenomenal forms of Mul¬ 
tiplicity from the view of Unity that underlies them. The phenomenal things, 
instead of disclosing, by their very mode of existence, Something that manifests 
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one of the actually existent things two different aspects : the aspect of 
fana and the aspect of baqff . It goes without saying that the terms fana ’ 
and baqd are here taken in the ontological sense, although they are not unre¬ 
lated to the subjective experience known respectively by the same appella¬ 
tions. 

The aspect of fana’ is the aspect in which a thing is considered as some¬ 
thing determined, individualized, and essentially delimited. In this aspect every 
existent thing is properly non-existent, a « nothing». For the « existence » 
it seems to possess is in reality a borrowed existence; in itself it is unreal 
( batil ) and subsists on the ground of Nothingness. 

The aspect of baqâ\ on the contrary, is the aspect in which the same 
thing is considered as a reality in the sense of a determined form of the 
Absolute, a phenomenal form in which the Absolute manifests itself. In this 
aspect, nothing in the world of being is unreal. 

Every concretely existent thing is a peculiar combination of these nega¬ 
tive and positive aspects, a place of encounter between the temporal and 
the eternal, between the finite and infinite, between the relative and the ab¬ 
solute. And the combination of these two aspects produces the concept of 
a « possible» ( mumkin ) thing. Conti ary to the ordinary notion of ontologi¬ 
cal « possibility», a « possible» thing is not a purely relative and finite 
thing. As a locus of divine self-manifestation ( tajallî ), it has another aspect 
which directly connects it with absolute Reality. In every single thing, be 
it the meanest imaginable thing, the mystic-philosopher recognizes a deter¬ 
mined self-manifestation of the Absolute. 

This metaphysical situation is described by Mahmûd Shabastarî in his 
Gulshan-e Râz through a combination of contradictory terms as « bright 
night amidst the dark daylight» ( shab- e roushan miyân-e rûz-e târîk ) The 
« bright night » in this expression refers to the peculiar structure ol Real¬ 
ity as it discloses itself at the stage of the subjective and objective fancC in 
which one witnesses the annihilation of all outward manifestations of Real¬ 
ity. It is « night» because at this stage nothing is discernible; all things 
have lost their proper colors and forms and sunk into the darkness of the 
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found to be ultimately reducible to one single metaphysical root. From such 
a viewpoint, what can be said to exist in the real sense of the word is 
nothing but this unique metaphysical root of all things. In this sense the 
Multiplicity which is observable here is Unity. The only important point 
is that unity at this stage is unity with inner articulations. And this stage 
is called « gathering of gathering » ( jam c al-jam e ) for the very reason that 
the phenomenal things that have all been once reduced to the absolute uni¬ 
ty of total annihilation at the stage of fanâ\ i.e. the primary « gathering », 
are again « separated» and then again « gathered» together in this new 
vision of Unity. 

Thus the difference from this particular point of view between the Unity 
at the stage of fan â’ i.e. «gathering» and the Unity at the stage of baqâ’ or 
«gathering of gathering » consists in the fact that the Unity at the stage of 
fana’ is a simple, absolute Unity without even inner articulation, while the 
Unity seen at the stage of the « gathering of gathering » is an internally 
articulated Unity. And Reality as observed at this latter stage is philosophi¬ 
cally a coincidentia oppositorum in the sense that Unity is Multiplicity and Mul¬ 
tiplicity is Unity. It is based on the vision of Unity in the very midst of 
Multiplicity and Multiplicity in the very midst of Unity. For as Lâhîjî re¬ 
marks, unity or the Absolute here serves as a mirror reflecting all pheno¬ 
menal things, while Multiplicity or the phenomenal things fulfil the function 
of a countless number of mirrors, each reflecting in its own way the same 
Absolute - a metaphor which is singularly similar to the Buddhist image of 
the moon reflected in a number of different bodies of water, the moon it¬ 
self ever remaining in its original unity despite the fact that it is split up 
into many different moons as reflections 1 5. 

He who has reached this stage is known in the tradition of Islamic phil¬ 
osophy as a « man of two eyes» ( dhu al- ‘aynayn ). He is a man who, with 

his right eye, sees Unity, i.e. absolute Reality, and nothing but Unity, while 

* ... , 

with his left eye he$ees he multiplicity, i.e. the world of phenomenal things. What 
is more important about this type of man is that, in addition to his simul¬ 
taneous vision of Unity and Multiplicity, he knows that these two are ulti¬ 
mately one and the same thing. Such being the case, he recognizes in every 
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gether all the things that constitute the phenomenal world and biings them 
back to their original indiscrimination. In theological terminology this is said 
to be the stage at which the believer witnesses God, and God alone, without 
seeing any creature. It is also known as the stage of « God was, and there 
was nothing else». This stage would correspond to what the Taoist philoso¬ 
pher Chuang Tzu calls «chaos» ( hun tun ). 1 4 

The next stage which is the ultimate and highest is that of baqâ\ Sub¬ 
jectively, this is the stage at which man regains his phenomenal conscious¬ 
ness after having experienced the existential annihilation of its own self . The 
mind that has completely stopped working at the previous stage resumes 
its normal cognitive activity. Corresponding to this subjective rebirth, the phe¬ 
nomenal world also takes its rise again. The world once more unfolds it¬ 
self before the man’s eyes in the form of the surging waves of Multipli¬ 
city. The things that have been « gathered» up into unity are again sepa¬ 
rated from one another as so many different entities. This is why the 
stage is called « separation after unification» or the « second separation». 

There is, however, an important difference between the first and the sec¬ 
ond « separation ». In the « first separation », which is the pr e-fanâ’ stage ' 
both subjectively and objectively, the innumerable things were definitely sep¬ 
arated from one another, each being observed only as an independent, self- 
subsistent entity. And , as such, they are made to stand opposed to the 
Absolute, again as two entirely different ontological domains between which 
there is no internal relationship. At the stage of the « second separation», « 
too, all phenomenal things are unmistakably distinguished from one another 
through each one of them having its own essential demarcation which is 
peculiar to itself. And this ontological dimension of Multiplicity qua Multi¬ 
plicity is also unmistakably differentiated from the dimension of Unity. 

The « second separation», however , is not sheer Multiplicity, because 

at this stage all the essential demarcations of the things, although they are 
clearly observable, are known to be nothing other than so many self-deter¬ 
minations of the absolute Unity itself. And since the unity annihilates in 
its own purity all ontological differences, the whole world of being is here 
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The word « separation» ( farq ) primarily refers to the common-sense 
view of reality. Before we subjectively attain to the stage of fana’ we 
naturally tend to separate the Absolute from the phenomenal world. The 
phenomenal world is the realm of relativity, a world where nothing is ab¬ 
solute, where all things are observed to be impermanent, transient, and cons¬ 
tantly changing. This is the kind of observation which plays an exceedingly 
important role in Buddhism as the principle of universal impermanence. The 
world of multiplicity, be it remarked, is a realm where our senses and rea¬ 
son fulfil their normal functions. 

Over against this plane of relativity and impermanence, the Absolute 
is posited as something essentially different from the former, as something 
which absolutely transcends the impermanent world. Reality is thus divided 
up into two completely different sections. This dichotomy is called « separa¬ 
tion» {farq). The empirical view of reality is called « separation» also be¬ 
cause in this view all things are separated from one another by essential 
demarcations. A mountain is a mountain. It is not, it cannot be, a river. 
Mountain and river are essentially different from one anothei. 

The world of being appears in a completely different light when looked 
at through the eyes of one who has reached the subjective state of fana ’ . 
The essential demarcations separating one thing from another, are no longer 
here. Multiplicity is no longer observable. This comes from the fact that 
| since there is no ego-consciousness left, that is to say, since there is no epis¬ 
temological subject to see things, there are naturally no objects to be seen. 
As all psychological commotions and agitations become reduced to the point 
of nothingness in the experience of fana\ the ontological commotion that has 
hitherto characterized the external world calms down into an absolute Still¬ 
ness. As the limitation of the ego disappears on the side of the subject, all 
the phenomenal limitations of things in the objective world disappear from 
the scene, and there remains only the absolute Unity of Reality in its puri¬ 
ty as an absolute Awareness prior to its bifurcation into subject and object. 
This stage is called in Islam « gathering» (jam') because it « gathers » to- 
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myriad different forms. This vision of reality has produced in Islam a typ¬ 
ically Oriental metaphysical system based on a dynamic and delicate in¬ 
terplay between unity and multiplicity. I want to discuss some aspects of 
this problem in what follows. 


At this point I would like to repeat what I have previously said : name¬ 
ly, that in this type of philosophy metaphysics is most closely correlated with 
epistemology. 

The correlation between the metaphysical and the epistemological means 
in this context the relation of ultimate identity between what is estab - 
lished as the objective structure of reality and what is usually thought to 
take place subjectively in human consciousness. It means, in brief, that there 
is no distance, there should be no distance between the «subject» and «ob¬ 
ject». It is not exact enough even to say that the state of the subject es¬ 
sentially determines the aspect in which the object is perceived, or that one 
and the same object tends to appear quite differently in accordance with 
different points of view taken by the subject. Rather the state of conscious¬ 
ness is the state of the external world. That is to say, the objective struc¬ 
ture of reality is no other than the other side of the subjective structure 
of the mind. And that precisely is the metaphysical Reality. 

Thus to take up the problem of our immediate concern, Janâ' and 
baqâ ’, « annihilation» and « survival», are not only subjective states. They 
are objective states, too. The subjective and the objective are here two di¬ 
mensions or two aspects of one and the same metaphysical structure of 
Reality. 

I have already explained the subjective Jana and baqâ' . As to the ob¬ 
jective fanâ ’, it is also known as the ontological stage of « unification» (jam', 
meaning literally «gathering» or « all-things-being-put-together» ), while the 
objective baqâ 5 is called the stage of the unification of unification ( jam' al- 
jam‘), «separation after unification» ( farqba'd al-jam'), or « second se¬ 
paration» ( farq thânî). I shall first explain what is really meant by these 
technical terms *3. 
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Fanâ ’ as a human experience is man’s experiencing the total annihila¬ 
tion of his own ego and consequently of all things that have been related 
to the ego in the capacity of its objects of cognition and volition. This ex¬ 
perience would correspond to a spiritual event which is known in Zen Bud¬ 
dhism as the mind-and- body- dropping- off 12 {shin jin datsu raku), i. e. the 
whole unity of « mind-body», which is no other than the so-called ego or 

self, losing its seemingly solid ground and falling off into the bottom of met- 
aphysico- epistemological nothingness. However, neither in Zen Buddhism 

nor in Islam does this represent the ultimate height of metaphysical expe¬ 
rience. 

After having passed through this crucial stage, the philosopher is sup¬ 
posed to ascend to a still higher stage which is known in Zen as the 
dropped- off- mind-and-body ( datsu raku shin jin ) and in Islam as the ex¬ 
perience of baqâ ’ or « survival», i. e. eternal remaining in absolute Reality 
with absolute Reality. At the stage of fanâ ’ the pseudo-ego or the rela¬ 
tive self has completely dissolved into nothingness. At the next stage man 
is resuscitated out of the nothingness, completely transformed into an abso¬ 
lute Self. What is resuscitated is outwardly the same old man, but he is a 
man who has once transcended his own determination. He regains his nor¬ 
mal, daily consciousness and accordingly the normal, daily, phenomenal 
world of multiplicity again begins to spread itself out before his eyes. The 
world of multiplicity appears again with all its infinitely rich colors. Since, 
however, he has already cast off his own determination, the world of mul¬ 
tiplicity he perceives is also beyond all determinations. The new world-view 
is comparable to the world-view which a drop of water might have if it 
could suddenly awake to the fact that being an individual self-subsistent 
drop of water has been but a pseudo-determination which it has imposed 
upon itself, and that it has in reality always been nothing other than 
the limitless sea. In a similar manner, the philosopher who has attained to 
the state of baqâ 5 sees himself and all other things around him as so many 
determinations of one single Reality. The seething world of becoming turns 
in his sight into a vast field in which absolute Reality manifests itself in 
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of desire and will or as objects of knowledge and cognition. So much so 
that in the end even the consciousness of his own fanâ ’ must disappear from 
his consciousness. In this sense the experience of annihilation {fanâ’ )involves 
the annihilation of annihilation ( fana 1 -ye fana 1 ) , that is, the total disap¬ 
pearance of the consciousness of man’s own disappearance. 10 For even the 
consciousness of fana’ is a consciousness, of something other than absolute 
Reality. It is significant that such an absolute fana where there is not even 
a trace of the /arca’-consciousness, which, be it remarked in passing, evident¬ 
ly finds its exact counterpart in the Mahayana Buddhist conception of shûnya- 
tâ or nothingness, is not regarded as merely a subjective state realized in 

man but is at one and the same time the realization or actualization of 
absolute Reality in its absoluteness. 

This point cannot be too much emphasized, for if we fail to grasp it 
correctly, the very structure of Islamic metaphysics would not be rightly un¬ 
derstood. Fana 1 is certainly a human experience. It is man who actually 
experiences it. But it is not solely a human experience. For when he does 
experience it, he is no longer himself. In this sense man is not the subject 
of experience. The subject is rather the metaphysical Reality itself. In other 
words, the human experience oï fana is itself the self-actualization of Reality. 
It is, in Islamic terminology, the preponderance of the self-revealing aspect 
of Reality over its own self-concealing aspect, the preponderance of the zâ- 
hir, the manifest, over the bâtin, the concealed. The experience of fanâ’ is 
in this respect nothing but an effusion ( fay4) of the metaphysical light of 
absolute Reality. 

The force of the self-revealing aspect of Reality is constantly making it¬ 
self felt in the things and events of the phenomenal world. Otherwise there 
would be no phenomenal world around us. But there, in the phenomenal 
world, Reality reveals itself only through relative, and spatio-temporal forms. 
In the absolute consciousness of a mystic-metaphysician, on the contrary, it 
reveals itself in its origial absoluteness beyond all relative determinations.This 
is what is technically known as kashf or mukâshafah , i.e. the experience of 
«unveiling». 
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subjet of cognition as a «subject», that is to say, as long as there remains 
in man the ego-consciousness. The empirical ego is the most serious hind¬ 
rance in the way of the experience of « seeing by self-realization». For the 
subsistence of the individual ego places of necessity an epistemological dis¬ 
tance between man and the reality of « existence», be it his own « exist¬ 
ence». The reality of existence is immediately grasped only when the em¬ 
pirical selfhood is annihilated, when the ego-consciousness is completely dis¬ 
solved into the Consciousness of Reality, or rather, Consciousness which is 
Reality. Hence the supreme importance attached in this type of philosophy 
to the experience called fana\ meaning literally annihilation, that is , the 
total nullification of the ego-consciousness. 

The phenomenal world is the world of Multiplicity. Although Multipli¬ 
city is ultimately nothing other than the self-revealing aspect of the absolute 
Reality itself, he who knows Reality only in the form of Multiplicity knows 
Reality only through its variously articulated forms, and fails to perceive the 
underlying Unity of Reality. 

The immediate experience of Reality through « self-realization », 
consists precisely in the immediate cognition of absolute Reality before it is 
articulated into different things. In order to see Reality in its absolute in¬ 
détermination, the ego also must go beyond its own essential determination 

Thus it is certain that there is a human aspect to the experience of 
fanâ y inasmuch as it involves a conscious effort on the part of man to pur¬ 
ify himself from all the activities of the ego. ‘Abd al-Rahmân Jâmî, a fa¬ 
mous Iranian poet-philosopher of the fifteenth century, says, «keep yourself 
away from your own ego, and set your mind free from the vision of 
V others.» 9 The word «others» here means everything other than absolute Real¬ 
ity. Such efforts made by man for the attainment of fanâ ’ are technically 
called tawhîd, meaning literally « making many things one » or « unifi¬ 
cation», that is, an absolute concentration of the mind in deep meditation. 
It consists, as Jâmî explains, in man’s making his mind cleansed ( takhlîs ) 
of its relations with anything other than absolute Reality, whether as objects 
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land which is the empirical basis of a mirage must itself be regarded as 
something of the nature of a mirage, if it is compared with the ultimate 
ground of reality. 

1 his Islamic approach to the problem of the reality and unreality of 
the phenomenal world will rightly remind us of the position taken by Veda¬ 
nta philosophy as represented by the celebrated dictum of Shankara which 
runs: « The world is a continuous series of cognitions of Brahman» ( Brail - 
ma-pratyayasantair jagat . ~ For Shankara too, the phenomenal world is Brahman 
or the absolute Reality itself as it appears to the ordinary human con¬ 
sciousness in accordance with the natural structuie of the latter. In this res¬ 
pect, the world is not a pure illusion, because under each of the phenom¬ 
enal forms there is hidden the Biahman itself, just as a rope mistakenly 
perceived as a snake in darkness is not altogether unreal because the per¬ 
ception of the snake is here induced by the actual existence of the rope . 
The phenomenal world becomes unreal or false ( jagan mithyâ ) only when 
it is taken as an ultimate, self-subsitent reality. It is not at all false and 
illusory qua Brahman as perceived by our non-absolute consciousness. 8 

Likewise in Islamic philosophy, the phenomenal world is real in so far 
as it is the absolute truth or Reality as perceived by the relative human 
mind in accordance with its natural structure. But it is false and unreal if 
taken as someting ultimate and self-subsistent. A true metaphysician worthy 
of the name is one who is capable of witnessing in every single thing in 
the world the underlying Reality of which the phenomenal form is but a 
self-manifestation and self-determination. But the problem now is: How can 
such a \ision of Reality be obtainable as a matter of actual experience ? 
To this crucial question the Islamic philosophy of « existence» answers by 
saying that it is obtainable only through an « inner witnesssing» ( shuhud), 
« tasting» ( dhawq), « presence» ( hudur), or « illumination» ( ishrâq . 

Whatever these technical terms exactly mean, and to whatever degree 
they may differ from one another, it will be evident in any case that such 
an experience of Reality is not actualizable as long as there remains the 
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Reason trying to see the absolute Reality, says Lâhîjî in the Commen¬ 
tary, 4 is just like the eye trying to gaze at the sun. Even from afar, the 
overwhelming effulgence of the sun blinds the eye of reason. And as the 
eye of reason goes up to higher stages of Reality, gradually approaching the 
metaphysical region of the Absolute, the darkness becomes ever deeper until 
everything in the end turns black. As man comes close to the vicinity of 
the sacred region of Reality, Lâhîjî remarks, the brilliant light issuing forth 
from it appears black to his eyes. Brightness at its ultimate extremity be¬ 
comes completely identical with utter darkness. That is to say- to use a less 
metaphorical terminology - « existence» in its absolute purity is to the eyes 
of an ordinany man as invisible as sheer nothing. Thus it comes about that 
the majority of men are not even aware of the « light» in its true reality. 
Like the men sitting in the cave in the celebrated Platonic myth, they re¬ 
main satisfied with looking at the shadows cast by the sun. They see the 
faint reflections of the light on the screen of the so-called external world 

and are convinced that these reflections are the sole reality. 

Haydar Amolî, 5 divides «existence» in this connection into ( 1 ) pure, abso¬ 
lute « existence» as pure light and ( 2 ) shadowy and dark «existence»: light 
( 7 iftr) and shadow ( pH )• Seen through the eye of a real metaphysician, 
shadow also is « existence». But it is not the pure reality of « existence» . 

The ontological status of the shadowy figures, i.e. the objectified forms 
of « existence» which, at the level of normal everyday experience, appear 
to the human consciousness as solid, self-subsistent things is, according to 
Mollâ Sadrâ, 6 like that of a «mirage falsely presenting the image of water, 
while in reality it has nothing to do with water». However, the phenome¬ 
nal things, although they are of a shadowy nature in themselves, are not 
wholly devoid of reality either. On the contrary, they are real if they are 
considered in relation to their metaphysical source. In fact even in the em¬ 
pirical world, nothing is wholly unreal. Even a mirage is not altogether un¬ 
real in the sense that its perception is induced by the actual existence of 
a wide stretch of desert land. But in a metaphysical perspective, the desert 
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the real knowledge of « existence» is obtainable not by rational reasoning 
but only through a very peculiar kind of intuition. This latter mode of cog¬ 
nition, in the view of Mollâ Sadrâ, consists precisely in knowing « exist¬ 
ence» through the « unification» of the knower and the known», i.e. know¬ 
ing « existence» not from the outside as an « object» of knowledge, but 
from the inside, by man’s becoming or rather being « existence » itself, that 
is, by man’s self-realization. 

It is evident that such « unification of the knower and the known» 
cannot be realized at the level of everyday human experience where the sub¬ 
ject stands eternally opposed to the object. The subject in such a state grasps 
«existence » only as an object. It objectifies «existence» as it objectifies all other 
things, while « existence» in its reality as actus essendi definitely and per¬ 
sistently refuses to be an « object». An objectified «existence» is but a dis¬ 
tortion of the reality of « existence». 

Haydar Âmolî ,3 one of the greatest Iranian metaphysicians of the 14th 
century Says: When man attempts to approach «existence» through his weak 
intellect ( c aql daHf) and feeble thinking (afkâr rakîkah ), his natural blind - 
ness and perplexity go on but increasing. 

The common people who have no access to the transcendental experi¬ 
ence of Reality are compared to a blind man who cannot walk safely with¬ 
out the help of a stick in his hand. The stick giving guidance to the blind 
man here symbolizes the rational faculty of the mind. The strange thing a- 
bout this is that the stick upon which the blind man relies happens to be 
the very cause of his blindness. Only when Moses threw down his stick were 
the veils of the phenomenal forms removed from his sight. Only then did 
he witness, beyond the veils, beyond the phenomenal forms, the splendid 
beauty of absolute Reality. 

Mahmûd Shabastarî, an outstanding Iranian mystic philosopher of the 
I3th-I4th centuries, Says in his celebrated Gulshan-e Râz (v■ 114): 

Throw away reason ; be always with Reality, 

For the eye of the bat has no power to gaze at the sun. 
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In order to have access to it, according to the philosophers of this school, 
the mind must experience a total transformation of itself. The consciousness 
must transcend the dimension of ordinary cognition where the world of being 
is experienced as consisting of solid, self-subsistent things, each having as its 
ontological core what is called essence. There must arise in the mind a 
totally different kind of awaieness in which the world is revealed in an en¬ 
tirely different light. It is at this point that Iranian philosophy turns conspi¬ 
cuously toward mysticism. So much so that a philosopher like Mollâ Sadrâ 
comes to declare that any philosophy which is not based upon the mysti¬ 
cal vision of reality is but a vain intellectual pastime. In more concrete 
terms, the basic idea here is that an integral metaphysical world-view is pos¬ 
sible only on the basis of a unique foim of subject-object relationship. 

It is to be remarked in this connection that, in this variety of Islamic 
philosophy as well as in other major philosophies of the East, metaphysics 
or ontology is inseparably connected with the subjective state of man, so 
that the selfsame Reality is said to be perceived differently in accordance 

with the different degrees of consciousness. 

The problem of the unique form of subject-object relationship is discus¬ 
sed in Islam as the problem of ittihâd al-‘âlim wa-al-maHûm , i.e. the «unifica¬ 
tion of the knower and the known». Whatever may happen to be the ob¬ 
ject of knowlege, the highest degiee of knowledge is always achieved when 
the knower, the human subject, becomes completely unified and identified 
with the object so much so that there remains no differentiation between the 
two. For differentiation or distinction means distance, and distance in cog¬ 
nitive relationship means ignorance. As long as there remains between the 
subject and object the slightest degree of distinction, that is to say, as long 
as there are subject and object as two entities distinguishable from one an¬ 
other, perfect cognition is not realized. To this we must add another obser¬ 
vation concerning the object cf cognition, namely that the highest object of 
cognition, for the philosophers of this school, is « existence». 2 And accord¬ 
ing to Mollâ Sadrâ who is one of the most prominent figures of this school 
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importance, and a number of divergent opinions were put forward. 

The philosophers belonging to the school of thought which I am going 
to talk about, chose to take a position which might look at first sight very 
daring or very strange. They asserted that, in the sphere of external reality, 
the proposition : « The table is existent » as understood in the sense of 
substance-accident relationship turns out to be meaningless. For in the realm 
of external reality there is, to begin with, no self-subsistent substance called 
table, nor is there a real « accident» called « existence» to come to inhere 
in the substance. The whole phenomenon of a table being qualified by 
« existence» turns into something like a shadow-pictui'e, something which is 
not wholly illusory but which approaches the nature of an illusion. In this 

perspective, both the table and « existence» as its « accident » begin to look 
like things seen in a dream. 

These philosophers do not mean to say simply that the world of reality 
as we perceive it in our waking experience is in itself unreal or a dream. 
Nor do they want to assert that the proposition: « The table is existent» 
does not refer to any kind of external reality. There certainly is a 
corresponding piece of reality. The only point they want to make is that 
the structure of external reality which coi’responds to this proposition is to¬ 
tally different from what is normally suggested by the form of the proposi¬ 
tion. For in this domain « existence » is the sole reality. « Table» is but 
an inner modification of this reality, one of its self-determinations. Thus in 
the realm of external reality, the subject and the predicate must exchange 
their places. The « table» which is the logical or grammatical subject of 
the proposition: « The table is existent», is in this domain not a subject; 
rather, it is a predicate. The real subject is « existence», while « table» is 
but an « accident» determining the subject into a particular thing. In fact 
all the so-called « essences», like being-a-table, being-a-flower, etc. are in 
external reality nothing but « accidents» that modify and delimit the one 
single reality called « existence» into innumerable things. 

Such a vision of reality, however, is not accessible to human conscious¬ 
ness as long as it remains at the level of ordinary everyday experience. 
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brown», for in both cases the subject is a noun denoting a substance called 
«table», while the predicate is an adjective indicating grammatically a prop¬ 
erty or accident of the substance. 

It is on this level, and on this level only, that Avicenna speaks of ex¬ 
istence being an « accident» of essence. Otherwise expressed, it is at the 
level of logical or grammatical analysis of reality that it makes sense to 
maintain the accidentality of existence. However, neither Averroès nor Thomas 
Aquinas understood the Avicennian thesis in that way. They thought that 
« existence» in the thought of Avicenna must be a property inhering in a 
substance, not only at the level of logical or grammatical analysis of reality 
but in terms of the very structure of the objective, external reality. That is 
to say, «existence» according to Avicenna must be a predicamental or cate¬ 
gorical accident, understood in the sense of ens in alio, something existing 
in something else, i. e. a real property qualifying real substances, just 
in the same way as other ordinary properties, like whiteness existing in a 
flower, coldness existing in ice, or brownness existing in a table. 

It is clear that the Avicennian position, once understood in such a way, 
will immediately lead to an absurd conclusion; namely, that the table would 
have to exist before it becomes existent just as the table must exist before 
it can be brown, black, etc. This is, in fact, the gist of the criticism of the 
Avicennian thesis by Averroès and Ihomas. 

Avicenna was well aware of the danger that his thesis might be misinter¬ 
preted in this way. He emphasized that we should not confuse « existence » 
as an accident with ordinary accidents, like «brown», «white», etc. He empha¬ 
sized that existence is a very peculiar and unique kind of accident, for the 
objective reality which is referred to by a proposition like « The table is 
existent» presents a completely different picture from what is naturally sug¬ 
gested by the propositional form of the expiession. 

However, Avicenna himself did not clarify the structure of the extra - 
mental, objective reality which is found beyond what is meant by the log¬ 
ical proposition. The problem was left to posterity. 

In the periods subsequent to Avicenna, this problem assumed supreme 
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in fact it is a feature commonly shared by almost all religions. 

The important point, however, is that this problem was raised in Islam 
in terms of the reality of existence. « Existence» ( wujiid ) is here the central 
key-term. 

In order to elucidate the real significance of this idea in its historical 
context I must explain briefly what is usually known in the West as the 
thesis of the « accidentality of existence» attributed to Avicenna, or Ibn Sînâ 
(980-1037). This notorious thesis was attributed to Avicenna first by Ibn 
Rushd (1126-1198), or Averroès, a famous Arab philosopher of Spain of the 
twelfth century, and then in the West by Thomas Aquinas who followed Aver¬ 
roès in the understanding of Avicenna’s position. In the light of what we 
now know of Avicenna’s thought, their understanding was a misinterpreta¬ 
tion. But the Avicennian position as misinterpreted by Averroès and Thomas 
played a very important role not only in the East but also in the history 
of Western philosophy. 

In fact, from the earliest phase of the historical development of Islamic 
philosophy, the concept of « existence» ( wujûd), as a heritage from Greek 
philosophy, was the greatest metaphysical problem the Muslim thinkers 
had to face. The problem was first raised explicitly by Fârâbî (872-950), 
and it was presented in an extraordinary form by Avicenna when he declared 
that « existence» is an accident ( c arad) of « quiddity» ( mâhîyah ). 

The most important question which we must ask here is : What did 
Avicenna really intend to convey by the above-statement? I must first clar¬ 
ify this point. 

We constantly use in our daily conversation propositions whose subject 
is a noun and whose predicate is an adjective: for example: « The flower 
is white», « This table is brown» etc. On the same model we can easily 
transform an existential proposition like: « The table is » or « The table 
exists» into« The table is existent». Thus transformed, « existence» is just 
an adjective denoting a quality of the table. And the proposition « The 
table is existent» stands quite on a par with the proposition « The table is 






42 


TOSHIHIKO TZUTSU 


Eastern philosophies, by means of which the major Oriental philosophies may 
be brought up to a certain level of structural uniformity. 

In other words, before we begin to think of the possibility of a fruitful 
philosophical understanding between East and West, we shall have to actu¬ 
alize a better philosophical understanding within the confines of the Orien¬ 
tal philosophical traditions themselves. 

It is with such an idea in mind that I approach the problem of the 

basic structure of metaphysical thinking in Islam. 

Islam has produced in the course of its long histor y a number of out¬ 
standing thinkers and a variety of philosophical schools. Here I shall pick up 
only one of them, which is known as the scool of the « unity of existence» 
and which is undoubtedly one of the most important. This concept, unity 
of existence, goes back to a great Arab mystic-philosopher of Spain of the 
eleventh and twelfth centuries, Ibn ‘ Arabî ( 1165-1240). It exercised a tre¬ 
mendous influence upon the majority of Muslim thinkers, particulary in Iran, 
in the periods extending from the thirteenth century down to the 16th-17th 
centuries, when the tradition of Islamic metaphysical thinking found its 
culminating and all-synthesizing point in the thought of Sadr al-Dîn Shîrâzî, 
commonly known as Mollâ Sadrâ (1571-1640). 

Thus the scope of my talk today is a very limited one, both histori¬ 
cally and geographically. But the problem I am going to discuss are those 
that belong to the most fundamental dimension of metaphysical thinking m 
general. Moreover, I would like to point out that the «unity of existence » 
school of thought is not, for Islam, a thing of the past. On the contrary , 
the tradition is still vigorously alive in present-day Iran. In any case, I only 
hope that my presentation of the problems will shed some light on the posi¬ 
tion occupied by Iran in the philosophical world of the East. 

As one of the most salient features of the Iranian thought in the periods 
which I have just mentioned we may begin by pointing out an unremit¬ 
ting search for something eternal and absolute beyond the world of rela¬ 
tive and transient things. Formulated in this way, it may sound a truism; 





What I am going to say might seem to have no direct connection with 
the main theme of this conference. 1 In reality, however, the problems I am 
going to deal with are not irrelevant to the problem of alienation even 
within the confines of Islamic philosophy, particularly with regard to the 
existential and metaphysical aspects of alienation. But instead of trying to 
connect my problems directly to the topic of alienation, I shall rather 
explain the basic structure itself of Islamic metaphysics. 

I want to bring to your attention one of the most important types of 
the philosophical activity of the Oriental mind as exemplified by the thought 
of some of the outstanding philosophers of Iran. I believe this kind of 
approach has some significance in the particular context of East-West en¬ 
counter in view of the fact that the East-West philosophers’ Conference, as I 
understand it, aims at creating and promoting a better mutual understand¬ 
ing between East and West at the level of philosophical thinking. It is my 
conviction that the realization of a true international friendship or brother¬ 
hood among the nations of the East and West, based on a deep philoso¬ 
phical understanding of the ideas and thoughts of each other, is one of the 
things that are most urgently needed in the present-day situation of the 
world. 

Unlike Western philosophy, however, which, broadly speaking, presents 
a fairly conspicuous uniformity of historical development from its pre-Socratic 
origin down to its contemporary forms, there is in the East no such his¬ 
torical uniformity. We can only speak of Eastern philosophies in the plural. 

Such being the case, it is , I think, very important that the various 
philosophies of the East be studied in a systematic way with a view to arriving 
at a comprehensive structural framework, a kind of metaphilosophy of the 
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facilement à une expérience de visualisation . Voici comment il achève le 
récit d’une de ses visites: 

« Jacob et l’Ange après s’être, ironiques, penchés sur mon désarroi, re¬ 
prennent leur pose... Le froid me gagne, l’église se vide. Dehors la pluie lus¬ 
tre la place. Entre les autos arrêtées ( arrêtées mais non condamnées ) mar¬ 
che une grande jeune fille bottée, coiffée d’une toque,au manteau gris sans 
manches, remplacées par des espèces d’ailes d’étoffe, les yeux bleus très obli¬ 
ques, les cheveux blonds. Je la regarde émerveillé. Mais j’y pense... Vous me 
croirez si vous voulez, je me précipitai dans l’église. 

« L’Ange, était toujours là... » 

Eh bien! nous avons encore ici un exemple de l’humour sui generis qui 
est le propre d’un mystique quelque peu visionnaire. Gomment lui était-il 
possible de nous dire ce qu’il avait vu, non pas seulement cru voir, sinon en 
nous avouant qu’il était rentré dans l’église pour s’assurer si l’Ange de De¬ 
lacroix était toujours là. 

Ici, toute réflexion philosophique fait halte, car elle détruirait ce qui 
fait précisément le prix de cet humour. 

Il ne nous reste qu’une chose à faire en nous séparant, c’est de nous 
rappeler ce vers de Rimbaud: 

« J’ai vu parfois ce que l’homme a cru voir.» 
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i elui que 1 on appelle shaykh al-ghayb, ostâd- e ghaybî. Et c’est pourquoi aussi 
cette Figure de lumière qui domine l’horizon intérieur du mystique, est par 

excellence le symbolon, la Figure avec laquelle symbolise son être personnel le 
plus intime; il est le Soi atteint dans la connaissance de soi, par le sujet qui 
n’en est que la contre-partie terrestre. Là-même nous touchons à une expéri¬ 
ence intérieure si fondamentale, que nous pourrions l’illustrer par un grand 
nombre de textes; toute la gnose Valentinienne pourrait être citée à l’appui. 

Du même coup,c’est en quelque sorte l’«actualité » de Sohrawardî qui 
se laisse entrevoir. Je m’excuse d’employer ce mot « actualité» en pareil cas, 
car il est vraiment trop lourd d'associations fâcheuses. Disons plutôt présence, 
urgence... Ce disant,je pense à un homme, dramaturge et romancier, mort 
récemment, qui à première vue peut paraître aussi distant que possible de 
notre Sohrawardî, mais dont certaine page m’inspire le rapprochement sur 
lequel je voudrais conclure notre entretien. Je pense ici à Audiberti, dont 
le nom dit certainement quelque chose à la plupart d’entre vous,et dont 
l’oeuvre très diverse a des admirateurs non moins divers. Mais, qu’il fût un 
mystique,et quelque peu un visionnaire,c’est ce dont conviendra, dans une 
mesure ou une autre,tout lecteur d’un livre tel que celui qui porte comme 
titre: « Les tombeaux ferment mal». Pourtant, c’est à un autre épisode , 
contenu dans un autre livre, que je pense,le livre qui s’intitule « Dimanche 
m’attend». L’épisode auquel je pense a pour scène une église d’entre les 
églises de Paris, un monument dont il est permis de ne pas admirer sans 
réserve l’architecture, à savoir l’église Saint-Sulpice, mais qui contient deux 
trésors: ses grandes orgues et dans la première chapelle latérale, à droite 
en entrant, l’immense peinture d Eugène Delacroix, représentant le com¬ 
bat de Jacob avec‘l’Ange. C’est cela même qui sans doute, dans mon in - 
conscient, m’a suggéré le rapprochement, quoique l’expérience de l’Ange soit 
chez Sohrawardî un combat pour l’Ange plutôt qu’un combat avec l’Ange . 
Mais, sans avoir lu Sohrawardî, Audiberti avait coutume, chaque fois qu il 
passait dans le voisinage, d’entrer dans l’église pour méditer quelques in - 
stants devant le tableau de Delacroix,une méditation qui chez lui tournait 
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ses propres symboles. Ce sommet, c’est cette connaissance de soi qui, nous 
l’avons rappelé,est au principe et au terme de la spiritualité du Shaykh al- 
Ishrâq. Car l’atteinte à cette connaissance de soi éclôt en une expérience 
visionnaire dont la mémoration revient tout au long de ses récits. Et cette 
expérience visionnaire est configuratrice du plus beau symbole de ce Soi 
à la quête duquel s’en va le philosophe,ce Soi qui est son Moi transcendant, 
son Moi céleste avec lequel symbolise le Moi terrestre. Ce symbole,c’est la 
Figure de lumière,d’une beauté resplendissante, sur la vision de laquelle 
s’ouvrent ou s’achèvent plusieurs des récits mystiques de Sohrawardî, à savoir 
la Figure de l’Ange qui chez les philosophes avicenniens est la Dixième des 
Intelligences hiérarchiques, l’Ange de l’humanité et qui chez les théologiens 
est appelé l’Esprit-Saint. Chose remarquable, cette même Figure a polarisé 
également en Occident, la vision intérieure de ceux que l'on appelle les 
«fidèles d’amour», principalement les compagnons de Dante, qui avaient lu 
Avicenne et qui avaient lu Averroès; c’est à cette Figure de l'Ange de la 
connaissance qu’ils donnaient le nom de Madonna Intelligenza. 

Chez Sohrawardî, cette Figure de l’Ange rencontré au cours des récits 
d’initiation est toujours désignée comme celle d’un shaykh. Or , l'un des 
commentateurs de ces récits mystiques ( Mosannifak ) se demande : pourquoi 
un shaykh? Cela n’a rien à voir avec l’âge ni la vieillesse, puisque, pres¬ 
que toujours, sont soulignés les traits juvéniles de l’apparition. Et le com¬ 
mentateur d’expliquer que shaykh veut dire morshed , guide spirituel, et que 
les Ishrâqîyûn ( les philosophes et les spirituels de l’école du Shaykh al-Ish- 
râq) n’ont point d’autre morshed que cet Ange de la connaissance. C’est là- 
même, dit-il,ce qui les différencie des soufis, lesquels posent la nécessité d’un 
shaykh ou d’un maître humain; chez les Ishrâqîyûn, celui-ci ne saurait être, 
en tout cas,qu’un intermédiaire momentanément nécessaire. Car leur shaykh, 
leur morshed ou guide spirituel c’est l’Ange lui-même, l’Ange de leur vision 
et de leur nostalgie. Nous pouvons donc dire que cette expérience de l’Ange, 
chez les Ishrâqîyûn, est fort proche de l’expérience qui, dans l’école de Najm- 
oddîn Kobrâ,. est celle du guide intérieur personnel, du maître invisible, 
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leur maison de malheur. Elles le gardèrent prisonnier toute la nuit ; au ma¬ 
tin elles se concertèrent. « Comment châtier ce caméléon ? Quel genre de 
mort lui infliger?» Dans leur jugement de chauves-souris il ne peut pas y 
avoir de peine plus terrible que de devoir supporter la vue du soleil. En 

conséquence, elles décident que tel sera le châtiment qu’elles infligeront au 
caméléon: le forcer à contempler la lumière du soleil. Mais ce que leur ju¬ 
gement de chauve-souris ne pouvait pas même pressentir, c’est que tel était 
justement le genre de mort que le pauvre caméléon désirait de Dieu. Et 
voici que l’auteur coupe la délibération des chauves-souris par deux des 
distiques les plus célèbres du mystique al-Hallâj : « Tuez-moi donc, ô mes 
amis. En me tuant vous me ferez vivre, car pour moi c’est vivre que de 
mourir et mourir que de vivre. » Lorsque le soleil parut, les chauves- 
souris jetèrent le caméléon hors de leur maison de malheur, afin qu’il fût 
châtié par le rayonnement du soleil. Ce qu’elles ne pouvaient pas savoir , 
c’est que ce qui leur apparaissait à elles comme une torture, était en fait 
pour le caméléon sa résurrection. 

Trois paraboles mystiques à la fois très semblables, vous le voyez,et très 
différentes. Elles mettent en oeuvre les ressources propres de l’humour sohra- 
wardien, un humour qui finalement est le masque d’une profonde tristesse, 
tristesse de « l’homme qui a compris», devant son impuissance à surmonter 
l’incapacité de comprendre chez la plupart des hommes, parce que cette 
incapacité est le « secret du destin», et que ce secret-là aucune créature 
humaine ne peut le dénouer. J’avais pris la précaution de vous rappeler qu’il 
n’y a aucune définition possible de l’humour. A vouloir analyser de trop 
près l’humour sohrawardien, nous risquerions à coup sûr d’en perdre la pré¬ 
sence. 

Ce que nous pouvons faire,en revanche, pour finir, c’est de suivre notre 
shaykli sur la voie des symboles. Il a su en créer de merveilleux, parce qu 
il avait la vision intérieure des figures avec lesquelles ils symbolisaient. Il 
faut peut-être qu’un homme atteigne au sommet de la maturité spirituelle - 
celle-ci n’est nullement liée à l’âge de l’état-civil- pour être capable de créer 
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que témoigner de ce qu’il voit. Me voici, moi, je vois! Je suis dans le monde 
de la présence, dans le monde de la vision directe. Le voile a été levé . 
Les surfaces qui rayonnent, je les perçois comme autant de révélations, sans 
être entamé par le doute.» Alors les fées, ulcérées du comportement de cet 
oiseau qui prétend y voir clair en plein jour,se ruent,de l’ongle et du bec, 
sur les yeux de la huppe,l’interpellant par dérision : « Eh! celle qui-voit- 
clair-pendant-le-jour». La huppe comprend enfin que c’est sans issue : ce qui 
est pour elle le plein jour des mondes spirituels suprasensibles, n’est que 
ténèbres qui désorientent ceux qui ne voient rien d’autre que ce que voient 
leurs yeux de chair. Elle comprend que les fées vont la tuer, puisqu’elles 
s’attaquent à ses yeux, c’est-à-dire à sa vision intérieure,et qu’un mystique 
ne pourrait survivre en ce monde, s’il venait à être privé de sa puissance de 
vision intérieure. Elle comprend qu’il faut en revenir à la discipline de 
1 ’ arcane, conformément au sage précepte: « Ne parle aux gens qu’en fonction 
de ce qu’il sont capables de comprendre». Alors, pour se délivrer de ses en¬ 
nemies, elle leur dit: « Bien entendu, je suis comme vous. Gomme tout le 
monde, je ne peux rien voir tant qu’il fait jour. Comment y verrais-je clair 
en plein jour?» Alors les fées, tranquillisées, cessent de la tourmenter. Jusqu’à 
l’instant où elle réussit à partir,la huppe contrefit la cécité, quoique cela lui 
fît souffrir mille tourments dans l’âme. Car il est dur de ne pouvoir dire 
à d’autres les merveilles que l’on voit. Mais, nous rappelle l’auteur,il est une 
loi divine qui ne souffre pas d’exception : « Divulguer le secret divin devant 
des indignes est un crime d’impiété» ( kofr). Et c’est cela même qui fonde 
la nécessité de l’ésotérisme. 

Un troisième exemple enfin, dont le motif accentue le récit que nous 
venons de lire. La parabole de notre shaykh met cette fois en scène un peuple 
de chauves-souris et un innocent caméléon. Comment était née la querelle 
entre eux,on nous le laisse à penser. Toujours est-il que la haine des chau¬ 
ves-souris contre le caméléon devint telle , qu’elles projetèrent une expédi¬ 
tion à la faveur des ténèbres de la nuit, afin de faire prisonnier le camé¬ 
léon et de tirer vengeance de lui, en le tuant d’une manière ou d’une au¬ 
tre. Ainsi firent-elles, et elles réussirent à entraîner leur pauvre ennemi dans 
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de l’eau.» Là-dessus, un grand souffle de vent s’élève; l’oiseau aux belles 
couleurs prend son envol et disparaît dans les nues. Les tortues vont-elles 
comprendre? Non pas, elles commencent par demander au sage de s’expli¬ 
quer. Celui-ci leur répond allusivement, en leur citant quelques sentences 
de grands spirituels, culminant dans la déclaration du mystique al-Hallâj à 
propos du Prophète: «Il a cligné l’oeil hors du où», c’est-à-dire sa vision in¬ 
térieure l’a enlevé aux dimensions et orientations de l’espace sensible. Les 
tortues entrent alors en fureur: « Comment, demandent-elles, un être qui 
est localisé dans l’espace, sortirait-il du lieu? Comment se soustrairait-il aux 
directions et coordonnées spatiales?» ( rappelons-nous la finale du Récit de 
l’Oiseau). Le Sage de leur répondre: « Mais c’est précisément pour cela que 
je vous ai raconté tout ce que je viens de vous dire». Alors les tortues, 
indignées, lui jettent des pierres et de la terre: « Va-t-en! Nous te des¬ 
tituons, nous ne te reconnaissons plus comme juge». 

Un second exemple. Cette fois,ce qui est en cause, c’est le rapport du 
jour et de la nuit. Ce qui apparaît comme le jour aux aveugles de l’âme, 
n’est que ténèbres pour celui qui a la vue spirituelle; et inversement, ce qui 
est pour lui le plein jour,n’est que nuit dangereuse et menaçante pour ceux 
qui n’ont pas la vue spirituelle. C’est ainsi qu’une huppe ( la huppe, l’oi¬ 
seau du sage Salomon) fit halte, au cours de l’un de ses voyages, chez le 
peuple des fées. Or, tout le monde le sait: la huppe a une vue perçante, 
tandis que les fées sont complètement myopes. La huppe passe la nuit à 
bavarder avec les fées; au lever du jour, elle veut se remettre en route . 
Mais les fées s’y opposent avec violence: « Malheureuse ! qu’est-ce que cette 
innovation? Depuis quand se met-on en route pendant qu’il fait jour? » La 
huppe proteste que c’est précisément pendant qu’il fait jour,qu’il convient 
de se mettre en marche. Les fées de répliquer :« Mais tu es complètement 
folle! Comment verrait-on quelque chose pendant qu’il fait jour,le jour étant 
obscur, alors que le soleil passe par la région des ténèbres? - Mais c’est tout 
le contraire» réplique la huppe. La discussion s’envenime, les fées pressent 
la huppe de s’expliquer,et nous entendons alors celle-ci formuler la profes¬ 
sion de foi d’un grand mystique: « Quiconque voit pendant le jour,ne peut 
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De leur ensemble je ne retiendrai que trois exemples, pris dans un trai¬ 
té de Sohrawardî qui a non point la forme d’un récit continu, mais celle 
d’une rhapsodie , enchaînant à la suite l’un de l’autre plusieui's récits symbo¬ 
liques. Nous y voyons apparaître le peuple des tortues, le peuple des fées,le 
peuple des chauves-souris. Bien entendu, il ne s’agit pas de zoologie, mais 
d’autant de symboles de ceux qui,parmi les humains, sont les ignorants spi¬ 
rituels, les aveugles de l’âme. Ils sont reconnaissables sous leur forme symbo¬ 
lique, parce que leur forme intérieure cachée, par conséquent leur forme 
vraie, symbolise avec celle - là. Et toute la différence est là, par rappport à 
la mise en scène de leur vie quotidienne qui ne fait connaître que leur 
forme apparente. Se montrant sous leurs formes symboliques, ils nous appa¬ 
raissent tels qu’ils sont en réalité dans le monde imaginai , tels que leur ig¬ 
norance ou leur cécité les fixe dans une relation toute négative avec le Mala - 
kût , avec le monde de l’Ame. C’est leur vérité,ou plutôt leur fausseté inté¬ 
rieure qui éclate, projetée sur l’arrière-fond des évidences qui les dépassent, 
et c’est là que se donne libre cours l’humour d'un grand mystique comme 
Sohrawardî. 

Un premier exemple: ce qui est en cause,c’est Nâ-kojâ-âbâd, le pays du 
« Non-où », hors des dimensions de l’espace sensible. On peut écrire à ce 
propos un savant traité de métaphysique sur l’hyperespace. Mais il peut ar- 
îiver aussi que la doctrine soit vécue au point de ne plus être une théorie, 
mais de devenir un événement réel de l’âme. On a alors le mystique aux 
prises avec le peuple des tortues. Le peuple des tortues observait un jour 
du rivage les évolutions d’un oiseau multicolore à la surface de la mer : 
tantôt il plongeait, tantôt il reparaissait. L’une des tortues de demander : «Cet 
oiseau est-il de nature aquatique ou de nature aérienne?» Une autre tortue 
de répliquer: «S’il n’était pas aquatique,qu’aurait-il à faire avec l’eau?» Mais 
une troisième de dire:« S’il était aquatique,il ne pourrait pas vivre hors de 
l’eau». Il y avait au milieu des tortues un sage juge qu’elles interrogèrent. 
Il leur dit: « Observez-le bien. S’il peut vivre hors de l’eau,c’est que l’eau 
ire lui est pas nécessaire. A preuve le poisson qui, lui, ne peut pas vivre hors 
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symboles. Or, cette triade, abolie en Occident depuis le IX e siècle, n’y a 
subsisté que dans les écoles philosophiques ou théosophiques que l’on qualifie, 
a tort sans doute, de marginales. Le cartésianisme ne connaît plus que la 
pensée et 1 étendue. Il n’y a plus que les perceptions sensibles et les con¬ 
cepts abstraits de l’entendement. C’est alors l’immense monde de l’Imagina- 

tion, en propre le monde de l’Ame,qui est voué à la déchéance; il est iden¬ 
tifié avec l'imaginaire , avec l’iiréel. 

Il est très frappant de voir avec quel soin Sohrawardî et les Ishrâqîyûn 
ont veillé à une métaphysique de l’Imagination. Parce qu’ils en reconnais¬ 
sent le rôle ambigu,ils la maintiennent solidement axée entre l’intelligible et 
le sensible. Au service de l'intelligible, c’est-à-dire de l’Intelligence ( le Nous 
en giec), sa fonction est de présenter Vidée voilée sous la foime de l’Image, 
c’est-à-dire du symbole. Les personnages et les événements d’une parabole 
sont tous des symboles, et c’est pourquoi une parabole est aussi la seule 
histoire qui soit vraie. En revanche, lorsque l’Imagination se laisse entière¬ 
ment captiver par les perceptions sensibles, voletant de l’une à l’autre, elle 
est littéralement « désaxée » et se perd dans l’irréel. Dans le premier cas, 
l'Imagination active est l’organe de pénétration dans un monde réel, qu’il 
nous faut désigner de son nom propre, à savoir Vimaginai", dans le second 
cas, l’Imagination ne secrète plus que de l 'imaginaire. Dans le premier cas 
l’Imagination est, pour Sohrawardî, l’arbre céleste émergeant au sommet Si- 
naï, auquel les sages cueillent les hautes connaissances qui sont le « pain 
des Anges». Dans le second cas, elle est l’arbre maudit dont parle le Qorân. 
Il est beaucoup question de nos jours de civilisation de l’image; je crois 
que sur ce chapitre, nos philosophes, Ishrâqîyûn et autres, ont beaucoup à 
nous apprendre. Certes, c’est un chapitre très complexe, à propos duquel je 
crains de paraître obscur à force de concision. Mais le temps ne me permet 
de retenir que l’essentiel. Nous sommes ici à la source du génie sohrawar- 
dien, à la source d’une inspiration qui lui permet de passer d’un registre 
à l'autre, comme au grand orgue, je veux dire de nous présenter en sym¬ 
boles et paraboles de récits initiatiques, ce qu’il expose par ailleurs, dans 
ses grands livres, sous forme théorique et systématique. 











30 


HENRY CORBIN 


Deux hommes, par exemple,se trouvent être par hasard des hôtes de ren - 
contre. Avant de se séparer, ils brisent en deux un anneau ou un tesson 

d’argile; chacun en prend une moitié; chacune des deux pièces sera alors le 
symbolon de l’autre. Car les années et les années pourront alors passer, avec 
tous les changements qu’elles amènent, mais il suffira que celui qui se trou¬ 
ve en possession d’un symbolon le conjoigne avec l’autre, pour se faire recon¬ 
naître de celui qui est en possession de cet autre comme ayant été l’hôte de 
jadis ou, à son défaut, son représentant ou son ami. Dans le cas de nos mé¬ 
taphysiciens mystiques, chaque symbolon appartient à son univers respectif: 
le monde invisible du Malakût d’une part, le monde visible de la percep¬ 
tion sensible d’autre part. Tous deux ensemble, le symbolon de l’un et le sym¬ 
bolon de l’autre forment une unité supérieure, une unité intégrale. Car le 
fait qu’ici un symbolon se conjoigne avec l’autre, annonce que le monde visib¬ 
le symbolise avec le monde invisible,si nous parlons la langue que savait en¬ 
core parler Leibniz. Là-même est la source de la célèbre sentence de Goe¬ 
the, dans la finale du second Faust: « Tout l’éphémère n’est qu’un symbole» 
( disons même: rien de moins qu'un symbole). Nous saisissons immédiate - 
ment la différence entre le symbole et ce qui s’appelle couramment de nos 
jours allégorie. L’allégorie en reste au même niveau d’évidence et de per¬ 
ception. Le symbole garantit la correspondance de deux univers qui sont à 
des niveaux ontologiques différents: il est le moyen,et le seul moyen,de péné¬ 
tration dans l’invisible, dans le monde du mystère, dans l’ésotérique. 

Loisque je disais tout à l’heure l’importance pour une culture de dis¬ 
poser d’une philosophie qui garantisse la fonction des symboles,la validité on¬ 
tologique, « objective», du monde intermédiaire entre l’intelligible et le sen¬ 
sible, c’est à cela que je faisais allusion. L’idée de cette région intermédiaire 
présuppose la triple articulation du réel au monde de l’intelligible, ( jaba - 
rut), monde de l’âme ( malakût ), monde matériel, triade à laquelle corres¬ 
pond la triade anthropologique: esprit,âme corps. Du jour où l’anthropologie 
philosophique en est réduite à une dyade, que l’on dise âme et corps, ou que 
l’on dise esprit et corps, c’en est fini de la fonction noétique, cognitive, des 
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de la tisane, prendre des bains chauds, faire une inhalation d’huile de né¬ 
nuphar, surveiller ton alimentation; pas de surmenage,et surtout pas de veil¬ 
lée nocturne prolongée. Nous t’avons toujours connu comme un homme de 

bon sens. A te voir ainsi détraqué, quel souci nous nous faisons. Nous en 
sommes nous-mêmes complètement malades...» 

Je crois que ces lignes dans lesquelles se donne libre cours l’humour 
du médecin Avicenne, ont une vertu exemplaire; le mystique a parlé, il a 
tenté de dire son aventure. Mais il sait d’avance comment les gens raison¬ 
nables vont l’accueillir; ils l’accueilleront comme beaucoup d’historiens de 
la philosophie ont accueilli les néoplatoniciens, Proclus, Jamblique et leurs 
émules. Que va-t-il se passer ? S’il essaye de faire front, en opposant argu¬ 
ment à argument, il va devenir infiniment vulnérable; il ne convaincra aucun 
des sceptiques, mais peut-être se convaincra-t-il lui-même,de plus en plus,de 
l’excellence de son cas. Et le voilà perdu, frustré, bon peut-être pour faire 
un schizophrène. Qu’en revanche il soit capable de prendre ce recul,de for¬ 
muler lui-même d’avance,en toute clarté de conscience, ce que les sceptiques 
et les agnostiques vont lui opposer; alors,ce qui chez ces derniers eût été une 
critique négative, agressive, devient chez lui un triomphe de l’humour,grâce 
auquel il glisse entre les mains des sceptiques. L’humour est sa double sau - 
vegaide, car en même temps qu’il le prémunit contre toute ivresse et toute 
inflation du moi, il efface les effets de ce qui eût pu être une violation de 
la discipline de l’arcane. Seul comprendra celui qui en a la capacité et 
qui est digne de comprendre; les autres n’y verront rien. Mais il aui'a tout 
de même, envers et contre tout, transmis son message. C’ est donc simultané¬ 
ment que le mystique trouve sa sauvegarde contre le péril subjectif et le 
péril objectif qui le menacent. Et cette sauvegarde, il la trouve en parlant 
le langage des symboles. Et il arrive que ce langage soit,comme chez Avi - 
cenne, comme chez Sohrawardî, inspiré par un humour supérieur. 

Mais alors qu’est-ce au juste qu'un symbole? Pour le dire de façon ri¬ 
goureuse, le mieux est de nous reporter à la signification du mot grec sym- 
bolon. Le verbe symballein, en grec, veut dire agglomérer, joindre ensemble. 
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de ma tristesse?...Frères de la Vérité! Dépouillez-vous de votre peau, comme 
se désquame le serpent... Aimez la mort, afin de rester des vivants. Soyez 
toujours en vol; ne vous choisissez aucun nid déterminé, car c’est au nid 
que l’on capture les oiseaux...» Il y a ainsi deux magnifiques pages sur ce 
ton. Puis le narrateur raconte son histoire: comment un groupe de chas¬ 
seurs tendirent le\ns filets et le firent captif avec toute une troupe d’oiseaux 
dont il faisait partie; comment dans sa captivité il oublia tout: son origine, 
son appartenance à un autre monde,et finalement perdit même conscience 
des liens qui l’entravaient et de l’étroitesse de sa cage. Puis, voici qu’il 

aperçoit un jour d’autres oiseaux qui avaient réussi à se délivrer; comment 

# 

il finit alors par les rejoindre; comment ensemble ils prirent leur envol, 
franchirent les hauts sommets, parcoururent les hautes vallées de la montagne 
d e Qâf, c’est-à-dire de la montagne psychocosmique, au prix d’efforts épui - 
sants; comment ils retrouvèrent leurs frères aux alentours de la Cité du Roi, 
et comment là-même ils furent reçus par celui-ci dont la beauté les frappa 
de stupeur; comment ensuite s’accomplit leur retour, cette fois en compa¬ 
gnie du messager du roi,porteur d’un ordre pour ceux qui avaient noué le 
lien et qui peu\ent seuls le dénouer. - Je ne puis insister sur aucun détail, 
mais uniquement sur le soudain changement de ton qui intervient à la fin 
du récit. 

Le lecteur était emporté par la contemplation de « celui qui est tout 
entier Visage que tu contemples, tout entier une Main qui donne», et voici 
que soudain le nanateui,se substituant d avance aux sceptiques qui accueil¬ 
leront son i ecit avec une douce ironie,se met à écrire ces lignes :« Plus d’un 
parmi mes fieres vont me dire: Tu dois avoir l’esprit un peu dérangé;il 
faut même que tu sois devenu complètement fou. Voyons! tu ne t’es jamais 
envolé; c’est tout simplement ta raison qui s’est envolée. Aucun chasseur n’a 
jamais fait de toi son gibier; c’est bel et bien ton bon sens que l’on a 
chassé. Et puis, comment un homme s’envolerait-il? Et comment un oiseau 
se mettrait-il à parler?-Non, vraiment, il faudrait te mettre au régime; boire 






MYSTIQUE ET HUMOUR CHEZ SOHRAWARDÏ 


27 


suffire déjà, je l’espère, à nous faire entrevoir que le rapport entre mystique 
et humour consiste en ce que l’humour est peut-être la sauvegarde du mys¬ 
tique,en ce sens qu’il le préserve du double péril que je décrivais,il y a un 
instant, comme péril subjectif et comme péril objectif. Et c’est au témoig¬ 
nage de Sohrawardî lui-même que nous pouvons en appeler. 

Plus exactement, pour le premier cas,ce sera le double témoignage d’¬ 
Avicenne ( Ibn Sînâ) et de Sohrawardî, puisque l’exemple que je vais vous 
proposer, sera emprunté au « Récit de l’Oiseau» composé en arabe par le 
philosophe Avicenne et que Sohrawardî traduisit en persan. Gomme récit 
mystique,ce « Récit de l’Oiseau» est un petit chef-d’oeuvre d’Avicenne; vous 
pouvez en trouver une traduction française dans un livre sur Avicenne, qui 
a déjà une quinzaine d’années,et où j’ai essayé d’en montrer la place dans 
le cycle des récits avicenniens, de le situer dans le contexte de ce qu’aurait 
été la « philosophie orientale» d’Avicenne, si le manuscrit de celle-ci n’avait 
été détruit pendant le sac d’ Ispahan et si Avicenne avait eu le temps de le 
récrire. Mieux encore, il convient de situer ce récit dans le cycle qui 
s’est développé autour de ce symbole de l’Oiseau depuis Ghazâlî jusqu’à 
la grande épopée mystique de ‘ Attâr. Les origines en sont lointaines. La 
première référence qui nous vient à l’espi'it est le Phèdre de Platon,où l’âme 
est imaginée à la ressemblance d’une Energie dont la nature serait d’être 
un attelage ailé que mène sur son char un aurige également pourvu d’ailes. 
Et c’est encore la magnifique image de la procession céleste des âmes à la 
suite des Dieux et de la chute de certaines d’entre elles. « Il est de la 

nature de l’aile, écrit Platon,d’être apte à mener vers le haut ce qui est 
pesant, en l’élevant du côté où habite la race des Dieux,et entre toutes les 
choses qui ont rapport au corps, c’est l’aile qui a le plus largement part 
au divin». Voilà pour le symbole de l’oiseau dont il y a d’autres magnifi¬ 
ques exemples, par exemple dans certains psaumes manichéens. 

Prenons maintenant le récit d’Avicenne traduit par Sohrawardî. L’exor - 
de en est pathétique. « N’y aura-t-il personne parmi mes frères, demande 
l’auteur, pour me prêter un peu l’oreille, afin que je lui confie une part 
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hension, à la moquerie, à la dérision des ignorants? sans,par conséquent, li¬ 
vrer le trésor qui lui a été confié, aux mains de quelqu’un qui en est in¬ 
digne, n’en étant pas l’héritier? Bref, comment le pourra-t-il, sans violer ce 
qui, dans la tradition ésotérique occidentale,s’est appelé la discipline de U ar¬ 
cane ? Et nous savons, comment et pourquoi, sous le nom de taqîyeh, cette 
discipline est prescrite pai les Imâms du shî £ isme; nous savons combien Soh- 
rawardî en a eu le souci, à tel point qu’il avait inventé pour son grand 
« Livre de la Théosophie orientale» une écriture secrète. Un de ses récits 
mystiques, 1’ «Epître sur l’état d’enfance», nous montre le pèlerin-novice par¬ 
lant étourdiment de secrets mystiques à un inconnu qui finit par le rudo¬ 
yer et le traiter de fou; plus grave encore, cette indiscrétion a pour consé¬ 
quence qu’il perd la présence de son shaykh, c’est-à-dire de son guide in¬ 
térieur; il ne peut plus le retrouver. 

Eh bien! c'est le moment de nous poser la question, en quoi l'humour 
a-t-il affaire à la mystique? Tout d’abord, je crois que du consentement géné¬ 
ral il n’y a aucune définition possible de l’humour, et l’on a depuis long¬ 
temps renoncé à en tenter une définition qui en soit vraiment une, même 
nos amis britanniques qui, pourtant, sont particulièrement au fait de la ques¬ 
tion. Je ne vais donc pas m’y essayer vainement à mon tour. Mais,s’il n’est 
pas de définition satisfaisante de la chose, peut-être est-il possible de cons¬ 
tater certains de ses effets. Je suggérerai donc que l’humour implique la 
capacité de prendre un certain recul, une certaine distance, vis-à-vis de soi- 
même et des choses ; et grâce à ce recul,il implique la capacité de sembler 
ne point prendre tout à fait au sérieux ce qu’en fait,intérieurement, au fond de 
soi-même,l’on prend, et l’on ne peut que prendie, terriblement au sérieux, 
mais alors sans en trahir le secret. Faute de cette prise de distance à l’é¬ 
gard de la chose, on risque d’en devenir le captif et la proie. Grâce à elle, 
en revanche, si l’on est capable de prendre cette distance, voici que la cris¬ 
pation du visage, le geste pathétique, l’attitude défensive, voire agressive,vont 
faire place à un sourire, à peine esquissé peut-être. 

Cette brève indication sur laquelle je ne veux pas m’appesantir, peut 

a . 
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culture spirituelle dispose d’une métaphysique et d’une théorie de la con¬ 
naissance qui fasse droit à ces mondes, intermédiaires entre l’intelligible et le 
sensible, et nous pouvons dire qu'avec la philosophie de VIshrâq, la culture 
iranienne a disposé d’une telle métaphysique et d’une telle théorie de la 
connaissance. Nous en avons eu,certes, l'équivalent en Occident, mais il y 
a peut-être un peu plus de trois siècles que nous l’avons plus ou moins 
perdu,et c’est là un aspect de la tragédie de notre philosophie. C’est contre 
un aspect correspondant de cette tragédie, que Sohrawardî a voulu établir 
une sauvegarde,en imposant à toute vocation mystique une solide formation 
philosophique. Car si l’homme ne peut pas se passer d’un contact avec le 
Malakût, il ne peut tenter sans péril, dans certaines conditions culturelles, 
de rejoindre un monde dont on lui a coupé l’accès. Il importe de voir bien 
en face, pour lui faire face, ce péril auquel est exposé le mystique qui 
s’aventure vers Nâ-kojâ-âbâd. Ce péril est,en bref, celui que les psychiatres de 
nos jours désignent comme la schizophrénie sous ses multiples aspects,et qui 
est l'impossibilité pour le visionnaire de distinguer entre le monde intérieur 
de ses visions et le monde de la réalité quotidienne. Il ne se passe pas de 
jours,hélas! sans que les informations ne nous en fassent connaître de lamen¬ 
tables exemples. Sans même aller jusqu’à ce cas-limite, il peut arriver que 
le privilège d’une expérience supranormale détermine chez le sujet ce que 
les psychologues de nos jours encore appellent inflation du moi, complexe de 
supériorité... Alors voici que l’expérience qui eût dû faire de l’homme un 
renonciateur et,par là-même, un guide pour les autres hommes, l’éveille aux 
ambitions mondaines ou politiques dont il devient le jouet, bref tout le con¬ 
traire de ce qui fait un derviche. Tel est ce que l’on peut appeler le péril 
subjectif encouru par le mystique dont la préparation est insuffisante. 

Il en est un autre, que nous pouvons appeler le péril objectif. Le premier 
péril surmonté, si le mystique veut décrire son expérience, décrire ce qu’il a 
vu et entendu, les mondes et les événements dont il a été le témoin, com¬ 
ment le fera-t-il sans violer le secret? sans exposer ce secret à l’incompré- 
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C’est une pénétration qui ne s’accomplit ni par les facultés de perception sensible 
ni par l’entendement rationnel,et pourtant c’est une pénétration qui a bel 
et bien une portée noétique, c’est-à-dire cognitive ( et c’est à cela que cor¬ 
respond en persan l’emploi du mot ‘ erfân). C’est une pénétration qui nous 
arrache à toutes les évidences sur lesquelles vit la conscience commune; si 
nous appelons celle-ci conscience de veille, pour le mystique au contraire, 
cette prétendue conscience de veille n’est qu’un lourd sommeil, le sommeil 
de l’ignorance et de l’aveuglement spirituel. Ce qui apparaît au commun 
des hommes comme le monde du jour devient alors le monde de la nuit, et 
inversement. Les organes de pénétration—qu’on les désigne comme vision in¬ 
térieure, lumière du coeur, imagination active, centres du corps subtil etc. 
sont généralement atrophiés et paralysés chez l’homme ordinaire de nos jours, 
qui ne s’en fait même plus aucune idée. Cette pénétration est véritable¬ 
ment une pénétration dans la quatrième dimension, celle que Sohrawardî dési¬ 
gne par un terme persan qu’il avait forgé lui-même: Nâ-kojâ-âbâd, le «pays 
de non-où», mais ce terme nous ne pourrions pas le traduire par «utopie» 
sans commettre le pire des contre-sens. C’est bien un pays ( âbâd), un pays 
réel, mais dont il est impossible de fixer les coordonnées sur nos cartes géo¬ 
graphiques, parce qu’il y a un hiatus entre le monde extérieur ou exotéri- 
que et le monde intérieur ou ésotérique, qui est le Malakût, le monde de 
l’Ame. C’est un pays où, aux rapports de distance locale, se substituent les 
rapports de distance entre états intérieurement vécus. Pour atteindre à ce 
pur espace de l’Ame, il faut, comme disent nos mystiques, sortir de la crypte 
cosmique, émerger au-dehors. Aucune fusée, si perfectionnée soit-elle,ne nous 
en rapprochera donc jamais. Car,qui plus est,les mondes subtils, les êtres de 
lumière auxquels s’unit le pèlerin mystique, étaient là depuis toujours; seul 
notre aveuglement spirituel nous empêchait de les voir. Comme le dit Soh¬ 
rawardî, s’il arrive que la vue soit rendue à l’aveugle-né et qu’il voie pour 
la première fois le soleil, demandera-t-il au soleil : pourquoi n’étais-tu pas 
là auparavant? 

Par ces quelques mots, je crois suggérer pourquoi il est capital qu’une 
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leur philosophie aboutit immanquablement à un memento de la vie spirituel¬ 
le; — les autres proprement mystiques, dont certaines sont rédigées en forme 
de récits d'initiation personnelle, les autres en forme de paraboles ou d’his¬ 
toires symboliques. Les unes sont en persan, d’autres en arabe. Ce sont les 
ti'aités rédigés en persan que vous trouverez bientôt réunis dans le volume 
publié en commémoi'ation du huitième centenaire de sa mort. 

Ici, nous touchons au centre de notre entretien, mais ce centre, nous 
ne pouvions l'atteindre qu'en parcourant les quelques avenues que j’ai tenté 
de vous dessiner à grands traits. 

Je viens d'évoquer la forme que revêtent les traités mystiques de Soh- 
rawardî, et je vous avais précédemment indiqué que c’est dans certaines pa¬ 
ges de ces traités que nous trouvons l’attestation d’un humour sui generis . 
Alois il me faudrait peut-être commencer par répondre aux deux questions 
posées au début : qu’est-ce que la mystique? qu’est-ce que l’humour? Ques¬ 
tions redoutables, auxquelles je ne suis même pas certain qu’une réponse 
satisfaisante puisse être donnée. Je ferai simplement remarquer tout d’abord 
que le terme de mystique est hélas ! un des mots les plus profanés, les plus 
galvaudés de nos jours, employé avec une légèreté et une inconscience dé¬ 
risoire, en des occasions ou en des domaines dans lesquels il n’a absolument 
rien à voir, si l’on en connaît véritablement le sens. Et je ne crois pas être 
le premier à formuler cette protestation. Précisons donc que nous l’employ¬ 
ons ici dans son sens rigoureux, tel qu’il ne peut être usité que dans un con¬ 
texte religieux ou métaphysique, et tel que le comporte son étymologie grec¬ 
que. Mystikos, c’est ce qui est caché, invisible aux facultés de perception sen¬ 
sible, insaisissable au niveau des évidences communes et par les organes de 
la perception commune. Mystique est, quant au motet quant aux faits, essen¬ 
tiellement associé à mystère , à ce qui dans l’antiquité s’est appelé religions à 
mystères et dont les initiés s’appelaient des mystes ( mystères d’Eleusis, de 
Mithra etc.). Le mot grec mystikos est donc l’équivalent de bâtin, ghayb, 
makhfî , mahjûb, penhân etc. 

Mais alors,qu’est-ce que pénétrer mystiquement dans le monde du mystère? 
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à n’importe quel moment de n’importe quel temps, créer un prophète. Notre 
shaykh ne leur répondit pas, malheureusement, avec l’humour dont témoig¬ 
nent certaines pages de ses livres, mais avec l’impétuosité de sa fougue juvénile. 
Peut-être se sentait-il protégé par l’amitié d’al-Malik al-Zâhir, gouverneur 
d’Alep et le propre fils de Salâheddîn (le Saladin des Croisés). Mais nous nous 
demandons encore quel motif l’avait entraîné dans ce funeste voyage à Alep, 
où il ne retrouvait ni le climat spirituel de l’Iran, celui de son pays natal 
de Sohraward,ni celui qui l’avait accueilli chez les princes seljoukides d’Ana¬ 
tolie. A trois reprises, les ‘ olamâ 1 d’Alep intervinrent auprès de Saladin pour 
obtenir sa mort. A trois reprises Saladin dut menacer de disgrâce son pro¬ 
pre fils al-Malik al-Zâhir, s’il continuait de protéger son ami. Et c’ est ainsi 
que le Shaykh al- Ishrâq mourut martyr dans la citadelle d’Alep, le 5 Ra- 
jab 587/29 juillet 1191. Il était tout juste, je le rappelai tout à l’heure,âgé 
de trente-six ans. 

Malgré sa jeunesse il nous a laissé une oeuvre considérable, une oeuvre 
qui, tout au long des siècles, a nourri la vie philosophique et spirituelle de 
ses disciples, les Ishrâqîyûn, ceux que l’on appelle aussi les platoniciens de 
Perse. Et cette oeuvre nous apparaît assez riche en intentions restées ina - 
perçues, pour stimuler de nos jours des questions qui soient en rupture avec 
celles dont nos contemporains n’ ont que trop l’habitude, nous aider dans un 
désarroi et un désordre intellectuels généralisés, en nous permettant d’accéder 
à un continent de l’âme qui, pour beaucoup aujourd’ hui, est un continent 
perdu. 

Je ne ferai que vous dire en deux mots de quoi cette oeuvre se com¬ 
pose: dans l’ensemble se distingue une tétralogie d’oeuvres philosophiques 
puissantes , dont le sommet est constitué par le grand « Livre de la Théo- 
sophie orientale», celui qui contient la Somme de la pensée de notre shaykh, 
et dont il nous dit lui-même qu’il eut l’intuition d’un seul coup, lors 

d’une journée merveilleuse, bien qu’il lui fallût ensuite de longs mois pour 
la rédiger. Et puis il y a un certain nombre d’oeuvres de moindre étendue: 
les unes philosophiques, mais au sens sohrawardien du mot, c’est-à-dire que 
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même, à tout ce qu’implique une petite phrase comme celle-ci: je me con¬ 
nais moi-même, j’ai conscience de moi-même. Ce je qui s’exprime ainsi est 
mis en présence de moi-même, d’un Soi-même qui est autre que ce je par¬ 
lant à la première personne, puisque celui-ci le prend comme objet de sa 
connaissance. Si différent même, que ce Soi lui apparaît d’une substantialité 
infiniment plus stable et permanente que celle de ce je qui le découvre et 
qui se réfère à lui,- découverte qui, au terme de son éclosion, peut abou - 
tir à la vision intérieure de ce Soi, qui alors apparaît comme le maître in¬ 
térieur, le guide personnel. La découverte est si bouleversante, les effets s’en 
propagent si profondément dans toutes les dimensions de la vie, que ce qui 
la récapitule au mieux, c’est la célèbre sentence: « Celui qui se connaît soi- 
même, connaît son Dieu ». C’est une sentence sur laquelle ont été écrits 
bien des livres en Islam, car elle y formule la plus haute expérience intérieu¬ 
re de l’homme spirituel . Justement, un certain nombre d’oeuvres de Soh- 
rawardî ont pour objet de décrire cette rencontre intérieure et les condi - 
tions qui la préparent. 

Nous constatons ainsi que cette spiritualité est orientée vers une certaine 
conception de l’homme, dont l’idéal, le cas-limite, est formulé dans la 
désignation de l’Homme Parfait ( al-Insân al-Kâmil ; déjà les hermétistes 
disaient anthropos teleios). L’ Homme Parfait, c’est celui qu’en terminologie 
mystique on désigne encore comme le «Pôle» ( Qotb ), le pôle mystique, celui 
que la masse des hommes en général ignore et ne peut qu’ignorer, alors 
que sans l’existence de ce pôle, même secrète, l’espèce humaine ne pourrait 
pas persévérer dans l’être et s’abîmerait dans un cataclysme final, car c’est 
par lui que communiquent encore le monde supérieur invisible et le monde 
de notre réalité quotidienne. En terminologie shî £ ite, nous savons que ce terme 
de pôle, ou de «pôle des pôles», désigne l’Imâm caché. Aussi bien, chaque 
fois que le terme est employé, il est difficile de ne pas déceler au moins 
quelque chose comme un crypto-shPisme. Et c’est peut-être le sens ultime du 
procès que les c olamâ ’ d’Alep intentèrent à notre Sohrawardî, lorsque, sans 
s’embarrasser des distinctions philosophiques subtiles que présuppose la pro- 

phétologie, ils lui reprochèrent de soutenir dans ses livres que Dieu pouvait, 
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sages que la rencontre de la sagesse grecque et de la sagesse iranienne a 
fait désigner ailleurs comme les « Mages hellénisés». Mais comment a-t-il 
réussi ce rapatriement? Justement l’interprétation mystique des épisodes du 
Shâh-Mâmeh auxquels j’ai fait allusion, nous le montre: à l’aide de cette com¬ 
préhension spirituelle que connote par excellence le terme de ta’wîl comme 
herméneutique des symboles, donc avec les ressources que lui offrait l’Islam 
spirituel, la spiritualité de l’Islam mystique. Le ta’wîl , c’est reconduire une 
chose à son origine, à son archétype: c’est déceler sous l’apparence extérieu¬ 
re de la lettre, ou de tout phénomène, le sens ésotérique, c’est-à-dire le 
sens caché, la vérité intérieure. C’est par la vérité intérieure que communi¬ 
quent entre elles les hautes connaissances de toutes les sagesses. 11 y a, certes, 
chez Sohrawardî, quelque chose comme le sentiment d’un oecuménisme spi¬ 
rituel, pour employer un mot fort usité de nos jours, mais d’un oecuméni¬ 
sme dont le fondement reste ésotérique, c’est-à-dire caché, c’est-à-dire inté¬ 
rieur. S’il doit se réaliser - mais il est déjà réalisé secrètement - c’est par 
les hauts sommets, ou par les profondeurs, non pas au niveau des éviden¬ 
ces exotériques communes, toujours vulnérables, car étant accessibles à tous 
et supportant des intérêts immédiats, elles sont accessibles aussi à toutes les 
passions comme à toutes les trahisons. 

D’où, chez notre Shaykh al-Ishrâq,une conception si rigoureuse de la 
philosophie que, si elle ne débouche pas sur une expérience mystique, c’est-à- 
dire sur une réalisation spirituelle personnelle, toute recherche philosophique 
est vaine et stérile. Inversement, toute tentative d’atteindre à l’expérience 
mystique en l’absence d’une sérieuse formation philosophique, risque de 
s’égarer dans le désert des illusions et de la folie. D’où, le point de départ non 
moins rigoureux de toute recherche philosophique, formulé comme étant la 
connaissance de soi. Gela ne veut pas dire la connaissance, pour chacun de 
nous, de ses petits défauts et de ses grandes vertus. Ce n’est pas cela qu’ 

entend le philosophe. Ce que veut dire la connaissance de soi, c’est pren¬ 
dre conscience de ce qu’implique le fait cl’un sujet qui se connaît soi - 
même, qui a conscience de soi-même. Autrement dit, c’est s’éveiller à soi- 
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des oeuvres persanes de Sohrawardî. 

Il y avait, à propos du Graal de Kay Khosraw, le magnifique récit 

du Graal d’un mystique khosrawânî. Kay Khosraw est pour Sohrawardî une 
figure exemplaire des souverains extatiques de l’ancien Iran,à tel point qu’il 
est le héros éponyme des Khosrawânîyûn comme ayant été, dans 1 * Iran pré¬ 
islamique, les précurseurs des Ishrâqîyun ( les adeptes de la théosophie de la 
Lumière de notre shaykh). Et puis il y avait les épisodes du Shâh- Nârneh 
dont un récit initiatique de Sohrawardî, celui qui porte comme titre « L’¬ 
archange empourpré» ( ‘Apl-e sorkh) nous suggère le sens mystique : l’épisode 
de la naissance de Zâl, l’enfant dont la chevelure porte encore la trace du 
monde de la lumière dont il vient, et qui typifie l’âme jetée dans le dé - 
sert de ce monde: puis l’épisode delà mort d’Esfandyâr, le héros de la foi 
zoroastrienne, lié au motif eschatologique de Sîmorgh. Car peut-on voir Sî- 
morgh sans mourir? Et tout cela faisait regretter que Sohrawardî n’ait pas 
eu le temps de traiter ainsi d’un bout à l’autre le Shâh-Nâmeh de Fei'dawsî, 
et de nous apprendre à le lire, à l’aide de cette hermémeutique symbolique 
qui s’appelle le ta'wîl, de la même manière que tous les spirituels lisent le 
Qorân à l’aide de la même herméneutique. Mais là-même nous voyons 
surgir une claire indication concernant le sens de son oeuvre,et concernant 
aussi la manière dont il s’y est pris pour la réaliser. 

Le sens de son oeuvre, le Shaykh al-Ishrâq l’a clairement formulé à plu¬ 
sieurs reprises: ressusciter la théosophie mystique des sages de l’ancien Iran, 
concernant la Lumière et les Ténèbres,- une sagesse qui pour lui était pro¬ 
fondément différente de toute philosophie dualiste, et pour la restauration de 
laquelle il déclarait, explicitement et consciemment, n’avoir eu aucun pré - 
décesseur. Mollâ Sadrâ Shîrâzî, son plus grand interprète, le salue encore au 
XVI e siècle comme « le résurrecteur des doctrines des sages de 1 ancienne 
Perse». Quelque trois siècles donc avant le grand philosophe byzantin Gé- 
miste Pléthon, Sohrawardî élabore une doctrine où se conjoignent les tradi¬ 
tions d’Hermès, de Platon et de Zoroastre, le prophète de l’ancien Iran. On 
peut dire qu’il a opéré en quelque sorte le rapatriement en Iran de ces 
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re, voire légèrement en retard sur son heure, et c’est la troisième raison que 
j’ai à vous donner. 3) Ce volume de ses oeuvres en persan aurait dû 
paraître, en effet, il y a déjà deux ans, s’il n’y eût eu les délais d’impression, 
toujours imprévisibles. Car, c’est il y a deux ans, exactement au calendrier 
islamique lunaire,le 5 Rajab 1387, correspondant au 10 octobre 1967 et au 
18 Mehr 1346, du calendrier solaire iranien, que nous aurions dû célébrer le 
huit centième anniversaire de la mort en martyr du Shaykh al-Ishrâq,à 
l’âge de trente-six ans,en la citadelle d’Alep,le 5 Rajab 587, correspondant au 
29 juillet 1191. Nous sommes donc tout juste en retard de deux ans.Quand 
il s’agit de huit siècles, l’écart est minime, surtout pour des philosophes et 
des mystiques habitués par vocation à n’envisager les choses que sub specie 
aeternitatis. Il reste que la parution prochaine de ce volume nous permet, 
spécialement ce soir, de commémorer ensemble ce huitième centenaire,et je 
crois que le sens de cet anniversaire se propagera en résonances lointaines 

dans le coeur de nos amis iraniens. 

Ces quelques mots m’obligent déjà à vous en dire, ou à vous en rappe¬ 
ler davantage, concernant l’oeuvre de Sohrawardî, puisque ce sont quelques 
pages de cette oeuvre qui nous feront comprendre la conjonction nécessaire 
et salutaire - à un moment donné — de la mystique et de l’humour. 

Peut-être certains d’entre vous se rappellent-ils que, l’an dernier, nous 
avions essentiellement étudié dans l’oeuvre de Sohrawardî l’indication du pas¬ 
sage de l’épopée héroïque à l’épopée mystique. Ce passage est sans doute 
un fait capital de la culture spirituelle iranienne; nous le vérifions dans un 
grand nombre de ces épopées mystiques si caractéristiques du génie iranien; 
trop de noms seraient à nommer ici depuis £ Attâr, c Assâr de Tabriz, Jâmî 
et tant d’autres jusqu’à Nûr ‘ Alî-Shâh. J’espère depuis longtemps avoir un 
élève à qui je pourrais confier le soin d’une recherche approfondie et com¬ 
parative entre le cycle de l’épopée mystique iranienne et le cycle de notre 
propre épopée mystique en Occident médiéval. Sans doute ce ne peut être 
là qu’un travail de maturité, mais il atteindrait vraiment en profondeur le 
point de contact de nos deux cultures. Ici même nous avions étudié le pas¬ 
sage en question dans quelques pages que vous retrouverez dans l’édition 
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ce fut donc lui, en premiei' et dernier lieu, le responsable de mon imprudence, 
et je déviais lui en vouloir. Et pourtant je ne puis lui en vouloir, car son 
oeuvre représente pour le philosophe orientaliste que je suis, un amour de 
jeunesse, et parce que finalement c’est lui qui m’a guidé comme par la main 
jusqu’en ce pays d’Iran, il y aura bientôt vingt-cinq ans. En échange,j’ai con¬ 
sacré un certain nombre d’années de ma vie à la restitution et à l’inter - 
prétation de ses oeuvres; il y a donc entre lui et moi un lien irrémissible, 
et j’espère que ce lien aura été un point de départ pour le renouveau des 
études sohrawardiennes. 

Il reste que c’est à lui que nous allons demander raison du rappro¬ 
chement des deux mots :mystique et humour. Sans doute y aurait-il d’autres 
mystiques à qui nous pourrions le demander. Mais c’est à ce grand philoso - 
phe et mystique iranien que nous allons nous adresser principalement et cela 
pour trois grandes raisons. 

1) La première est l'importance de son oeuvre qui a dominé l’horizon 
de la philosophie et de la spiritualité en Iran, pendant plusieurs siècles,et 
qui semble promise de nos jours à une renaissance. Je vous dirai dans un 
instant très brièvement pourquoi. 2) La seconde raison est que, tout pro¬ 
chainement, grâce aux soins diligents de notre éminent ami, le professeur 
Nasr, Doyen de la Faculté des Lettres de l’Université de Téhéran, un troi¬ 
sième volume de ses oeuves va paraître comme volume 17 de la « Biblio¬ 
thèque Iranienne» publiée par notre Département d’Iranologie de l’Institut 
français de recherche en Iran. Ce volume considérable rassemble en un cor¬ 
pus toutes les oeuvres écrites en persan par Sohrawardî, un magnifique et clair 
persan du XII e siècle. La parution d’un tel volume n’est pas seulement une 
date pour la bibliographie iranienne, mais pour les études philosophiques 
comme telles, car tous les philosophes sauront gré au professeur Nasr du 
labeur qu’il a consacré à cette édition,et je puis annoncer que même le 
lecteur qui ne lit pas le persan,à supposer qu’il y en ait,pourra tirer profit 
de ce vaste ouvrage, puisque nous y donnons un ample résumé en français de 
chacun des quatorze traités qu’il contient. Ce volume vient donc à son heu- 







Il arrive à tout chercheur de commettre un jour ou l’autre quelque im¬ 
prudence. C’est ainsi que j’en ai commis une récemment, au cours d’une 
conversation qui ne semblait pourtant recéler aucun péril. Il m’arriva, parce 
qu’il était question de mystique, de mettre l’un à côté de l’autre deux mots 
qui, à première vue, semblent pourtant assez étrangers l’un à l’autre. Ce 
fut suffisant pour que leur association imprévue, un peu paradoxale, ébau¬ 
cha, puis précisa, puis finit par imposer ce que l’on appelle un sujet de 
conférence. 

Vous avez bien voulu venir ici pour entendre parler de mystique... et 
d’humour. Pour justifier ce que ces deux mots peuvent avoir à faire l’un avec 
l’autre, il faudrait commencer par mettre parfaitement au clair ce que signi¬ 
fient l’un et l’autre. Ce serait déjà là une entreprise redoutable exigeant la 
mise en oeuvre de grands moyens historiques, philosophiques, techniques. Je 
préfère n’envisager qu’une simple causerie au cours de laquelle vous verrez 
vous-mêmes pourquoi ces deux mots - mystique et humour -- s’étaient trou - 
vés unis l’un à l’autre au cours de la conversation à laquelle je viens de 
faire allusion. 

Vous dire quel en était le thème, c’est d’emblée vous annoncer que 
notre causerie de ce soir, en son début tout au moins, sera le prolongement 
d’une conférence donnée ici même l’an dernier à la même époque. Nous 
nous étions entretenus de la vie et d’un aspect de l’oeuvre de Shihâboddîn 
Yahyâ Sohrawardî, au VI e /XII e siècle, celui que toute la tradition iranienne 
salue comme le Shaykh al-Ishrâq, le maître de cette théosophie de la Lumi¬ 
ère qui se donne à elle-même le nom de sagesse « orientale», au sens mé¬ 
taphysique non pas géographique du mot « oriental», parce qu’elle est illu¬ 
minative, et illuminative parce qu’elle est « orientale». C’est de Sohrawardî 
qu’il était question dans l’imprudente conversation que je viens de dénoncer ; 


Le texte qu’on lira ci-dessous est celui d'une conférence prononcée à l'Institut fran¬ 
çais de Téhéran, le 19 novembre 1969, sous la présidence de M.André Michel, con¬ 
seiller culturel près l'Ambassade de France. 

Je me réjouis tout particulièrement d'en voir le texte publié dans la première 
livraison du présent Bulletin, car cette publication souligne de la façon la plus heu¬ 
reuse l'esprit de collaboration éclos, dès l'origine, entre la délégation à Téhéran de 
l'Institut d'études islamiques de V Université McGill et notre Département d'Iranologie 
de l'Institut franco-iranien de vingt-cinq Cet esprit de collaboration fit éclosion spon¬ 
tanément, non pas simplement en raison de liens d'amitié personnelle, mais en raison 
du fait que depuis bientôt vingt-cinq ans notre Département d'Iranologie s'est consacré 
spécialement à l'étude de la philosophie irano-islamique, entendue au sens le plus large 
du mot. C'est un champ d'études où les chercheurs ont été jusqu'ici peu nombreux,et 
où nous avons à poursuivre des tâches d'une actualité d'autant plus urgente. Le fait que 
nos collègues et amis de l' Université Mc Gill se sont à leur tour, avec la collabora¬ 
tion de nos collègues iraniens, engagés dans la même voie, nous confirme, par leur 
renfort, que cette voie était la bonne. La publication des oeuvres de Sohrauiardî con¬ 
stitua les prémices de nos recherches,et il semble qu'elle ait marqué un point de départ, 
un appel aux recherches en philosophie iranienne. Puisse la publication ici-même du 
présent texte, mettre également sous le patronage du Shaykh al-Ishrâq les prémices de 
la collaboration que nous nous proposons de développer. 

Une simple remarque encore : le présent texte est publié ici sans porter de réfé¬ 
rences bibliographiques. On trouvera les plus importantes dans le recueil des « OEuvres 
persanes» de Sohrawardî annoncé ici dès le début. 
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£ That He be beyond madness and wisdom- let it not be thus ! 

Amen, let there be no further veil beyond the veil !’ 

We have to penetrate the veil of myth and symbol believing in the 
Reality that lies behind, and believing that the last veil will be withdrawn 
— at least sufficiently for us to know that we have found Truth. 

Man may conquer disease, and transplant hearts, and explore ocean 
depths and colonise the galaxy, but if he cannot find an answer to the ques¬ 
tion c Who am I ?’ then he is a lost child crying in the dark. The an - 
swer I believe can only be found in the great religious traditions and in 
the philosophies which spring from them . It is therefore a splendid thing that 
one more meeting place of East and West has been established here in Mc¬ 
Gill House in Teheran, a house where the man from the East and the man 
from the West may both be at home, and therefore may talk freely one 
to another. I warmly congratulate all who have conceived, supported and 
realised this idea, and I declare the House to be open to all who share its 
quest. 
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fyingly to those who will live in worlds as yet unknown and unexplored ; 

I do not believe that Buddhism has spoken its last word to mankind in a 
technological age; I do not believe that Hinduism has made its last daring 
speculation in a universe robbed of its surprises by science; but I do believe 
that the great religions will come to talk creatively and fruitfully one with 
another, and that each of us, following his own truth, made more lumi - 
nous by the illumination cast upon it by other men’s faith, may come to 
a closer understanding of that Truth which most of us call God. 

The question, however, inevitably presents itself and cannot be evaded: 
will any or all of these religions and their philosophies lead us to the 
Ultimate Truth ? Or are they all false and foolish fancies, which can only 
mislead and delude? In the story of man’s physical development, biologists 
are beginning to recognise an end-directedness which, while they can not 
call it teleology, they have to describe as teleonomy: that is, an ordei 
which implies a telos, a goal. In historiography, we are returning to the idea 
of a purpose and a meaning in the progressive history not of any parti - 
cular empire or race but of mankind as a whole. In the physical universe, 
science has demonstrated that law and order are written plainly for all to 
see. The great sweep of evolution in which we are all caught up is , we 
are being forced to recognise, directed to some end, some purpose, some 
goal, the exact nature of which is as yet undisclosed to us. But I cannot 
believe that all the insights, the speculations, the inspirations, of the men 
of religion and the men of philosophy through five thousand years of human 
questioning are without a similar significance. I am convinced that in them 
also there will be found an unfolding purpose and that like the pieces of 
a jig-saw puzzle they will become meaningful when we put them together. 
It is the particular form of religious faith which is appropriate to, and in¬ 
deed is called for, by our times to believe that man’s spiritual quest will be 
crowned with success as fully and indeed perhaps even more significantly 
than man’s scientific quest. In religion and in philosophy we have to journey 
hopefully, believing that we shall indeed arrive. As the Urdu poet Aymen 
has written : 
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not finite. It is not something that they see, perhaps, so much as something 
about which they feel — and feel deeply. Its form serves as a highly charged 
crystallizing of whatever emotions or insights or sense of ultimacy it can 
be made to carry for those who treat it as absolute. To understand it -- 
just as to understand the syllable OM for Hindus, or the Qur’an for Mus¬ 
lims, or any myth—one must ask oneself how much transcendence it can be 
made to cai'ry for those who have chosen its particular shape to represent 
the pattern of their religiousness’. This it seems to me is the great hope 
and promise of the closing decades of the twentieth century of the Chris¬ 
tian Era. In the world of science and technology we are men of one culture 
seeking to understand and to exploit our environment; but in our endea - 
vour to understand ourselves and the mystery of this life in which we live 
and move and have our being, we are men of many traditions who are only 
now beginning to appreciate and to explore and to benefit from the rich 
diversity of insight we possess. In this connection I have to say how very 
much my colleague in the Department of Philosophy, Professor Raymond 
Klibansky, regretted his inability to accept the invitation to be present on 
this occasion. As president of the Institut International de Philosophie he has 
taken an especial interest in the proposal to establish this House in which 
the study of philosophy will go forward on a comparative basis, and he 
has asked me to express his warmest good wishes for this venture, and his 
earnest hope that he may at some future date be able to visit both this 
House and La Société Iranienne de Philosophie et des Sciences Humaines of 
which you M. le Recteur have the honour to be President. 

Philosophy is the daughter of religion, but if the mother is worthless 
the daughter is not to be trusted. Despite, however, the neglect into which 
philosophy has fallen in the West, and despite the apparent decline in sig¬ 
nificance of all the great religions of the world, I am quite unconvinced 
that these great ventures of the human spirit have played their part and 
may now be dismissed. I do not believe that the Christian religion will be 
cast aside by our children and our grandchildren as they go forth into the 
universe; I do not believe that Islam will cease to speak deeply and satis- 








8 


STANLEY B. FROST 


the controversial term ‘ myth’ in this context very much in the way an 
economist or a physicist uses the term‘ model’. An economist collects his data 
and assembles it into a coherent pattern, a construct of inter-acting forces , 
which he can set out descriptively in language, or visually in graphs and 
diagrams, or mathematically in formulae. If the ‘model’ does not cope ade¬ 
quately with the realities of the on-going situation, he has to adapt and 
modify it until it performs more satisfactorily. Similarly a physicist has his 
data relating to molecules, atoms, and particles. He can visualise or depict 
them in ‘ models’, or he can state their activity in mathematical formulae. 
When he is dealing with radiation he knowingly uses two unrelated if not 
mutually inconsistent models, that of energy as transmitted particles and 
that of energy as wave motion through space. Similarly I think we have to 
recognise that Christianity is of the nature of a ‘ model’ of ultimate truth, 
and that it is , for this generation at least, a ‘ myth’, that is, an interpre¬ 
tation of reality. Our task is to explore that myth, and discover whether it 
is sufficiently universal to absorb man’s new knowledge and new insights and 
still satisfyingly interpret to him himself. We have to ask whether this myth 
can still cogently explain for him his past and still challengingly point him 
to his future». I now add that what I have there said of Christianity I be¬ 
lieve we have to say of all religions, and of course, I am by no means alone 
in saying these things. A Dutch professor of the History and Phenomeno¬ 
logy of Religions, C. J. Bleecker, has recently written: ‘The logic of the 
truth which God has revealed to mankind is sweeping us irresistibly towards 
a condition in which all true believers will be able to understand and ap¬ 
preciate each other’s values, without having to relinquish the particular faith 
so dear to them’. My former colleague who founded this Institute, Profes¬ 
sor Wilfred Cantwell Smith, has expressed it differently. Speaking of the great 
religious symbols of mankind, he asks what we mean by identifying any - 
thing in any religion as a symbol and he answers his own question thus : 
‘First, it is sacred; and second, it is therefore translucent. Those for whom 
it is sacred, when they look at it do not, like the rest of us, see it, but 
see through it to something beyond -- something not precise, not objective, 
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to the rediscovery of lost empires like those of the Mycenaeans and the Hit¬ 
tites; our new realization of the unity of that global history since the 
first appearances of civilization less than ten thousand years ago; our dee¬ 
pening understanding of the grand process of evolution, and the way in 
which it binds all life together in one great organic whole ; the current in¬ 
termingling of cultures consequent on the new mobility of the human race; 
our new awareness of the universe beyond the solar system. But more im¬ 
portant than any of these is, I suggest, a new insight into the nature of 
religion itself, which is rapidly being shared by men of many faiths and of 
very different traditions. I may perhaps express that insight in the most sim¬ 
ple and crude way by saying that it is the realisation that in matters of 
religion I as a Christian do not have to be wrong in order for you as a 
Muslim to be right ; that religious truth is not exclusive in the same way 
as is mathematical tiuth. Zoroaster says: £ As the Holy One I recognized 
Thee, O Ahura Mazda’ ; the Hebrew prophet says, £ Thus has the Lord 
said, £ I am Yahweh, there is no other ; beside me there is no god’; St.Paul 
says ‘There is one God and one Mediator between God and man, 
the man Christ Jesus’, and the Muslim says £ There is no God but 
Allah and Mohammed is his prophet’, and we find it even now difficult 
to grasp that these statements may all be true, religiously true. The light 

of religion may shine, does shine, through them all, with different degrees 
of luminosity for different men. In order to receive illumination from your 
lamp, I do not have to blow out my own; but I do have to believe that 
your lamp is lighted and I do have to be ready to sit where you sit, to 
catch its beams; and I do have to be ready to learn humbly and recep¬ 
tively to think as you think, and to understand as you understand. But if 
I will do this, then I can bring your light to strengthen my light as I 
seek to read the riddle of human existence. I must stand firm in my Chris¬ 
tianity, and you must stand firm in your Islam, and together we may share 
an increased perception. 

In a book which is to be published next month I have expressed this 
conviction in this way. Speaking of Christianity as a myth, I say : « I use 
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meteorologists, Arab biochemists, North American physicists, but they all 
speak the one language of science and they all talk in the common terms 
of technology. 

But when we turn to the humanities and to the social sciences the 
situation is readily seen to be something very different. When we seek to 
answer what Paul Tillich called ‘the questions of ultimate concern — c Who 
am I ?’ , ‘ What is the purpose of life?’, ‘What is my personal role in the 
general scheme of things ? ’ — the very questions which our technological suc¬ 
cesses thrust with ever-increasing insistence upon us, we have to go back 
for our answers to the great religions of mankind, and to the philoso¬ 
phies to which they have given rise, and it is here that a diversity of cul¬ 
tures confronts us with kaleidoscopic complexity. Muslim philosophy has a 
relationship to Greek philosophy but has very different insights. The prac¬ 
tical wisdom of China differs greatly from the speculative wisdom of India; 
the characteristic interests of Christianity, whether Catholic or Protestant, 
are quite different from those of Buddhism, whether Mahayana or Hinayana. 
The kind of answer a man finds for the questions of ultimate concern de¬ 
pends upon the tradition in which he was reared. 

There was a time, not so long ago, when each of the great families of 
mankind was convinced that it, and it alone, had achieved (or what was 
even more dangerous, had been vouchsafed from on high ) the full and final 
understanding of truth. The Indian stood firm in his Indianness and the Chin¬ 
ese stood firm his Chineseness; the Jew believed himself to be the Chosen 
Nation ; the Muslim resisted all encroachments upon the profession of Islam ; 
and the Christian, with the very best of intentions, but with what we can 
now see was often misguided zeal, poured forth missionaries all over the 
face of the globe. Within the last decades there has, however, begun to be 
felt a very far-reaching change in these attitudes, and this I believe will 
prove to be one of the most, if not the most, significant fact of our times. 
A great many factors have contributed to that change: our new knowledge 
of the global history of mankind, from the first emeigenceof homo sapiens 
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new opportunity for East-West dialogue at the deepest levels of human per¬ 
ception. 

I want if I may to use the time available to me to develop that thought 
a little further. The most significant event in 1968 was undoubtedly the Apol¬ 
lo moonshot. 1 hat heroic voyage marks as decisive a moment in the history 

of the human race as did the rise of Cyrus the Great in 550 B.C. or the 
voyage of Columbus in 1492. In each case, mankind and the culture of 
mankind, that complex thing we call civilization, broke out of old frontiers 
and poured beyond them into new worlds. In the time of Cyrus, civilization 
broke out of the Fertile Crescent and the eastern Mediterranean to reach 
into India and the lands of the East. In the time of Columbus, civilization 
broke out of the Old World of Euro-Asia into the New World of the West. 
In our day, man and his culture has for the first time left his home planet 
and reached out for the stars. Those first uncertain steps into space will 
soon become, we can be quite sure, a steady march. We may confidently 
expect, always excepting a nuclear holocaust, that our children and our 
grandchildren will inherit the galaxies. 

But the culture which has made this great step forward possible is the 
technological one. It is the culture of industrialisation, and of mathematics, 
and of science. Its dominant feature is the computer and the significant thing 
about the computer is that it does not talk English or Arabic or Russian or 
Chinese. Its language can be translated into any or all of these , and we 
use Fortran or Algo or some other artificial go-between, but the real language 
of the computer is mathematics and mathematics belongs to no one human 
culture but to all. The Babylonians gave us arithmetic and the Greeks gave 
geometry, and the Arabs gave us algebra but mathematics belongs distinc - 

tively to none of these cultures : it belongs to the human mind - indeed it be¬ 
longs to the stuff of the universe and that is another way of saying that 
it belongs to God. Similarly there is no Hindu physics, no Muslim chemis¬ 
try, no distinctively Christian biology. The culture of the technological age 
does not belong to the West any more than it belongs to the East. At Mc¬ 
Gill we have Indian mathematicians, Chinese medical scientists, European 
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The links, therefore, between Iran and Canada are very close and are 
constantly being strengthened. The recent publication by the Toronto Uni¬ 
versity Press of a volume devoted to the magnificent collection of gems in 
the Imperial Treasury, which have been surveyed and catalogued by our 
colleagues in the Royal Ontario Museum, is a further instance of the close 
relationship between our two countries. We at McGill University have the 
particular benefit of a professorship in Iranian philosophy, which is jointly 
financed by the Government of his Imperial Majesty and by the Univer¬ 
sity. We greatly benefited from the colleagueship of Professor and Madam 
Mohaghegh during their appointment to the Institute, and we now have the 
opportunity to continue our Iranian studies guided by Professor Ha’iri, with 
whom I recently had lunch and a very informative visit. I bring his 
greetings to all his friends here. We also have each year a number of students 
from Iran, 12 being currently enrolled in one or another of our different 
Faculties. It is, therefore, most appropriate that it should be a Canadian 
university which is opening this House in Teheran, and even more appro¬ 
priate that that University should be McGill. 

Moreover, I believe that the intention of this House of Study is parti¬ 
cularly apposite to the days in which we live. We find ourselves at this 
time standing on a shrinking planet in an expanding universe. The universe 
is opening up before us with an ever greater immensity, while at the same 
time our home planet becomes even smaller, so that Canada and Iran and 
indeed all nations and all cultures are now near neighbours. In such a si¬ 
tuation none of us can escape the ultimate questions - ‘Who am I ?’, ‘ What 
is the purpose of life?’, ‘What is my personal role in that larger purpose?’. 
These are the classical questions of philosophy, and to have a House of 
Study, devoted to exploring the riches of Iranian philosophy, and to bringing 
too-long-neglected treasures to the attention of the Western world, is at this 

time in the history of the human race a most significant and a most promising 
development. Our hope is that these treasures may fertilise and irradiate 
Western philosophy, and themselves be quickened and brought to increased 
vitality by this intimacy of contact and that in this House there may be a 






Your Excellency, Mr. Vice-Chancellor, Professor Adams, distinguished 
guests, ladies and gentlemen. 

I have the honour to represent at this time the Royal Society for the 
Advancement of Learning, which is more familiarly known as McGill Uni¬ 
versity, and in particular I represent the Faculty of Graduate Studies and 
Research, in which jurisdiction the Institute of Islamic Studies has its ho¬ 
noured place. I bring the greetings of the University, and express on its be¬ 
half the most lively satisfaction that after much planning and contriving 
this day has arrived and we have gathered here to celebrate the opening 
of McGill House in Teheran. 

In Montreal we have extremely happy memories of the visit of his Im¬ 
perial Majesty the Shahanshah to the University and the Institute two years 
ago, and we have also enjoyed our close relationships with those who en¬ 
hanced our Canadian Centennial Exhibition with the Iranian pavilion which 
attracted so much attention by its beauty and its rich display of Persian 
culture. We are very appreciative that the Pavilion is being continued on the 
same site in the Monteal Exposition ‘Man and His World’. Indeed the Mayor 
of Montreal, M. Drapeau, has asked me to convey to His Excellency, 
the Minister of Education, and this gathering the following message: 

«L’ouverture à Téhéran d’une maison où les étudiants de l’Univer¬ 
sité McGill pourront poursuivre leurs études sur l’histoire et la culture ira¬ 
niennes illustre les liens étroits entre l’Iran et notre pays. La participation 
de l’Iran à l’Exposition universelle de 1967 à FERRE DES HOMMES 
n’a fait que resserrer l’amitié de nos deux peuples et nous espérons que la 
présence de l’Iran à Montréal pourra se manifester d’une aussi brillante fa¬ 
çon dans l’avenir». 
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FOREWORD 


Hopefully, in the future the Branch may continue to be a center where 
scholarly work of this kind in the Islamics field may be fostered. If that is to 
be the case, the Branch will need the sympathy and assistance of all who 
share its interests. 

Charles J. Adams, 

Professor and Director, 

Institute of Islamic Studies. 

January 1 , 1971 . 
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come to fruition. Of equal importance was the financial assistance generously 
extended by the Old Dominion Foundation of New York and the National 
Iranian Oil Company. The ability of the branch to meet its financial com¬ 
mitments is also due in part to the help of the Sâzmàn-i-Awqàf of the 
Imperial Government, of the National Monuments Association, and of the 
Pahlavi Foundation, all of whom have purchased its publications in con¬ 
siderable numbers. 

The principal activity of the Tehran Branch, Institute of Islamic 
Studies, has been the study of philosophy in Iran in the period since the 
Mongol invasions. The personnel of the branch have been occupied with 
the publication and translation of important texts and with the preparation 
of monographic materials that treat the history of this relatively neglected 
era in human thought. Through these efforts and in co-operation with other 
agencies like the French Institute of Iranology the intention is to make the 
Irani contribution to philosophy in recent centuries better known to the 
world outside Iran. The work of the Branch is, thus, a truly international 
undertaking which strives to enrich all of human culture by making a par¬ 
ticularly rich segment of it better appreciated. 

The present volume contains a series of incidental papers which have 
been delivered on occasions sponsored by the Tehran Branch. Their authors 
constitute a distinguished collection of internationally known scholars. 
Although not all of the papers printed here have to do with Iran or with a 
philosophical subject matter, their appearance does illustrate one of the 
primary functions of the Tehran Branch which exists precisely to build bridges 
of communication among scholars of different countries and languages. 




X 


FOREWORD 


Majesty’s interest in the matter, an arrangement was concluded with the 
Ministry of Education of the Imperial Government (later the Ministry of Sci¬ 
ence and Higher Education) that brought an Irani Professor to serve on the 
staff of the Institute of Islamic Studies on the basis of shared expenses 
between the Ministry and McGill University. I he Professor who came to 
Canada, from the Faculty of Letters of Tehran University, was Dr. Mehdi 
Mohaghegh, w r ho remained with his family for a full three years, teaching a 

variety of subjects having to do with the intellectual history of Iran, tne 
tradition of the ShPah, and Persian culture. At the end of his three year 

term Dr. Mohaghegh returned to his duties in Tehran and was replaced by 
Dr. Mehdi Ha’iri of the Faculty of Theology, University of Tehran, who at 
the time of this w'riting is still carrying on teaching duties in Montreal. 

The effort to foster Persian studies evoked a strong and favorable 
response from the students and staff of the Institute of Islamic Studies. In 
the course of Dr. Mohaghegh’s stay several joint research projects in the 
history of Irani philosophy were begun, and there was promise of much more 
to come. In order to preserve the momentum of this work and in order also 
to strengthen the communications between Irani scholars and those in Cana¬ 
da, it was decided to open a small branch of the Institute of Islamic Studies 
in Tehran. With the consent of His Imperial Majesty and the co-operation 
of his government such a branch was established and formally opened in 
January of 1969 . The realization of the small branch in Tehran was made 
possible through the co-operation and active assistance of a number of 
agencies and individuals whose help is gratefully acknowledged. Without the 
active support of Professors Dr. Seyyed Hossein Nasr and Dr. Jahanshah 
Salih, Chancellor of Tehran University, the project could never have 
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On the occasion of the 16th International Congress of Orientalists 
held in New Delhi in January, 1964, a small group of Irani and North 
American scholars met in an informal way over lunch in the Asoka Hotel 
to consider the wisdom of opening a new centei for Persian studies at the 
Institute of Islamic Studies of McGill University. On the Irani side the 
initiators of this proposal wtre Professors Seyyed Hossein Nasr and Hafiz 
farman-Farmaian, both of the University of Tehran’s Faculty of Letters, and 
both men who were well acquainted with the strengths and weaknesses of 
North American students of their country and its illustrious culture. McGill 
University was represented by Professor Wilfred Cantwell Smith, founder of 
the Institute of Islamic Studies, and the present writer. Although it appeared 
to all concerned that McGill University might be a good choice as an 
agency for expanding the scope of North American activity in Persian studies, 
there were formidable problems of a practical nature, principally financial, 
that had first to be solved. The proposal was brought much nearer 
to realization in the spring of 1965 when their Imperial Majesties, the 
Shahanshah Aryamehr and Empress of Iran, paid a state visit to Canada. 
Their itinerary included an afternoon at the Institute of Islamic Studies where 
the chance was seized to lay before His Imperial Majesty the proposal of 
strengthening Persian studies at McGill. As the direct result of His Imperial 
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